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Introduction

We have only two substantial eyewitness accounts of the life of Martin Luther.
Best known is a 9,000-word Latin memoir by Philip Melanchthon published
in Latin at Heidelberg in 1548, two years after the Reformer’s death.! In 1561,
‘Henry Bennet, Callesian’ translated this pamphlet into English; the martyro-
logist John Foxe adopted Bennet’s text into his Memorials verbatim, including
a number of the Englisher’s mistranslations. For example, where Melanchthon
wrote that Luther nailed his 95 Theses to the door of the Castle Church in
Wittenberg ‘pridie festi omnium Sanctorun’ — that is, ‘on the day before the feast
of All Saints” (81 October 1517) — Bennet mistranslated pridie as ‘after’ and
wrote, ‘the morrowe affer the feast of all Saynctes, the year. 1517."2 Since every
English church was obliged to own a copy of Foxe, Elizabethans — including
William Shakespeare — believed Luther’s Reformation began on 2 November.
The present volume corrects this and other Bennet/Foxe errors, and provides
an authoritative English edition of Melanchthon’s Historia de Vita et Actis
Reverendiss. Viri D. Mart. Lutheri, the first new translation in English to appear
in print in many years.?

But the other substantial vita of Luther — at 175,000 words by far the longest
and most detailed eyewitness account of the Reformer — has never been
published in English. Recorded contemporaneously over the first twenty-five
years of the Reformation by Luther’s lifelong antagonist Johannes Cochlaeus,
the Commentaria de Actis et Scriptis Martini Luther: was published in Latin at
Mainz in 1549. Perhaps because of Cochlaeus’s unabashed antagonism for the
Reformation — and his virulent attacks on Luther, his ideals, and his fellow
reformers — the Commentary has remained untranslated for more than 450 years.
In the present volume this colossal work makes its first appearance in print
in English — and its debut is timely. At a moment of rapprochement among the
divisions of Christianity, Cochlaeus’s first-person account of Luther and the
turbulent birth of Protestanism is a tale of profound and enduring interest
both to the general reader and to students of the Reformation.

Johannes Cochlaeus (1479—1552) was born Johannes Dobeneck (or Dobneck)
in Wendelstein in the region of Nuremberg, Germany. A thoroughly educated
humanist and pedagogue, Cochlaeus was also an ordained Catholic priest.
Conservative, zealous, and personally ambitious, he placed himself in the
forefront of the early Catholic reaction against Luther and the reformers. In
1520, Cochlaeus entered the fray with responses to Luther’s Address to the
Nobility of the German Nation and The Babylonian Captivity of the Church. On 18
April 1521, Cochlaeus was present in the great hall at the Diet of Worms
when Luther made his famous declaration before Emperor Charles V: ‘Here I
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2 Introduction

stand. I can do no other. God help me. Amen.” Afterward, Cochlaeus sought
out Luther, met him, and debated with him. Luther recalled their confrontation
with patience; he wrote of Cochlaeus, ‘may God long preserve this most pious
man, born to guard and teach the Gospel for His church, together with His
word, Amen.’* But the encounter left Cochlaeus deeply embittered, and con-
vinced that Luther was an impious and malevolent man. When Luther published
his September Bible (1522) and gave the Germans the New Testament in
vernacular language, Cochlaeus bristled that

even shoemakers and women and every kind of unlearned person ... read it
most eagerly as the font of all truth. And by reading and rereading it they
committed it to memory and so carried the book around with them in their
bosoms. Because of this, in a few months they attributed so much learning
to themselves that they did not blush to dispute about the faith and the
Gospel, not only with laypeople of the Catholic party, but also with priests
and monks, and furthermore, even with Masters and Doctors of Sacred
Theology.

Cochlaeus was horrified when Luther encouraged women to take an active
role in the life of the church:

Lutheran women, with all womanly shame set aside, proceeded to such a
point of audacity that they even usurped for themselves the right and office
of teaching publicly in the Church, despite the fact that Paul openly speaks
against this and prohibits it. Nor were they lacking defenders among the
Lutheran men, who said that Paul forbade the right of teaching to women
only in so far as there were sufficient men who knew how to teach and were
able to do so. But where men were lacking or neglectful, there it was most
permissible for women to teach. And Luther himself had long before taught
that women too were true Christian priests, and what is more, that whoever
crept out of Baptism was truly Pope, Bishop, and Priest ...

Cochlaeus deplored Luther’s marriage in 1525 to a former nun: ‘Katharine
von Bora, was — so please the Heavenly powers! — made the wife of Luther,
just as soon as the Elector Duke Frederick died. A nun married to a monk; a
damned woman to a damned man; an infamous woman to an infamous man ...
“They have damnation, because they have made their first faith void.”’?

Throughout his life Cochlaeus remained an enthusiastic persecutor of heresy
wherever he found it. With unconcealed pleasure he chronicles the decline and
fall of the short-lived Anabaptist kingdom of a thousand year’ at Miinster
(1584—5) — from the excesses of its tailor-turned-king, John of Leiden, to the
massacre of his followers. Cochlaeus prides himself on directing the authorities
to the clandestine printing press in Cologne where William Tyndale was
preparing the first English translation of the New Testament in 1525, and
describes the flight up the Rhine of Tyndale and his collaborator, William Roy,
to the Lutheran sanctuary of Worms where they finally completed their
monumental work.
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Cochlaeus was an eyewitness when the Diets of Nuremberg (1522-3) abro-
gated the Emperor’s edict suppressing the reformers and demanded a national
German council. At the outbreak of the Peasants’ War in 1524—5 Cochlaeus
barely escaped with his life; his account of the savagery on both sides is still
harrowing. In 1526 he was present when the Diet of Speyer laid the foundation
for reformed German churches (Landeskirchen) independent of the authority of
the pope. At the Diet of Augsburg (1530) Cochlaeus was a member of a Catholic
delegation determined to debate, defeat, and humiliate Philip Melanchthon and
the Lutherans. But the confrontation ended with a decisive defeat for Cochlaeus
and the Catholic side, and the publication of Melanchthon’s Augsburg Confession
became a defining moment in the Reformation.

After Augsburg the tide of reform swept Cochlaeus aside. He spent his latter
years scrabbling for funds to publish his anti-Lutheran polemics. But he
remained a keen observer of affairs, both on the Continent and in England. In
1535, Cochlaeus published a pamphlet attacking the divorce of King Henry VIII
of England — an impolitic act that cost him his post as chaplain to Duke George
of Saxony. But in the Commentary Cochlaeus records with pleasure Henry’s
reactionary Six Articles (1536—9) which ended any hope of communion between
his English church and the Lutherans. Toward the end of his life Cochlaeus
served as canon at Breslau. He died there in 1552.

Cochlaeus’s Commentary provides a fascinating perspective on Luther’s
struggle with his contemporary Catholic opponents. Vividly Cochlaeus captures
the intensity and ardor on both sides of the Reformation dispute — a public
battle for hearts and minds which had become possible only after the Gutenberg
revolution. A prodigious reader, Cochlaeus punctuates his narrative with lively
citations — many from documents little known or lost — which distill the ferocity
and vitriol of the Reformation debate. Cochlaeus cites Thomas More writing
in a most unsaintly tone about Luther, declaring the Reformer seeks only

a most absurd kind of immortality for himself, and that he has already begun
to enjoy it fully, and entirely to exist, to act, and to live in the sensation
and titillation of this kind of tiny glory, which he presumes is going to last
several thousand years after this present time — that men will remember
and will recount that once, in some previous age, there lived a certain rascal
whose name was Luther, who because he had outstripped the very devils
themselves in impiety, surpassed magpies in his garrulousness, pimps in his
dishonesty, prostitutes in his obscenity, and all buffoons in his buffoonery,
so that he might adorn his sect with worthy emblems.

In a footnote to the text of his Commentary Cochlaeus recalls that most of
his book had been written at Meissen by the year 1534. Then he recounts
how, at the urging of Dr Jerome Verall, Archbishop of Rochester and Apostolic
Nuncio, he added the brief chapters covering the years 153547 at Regensberg
and published the Commentary in 1549. But Cochlaeus’s real cue to update and
publish his fifteen-year-old manuscript may have been the appearance in 1548
of Melanchthon’s vita of Luther. After the Reformer’s death a rumor was bruited
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among Catholics that demons had seized Luther on his death-bed and dragged
him off to Hell. There was also a long-standing slur (attributed to Cochlaeus)
which held that Luther’s mother had been an attendant in a bathhouse, and
the Reformer’s birth was the result of her coupling with a demon. Indeed,
Luther’s birth was widely suspected to be illegitimate; perhaps to refute that
allegation Melanchthon offers the evasive testimony of Luther’s mother, Mar-
garethe, who protests that she can remember the day of Martin’s birth but
not the year. In response to the slander that demons dragged the dying Luther
to Hell, Melanchthon supplies an exhaustive (and patently embroidered) ac-
count of the reformer’s last moments.

But the best evidence that Cochlaeus completed and published his book as
a response to Melanchthon’s vita Luther: appears near the end of the Commentary.
Cochlaeus records that

Many people are writing many things about his [Luther’s] death. The
Catholics in the neighboring areas tell the story and write in one way; the
Lutherans speak and write of it in another. For they are producing, in hordes,
many pamphlets in German, to persuade everyone of how holy a death that
most holy (as they say) father of them all died. The writings of three of
his colleagues in particular are being circulated, namely of Jonas Cocus,
who falsely calls himself Justus,” of Philip Melanchthon, and of Johannes
Apel ...

In the present volume Melanchthon’s vita and Cochlaeus’s Commentary finally
achieve their long-postponed confrontation. Read against each other, the rival
texts rekindle the colossal crossfire of faith-against-faith that animated and
illuminated the Reformation. Our modern sensibilities may favor Melanchthon’s
restrained, understated style. But the erudition, intelligence, and passion of
Cochlaeus make electrifying reading. His unique insider’s account of the Cath-
olic establishment’s efforts to suppress the first Reformers provides a rare
insight into the beginnings of the Counter-Reformation. Most importantly,
Cochlaeus’s account of the birth of Protestantism isn’t based on hearsay. He
was present at the creation. He was there. For the modern reader Cochlaeus’s
chronicle is the best kind of history book. His eyewitness testimony brings the
actors and the times vividly alive.

Cochlaeus’s Commentary was translated for this edition by Professor Elizabeth
Vandiver of the Classics Faculty at the University of Maryland. The scholarly
apparatus for this text and the introduction to the life and work of Johannes
Cochlaeus were compiled by Professor Ralph Keen of the University of Iowa.
Philip Melanchthon’s vita of Luther was translated into English by Thomas
D. Frazel, Visiting Assistant Professor in the Classics Department at Tulane
University. Professor Keen prepared the introductory essay and notes for
Melanchthon’s text.

The Sohmer-Hall Foundation is honored to be associated with these distin-
guished scholars, and privileged to make these documents available in
perpetuity to English-speaking readers.
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Philip Melanchthon
and the historical Luther

by Ralph Keen

‘Isaiah ... John the Baptist ... Paul ... Augustine ... Luther’: with these five
names Philip Melanchthon identified the points of descent in the transmission
of the true faith of the church.! The occasion was Luther’s funeral, at which
Melanchthon, the eulogist, would describe the Wittenberg community as being
like orphans bereft of an excellent and faithful father.? The combination of
reverence and affection for the great Reformer reflected in these comments
has cast all of Luther’s Protestant contemporaries in his shadow. If Luther
remains a figure of heroic proportions, it is due as much to the work of his
admirers as to his own efforts. And Philip Melanchthon, Luther’s closest
colleague, was so successful in creating a legendary Luther that his own role
in Reformation history has been regarded as less substantial and influential
than it actually was.

Born in 1497 in Bretten, a town north of Pforzheim, and educated at
Heidelberg (BA 1511) and Tiibingen (MA 1513), Melanchthon was very much
a product of the southwestern German regions. His grandfather was mayor of
Bretten; a great-uncle by marriage was the humanist Johann Reuchlin; and
his father, who died when Philip was eleven, was an armorer for the Heidelberg
court. Placed under Reuchlin’s care after his father’s death, Melanchthon
attended the Latin School at Pforzheim, where he excelled at Greek, Latin,
and Hebrew, and went on to the arts program at Heidelberg. Here he received
as thorough a grounding in the classics as was possible in Germany at the
time, and acquired some familiarity with theology and natural science as well.®

In 1518 Melanchthon was called to Wittenberg to take up a newly instituted
professorship of Greek. It was the second such position in Germany (Leipzig
had the first) and Melanchthon was the second choice (Leipzig’s incumbent
was the preferred candidate). Melanchthon, although only twenty-one, was well
trained and showed potential for making Wittenberg a center of humanism
like Heidelberg, Tiibingen — or Leipzig. Saxony had been divided in the
preceding century, and the electoral, or Ernestine, branch wished to build a
center of culture comparable to Leipzig, in the rival Albertine branch. The
political division between the two branches would become a bitter religious
conflict by the 1520s.

Humanism would not, however, be the movement that brought Wittenberg

7



8 Luther’s lives

its fame. The preceding fall the university’s biblical scholar, a pious Augustinian
and an influential preacher, had identified a number of theological issues that
he felt should be placed under critical scrutiny. The ninety-five issues that
Martin Luther listed as debatable struck at the heart of Catholic practice. They
also served as articles in an indictment of traditional ecclesiastical authority.
Within a year Luther would become the pole around which, negatively or
positively, Western Christendom would orientate itself. Within three years
Luther himself would be condemned and excommunicated by the Roman
church; and before his death the dividing lines that demarcate the Western
confessions to this day would be firmly in place.

To 1530

One of the more fascinating historical questions is whether the youthful Greek
instructor knew enough about Luther to want to join him in his work in
Wittenberg. Records from Melanchthon’s time in Tiibingen are tantalizingly
scarce, and speculating achieves little. What is undeniable is that Melanchthon
found plenty of work at Wittenberg, for Luther needed the services of an
energetic Hellenist. Luther’s illuminating insight had rested on discovering the
meaning of certain passages in the epistles of Paul, and the recovery of the
original meaning of scriptural revelation demanded a higher order of philo-
logical ability than Luther possessed. Melanchthon proved a capable ally,
placing his teaching and humanistic work in the service of the new religious
movement. Much of the progress of Lutheran thought in its first dozen years
is in fact Melanchthon’s work.*

From the start of his Wittenberg teaching career, Melanchthon studied the
early Christian canon as carefully as he had the pagan authors of classical
antiquity. From his lectures on the Pauline epistles came commentaries on
Romans and Colossians; from courses on the gospels came expositions of John
and Matthew. These were some of the first Protestant commentaries to appear,
and they helped set the tone and method for later efforts.” With sensitivity to
the meaning of the Greek, as well as careful understanding of doctrinal issues,
Melanchthon crafted interpretations of book after book, each successive com-
mentary a next step in the construction of a comprehensive new exegetical
theology. This was both a return to the biblical sources and a retrieval of the
Patristic tradition, in the Reformers’ view the last body of theological writing
that recognized the power of the scriptures.

A modest handbook of theological concepts that appeared in 1521 would
prove Melanchthon’s most enduring monument. The book was called Theo-
logical Outlines, though for later editions it was renamed Loci communes, in
English, Commonplaces. This work was a comprehensive treatment of the
theological positions recognized from the evangelical perspective, but without
the elaborate philosophical structure found in the scholastic summas of the
preceding centuries. As such, it bridged the gap between the scholastic treatise
and the biblical commentary.
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Melanchthon’s ability to conceptualize and arrange the components of Prot-
estant thought was as instrumental in the implementation of religious reform
as it was in its formulation. Beginning in 1527, the Wittenberg theologians
together with secular magistrates began a process of visitations throughout a
number of German territories. These were inspections of parish life with an
eye to evaluating the quality of pastoral care. Melanchthon prepared the manual
for these visitations, and in so doing he both adopted a procedure of the Roman
church and anticipated some of the pastoral initiatives of the Council of Trent.”

Visitation protocols were only one way in which the young Melanchthon
sought to extend evangelical principles to everyday life in society. Another
was through education; and this was the work that earned Melanchthon a
reputation as an architect of German education and the label ‘Preceptor of
Germany.”® This activity began with efforts to re-establish the Nuremberg
Latin school, an institution that had prospered under the patronage of an
educated patrician class, and continued through the reorganization of a number
of higher institutions that would acquire and hold prominence for centuries.
No individual before the nineteenth century was as influential in the history
of German education as Melanchthon. However, Melanchthon’s educational
work gave him a place in secular cultural history that ignores important
connections between his view of culture and his religious convictions. His work
as an educator and humanist is carefully controlled by his theological program.®

Melanchthon’s educational efforts represent more than an attempt to reclaim,
within the secular realm, something that until then had been the almost
exclusive province of the Catholic church. For Melanchthon, as for much of
the Christian tradition before him, the worldly realm is a product of divine
ordering, and thus no more ‘secular’ than the church itself. Moreover, in
Melanchthon’s view the refinement of manners and speech that classical studies
could bring was an essential component of a complete Christian society. A
well-ordered people is one that clearly discerns the difference between the
godly and worldly realms (and thus avoids having the church control worldly
affairs) and benefits from classical culture as the most perfect products of the
worldly imagination.!

With the formal ‘Protest’ issued by the evangelical states at Speyer in 1529,
the Reformation, already well under way, received the name that would identify
it as a rival to Catholicism. The formation of the Schmalkald Federation in
the same year marked a solidification of political boundaries between Catholic
and Protestant states, a division that would bring bloody conflict in coming
decades. Catholic court theologians like Johannes Cochlaeus set about defining
the responsibilities of a Christian ruler in matters of religion. Melanchthon
and his Wittenberg colleagues labored to clarify for Protestant rulers the points
of difference from the Roman religion, and to specify the rulers’ duty to institute
and protect Evangelical worship in their lands.
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1530—46

In 1530 Charles V, recently crowned Holy Roman Emperor, set the Protestant
question at the forefront of his political program, and called a diet to address
matters in dispute. As Speyer had demonstrated, it was not unusual for
significant political developments to arise from debates about religious issues.
Charles had sworn an oath to protect the interests of the Roman church, and
was therefore obligated to address problems in religious matters. But the
stability of his secular realm was also at stake.

The Diet of Augsburg in 1530 was a decisive moment for the Protestant
interests, clerical and political alike. The Confession presented by Melanchthon
represented both a comprehensive statement of Wittenberg theology and a
challenge to the Empire on behalf of the Protestant territories. Rather than
suppressing the Reformation, the Diet helped consolidate the movement, as
the Confession became a statement to which more and more of the German
nobility subscribed.!

With the growth of the Reformation came more controversy, increasing in
frequency and ferocity. Hopes for a resolution of religious differences ran high
after the accession of the new pope in 1534. When Paul III called for a general
council of the church, Protestant and Catholic interests alike began preparing
their positions. Rulers convoked colloquies in which opposing theological points
could be resolved if possible and clarified if not. Indeed, even those theologians
who may have questioned the authority of a papally convened council welcomed
the opportunity to propound and defend their convictions. Melanchthon was
the most visible representative of Wittenberg theology at a number of these
meetings, and he was the ideal choice for the role. Eloquent, logical, and erudite,
Melanchthon was a powerful advocate of Reformation thought and (usually)
an amiable adversary of his Catholic opponents.!? Never ordained, he escaped
some of the attacks that Luther and other former priests drew; but his lay
status also led to dismissive comments about his ‘amateur’ status as a theo-
logian.

As much as any of his writings, Melanchthon’s participation in these dis-
cussions helped shape his reputation, both among his contemporaries and for
later generations. Two aspects of his reputation, mutually contradictory and
both inaccurate, emerged from his work in the colloquies. The first quality
associated with Melanchthon was that he was a reluctant participant, a humanist
only grudgingly engaged in theological debate. This is at best a half truth.
Melanchthon may have been averse to controversy, but he did not shy away
from it. Indeed, his participation in the ecumenical debates of his time serves
as evidence of his dedication to dialogue and mutual understanding.'*> And to
say that he was a humanist only pressed into the service of the church by
others is to ignore Melanchthon’s voluminous production of dogmatic work.
Melanchthon’s correspondence from the 1530s and 1540s bears this out.

The second quality that became associated with Melanchthon in the wake
of his participation in confessional debates is irenicism.!* He certainly seems
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to have been committed to dialogue; and his activities have been taken as signs
of a desire for harmony in the church at all costs, but nothing could be less
true. Like most theologians of his time, Melanchthon longed for peace in the
church, aware of the adverse effects of discord on popular piety. But he
resolutely refused to compromise on doctrine in the interest of such harmony.
We come closer to the true Melanchthon if we see a polite but stubborn
advocate of evangelical principles rather than the gentle and conciliatory
compromiser of historical legend.'” In the second half of the last century
Melanchthon became a hero of ecumenically minded scholars, advocates of
conciliation who saw a sympathetic spirit in the Wittenberg humanist. In
recent years it has become clear that other theologians, notably the erstwhile
Dominican Martin Bucer, better fit the irenical model.

In point of fact, the Melanchthon who emerges from the religious colloquies
of the 1530s, as well as from developments in the larger political sphere, is a
determined opponent of compromise in matters of religion. He reserved his
sharpest invective for ‘Erasmians’ like Georg Witzel (1501—73), who appeared
to some to represent a return to the apostolic ideal, and Julius Pflug (1499—
1564), a conciliator in principle and politics, and agent of imperial ecclesiastical
policies.!® Taking up lines of thought initiated by Luther, Melanchthon de-
veloped a theory of secular rule that underscored the ruler’s duty to protect
religion in a territory. This duty might call for the expulsion of Catholic clergy,
the establishment of evangelical worship, and the creation of secular agencies
to take up disciplinary tasks previously performed by the Catholic church.
Melanchthon’s program of polity presented a heavy burden of pastoral respon-
sibility to princes who may have wanted nothing more from Protestantism
than freedom from the Roman church and the Holy Roman Empire.

1546—-60

With the death of Luther in 1546 the Wittenberg movement entered a period
of instability. The Schmalkald War pitted the Empire against the Protestant
forces of the Schmalkald League, who were defeated at the Battle of Miihlberg
in 1548. Charles V, out of desire to establish uniformity in religious practice,
imposed a series of measures intended to mediate Roman and Lutheran practice.
Such a middle way was anathema to Melanchthon and his fellow evangelicals,
since it included practices the Protestants had for decades condemned as
idolatrous. It was equally repugnant to conservative Catholic theologians, such
as Cochlaeus, who rejected on principle any form of conciliation with critics
of Roman ecclesiastical authority.

The disputes that followed tested Melanchthon severely. His opposition to
the conciliation effort remained strong.!” Indeed, his convictions may have been
strengthened in the wake of the defeat of Protestant forces. The Reformation
was at its most vulnerable, and Melanchthon recognized that wavering could
spell the end of the movement. On the other hand, the political theory that
had granted the ruler the right to impose religious reform seemed to give the
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Emperor sufficient authority to impose the Interim.'® It was a dilemma that
demanded either resistance or capitulation. Melanchthon chose the latter,
responding to the Interim with reservations and qualifications. Not doing so
would have further imperiled the cause of religion.!?

In the view of many of his fellow Protestants, this was the wrong choice.
A faction claiming fidelity to Luther undertook a polemical campaign against
the Interims and any of its defenders, whether Catholic or Protestant. Melan-
chthon wsa accused of weakness, of giving in to Catholic interests (and thus
being a crypto-Romanist), and of betraying the cause he was supposed to have
led after Luther’s death. The antagonism created a schism within the Lutheran
church, with Melanchthon’s supporters calling themselves Philippists’ and
partisans of Luther calling themselves the ‘genuine Lutherans’, or gnesioluther-
ani, using the Greek word for ‘authentic’ in their name. The feuding continued
through the final decade of Melanchthon’s life and for most of the next two
decades. Only with the Formula of Concord in 1577 was harmony restored to
the Lutheran ranks.?°

The last dozen years of Melanchthon’s life were a time of tumult and
uncertainty, in which divisions among Evangelicals multiplied and became more
pronounced, just as the Roman church in Trent was consolidating its position
against the Reformation in all its forms. To the end a committed defender of
the doctrines he and Luther had begun formulating in the early years of the
Reform, Melanchthon collected his most important writings into a Corpus of
Christian Doctrine. On his sixty-third birthday he prepared a preface which
identified those texts as his theological last will and testament. He died two
months later.?! His colleagues and students gave him a funeral equaling Luther’s
in praises of his work and expressions of grief, and buried him opposite Luther
in the Wittenberg Castle Church where, according to the legend for which
Melanchthon is our only source, the Reformation began in October 1517.22

Melanchthon’s Life of Luther

Their close collaboration over almost thirty years made Melanchthon an ideal
custodian of Luther’s legacy after his death in February 1546. The eulogy
he delivered in Wittenberg was printed quickly and circulated broadly.?® A
collection of the Reformer’s major works, assembled by Melanchthon, followed
shortly afterward. In preparing these volumes for the press Melanchthon
prepared a life of Luther, to introduce the author to future readers and to
correct false reports about Luther’s life and character.

Just as Melanchthon had served as the arranger and systematizer of Luther’s
theology, so he presents Luther’s life in a noticeably Melanchthonian fashion:
clearly and straightforwardly. Melanchthon’s orderly mind, ever averse to
ambiguity, creates a Luther who rises heroically from the dregs of late medieval
Catholicism, and with prophetic zeal restores the piety of the ancient church.

It is evident from the Life that Melanchthon saw Luther as a prophet, and
depicted him as one, with as little stylistic embellishment as the genre and
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theme would permit. Melanchthon had identified Luther as a prophet in his
funeral oration in 1546,** and implied it in his 1548 oration on Luther and the
ages of the church.?> Casting Luther in such a role separated him from all the
Bugenhagens, Jonases — and Melanchthons — in his circle, setting them among
the followers rather than the agents of the movement.

Just as the prophetic narratives serve a theological purpose in the biblical
canon, and just as the lives of great figures play a pedagogical role in humanism,
so should Melanchthon’s depiction of Luther be seen as an integral part of his
larger work of elucidating the salient qualities of the Christian life. The
Melanchthon who wrote encomiums of Aristotle, Galen, and Erasmus, praising
their usefulness for learning, would not have been complete in his life’s work
without some record of Luther’s life and praise of his contribution to piety.

Melanchthon’s interest in history was extensive and genuine. Describing it
as philosophy taught by examples, Melanchthon saw the record of human
events as an essential component of culture. Moreover, the Protestant theo-
logical enterprise called for a certain measure of historical argumentation. In
contrast to their Catholic contemporaries, Protestant theologians needed to
articulate a vision of history that accounted for the deterioration of religion
over time and its restoration in their own day. From his first years in
Wittenberg, Melanchthon stressed the purity of the distant past over the
corruption of recent times.?¢ The heroic figure was the one who could restore
ancient thought, practice, and piety. The contrast of a heroic antiquity with a
decadent modernity is a prominent theme of Melanchthon’s work.

Nevertheless, the Life of Luther is structured strangely, and one would be
tempted to dismiss it as an incomplete work. Melanchthon’s part of the narrative
stops at 1521. It is followed by the official account of the proceedings of the
Diet of Worms, and that is in turn followed by a eulogy Melanchthon delivered
before an academic assembly. Instead of dismissing this arrangement of texts
as a poor substitute for a continuous narrative, we might see the use of the
Worms narrative as a record that accentuates the heroic character of Luther’s
stand before the Empire. Like a Passion narrative from the New Testament or
one of the ubiquitous hagiographies of the later Middle Ages, the record of
Luther’s trial presents in a factual manner a steadfastness that is larger than
life. The episode is so dramatic that to present this with rhetorical embellish-
ments is actually to undermine the record. The facts speak for themselves, and
they do so more eloquently than even Melanchthon, a master of Latin style and
a literary mentor, could. Hence the transition from Melanchthon’s narrative to
the transcript of the proceedings at Worms is a rhetorically effective change of
tone.

The eulogistic piece at the end of the Life of Luther is not the third part of
a three-part work, but a concluding text for a two-part essay. The piety
recorded in the 1546 text echoes the stolid faith of a quarter century earlier.
The centerpiece of this final passage is Luther’s prayer, which like the Worms
testimony serves as a witness in the Reformer’s own words. By withdrawing
from the authorial stage and allowing Luther’s words to stand out as they do,



Melanchthon preserves an element of Luther’s personality, an echo of a majestic
presence recently departed from the stage of history.

14
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Philip Melanchthon’s History of the
Life and Acts of Dr Martin Luther

translated by Thomas D. Frazel
and annotated by Ralph Keen

HISTORY OF THE LIFE AND ACTS
OF THE MOST REVEREND DR MARTIN
Luther, Dr of true Theology,
written in good faith
by Philip Melanchthon

Certain poems have been added by John Policarius® on the blessings which
God through Luther bestowed upon the whole world. Including several distichs
on the Acts of Luther, which were recounted in this same year. 1548.

Reverend Martin Luther gave us hope that he would relate the course of
his life and the occasions of his struggles, and he would have done so if he
had not been called from this mortal life into the everlasting converse of God
and the heavenly Church. But a lucidly written contemplation of his own private
life would have been useful, for it was full of lessons which would have been
useful in strengthening piety in good minds, as well as a recitation of events
which could have made known to posterity about many things, and it would
also have refuted the slanders of those who, either incited by princes or others,
fictitiously accuse him of destroying the dignity of the Bishops, or that, inflamed
by private lust, he broke the bonds of Monastic servitude.

He would have published these things, wholly and copiously set forth and
commemorated by himself. For even if evilwishers were to reproach with that
common saying, He himself blows his own pipe, nevertheless we know there was
so much seriousness in him that he would have related the Account with the
utmost fidelity. And many good wise men are still living, to whom it would
have been ridiculous for another account to be mixed in, as sometimes happens
in poems, since he knew they were aware of the order of these events. But
because his day of death turned aside the publication of so important an account,
we shall recite in good faith about the same matters those things which partly
we heard from the man himself, partly those which we ourselves saw.
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There is an old family, with many descendants of moderate men, by the
name Luther, in the district of the famed Counts of Mansfeld. The parents of
Martin Luther first made their home in the town of Eisleben, where Martin
Luther was born, then they moved to the town of Mansfeld, where his father,
Johannes Luther, acted as Magistrate and was most cherished by all good men
because of his integrity.

In his mother, Margarita, the wife of Johannes Luther, since all the other
virtues of an honest Matron were seen coming together — modesty, fear of
God, and prayer especially shown forth — the other honest women looked to
her as an example of virtues. She answered me as I asked several times about
the time of her son’s birth that she remembered the day and hour exactly, but
she was uncertain of the year. However she affirmed that he was born the
night of 10 November after eleven o’clock, and the name Martin was given to
the infant, because the next day, on which the infant was brought into the
Church of God through Baptism, had been dedicated to Martin.? But his brother
Jacob, an honest and upright man, said the family believed that the year of his
birth was Ap 1483.

After he was at the age capable of learning, his parents had diligently
accustomed their son Martin to the knowledge and fear of God and to the
duties of the other virtues by domestic instruction, and as is the custom of
honorable men, they saw to it that he learned to read, and his father brought
him, even as a quite young boy, to the elementary school of George Aemilius,
who can be a witness to this story because he is still living.?

At that time, however, Grammar Schools in Saxon towns were of middling
quality, so when Martin reached his fourteenth year, he was sent to Magdeburg
along with Johannes Reineck, whose virtue was later so outstanding that he
had great authority in these Regions.* There was exceptional mutual kindness
between these two, Luther and Reineck, whether by some concord of nature
or whether rising from that companionship of boyhood studies; nevertheless,
Luther did not remain in Magdeburg longer than a year.

Next in the school at Eisenach he studied for four years with a praeceptor
who taught Grammar more correctly and skillfully than others; for I remember
Luther praised his intelligence. He was sent to that city because his mother
had been born of an honest and old family in those parts; here he completed
grammatical study, and since the power of his intelligence was the most keen,
and especially suited for eloquence, he quickly surpassed his coevals and easily
surpassed the rest of the youths in the school, both in acquiring vocabulary
and fluency in diction, as well as in the writing of prose and verse.

Therefore, having tasted the sweetness of literature, by nature burning with
the desire for learning, he sought out the Academy, as the source of all learning.
So great a power of intelligence would have been able to grasp all the arts in
order, if he had found suitable Doctors, and perhaps both the gentler studies of
Philosophy and attention in forming speech would have benefited in softening
the vehemence of his nature. But at Erfurt he encountered the crabbed
Dialectic of that age and quickly seized it, since by the sagacity of his intelligence
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he grasped the causes and sources of the precepts better than the rest of the
boys.?

And since his mind was eager for learning, he sought more and better things,
and he himself read the many writings of the ancient Latin writers, Cicero,
Virgil, Livy, and others. He read these, not as boys do, picking out the words
only, but as the teaching of human life, or, since he looked at the counsels and
sayings of these men more closely, and as he had a faithful and firm memory
and read and heard many authors, the images were in sight and before his
eyes. Thus he was therefore outstanding among the youth, so that Luther’s
intelligence was a thing of wonder to the whole Academy.

Decorated therefore with the degree of Master of Philosophy at the age of
twenty, on the advice of his relatives, who judged that so great a power of
intelligence and fluency should be brought forth into the light and for the
Republic, he began the study of law.® But a short time later, when he was
twenty-one, suddenly, against the opinion of his parents and relatives, he went
to the College of Augustinian Monks at Erfurt, and sought to be admitted.”
Once admitted, he soon learned the teaching of the Church not only by the
most intense study, but he himself also gained self-mastery by the greatest
severity of discipline, and he far surpassed the others in all the exercises of
readings, disputes, fasts, and prayers. He was, however, by nature something
I often marveled at, neither small nor weak in body, though he ate and drank
little; I saw him on four consecutive days neither eat nor drink a thing the
entire time, yet he remained completely strong; I often saw that on many other
days he was content with a tiny bit of bread and fish per day.

This was the occasion of his starting in on that manner of life which he
reckoned more suitable for piety and studies of the doctrine about God, as he
himself told and many know. Often great terrors so suddenly terrified him as
he thought more intently on the anger of God or the awesome examples of
punishments that he almost went out of his mind. And I myself saw him, when
he was overcome by tension in a certain debate about doctrine, go to bed in
the neighboring cell, and when he repeatedly mixed that recollected idea with
a prayer, he counted it all as sin, so that he would be forgiven for all. He felt
those terrors either from the beginning, or most sharply in that year because
he lost his companion who was killed in some sort of mishap.

Therefore not poverty but eagerness for virtue led him into this mode of
monastic life, in which even if he daily learned the customary learning in the
schools, and read the Sententiariz® and in public debates eloquently explained
to amazed crowds labyrinths inexplicable to others, nevertheless, because he
sought the nutriments of piety in that type of life, not renown for his intel-
ligence, he put his hand to these studies as if they were a side interest, and
he easily grasped those scholastic methods. Meanwhile he himself avidly read
the sources of heavenly doctrine, namely the writings of the Prophets and the
Apostles, in order to educate his mind about the will of God, and by faithful
witnesses to nourish his fear and faith. He was moved by his own sorrows and
fears to seek out this study more.
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And he told that he was often encouraged by the conversations of a certain
old man in the Augustinian College at Erfurt, when he set forth his worries
to him. He heard the old man discuss much about faith, and he said that he
was led to the Creed, in which it is said, I believe in the forgiveness of sins.
That old man had interpreted this Article so that it should be believed not
only in general, i.e. forgiven by some persons or others, as they believe Demons
are forgiven by David or Peter, but that it was a commandment of God that
each one of us individually believe his sins are forgiven. And he said that this
interpretation was confirmed by a saying of Bernard, and then he pointed to
a place in his sermon on the Annunciation, where there are these words, But
you should also believe what is given to you in your sin, namely the testimony
that the Holy Spirit puts in your heart, saying Your sins are forgiven.” For
the Apostle thinks thus, that man is gratuitously justified through faith.?

Luther said he was not only strengthened by this statement, but even forcibly
reminded of the whole passage of Paul, who so often hammers home this
saying, that we are justified by FFaith. When he had read many treatises about
justification, and then applied himself to Bernard’s sermons and On Consolation
of the Mind, he recognized the emptiness of the interpretations that he then
held in his hands. Little by little, as he read and compared the sayings and
lessons recorded in the Prophets and Apostles, and as he kindled his faith in
daily prayer, he acquired more illumination.

Then he also began to read the works of Augustine, where he found many
clear statements, in both the Commentary on the Psalms and the On the Spirit
and the Letter, which confirmed this doctrine concerning faith, and he found
consolation, which had burned in his own heart.!® Still he did not completely
abandon the Sententiari;; he was able to recite Gabriel'' and D’Ailly'? by
memory almost word for word. He read for a long time and thoroughly the
writings of Occam,'® whose perspicacity he preferred to that of Thomas and
Scotus. He also carefully read Gerson,'* but he read all the works of Augustine
frequently, and remembered them the best.

He began this most intense study at Erfurt, where he stayed for four years
at the Augustinian College.

At this time, because Reverend Staupitz,’® who had helped the beginnings
of the Academy of Wittenberg, was eager to stimulate the study of Theology
in the new Academy, and since he had had confidence in Luther’s intelligence
and learning, he brought him to Wittenberg in 1508 when Luther was already
twenty-six. Here, amidst the daily exercises and lectures of the School, his
intelligence began to shine even more. And since wise men, Dr Martin Mel-
lerstadt'¢ and others, would listen to him attentively, Mellerstadt often said
that there was so great a power of intelligence in that man, that he plainly
foresaw that he would change the common form of learning, which was the
only one being transmitted in the Schools at that time.

Here he first commented on Aristotle’s Dzalectic and Physics, yet all the while
not dropping that eagerness of his for reading Theological writings. After
three years he set out for Rome, because of controversy among the Monks,
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when he returned that same year, at the expense of Duke Frederick, the Elector
of Saxony, in the usual manner of scholars he was adorned with the rank of
Doctor, as we customarily say. For he had heard Luther debating, and had
marveled at the power of his intelligence, the powers of his speech, and
excellence of his explications of matters in debates. And so that you might see
that the rank of Dr was conferred on him for a certain maturity of judgment,
you should know that this was the thirtieth year of Luther’s life. He himself
used to tell that Staupitz ordered him, when he was running away and refusing,
to let himself be adorned with this rank, and that Staupitz jokingly said that
God had a lot of work to do in the church, and would be able to use Luther’s
help. This statement, even if it was said jokingly, nevertheless was true, as it
presaged many changes.

Afterwards he began to comment on the Epistle to the Romans,'next the
Psalms;'® he so illuminated these writings that, as light after a long, dark night,
so new doctrine seemed to appear, by the judgment of all pious and prudent
men. Here he pointed out the essential point of the Law and the Gospel, there
he refuted the error, which held sway at that time in the Schools and in debates,
which taught that men merited forgiveness of sins by their own works, and
that men were justified before God by discipline, as the Pharisees taught.
Accordingly Luther called the minds of men back to the son of God, and, like
the Baptist, he showed that the lamb of God, who took away our sins, freely
forgives sins on account of the Son of God, and therefore this favor must be
accepted by faith. He also explained other parts of ecclesiastical doctrine.

These beginnings of the greatest things gave him great authority, especially
since the teacher’s character was one with his teachings, and his speech seemed
born, not on his lips, but in his heart. This admiration of his life produced
great changes in the minds of his audience, so that as even the Ancients said,
His character was, almost, so to speak, the strongest proof. Wherefore, when he later
on changed certain accepted rites, honorable men who knew him were less
vehemently opposed, and, in those statements in which they saw, with great
sadness, the world torn apart, they gave assent to him on account of his
authority, which he had previously acquired by the illustration of good things
and by the sanctity of his morals.

Neither did Luther back then change anything in the rites — rather he was
a severe guardian of discipline — nor did he have anything to do with the
harsh opinions then current. But he was more and more explaining that
universal and absolutely necessary doctrine to all, about penitence, the re-
mission of sins, faith, and the true consolations in the cross. By the sweetness
of this pious doctrine all were strongly won over, and what was pleasing to
the learned, as if Christ, the Prophets, and Apostles were led out of darkness,
jail, and squalor, the essential point of the Law, and the Evangelists, the
promises of the Law, and the promises of the Gospel, of Philosophy and the
Evangelists, became apparent, [and’] something certainly not found in Thomas,
Scotus, and others like them, the essential point of spiritual righteousness and
political affairs.
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He approached the understanding of Latin and Greek, to which the studies
of his youth had already been invited by the writings of Erasmus,'* wherefore,
since the gentler type of his doctrine had been shown, many men endowed
with good and free minds began to abhor the barbaric and Sophistical doctrine
of the Monks.

Luther himself began to give himself to the studies of Greek and Hebrew,
so that having learned the peculiar quality of the language and the diction,
and doctrine drawn from its sources, he might be able to judge more skillfully.

When Luther was in this course of study, venal indulgences were circulated
in these regions by Tetzel the Dominican, a most shameless sycophant.? Luther,
angered by Tetzel's impious and execrable debates and burning with the
eagerness of piety, published Propositions concerning indulgences?' which are
extant in the first volume of his writings, and he publicly attached these to
the church attached to Wittenberg Castle, on the day before the feast of All
Saints, 1517. This Tetzel, true to his character, and also hoping he would
obtain favor before the Roman Pontiff, calls his Senate, a few Monks and
Theologians lightly imbued in some way or other with his own Sophistry, and
orders them to cobble something together against Luther. Meanwhile Tetzel
himself, so that he would not be a ‘silent actor,” brandishes not just Public
Debates, but thunderbolts, cries aloud everywhere that this Heretic must be
condemned to fire, even publicly hurls Luther’s Propositions and Debate concern-
ing indulgences into flames.?* These ravings of Tetzel and his Henchmen place
the necessity on Luther of more expansively discussing these matters and of
preserving the truth.

These were the beginnings of this controversy, in which Luther, as yet
suspecting or dreaming nothing about the future change of rites, was not
certainly not completely getting rid of indulgences themselves, but only urging
moderation. Wherefore they falsely accuse him when they say that he began
for a praiseworthy reason, so that afterwards he could change the State and
seek power either for himself or for others.

And he was so removed that, suborned or incited by princes, just as the
Duke of Braunschweig wrote, that even Duke Frederick, looking far ahead,
lamented that struggles were set in motion, although the beginning was about
a praiseworthy matter, nevertheless little by little this flame would wander
wider, as is said in Homer about the Quarrel, From small fear at first, soon it
lifted itself into the upper air.

Since Frederick was the one Prince of our era both the most fond of public
tranquility and the least selfish, and since he was especially accustomed to set
forth plans for the common well-being of the world, it can be seen from many
matters [that]] he was neither an instigator nor an applauder of Luther, and
he often made known his own distress, which he continually proclaimed, fearing
greater dissensions.

But, not only following profane judgments, which bid that the gentle begin-
nings of all changes be most quickly suppressed, but also employing the divine
precept in decision, which bids the Gospel to be heard, and which forbids
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opposing the known truth, and calls blasphemy horribly damned and con-
demned by God, a stubborn adversary to the truth, the wise man did what
many other pious and learned men did: he yielded to God, and carefully read
those things which were written, and those which he judged to be true, he did
not want to do away with.

For I know that he often ascertained the opinions of the erudite and learned
about these very matters, and in that Convention that the Emperor Charles
V held in the city of Cologne after his coronation, affectionately bade Erasmus
of Rotterdam to say freely whether he reckoned Luther was wrong in these
controversies about which he had especially discoursed. Then Erasmus clearly
said that he thought Luther was correct, but that he wanted mildness in the
man. Wherefore, when Duke Frederick afterward wrote to Luther with the
greatest seriousness, he strongly encouraged him to lighten the harshness of
his pen.

It is agreed that Luther would have promised Cardinal Cajetan?* that he
would be silent, if he had also enjoined silence on his opponents. From which
it can clearly be seen that indeed at that time he had not yet shown that he
would in turn set other struggles in motion, but that he was desirous of
tranquility, but little by little he was dragged into other subjects, with the
uneducated challenging him on all sides with the Scriptures.

Therefore Debates followed concerning the difference between divine and
human laws, concerning the abominable profanation of the Supper of the Lord
in its sale and application for others (i.e. offering masses for other people).
Here the entire theory of Sacrifice was set forth and the use of the Sacraments
was shown. And when pious men in the Monasteries now heard that they must
flee from Idols, they began to depart from their impious servitude.

Therefore Luther added to the explanation of the doctrines on penance, the
remission of sins, faith, and indulgences, also these topics: the difference between
divine and human laws, the doctrine on the use of the Supper of the Lord and
the other Sacraments, and concerning Prayers. And these were the principal
points of contention. Eck proposed an investigation of the power of the Roman
Bishop, for no other reason than to fire up the hatred of the Pontiff and the
Kings against Luther.2*

He kept the Apostolic, Nicene, and Athanasian Creeds [as the] most pure,
next he fully explained in many writings what should be changed in human
rites and traditions, and why; and it is clear what he wanted to be kept and
what form of doctrine and administration of the Sacraments he approved of
from the Confession which Duke Johannes Elector of Saxony, and Prince Philip
Landgraf of Hesse and others presented at the Diet of Augsburg to Emperor
Charles V in 1530. The same is clear from the very rites of the Church in this
city, and from the Doctrine which sounds forth in our Church, whose principal
matter is manifestly expressed in the Confession. I therefore make mention of
the Confession again not only for the pious to contemplate which errors Luther
reproached and which Idols he removed, but also so that they might understand
that it embraces a universal, necessary teaching of the Church, that he restored
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purity in the rites, and that he taught Examples for renewing the Church to
the pious. And it is useful for posterity to know what Luther approved.

I do not want to recollect in this place those who first publicly offered both
parts of the Lord’s Supper, and those who first ceased saying private Masses
when the Monasteries were first abandoned. For Luther had discussed only a
few things about these matters before the Diet which was in the city Worms
in 1521. He himself did not change the rites, but when he was not there,
Karlstadt and others changed the rites:?* and since Karlstadt did certain things
more tumultuously, when Luther returned, he declared what he approved or
disapproved with clear testimonies of his opinion.?

We know that political men vehemently detest all changes, and it must be
admitted that even when upheavals are set into motion by the most just causes,
something evil is always to be lamented in this sad disorder of human life. But
nevertheless in the Church it is necessary that the command of God is to be
preferred to all human things. The Eternal Father said this statement about
his Son: This is my beloved Son, listen to this man, and he threatens everlasting
wrath against blasphemers, that is, against those who endeavor to obliterate
the known truth. Wherefore Luther’s pious and necessary duty was, especially
since he taught the Church of God, to reproach destructive errors which
Epicureans were heaping up with even new shamelessness, and it was necessary
for those who heard to give assent to the one teaching correctly. If change is
truly hateful, if there are many discomforts in discord, as we see with great
sadness that there are, the blame is on those who in the beginning spread the
errors, as well on the men who now defend those errors with a diabolic hatred.

I recall these things not only to defend Luther and his followers, but also
so that pious minds might ponder at this point in time and hereafter what is
and always was the governance of the true Church of God, how God through
the word of the Gospel selects the eternal Church for himself out from that
mass of sin, that is from the great dregs of men, among whom the Gospel
shines forth like a spark in the darkness. Just as in the time of the Pharisees
Zacharias, Elizabeth, Mary, and many others were guardians of the true
doctrine, so even before these times there were many, who, duly calling upon
God, were more clearly keeping the doctrine of the Gospel, while others were
less so. Such was also that old man, about whom I spoke, who often encouraged
Luther as he was contending with fears, and who, in another way, was a teacher
to him in doctrine and faith. Just as we should pray God with fervent prayers
that he successively save the light of the Gospel in many men, so Isaiah prays
for those his followers, Seal the law in my disciples. This remembrance then
shows that counterfeit superstitions are not lasting but are rooted out by divine
providence. Since this is the reason for the changes, care must be taken that
errors are not taught in the Church.

But I return to Luther, just as he entered upon this cause without desire
for private gain, even if his nature was ardent and irascible, nevertheless he
was ever mindful of his own function — he only battled by teaching and avoided
taking up arms, and he wisely distinguished the conflicting duties of a Bishop
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teaching the Church of God, and of Magistrates, who restrain the multitude
by the sword.

Wherefore, since at different times the Devil, who is eager to destroy the
Church with scandals and to insult God, and as he is The evil one showing
malignant joy, takes pleasure from the sins and downfall of pitiable men, [and]
has inflamed factious natures to foment disturbances, such as Miintzer and
those like him,?” he most vehemently condemned those ragings, and he not
only adorned the dignity and all the bonds of the political order but also
defended it. When, however, I ponder how many great men in the Church
have often wandered in mind in this matter, I am of the distinct opinion that
his heart was governed by not only human earnestness but also by a divine
light, because he stayed so firmly within the boundaries of his office.

Accordingly he cursed not only the factious Doctors of this age, Miintzer
and the Anabaptists, but also those Bishops of Rome, who most boldly and
shamelessly asseverate in the Decrees they had written that not only was the
duty of teaching the Gospel enjoined on Peter but Imperial politics were even
handed over to him.

Accordingly he was an exhorter to all to give to God the things of God, to
Caesar the things of Caesar, that is, to worship God with true penance, with
the recognition and propagation of true doctrine, with true prayer, and with
the responsibilities of a good conscience. Indeed let each man respectfully obey
his own state in all civil duties on account of God. And Luther himself was
in fact of such a kind: he gave to God the things of God, he taught properly,
he called on God properly, he had also the other necessary virtues in a man
which are pleasing to God, and finally, in political custom he most consistently
avoided all factious plans. I judge that these virtues are so seemly that greater
ones cannot be wished for in this life.

And although the virtue of the man himself who reverently used the gifts
of God is praiseworthy, nevertheless it is especially necessary to give thanks
to God, because through him He restored the light of the Gospel to us and
the memory of its doctrine was preserved and propagated. Nor am I disturbed
by the shouts of Epicureans or Hypocrites who either laugh at or curse the
obvious truth, but I declare as true that this very doctrine which sounds out
in our Churches is the uninterrupted concord of the Universal Church of God
and that prayer and life are governed by the requisite admission of this doctrine.
Accordingly [ say] that this is the very doctrine about which the Son of God
speaks, If any man loves me, he will keep my word, and my Father will love him,
and we shall come to him and build a dwelling in his house. For I am speaking of
the highest Doctrine as it is understood and explained in our Churches by the
pious and learned. For even if some men at times explain something more
properly and elegantly while other men explain less so, or one man speaks
sometimes in a less refined manner than another, nevertheless there is agree-
ment among the pious and educated about matters of the greatest importance.

And as I often think hard about the doctrine of all times [handed down]
by the Apostles uninterruptedly from that time, after the initial purity four
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prominent changes of doctrine seemed to have followed. First is the age of
Origen.?® However many there were who taught correctly, still I single out
Methodius for condemning the decisions of Origen, who turned the gospel into
philosophy in the minds of many, pouring out his conviction that moderate
mental training earns forgiveness of sins, and that this is the righteousness
about which the verse “The righteous will live by his faith’ speaks. This age
almost completely lost the essential point of the Law and the Gospel and gave
up the Apostolic teaching. For it did not keep the natural meaning in the
words Tetter,” ‘spirit,’ righteousness,” faith.” And having lost the peculiar nature
of words which are the signs of things, it is necessary to fabricate other things.
Pelagius’s error, which spread widely, arose from these seeds. And since the
Apostles had given the pure doctrine or the pellucid and most health-giving
sources of the Church, Origen filled the sources with a great deal of mud.

So that the errors of this age would be corrected from at least some part,
God roused up Augustine,?* who moderately cleaned the sources again; nor do
I doubt, if this man would have been the Judge of the disputes of this age,
that we would be reckoned straight away by the same vote. He clearly thought
precisely as we do about the gratuitous remission of sins, justification by faith,
the use of the Sacraments, and the indifferent things. However, even if here
he explained more eloquently or properly what he wanted, there less so,
nevertheless if a Reader would bring brilliancy and skill in judging him, he
perceives that he thinks as we do. For the fact that our adversaries sometimes
cite Augustine against us after having picked out sayings from him, and that
they make an appeal to the fathers with a great shout, does not mean they do
this out of eagerness for the truth and antiquity, but they deceitfully manu-
facture the authority of the ancients with the idols before them, those idols
which had been unknown until a later age.

But nevertheless it is certain that the seeds of superstitions existed in that
age of the Fathers. On that account Augustine decided certain things about
prayers, even if he spoke less uncouthly about these than others did. However,
the pollutions of one’s own age always sprinkle some of the follies with even
individuals’ goods, because just as we are well disposed to our country, so to
the rites at hand on which we were brought up, and that saying of Euripides
is absolutely correct, Everything familiar is pleasant. Would that all those who
boast that they follow Augustine actually return to the uninterrupted idea,
and, if I may put it this way, the heart of Augustine, and not merely deceitfully
twist mutilated sayings into their own beliefs.

And light having been restored to the writings of Augustine, it benefited
posterity, for thereafter Prosper, Maximus, Hugo, and others like them who
direct studies, even to the age of Bernard, follow the principle of Augustine.
Meanwhile nevertheless the Empires and wealth of the Bishops were growing,
and just as the age of the Titans followed, profane and uneducated men reign
in the Church, some of whom had been refined in the arts of the Roman court
or in the doctrine of the law court.

So Dominicans and Franciscans arose, who, when they saw the luxury and
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wealth of the Bishops, loathed profane morals, set up a simpler way of life and
shut themselves up as if in the jails of discipline. But at first their inexperience
increased the superstitions, then, when they saw that the studies of the men
in the Schools were turned solely toward forensic doctrine, because already at
Rome lawsuits were increasing the power and wealth for many, they themselves
endeavored to call men back to theological studies but they lacked a plan.
Albert and those like him who had given themselves over to the doctrine of
Aristotle began to transform the doctrine of the Church into philosophy. And
this fourth age poured not only mud but moreover poisons into the Gospel's
sources by approving ideas — plain idols — and there is so great a labyrinth
and false opinions in Thomas, Scotus, and those similar that sounder theo-
logians have always wanted another simpler and purer kind of doctrine.

Nor can it be said without remarkable shamelessness that there was no need
for the change of this doctrine, since it was evident that the great part of the
Sophisms in those public debates were in no way grasped by those who grew
old in that kind of doctrine. Then the idolmania is openly confirmed when they
teach that the eucharistic sacrifice is efficacious simply by being performed,
when they excuse the invocations of statues, when they deny that sins are
gratuitously forgiven by faith, when out of human Ceremonies they make those
of good conscience into an executioner, and finally there are many other things
more loathsome and blasphemous, which, when I think about them, I shudder
with my whole body.

Therefore let us give thanks to God the eternal Father of our Lord Jesus
Christ, who wanted the dirt and poisons to be driven out again from the Gospel
sources by his servant Martin Luther, and he restored the pure doctrine of
the Church, wherefore it is proper for all pious thinking men in the whole
world to join prayers and lamentations together and to beg with burning hearts
that God strengthen that which he has done among us on account of his holy
temple. This is your word and promise, O living and true God, the eternal
Father of our Lord Jesus Christ, creator of all things and of the Church, On
account of my name I shall pity ye, on account of me, On account of me I shall not be
reproached. 1 pray You with my whole heart on account of your glory and the
glory of your Son always to unite to you the eternal Church also among us
by the word of your Gospel, and on account of your Son our Lord Jesus Christ
crucified for us and resurrected, intercessor and suppliant, and to guide our hearts
by the holy Spirit, so that we may truly call upon you and fulfill the duties
pleasing to you.

Guide also the studies of doctrine and govern and preserve these govern-
ments and their order, which are the homes of your Church and disciples, since
you created the human race for this reason, so that you be known and invoked
by men, wherefore you also made yourself known by brilliant witnesses, may
you not allow these battles in which your doctrine sounds forth to be destroyed.
And since your Son our Lord Jesus Christ, as he was about to undergo his
trial, prayed for us: Father, sanctify them in truth, your Word is truth. We join
our prayers to the plea of this our Priest and we beg together with him that
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your doctrine may ever shine out in the human race, and that he govern us.
We heard Luther also daily praying these, and during these prayers his soul
was calmly called from his mortal body, when he had already completed his
sixty-third year.

Posterity has many monuments of the man’s teaching and piety. He published
Teachings in which he embraced the saving doctrine and the necessity for men
instructing good minds about penance, faith, the true fruits of faith, the use of
the Sacraments, the essential point of the Law and the Gospel, the dignity of
the political order, and finally the principal Articles of doctrine which must of
necessity be present in the Church. Next he added Cross-examinations in which
he refuted many destructive errors among men. He published Interpretations as
well, that is, many commentaries on the Prophetic and Apostolic writings, in
which genre even his opponents admit that he surpassed the extant commen-
taries of all.

All pious minds see that these merits are great, but indeed, the translation
of the old and new Testament equaled these works in usefulness and labor, in
which there is such great clarity that instead of a Commentary the very German
reading itself can exist, which does not, however, stand alone, but has the most
learned notes added to it, and the summaries of individual sections which teach
the most important part of the heavenly doctrine and which educate the Reader
about the kind of style, so that from the very sources themselves good minds
would be able to take solid witnesses of doctrine. For Luther did not want to
detain them in his own writings but to lead forth the minds of all to the
sources. He wanted us to hear the word of God itself, and by this way he
wanted true faith and prayer to be kindled in many, so that God be truly
worshiped and many men be made inheritors of everlasting life.

It is fitting to publish with thankful mind this purpose and these labours so
great, and to remember them as an example so that each of us also for our
own sake will be eager to adorn the Church. For the whole of life and all the
studies and plans of life must be especially referred to these two ends: first so
that we embellish the glory of God; next that we benefit the Church. About
the one of which Paul says, Do ye all for the glory of God. About the other Psalm
122, Ask ye peace for Jerusalem. And the most pleasing promise is added in the
same verse, Those who love the Church will be happy and blessed. May these
heavenly commands and these promises invite all men to learn the teaching
of the Church correctly, may they love the ministers of the Gospel and the
beneficial Doctors, and may they bring eagerness and dedication to spreading
the true doctrine and to preserving the harmony of the true Church.

The deeds

of Reverend Father Dr Martin Luther in the Assemblies of Princes at Worms
before the Emperor Charles V, the Princes, Electors, and the nobility of the
Empire follow.

In the Year of Our Salvation 1521, on the Tuesday after Misericordia Domini
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Sunday (Second Sunday after Easter), Dr Martin Luther entered Worms, called
by Emperor Charles, he the fifth King of the Spaniards of [that] name,
Archduke of Austria, etc., who in the first year of his Reign celebrated the
first gathering of Princes in that royal city.*

However, three years before, when Dr Martin had presented at Wittenberg
in Saxony certain paradoxes against the tyranny of the Roman Bishop to be
debated (which nevertheless meanwhile were censured, condemned, and burned
in different ways by the papists, yet refuted by no one either by Scriptures or
by logical arguments), the matter began to incline toward a disturbance, as
the people watched the cause of the Gospel against the Clerics. And for this
reason it seemed good, with the Roman Legates stirring things up, that Luther
himself be summoned by the Imperial Herald, and he was led in this by the
Emperor and the princes, who gave letters of safe passage. He was summoned,
he came, and he stopped at the Senate of the soldiers of Rhodes, or [as] they
are called, of the German order, where he stayed in an inn and was greeted
and sought after even late into the night by many Counts, Barons, honored
Cavalry Officers, and Nobles, Priests and Laymen.

But to many men both of the opposing party and to others his arrival
happened completely contrary to opinion, for even though he had been sum-
moned by Imperial messenger and by letters given for public safety,
nevertheless because, a few days before he came, his books were condemned
by letters posted publicly and privately, no one thought that he would arrive
if he had already been condemned by this judgment.

And when in the neighboring town of Oppenheim, where Luther first learned
these things, a deliberation was held by his friends and many of them concluded
that he should not expose himself to danger, since he saw that these beginnings
were done against a given promise, with all listening, he himself responded
with a courageous spirit, ‘Because I was called, truly it was decreed and is
right for me to enter the city in the name of the Lord Jesus Christ, even if I
know that as many Devils are opposed against me as there tiles in all the
houses of the entire world, etc.’

On the next day after his arrival, Wednesday, a nobleman, Master of the
Imperial cavalry, Ulrich von Pappenheim,®' having been sent by the Emperor,
came before luncheon, showing to Dr Martin the command of Emperor Charles
that at the fourth afternoon hour he present himself before the Imperial Majesty,
Princes, Electors, Dukes and the remaining Orders of the Empire, where he
would hear to what he was summoned, which Dr Martin, as he ought, accepted.

And immediately after the fourth hour of this day, Ulrich von Pappenheim
and Caspar Sturm, Imperial Herald, through Germany, came®® (this Sturm was
the Truce-Officer by which Dr Martin had been called forth from Wittenberg
and brought down to Worms) to accompany the very one called forth through
the garden of the Rhodians’ Senate, into the lodging of the Counts of the
Palatinate. And so that Luther would not be exposed to the crowd which was
great in the road to the Imperial house, he was led down through some hidden
steps in the Auditorium. Nevertheless he was not hidden to many, who were
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barely prevented by force from entering, and many fell to blows in eagerness
to see Luther.

When therefore he stood in the sight of the Imperial Majesty, the Princes,
Electors, and Dukes, in short of every one of the Empire’s orders who then
attended on the Emperor, Dr Martin was at first admonished by Ulrich von
Pappenheim not to say anything unless asked.

Then the Orator of the Imperial Majesty, Johannes Eck, of the general
Official of the Bishop of Trier, in a loud and intelligible voice, first in Latin,
then in German, by the order of the Emperor spoke and moved the following
resolution against the man, or one similar in effect to it, which follows its
manner.

‘Martin Luther, the Sacred and unconquered Imperial majesty, on the advice
of all Ranks of the Holy Roman Empire, orders you to be called hither to the
seat of his Majesty, so that I may interrogate you about these two points: first,
do you confess that these books before me (a bundle of his books in Latin and
his writings in German had been displayed) which circulate under your name
are yours, and will you acknowledge them as yours or not? And second, do
you want to retract and renounce them and their contents or rather cling to
them even more and acknowledge them?’

Here, before Luther responded, Dr Jerome Schurff;** who was standing quite
near Dr Martin, shouted out, ‘Let the books be given a name.” This Official of
Trier read out by name from the books of Dr Martin Luther those which were
all issued at Basel, among which also were counted the Commentaries on the
Psalter, the Treatise on good works, the Commentary on the Lord’s prayer, and, in
addition to these, other non-disputatious Christian treatises.

After these and to these Dr Martin gave these answers back in Latin and
German: ‘By the Imperial Majesty two things are proposed to me: first, whether
I wish to acknowledge as mine all the books having my name; second, whether
I wish to defend or in fact to denounce something from those writings which
were written and published up to this point by me. To which I shall respond
as briefly and correctly as I can.

To begin with, I cannot help but embrace as my own the books already
named and I shall never indeed deny anything of them.

Next, so that I may set forth what follows, whether I want to defend
everything in an equal degree or to renounce, because the investigation is
about faith and the salvation of souls, and because it concerns the divine word
than which nothing is greater in heaven as on earth, which we should all
rightly revere, it would have been bold and hazardous as well if I published
something unconsidered, since I might say either more than the truth or less,
and thus come under the judgment of Christ when he said, “Who denies me
before men, 1 shall also deny him before my Father who is in the heavens.” ** Therefore
I ask, and especially humbly, of the Imperial Majesty for time for deliberating
about this case, so that I may satisfy the interrogator without injury to the
divine word and danger to my soul.’

From that a deliberation of the Princes began, which the Official of Trier



Melanchthon on Luther 29

reported thus: ‘Even if now you, Martin Luther, were able to perceive suffi-
ciently from the Imperial order to what you have been summoned, even though
you are unworthy to receive a long delay for thinking about this case, never-
theless, out of inborn clemency, the Imperial Majesty grants one day for your
contemplation, in order that tomorrow at the same hour you may appear in
person and not set forth your thought in writing but relate it orally.’

After these words Dr Martin was brought back to his inn by the Herald.
In which matter, in order that something not be omitted, between going to
hear the Emperor’s order and when Luther was already in the very assembly
of nobles, he was strongly reminded by others in other words to be brave, to
act manfully, and not to fear those who were able merely to kill his body, but
were not able to kill his soul, but rather to fear that one who could send both
his soul and body into hell. Also: When you stand before Kings, do not ponder
what you say, for it will be given to you at that hour, etc.

On the following Thursday, after four in the afternoon, the Herald came
and, taking Dr Martin, led him into the Palace of the Emperor, where he
remained until six because the Princes were occupied, anticipating a large
crowd of men, with himself spending time before the throng. And when all
were assembled and Dr Martin stood before them, the Official sent forth these
words.

‘Martin Luther, yesterday evening the Imperial Majesty told you this hour,
since you indeed openly acknowledged the books which we identified yesterday
as yours. But to the question, “Do you want something of yours to be considered
null and void, or do you approve everything which you acknowledge?”, you
sought deliberation, which is now at its end, even if by law you ought not
have demanded more time for thinking, since you knew all along why you
were called. And it was agreed by all that the business of faith is so certain
that each one having been summoned at whatever time could give back his
sure and unchanging explanation, much more should you, so great and so
well-trained a professor of Theology. Come, at least answer the Emperor’s
demand, whose liberality you enjoyed in having time for thinking. Do you
want to admit that all the books are yours? Or do you want to retract
something?” The Official said these things in Latin and German.

Dr Martin himself responded in both Latin and German, albeit humbly, not
clamorously, and modestly, nevertheless not without Christian ardor and stead-
fastness, and in such a way that his opponents desired a speech and a spirit
more disheartened. But much more eagerly they awaited a Retraction, which
a few had come to expect after the extra time for deliberating.

Then he replied in this way.

‘Most Serene Lord Emperor, Most Distinguished Princes, Most Merciful
Lords, obeying the limit determined for me yesterday evening I appear, be-
seeching through the mercy of God, that your most serene Majesty, and your
most distinguished Lordships deign to hear mercifully this case, as I hope, in
justice and truth. And if through my inexperience I have not given worthy
titles to someone or I have erred in some way or other in courtly manners
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and actions, kindly forgive since I am a man experienced not in Palaces but
in the corners of Monks, who is able to testify nothing else about myself than
that by that ingenuousness of soul I have learned and written only this; that
I should look only to the glory of God and the genuine education of the faithful
of Christ.

‘Most serene Emperor, Most distinguished Princes, Most Merciful Lords,
to those two Articles proposed to me yesterday through your Most serene
Majesty, namely, Whether I acknowledge the books examined and published
under my name as mine and whether I want to persist in these defenses or to
retract, | gave my prepared and clear answer, concerning the previous Article,
in which I continue steadfastly, and I shall continue into eternity, that those
books are manifestly mine and published under my name by me, unless perhaps
in the meantime it happened that either by the cunning of rivals or by churlish
wisdom something in them was changed or was perversely excerpted. For
clearly I do not acknowledge anything else, only that which is mine only and
written by me alone, without any other person’s interpretation. To the second
I would respond; I ask that your Most serene Majesty and your Lordships
deign to turn your attention. My books are not all of the same type: For there
are some in which I handled the piety of faith and morals so directly and
Evangelically that my Opponents themselves are forced to admit that those
books are useful, blameless, and clearly worthy of a Christian reading. But the
Bull, although harsh and cruel, declares some of my books harmless, but then
also condemns others with an absolutely monstrous judgment. And so if I were
to begin to retract those, I beseech you, what would I do, unless I were the
one man of all mortals to condemn that truth, which Friends and Enemies
equally acknowledge, the only man of all fighting against a united acknow-
ledgment?

There is another type (of my writing) which attacks the Pope and the doctrine
of the papists, just as against those who by their own doctrines and worst
examples have desolated the Christian world in both directions by an evil of
the soul and the body. For no one can either deny or dissemble this, since the
witnesses are the experiences of everyone and the complaints of all men that
not only have the consciences of the faithful been most terribly entrapped,
harassed, and tortured through the laws of the Pope and the doctrines of men,
but in particular the money and properties, especially in this glorious nation
of Germany, have been devoured by an unbelievable Tyranny, and are devoured
to this day without end and in shameful ways: since nevertheless they them-
selves by their very own laws (as in distinctio 9 and 25, quaestio 1 and 2)*° take
care that laws of the Pope and doctrines contrary to the Gospel or the sayings
of the Fathers are to be reckoned erroneous and false.

If T then retracted these books I would be doing nothing other than
strengthening this tyranny and letting godlessness in through the windows
and doors, giving it even more room and freedom for destruction. And the
enemy would become rich and powerful, for all his evil could roam wider and
with more impunity than it even dared up to this point, in a manner all the
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more intolerable to the poor multitude, for they would believe that my retrac-
tion, like a public proclamation, bolstered and strengthened him, especially if
he boasted that he had been made that way by me on the authority of your
severe majesty and the whole Roman Empire. O good God, how great a cover
for wickedness and Tyranny I would then be. There is a third type of them,
which I wrote against some private and individual (as they call [them) persons,
against those naturally who endeavored to defend the Roman Tyranny and to
destroy the piety taught by me.

Against those men I admit that I was harsher than is fitting for my religion
or calling, but I am not making myself some kind of saint, and I am not
discussing my life but the teaching of Christ.

Nor is it honest for me to retract those, because by this retraction it would
again happen that Tyranny and impiety would reign by my patronage and
rage more violently against the people of God than they ever reigned.

Nevertheless, because I am a Man and not God, I am not able to support
my books by another patronage than my Lord himself Jesus Christ supported
his own doctrine, who, when he was before Annas and was asked about his
doctrine and received a blow from the officer, said: If' I have spoken badly, produce
the evidence about the evil. If the Lord himself, who knew that he was not able
to sin, did not refuse to hear evidence against his own doctrine, even from the
most worthless servant, so much more should I, who am a piece of dirt and
unable to do anything but sin, seek out and ask if anyone wishes to offer
evidence against my doctrine. And so I ask through the mercy of God, Most
Serene Majesty and your Most Exalted Lords, for someone finally, either the
highest [ranked’] or the lowest be able to give evidence, refute the errors, gain
the upper hand by the Prophetical and Apostolic writings, for I will be the
most prepared, if I shall have been taught, whatever error to retract, and I
will be the first to cast my books into the fire.

From these I reckon that it is made clear that I have considered and reflected
on the risks and dangers enough, or on the passions and disagreements stirred
up in the world on the occasion of my doctrine, about which I was gravely
and forcefully warned yesterday. Clearly that condition in matters is the most
pleasing of all to me, to see on account of the word of God passions and
disagreements brought about, for He is the way, the outcome and result of the
word: For he said, I did not come to bring peace but a sword, For I came to divide
man against father, etc.>s

Accordingly we must ponder, since our God is wonderful and terrible in his
counsels, lest by chance that which is attempted in such great studies, if we
begin from the condemned word of God, turns afterwards rather into an
intolerable flood of evils, and what must be avoided lest the Reign of this best
Youth Prince Charles (in whom after God there is much hope) be made
misfortunate and inauspicious.

‘T would have been able to demonstrate the matter more fully by Examples
from scripture, about Pharaoh, the King of Babylon, and the Kings of Israel,
who back then most especially destroyed themselves, even though they were
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eager to pacify and stabilize their Reigns by the wisest counsels. For it is he
himself who grasps the crafty in his cunning, and he overturns mountains
before they know. And so the work of God is to fear.

I do not say these things because there is need either for my doctrine or
my warning in these whirlwinds so great, but because I ought not to turn
aside the obedience owed my Germany. And I entrust myself to these your
Powers and to your most Serene Majesty, humbly asking that they not permit
me to be rendered hateful to them by the efforts of my Adversaries without
cause. I HAVE SPOKEN.

To these words, the Orator of the Empire scornfully said that Luther did
not respond to the point, nor ought be called into question things which long
ago in Councils had been condemned and defined. For that reason a simple
and not complicated response was asked of him: Whether he wanted to retract
or not?

Here Luther said: ‘Since your most Serene Majesty and your Powers seek
a simple response, I will give that, neither sophistical nor pointed in this way:
Unless I shall be refuted by the testimonies of the scriptures or by manifest
reason (for I believe neither in the Pope nor in the Councils alone, since it is
agreed that they have rather frequently erred and have contradicted them-
selves), I am defeated by the writings prompted by me, and my conscience has
been caught in the words of God; I am not able to retract nor do I want to
do anything that goes against my conscience, no matter how safe or complete
it may be.

Here I stand. I can do nothing else. God help me. Amen.’

The Princes took this oration delivered by Dr Martin into deliberation. The
official of Trier began to attack the examination in this way.

‘Martin, you have responded more impudently than befits your person, and
moreover not to the proposition, you divide the Books in different ways, but
in such a way that they all contribute nothing to the investigation. The fact
is that if you would have recanted those in which the great part of your errors
is, without a doubt the Imperial Majesty and his inborn clemency would not
tolerate the persecution of the rest of them which are good. However you
revive what the universal Council of Constance, assembled from the entire
German nation, condemned, and you want to be defeated through scripture,
in which you violently rant. For what does it matter to make known a new
Controversy about matter condemned for so many ages by the Church and
the Council? Unless by chance an explanation must be rendered to anyone
about anything whatsoever. The fact is if he carried his point once that he
must be refuted by scriptures, whoever contradicts the Councils and the ideas
of the Church, we shall have nothing sure or fixed in Christianity. And this
is the reason why the Imperial majesty asked of you a simple and plain response,
either negative or affirmative. Do you wish to support all your writings as for
the Church? Or to in fact retract something from them?’

Then Dr Martin asked that the Imperial Majesty allow him, led and protected
by sacred scriptures, not to be forced to reply against his conscience without
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the manifest arguments of his opponents. The response sought was not
sophistical, but simple and straightforward. He had nothing else than what he
had given before: If the adversaries could not, by valid arguments, release his
conscience from the errors (as they called them) to which it was captive, he
would remain so entwined that he could never extricate himself. What the
Councils have decreed is not completely true. On the contrary, the Councils
have been mistaken and have often defined things contrary to themselves,
therefore the argument of his opponents does not carry weight. He was able
to point out that the Councils have gone wrong, he was not able to retract
what was carefully plainly represented in scripture.

To which the official answered nothing, unless in the littlest points, no doubt,
was he able to show that the Council had gone wrong. Dr Martin promised
to show truly that he was able and willing.

When, however, darkness covered the entire auditorium each accordingly
went home to his own home. A good part of the Spaniards followed after the
man of God, Luther, as he was departing from the Imperial Majesty and
Tribunal, with yells and mocking gestures in a great roar.

On Friday after Misericordia Domini, when the Princes, Electors, Dukes, and
the remaining Ranks who were accustomed to be present at consultations had
convened, the Emperor sent a Decree into the Senate containing the following:
‘Our ancesTors and the Christian Princes themselves, were in no way less
obedient to the Roman Church than now Dr Martin Luther attacks it, and
because he has taken it into his heart not to depart even a hair’s width from
his errors, we are not able deviate from the dignified Example of our Ancestors
in defending the ancient faith and by bringing aid to the Roman seat: Martin
Luther himself and his followers we charge with excommunication, and by
other ways if they appear for the extinguishing [of Luther and his followers].
Nevertheless we are unwilling to violate the given and received security, rather
we are about to take pains that he return preserved to the place whence he
was summoned.’

This statement of Emperor Charles, the leading Electors, Dukes, society of
the Empire, turned over through the entire Friday afternoon, even an entire
Saturday followed, in this way, that Dr Martin as yet received no response
from the Imperial Majesty.

In the meantime he was seen and visited by many Princes, Counts, Barons,
Knights, Priests, religious and lay, nor can I say Chow many] from the number
of the commons; these ever occupied the senate nor were they able to get their
fill by seeing. Two broadsides were even put up, one against Dr Luther, the
other, as it seemed, for the Doctor. Though by a great many intelligent men,
this very deed was craftily reckoned by his Enemies so that an occasion would
be employed for annulling the given safe conduct, which the Roman legates
were actively seeking.

The Monday after Jubilate Sunday (Third Sunday after Easter), before dinner,
the Archbishop of Trier declared to Dr Martin that he should prepare to appear
before him four days at the sixth hour before lunch, having again appointed a
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place. On St Gregory’s Day, shortly before lunch, one of the clergy of the
Archbishop of Trier returned to Luther, with the order of his Prince, seeking
that on the next day at the hour recently designated he appear at the inn of
his lord.

On Wednesday after the birth of St George, complying with the agreement,
Dr Martin entered the inn of the Archbishop of Trier, led in by his Priest and
the Imperial Herald, with those following him who traveled with him from
Saxony and Thuringia as he came here, and some other close friends besides,
where before the Archbishop of Trier [were] Joachim the Marquis of Brand-
enburg, Duke George of Saxony, the Bishops of Augsburg and Brandenburg,
Count George, master of the Teutonic Order, Johann Bock of Strasbourg, and
Drs Werdheymer and Peutinger.

Dr Vehus, from the clerics of the Marquis of Baden,*” began to speak and
protested that Luther himself was not called in this, so that they would consult
with him as if in a public debate or dispute, but only out of Christian charity
and a certain mercy, the Princes obtained from the Imperial Majesty that they
be permitted to encourage him mercifully and affectionately.

Then he said: “The councils, even if they have decreed contradictory things,
have not nevertheless decreed contrary things, Because if they had erred in
the highest degree, if you will, on that account nevertheless they have not
overthrown their authority, merely so much as anybody would want to strive
against those things by his own sense.’

Inferring much from the Centurion and Zaccheus, even from human arrange-
ments, from Religious ceremonial decrees, confirming that all those things
were sanctified to restrain changes, according to the nature and change of the
times, neither are the changes, according to the nature and change of the times,
nor is the Church able to be without human arrangements. [He said that] the
tree is known by its fruits. Nevertheless many good things are said to arise
from laws. The fact is that St Martin, St Nicholas and many other saints
attended councils.

Next, [he said that] Luther’s books would rouse up tremendous disturbances
and unbelievable uproars, because the common people misuse his book On
Christian Freedom to cast off the yoke and lead disobedient lives. It has a very
different meaning, namely that in believers there is one heart and one soul.
Thus law and order are necessary.

Besides it must be considered that although he had written many good
works, and without a doubt in good spirit, e.g. Concerning the Threefold Justice,
and others, the Devil still works through hidden ambushes, so that all his
works should be condemned for eternity. For one can judge rightly by the
books he wrote most recently, just a one knows a tree by its fruits rather than
its flowers.

Then he added words about the mid-day Devil and the work by walking in
darkness and the flying arrow. The entire speech was exhortatory, full of
rhetorical commonplaces about honesty, the utility of Laws, and conscience
from the region of dangers, and communal and individual salvation. At the
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beginning, the middle, and the end he repeatedly stressed that this admonition
was made with the most well-disposed will and a certain exceptional mercy
by the Princes. Concluding, he added warnings in the Epilogue, saying that if
he were to persist in the proposition, the Emperor would proceed to expel him
from the Empire, admonishing him to reflect and weigh out these and the
remaining things.

Dr Martin replied: ‘Most Merciful and Illustrious Princes and Lords, Con-
cerning that most merciful and kindly will, from which this admonition began,
I thank you as humbly as I can. For I realize that I am a little man, not worthy
of being warned by Princes so great.’

Then he boldly proclaimed that he did not reproach all the Councils but
only the Council of Constance,? for this reason above all: because it condemned
the word of God, which Jan Hus made manifest in the Article condemned
there, that the Church of Christ is the company of the predestined. It is certain
that the Council of Constance condemned this Article and thus consequently
this Article of our faith: I believe in the holy Church, Universal. Accordingly he
said that he was not able to recant and threaten his life and blood, therefore
he was not now reduced to being forced to retract the evident word of God.
For in this defending he ought to obey God rather than men.

And he said he was not able to avoid the Scandal of faith on this occasion,
for the Scandal was twofold, of charity and of faith.

Of Charity, because it consists of morals and life, of Faith or, in truth, of
doctrine, because it consists of the word of God, and he was not now able to
avoid this, for it was not in his power to keep Christ from being the rock of
scandal.

If the sheep of Christ were fed by the pure food of the Gospels, the faith of
Christ truly preached, and the ecclesiastical Magistrates were truly good and
pious, who would faithfully do their duty, there would be no need to burden
the Church with human traditions etc. He knew that Magistrates and ones in
power must be obeyed even though they lived evilly and unjustly. He knew
that it must be yielded to one’s own sense, and he taught this in his writings,
and he would most obediently maintain all these, only he would not be driven
to deny the word of God.

After Dr Martin left, the Princes discussed what they should answer to the
man. Accordingly he was recalled into the dining-room; the Dr of Baden sought
the earlier matters again, admonishing that he submit his own writings to the
judgment of the Emperor and the Empire.

Dr Martin replied humbly and modestly that he neither allowed nor would
he allow that he be said to have run away from the judgment of the Emperor,
Nobles, and Ranks of the Empire. For he was so far from avoiding their
examination through fear that he would allow his own [writings’ to be weighed
most exactly rather by the least [qualified], only let this be done by the
authority of the divine word and sacred scripture. However, the word of God
was so clearly in his favor that he could not waver unless he were instructed
even better by the word of God. For St Augustine wrote that he had learned
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that this honor holds only in those books which are called Canonical, so he
[said he] would believe the true ones; the Other Doctors in truth would be
valued for ever so great sanctity or doctrine, if they wrote true things — [he
said] only then would he believe them: On these points St Paul wrote to the
Thessalonians, Examine everything, keep what is good** And to the Galatians:
Even if an Angel comes from heaven and preaches something different, let him be
anathema, and so he must not be believed:* For that reason he humbly asked that
they not urge his conscience bound by the chains of scripture and the divine
word to deny the word of God so clear and [he asked] that they consider him
committed and that they especially bring about before the Imperial majesty
that he not be forced to do anything in this matter against his conscience,
otherwise he would do everything most obediently.

As he was saying these things the Marquis of Brandenburg, Elector Joachim,
asked him whether he had said that he would not yield unless refuted by sacred
scripture.

Dr Martin replied: ‘Even, most merciful Lord, by the clearest and evident
proofs possible.” So when this Meeting was adjourned, while the rest of the
Princes set out into the Senate, the Archbishop of Trier summoned Dr Martin
to his own Dining-room, with Johannes Eck his official and Cochlaeus joining
him:** Dr Jerome Schurff and Nicholas Amsdorff** were standing by Dr Martin
Luther. There the Official then began to adduce proof just as a Sophist and a
Canon Lawyer, defending the case of the Pope. [He said] heresies almost
always arose from sacred writings, as Arianism from this passage of the Gospel:
Joseph did not know his wife, until she bore his first-born.** Next having progressed
so far, in order to strive to tear loose this proposition, that the Church universal
is the company of the Saints, he even dared to make wheat from tare, and
limbs from the excrements of bodies. After making public these and similar
ridiculous and worthless ideas, Dr Martin and Dr Jerome Schurff reproved
them, soberly nevertheless, as having nothing to do with the matter itself.
Johannes Cochlaeus sometimes making noise in the midst of this, tried to
persuade Dr Luther to desist from what he began and to abstain completely
from writing and teaching thereafter. At length they departed.

Around evening of the same day, the Archbishop of Trier announced to
Dr Martin, through his agent Amsdorff, that the safe conduct was extended
by the Emperor into two days, so that he would meanwhile be able to talk
with him.

So on this next day, Dr Peutinger ** and Dr Baden would come to him and
he himself would talk with him.

Therefore on Thursday, St Mark’s Day, before Noon, Peutinger and Baden
attempted to persuade Dr Martin to accept without reservation and completely
the judgment by the Emperor and the Empire of his own writings.

He replied: He would do and allow everything if only they relied on the
authority of sacred scripture: For otherwise he would commit to nothing. For
God spoke through the Prophet, Do not trust in princes, in the sons of men, in whom
there is no salvation.*> The same: Accursed is he who trusts in man.** To the more
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vehement urgings he replied that nothing less should be allowed to the judgment
of men than the word of God. So they went away saying that they would return
before lunch so that he could deliberate how he would reply better.

After lunch they returned; they attempted in vain the same thing which
[they had attempted] before Noon. They begged that he submit his writings
at the least to the judgment of a future Council. Luther allowed this, but on
this condition: that they themselves should show the excerpted Articles from
his own books which would be submitted to the Council, but in such a way
that they draw their view of these from the Scriptures and that they prove
the contrary from the same testimonies.

And so after those men left Dr Martin, they told the Archbishop of Trier
that Martin promised that he would commit his writings to the Council, in
some Articles, and meanwhile he would be silent about them. Which Dr Martin
had never considered, he who could never be persuaded either by any warnings
or threats to want either to renounce his Books or submit them to the judgment
of men, books which he had fortified by clear and evident Scriptural testimonies,
unless it were proven incontestably by sacred writings and plain arguments
that he had erred.

So it happened by a singular gift of God that the Archbishop of Trier
personally summoned Dr Martin, wishing to speak to him face to face. When,
since he had perceived a contradiction which Peutinger and Baden had said,
he asserted that he would not undertake a costly case, unless he had listened
to him: For otherwise he was about to approach the Emperor at once and
would say what the Doctors had reported.

The Archbishop of Trier in fact acted most mercifully toward Dr Martin,
first, by removing all the witnesses, both from the Emperor and the Empire
and in particular from the court of the Council. Dr Martin concealed nothing
from Trier in this conversation, maintaining that it would hardly be safe to
entrust so great a matter to those men who, after attacking with new commands
the one called forth under the protection of safe conduct, condemned his own
opinion and approved the Bull of the Pope.

Then after his friend was admitted, the Archbishop of Trier asked for
remedies from Dr Martin with which he would be able to answer this case.
Luther replied: “There are not better remedies than about which Gamaliel in
Acts 5 has said, according to St Luke, If this need the counsel of men, let it be
dissolved, If in truth it is from God, ye will not be able to dissolve 11.*" The Emperor
and the ranks of the Empire can write to the Roman Pontiff that they know
for certain that if this proposition of his is not from God, it will perish of its
own accord within three, nay, two years.’

When Trier said what would he do, if the Articles were taken to be submitted
to the council, Luther replied: ‘Provided they are not those which the Council
of Constance condemned.” The Archbishop of Trier said that he indeed feared
that those very ones would be submitted. Yet Luther said: ‘[ am neither able
nor willing to be silent about such a thing, as I am certain that the word of
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God was condemned by those Decrees. Accordingly I would rather lose my
life and head than abandon such a clear word of the Lord.’

The Archbishop of Trier, seeing that Dr Martin would by no means submit
the word of God to the judgment of men, dismissed him mercifully, and he
replied to him asking to obtain a merciful leave for himself from the Imperial
Majesty: ‘I will properly take care of the thing and I will carry back word of it

And so not much after, the Official of Trier, in the presence of chancellor
Maximilian, Secretary to the Emperor, told Dr Martin in his own lodging, by
the command of the Emperor, that because he had been admonished so many
times by the Imperial Majesty, Electors, Princes, and the Orders of the Empire,
in vain, and did not want to restore himself to sense and wholeness, it remains
for the Emperor (as Advocate of the Catholic faith) to proceed. So the command
of the Emperor is that he return within twenty-one days hence, to remain in
his own care under the protection of the safe passage and not to upset the
commons on the way by neither preaching or writing.

‘When he heard this, Dr Martin most modestly replied, ‘Just as it was pleasing
to the Lord, so this was done, Let the name of the Lord be praised.” Then he
added that first of all, he, a suppliant, gave thanks to the Most Serene Imperial
Majesty, Princes, and remaining Orders of the Empire, as greatly as he could
for so kind and tolerant a hearing, and for the safe conduct both for coming
and going. For he neither desired anything in them, except the reformation
through sacred scripture that he so greatly called for. Otherwise he would
suffer everything for the Imperial Majesty and the Empire, life and death, fame
and ill repute, retaining absolutely nothing for himself, except the unique free
word of the Lord in order to confess and bear witness for that: Finally, most
humbly commending himself to the Imperial Majesty and the entire Empire
and subjecting himself to it.

So the next day, that is, the Friday after Jubilate, on the 26th day of April,
after he said goodbye to his Patrons and friends, who had most frequently
visited him, and had breakfast, he departed at the tenth hour before noon,
accompanied by those who had set out with him on his way there, whom
Caspar Sturm the Herald after some hours following found at Oppenheim,
Sturm pursuing according to the spoken command of the Emperor Charles.

The usual daily PRAYER of Luther:
Strengthen God that in us which you have worked and complete your work which you
have begun in us, for your glory, Amen.

Philip Melan[ch]thon To the Students of the School at
Wittenberg, in the Year 1546. On the death of Luther.

Dr Philip Melanchthon publicly recited these following words at the ninth
hour before lunch, when we had assembled for a reading of Paul's Epistle to
the Romans, remembering that he did this on the advice of other Lords, for
this reason, so that reminded about the truth of the matter we would not
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embrace those fictions being scattered (because they knew that many tales
were circulating here and there about the death of Luther).

O Best Young Men, you know that we have undertaken to comment on the
grammatical explication of the Epistle to the Romans, in which is contained the
true doctrine about the Son of God, which God with singular benefit revealed
at this time to us through our most beloved Reverend Father and Teacher Dr
Martin Luther.

But on this day, the writings are so sad they have so increased my grief,
that I do not know whether I am able to continue hereafter in these scholastic
endeavors here: However, I therefore wish to recall these to you on the advice
of other Lords, so that you may know how the matter truly is, so that you
yourselves neither spread falsehoods about this death nor have faith in other
tales spread here and there (as is accustomed to be done).

On the day of Mercury (Wednesday), which was 17 February, Lord Doctor,
a little before dinner, began to labor under the customary illness, namely, the
pressure of humors in the orifice of the stomach (under which I remember he
also labored several times); this sickness recurred after dinner, with which
when he struggled, he sought solitude in the nearest bedroom: And, he slept
there for close to two hours, until the pains increased. And since Dr Jonas *
was sleeping along with him in the same room, Lord Dr Martin called and
woke him, and told him to get up and make sure that Ambrose, Pedagogue
of the Children, heat the room since he would go in there.

Soon Albert, Count from the nobles of Mansfeld, came there along with his
wife and many others, whose names have not been mentioned in this writing
on account of the haste.

At last when he sensed that the end of his life was present, before the fourth
hour of the following 18 February he commended himself to God with this

prayer.

Mein Himlischer Vater ewiger Barmhertziger Gott Du hast mir deinen lieben Sohn
unsern HERREN IThesum Christum oVenbaret den hab ich gelert, den hab ich bekandt
den liebe ich, und den ehre ich fiir meinen lieben Heylandt und Erloser, Welchen
die Gottlosen wverfolgen, schenden und schelten. Nim meine Seele zu dir. Inn dem
redet er inn die drey mal: In manus tuas commendo Spiritum meum, redemisti me
Deus veritatis. Unso hat Gott die well geliebet x.

[My Heavenly Father, eternal Compassionate God, you have revealed to me
your beloved Son our LorD Jesus Christ whom I have known, of whom
I have acquaintance, whom I love, and whom I honor as my beloved Savior
and Redeemer, whom the Godless persecute, dissipate, and reproach. Take my
Soul to you. This he said three times: ‘Into your hands I commend my Spirit,
you have redeemed me God of truth. And God so loved the world, etc.”]

After repeating these prayers several times, he was called by God into the
everlasting School and into everlasting joys, in which he enjoyed the company
of the Father, Son, Holy Spirit, and of all the Prophets and Apostles.



Ach! the Charioteer and the chariot Israel died, who guided the Church in
this last age of the world: for the doctrine of the Remission of sins and the
pledge of the Son of God was not apprehended by human sagacity, It was
revealed by God through this man, Whom we saw was roused even by God.

Accordingly let us cherish the memory of this Man and the type of Doctrine
handed down by himself and let us be modest and let us consider the enormous
calamities and great changes which followed this death.

I pray You O Son of God, Emanuel crucified for us and resurrected, guide,
preserve, and protect your Church, Amen.*

40
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Johannes Cochlaeus: an
introduction to his life and work

by Ralph Keen

Johannes Cochlaeus stands among the prominent members of the Catholic
reaction to the Reformation during its first three decades. His work serves as
valuable evidence for scholars of the division of western Christianity that took
place in the sixteenth century. But two qualities give him a special place among
the early Catholic respondents to Protestantism: the volume of his work and
the rhetorical ferocity of his reaction to the beginnings of Protestantism. He
was the most prolific and most acerbic of the Catholic polemicists, and both
of these qualities in tandem give him a historical importance that is only now
being recognized. While the Commentary on the Lifé of Luther has long been
acknowledged to be Cochlaeus’s most important work, Cochlaeus himself and
his other works remain largely unknown, especially in the English-speaking
world.!

The early stage of Cochlaeus’s career was one in which correcting errors in
biblical interpretation seemed sufficient response to the new attacks on the old
faith. But after the Diet of Augsburg of 1530, Cochlaeus’s writings pursue a
new theme. Whereas the preceding decade was focused on religious issues, in
the 1530s the Reformers had drawn their princes’ support to their cause, and
in the eyes of Romanists like Cochlaeus the matter became a political as well
as a theological one. From 1530 to 1539 Cochlaeus combined religious argu-
ment with political exhortation, impressing upon Catholic secular authorities
the importance of recognizing the danger of tolerating the Protestants. Coch-
laeus stands out among the controversialists in his combination of political
and religious rhetoric. There is an obvious biographical reason for this. From
1528 he served as court chaplain to Duke George of Saxony, one of the most
relentless opponents of reform among the German nobility. With the creation
of political alliances like the Schmalkald Federation in 1529, the Reformation
became an issue for public counsel. Cochlaeus, who as court chaplain had the
ear of his duke, becomes through his writings of this period the theological
counselor to the Catholic nobility throughout Europe.

This survey offers the reader of the Commentary an introduction to the main
events of Cochlaeus’s career and an assessment of his treatment of Luther. His
career falls into three periods: from his youth to the beginning of his work as
chaplain to the Duke of Saxony; the years in Meissen, when he was at his
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most powerful as an opponent of the Reformation; and his final years in Breslau,
during which he completed a program of writing intended to accomplish with
books what he was unable to do as an individual. The lasting monument of
this period, and indeed of his whole career, is the Commentary, a work that
demands some introductory remarks as well.

1479-1527

Three things about Cochlaeus set him apart from his contemporaries and help
account for his early work: his humble origins, his secular status, and his
humanist interests. Cochlaeus’s early career is a chronicle of an intellectual
rising from the most inauspicious circumstances to highly auspicious ones at
the turn of the sixteenth century. Born Johann Dobneck of humble parents in
Wendelstein, a small town outside of Nuremberg, the young Cochlaeus (the
name is a Latinization of Wendelstein) was entrusted, in the manner of the
age, to his uncle Johann Hirspeck, a parish priest, for his early education. In
1504 Cochlaeus proceeded to the University of Cologne, where he received the
baccalaureate in 1505 and the master’s degree in 1507. He remained in Cologne
to study theology and earned the title of professor.

Cochlaeus’s training and inclination suited him well for the life of the
humanist scholar, and he secured a position as rector of the St Lorenz School
in Nuremberg, one of the thriving centers of Renaissance humanism north of
the Alps. In Nuremberg, Cochlaeus prepared a Latin grammar, an introduction
to music, an edition of the Cosmography of the first century ce geographer
Pomponius Mela, and an edition, with his own commentary, of Jacques Lefevre
d’Etaples’s Latin paraphrase of Aristotle’s Meteorology, all within a two-year
period.?2 He proved sufficiently trustworthy that Willibald Pirckheimer, Nu-
remberg’s foremost example of the patrician humanist, sent him to Bologna as
tutor and chaperon of his two nephews. While in Italy Cochlaeus pursued the
study of law and of Greek, and received a doctorate in theology from Ferrara
in 1517.% His legal studies were more successful than his care of his young
charges, for Pirckheimer broke off all contact with him later that year, dis-
pleased with Cochlaeus’s restlessness and suspicious that he had used the boys’
funds to pay for his travel expenses.* He nevertheless made good use of his
travels, and was ordained to the priesthood in Rome in 1518.

The circumstances surrounding Cochlaeus’s entry into theological battle
remain clouded by incomplete, ambiguous evidence. Investigations of a century
ago suggested that Cochlaeus received his first pastoral assignment with the
charge to attack Luther, and that his ferocity was, at least in part, motivated
by desire for additional support from his patrons, who may have included the
influential Fugger family from Augsburg.? Cochlaeus was a deacon in Frankfurt,
his first clerical position, when the Diet of Worms was held in 1521. He
attended as an assistant to Crown Prince Richard von Greifenklau, and had
his own debate with Luther — possibly by tracking him down at the inn where
he was staying — the proceedings of which he published in 1540.6 It matters
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little who antagonized whom at first; but it is certain that Cochlaeus’s hatred
of Luther stems from this encounter.” Just as Luther was banned from the
church by a papal bull in 1521, Cochlaeus was subsequently banned by the
papal nuncio from entering into disputation with Luther. Cochlaeus ignored
his ban as freely as Luther did; and his Colloquy with Luther later joined the
Reformer’s works on the Index of Forbidden Books.®

Cochlaeus found his métier in polemical work: to be on the attack against
enemies of a great cause animated him, and being at the center of controversy
was a source of satisfaction. His interest in vituperative rhetoric probably began
before the outbreak of the Reformation, for in early 1517 he was polishing his
Latin style by imitating the acerbic Verrine orations of Cicero.® From the
beginning, Cochlaeus displayed a tendency to magnify his own role in the
course of events. In 1521, in the wake of the Diet of Worms, he boasts that
the Lutherans have composed a collection of “Acta Cochlaes,” in which Cochlaeus
stands up against Luther and responds forcefully to every heretical statement.!®
Enjoyment of the support and companionship of the influential, which he first
tasted in the Pirckheimer circle in Nuremberg, returned with heady intensity
in the early years of the Reformation. I have never been busier, he told
Frederick Nausea, the Bishop of Vienna, in 1524; ‘tomorrow I see the Cardinal
of Mainz, and have many places to go after that’!'' Among the places that
drew him were Leipzig, where he participated in one of the first great colloquies
of the Reformation, and Augsburg, where he was one of the so-called ‘four
evangelists’ (with Nausea, Johann Eck, and Johann Fabri) commissioned to
compose a Catholic response to the Lutherans’ Confession. Toward the end of
his life he did all he could to participate in the Council of Trent, but that was
not to happen.'?

The first decade of Reformation polemics is the period in which Cochlaeus
most ardently defends the teachings of the Catholic tradition. A characteristic
work of this decade is his defense of the idea that St Peter had lived and taught
in Rome.’* Luther had questioned the Apostle’s connection with Rome in the
hope of deflating the Petrine claims that gave the Bishop of Rome primacy of
honor and jurisdiction. In this work Cochlaeus is an historian rebuking a
revisionist doctrine: the theologian and humanist scholar are one and the same
here. Similarly, Cochlaeus serves both learning and dogma by providing editions
of the decrees of early councils and statements by the first popes.'* Although
motivated by apologetic interests, these works were honorable contributions
to the return to the sources that marked the Christian humanism of northern
Europe in the early sixteenth century. For the early Cochlaeus, the charges of
the Reformers could be refuted by more complete understanding of the history
of the early church.

Though ostensibly composed in the service of Christian humanism, Coch-
laeus’s writings were all too obviously designed to antagonize the Lutherans,
and Cochlaeus himself antagonized his own clerical patrons with his zeal. Soon
after the appearance of the tract on St Peter, Cardinal Aleander reproached
Cochlaeus for his harsh rhetoric. Aleander felt that the Lutherans’ cause was
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fueled by popular anticlericalism, which would only be intensified if Cochlaeus
continued his intemperate writing.'> Rather than softening his rhetoric in
response to such threats, Cochlaeus grew more defiant and acerbic in his
polemical writing, and would later taunt Aleander for wanting to make peace
with the Reformers. News that Cardinal Aleander was moving in the direction
of peace was scandalous enough to be part of his 1532 gossip with Frederick
Nausea; and the moderating tendency of Nausea’s own theology a decade later
elicited Cochlaeus’s scornful comment that T'd think you were now for peace.’ '¢
No such suspicion would ever surround Cochlaeus.

1527-39, Meissen

Hieronymus Emser, a leader of the early Catholic reaction and an early target
of Luther’s scorn, was court chaplain to Duke George of Saxony when he died
in 1527. Cochlaeus was his successor and strove to carry forward a program
of steadfast defense of the Roman faith. The work involved preparing the
writings of others for the press, sometimes at his own expense, as well as
continuing to compose his own polemical works.!” His own writings included
the occasional extended treatise, but more often during this period consisted
of series of controversial statements and passages drawn from the Reformers’
works, with refutations of each. The Fascicle of Calumnies, Ravings and Illusions
of Martin Luther against Bishops and Clerics is typical of the genre.'® In this
work Cochlaeus painstakingly classifies dozens of statements by Luther into
these three outlandish categories, demonstrating why they are calumnies,
ravings, or illusions, and indicating the offending statements’ deviation from
the Catholic faith. To this period also belongs Cochlaeus’s best-known work
behind the Commentary on Luther, the Seven-Headed Luther."* The seven ‘heads’
are the various personalities Luther appears to have exhibited in his works:
Doctor, fanatic, fool, church visitor, churchman, criminal, and Barabbas. In
Cochlaeus’s work the different ‘Luthers’ take part in a series of dialogues about
various matters of doctrine and practice, each quoting passages from Luther’s
works — no two of which, however, seem to be in agreement. Convinced that
Luther’s own incoherence, if proved, will undermine his authority even among
his followers, Cochlaeus presents an absurd collage of statements that do indeed
reveal a maddeningly inconsistent Luther.2> This work and the Fascicle are
among the compilations from this period that served as sourcebooks for the
polemical writings of the later Cochlaeus — and for the Commentary itself. There
are few, if any, quotations from Luther’s writing that do not match passages
in these early efforts to have Luther refute himself with his own words.?!
Cochlaeus’s intention in these compilations is to let the Reformers refute
themselves by proving to be unreliable guides in anything concerning the faith.
He is unconcerned about context, development of thought, or later revisions
of earlier statements made by any Protestant thinker. The fact that all the
major Reformers amplify and refine their works is grist to the mill; what may
have been nothing more than an author’s clarification of a point is presented
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as a self-contradiction. The effect is to shock the reader into recognizing that
the Reformers are advocates not of sound doctrine but of inconsistencies. He
wants to show that each Protestant theologian is both internally incoherent
and in disagreement, in some point or another, with all the others. In contrast,
his publications of Catholic works both ancient and recent are intended to
show that the Roman church has taught the same essentials over time and is
uniform in its teachings in the sixteenth century.

With the Diet of Augsburg Cochlaeus shifts his dominant theme. Cochlaeus
was present at the Diet, and helped draft the Response that was suppressed
on orders of the Emperor for being too harsh.?? If the Diet of Worms revealed
Luther to be an obstinate heretic, Augsburg exposed the danger to the Empire
posed by the Protestant Estates that presented their Confession. In Cochlaeus’s
mind, Protestant princes had been lured from the Catholic faith by the heretical
theologians within their territories. Like the intended readers of works like
Seven-Headed Luther, these princes would recognize the instability of the Re-
formers’ teachings if it were revealed to them. Cochlaeus assumed this
responsibility; and his works from 1530 onward make much of the disobedience
of the Reformers. Works like 4 Faithful and Peaceful Warning by Johannes
Cochlaeus against the Faithless and Seditious Warning by Martin Luther to the
Germans attempt to reveal the duplicity and unrest lurking in Luther’s counse].?®
These works are supplemented by more editions of authoritative works by
others, most of them contemporary rather than ancient, and disciplinary rather
than theoretical.?* If the posture of the early Cochlaeus toward the Reformers
was that of one Christian humanist trying to correct another with sources that
both acknowledged as legitimate, the stance of Cochlaeus in the 1530s was
that of the defender of orthodoxy warning his superiors, secular and ecclesias-
tical, of the heretical and subversive character of the new religious ideas. The
fact that from Augsburg onward the Protestants are in open opposition to the
Roman church and Empire makes Cochlaeus’s job a relatively easy one. If one
presupposes a unified political and ecclesiastical realm, then it is a matter of
simple logic that neither schismatics nor revolutionaries can be tolerated.

Cochlaeus had a gift for making enemies. But he was equally endowed with
a gift for making friends. The intensity of his commitment won him influential
allies. In the second stage of his career as a polemicist Cochlaeus forged strong
relations among like-minded clergy, and attempted to create a powerful reac-
tionary front among German Catholics. The movement included theologians
like Johann Eck, patrons like the Polish archbishop Peter Tomicki and Duke
George of Saxony, and printers like Cochlaeus’s nephew, Nicolaus Wolrab. But
lack of funds and moral support, as well as the conversion to Lutheranism of
some of his partners (Wolrab in particular #%), kept the conservative wing from
acquiring the strength its visionary imagined. And preparations elsewhere for
the general council that would be held at Trent seemed to diminish the need
for a definitive regional response.

Cochlaeus did his own part in preparing for the Council. Although a defender
of the primacy of the papacy, and someone who believed that the Reformers
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refuted themselves with their own contradictions, he felt that a general council
was the only competent authority in matters concerning the church as a whole.2
In 1535 he congratulated the new pope, Paul III, on his election, and recom-
mended that he call a council.?” But whereas other theologians in Germany
prepared for the Council by meeting and seeking concord or at least recognition
of 1irreconcilable differences, Cochlaeus felt that the task of the assembled
hierarchy should be the condemnation of Protestantism and the restoration of
Roman piety. Thus the ‘elimination of discord” which all sought meant, for
Cochlaeus, the elimination of the Reformers as the source of discord.z® In his
private writings as well, Cochlaeus strove to tarnish and darken the Reformers’
reputations, bringing vernacular attacks on the papacy to the attention of his
Italian correspondents.?” During these years, when he is perhaps at the peak
of his influence, he also begins an aggressive campaign to win an invitation
to the Council.*

1539-52, Breslau

For Cochlaeus personally, the most important event of the Reformation was
the succession of Henry the Pious as Duke of Albertine Saxony in 1539. Henry
was as weak as Duke George was strong, and as Lutheran as George was
Catholic. For Cochlaeus, the fall of Albertine Saxony to the Reformation meant
the loss of Germany’s strongest bastion of the old religion. It also meant
Cochlaeus’s own exile from a center of Saxon power to the Silesian city of
Wroclaw (then Breslau), in the eastern hinterlands that he had held in such
contempt when satirizing Wittenberg. With the exception of some trips to
participate in regional colloquies and a short stay in Eichstitt, not far from
where he was born, Cochlaeus spent his last years in a city where, as his letters
repeatedly reflect, he felt himself an outsider. It seemed an ignominious end
to a career of service to his church.

The 1540s were certainly a time of troubles for Cochlaeus. By manipulating
his patrons’ sympathies he acquired a post as canon at the cathedral in Wroclaw.
But he continued to struggle for support throughout the decade. He remained
convinced that the conservative wing of the church would prevail, and was
determined to serve the cause in any way possible. Such service had been made
more difficult, however, by the move to Silesia (where he had few allies and
little support from his bishop) and by increasing difficulty in finding printers
for his work. Protestant and moderate Catholic literature had become far more
profitable for the printing industry; polemical invective of the sort Cochlaeus
excelled in had become too unpopular for printers to produce without subsidy
from the author. In letters expressing abject and urgent need, Cochlaeus
appealed to past and potential supporters for funds to buy paper and ink, hire
typesetters, and pay for all other labor involved in producing defenses of the
Catholic church. The fact that the reactionary wing had lost momentum in
Germany was for Cochlaeus a sign that efforts needed to be augmented; at no
point was Cochlaeus willing to capitulate to the interests of moderation. Their
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dominance even among Catholic prelates meant, in Cochlaeus’s view, that the
Reformers’ rhetoric was proving increasingly devious and influential.

Convinced that his view would be vindicated at the Council, Cochlaeus
devoted much of the decade to defending the duty of councils to prosecute and
punish heretics. He returned to his early interests and studies in law, drawing
on everything from the earliest fragments of canon law to its most recent
theorists, to insist that discipline rather than conciliation was the path that
needed to be taken with those who had deviated from obedience to the church.
And in order to ensure that all Protestants were included in the Council’s pro-
ceedings, he expanded his canon of adversaries beyond Luther and Melanchthon
to include men such as Martin Bucer and Heinrich Bullinger.®!

If the period 1530-9 was one for territorial rulers like Duke George of
Saxony to come to the aid of the Roman church, the 1540s were time for
action at the imperial level. Cochlaeus accordingly devoted his dozen years in
exile to making imperial and papal powers aware of the disaster that would
result if Protestantism continued to be tolerated. It was in this final stage that
Cochlaeus achieved his full potential for reactionary rhetoric. In part, no doubt,
because his own life was deeply affected by the political history of the Refor-
mation, Cochlaeus tended to see the dangers of Protestantism as social and
political and not as religious only. In Cochlaeus’s mind, the difference between
Catholic and Protestant was the difference between order and disorder; and
his task was to make that difference so obvious that no rational person, and
perforce no responsible Christian ruler, could choose disorder over order.

The Peasants” War gave the first indications that the danger posed by the
Reformers’ teachings extended beyond religious practice. For Cochlaeus, as for
other polemicists, it hardly mattered that the person they held responsible for
the Reformation was not directly the instigator of the 1525 rebellion.?? Luther
was widely depicted as the patron of disobedience, and his repudiation of the
peasants’ insurrection seemed all the greater proof of his responsibility. And
the horrific casualty figures of the Peasants” War were only a minor foretaste
of the carnage that still awaited.*

The Schmalkald War of 1547 fulfilled Cochlaeus’s expectations. In contrast
to the motley band of peasants and their opponents in 1525, the Schmalkald
War was between the federation of Protestant territories and the Empire: it
symbolized Reformation and Catholicism in their most organized forms. More-
over, the fact that the imperial forces of Charles V defeated the Protestant
states indicated to Cochlaeus that the Catholics would prevail, that the Refor-
mers would be utterly vanquished, and that the princes the Reformers had
deceived would return with their subjects to the ancient faith. As Cochlaeus
saw it, the late 1540s were no time for compromise, for complete victory was
closer than it had been since the outbreak of troubles.>*

The introduction of the Reformation into Albertine Saxony, and his own
subsequent move to Wroclaw, convinced Cochlaeus even further that the
Reformation was an evil needing complete eradication, no matter how harsh
the measures taken to achieve that end may seem. Thus it fitted well into his
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intention to depict Luther even more demonically than he had in the previous
two decades. To Luther’s intellectual incoherence and defiance of tradition, the
themes of the 1520s and 1530s, was now added an almost diabolical obstinacy,
an inability to accede to reason, church discipline, or the threat of punishment
by civil powers. Cochlaeus seems to have felt that only force would be able to
compel him. In an exhortation to the German princes supposedly written in
1522 but published in 1545, Cochlaeus described Luther as worse than the
universally feared Turk:

Luther no longer wants to celebrate Mass, chant the canonical hours, or to
have vigils, matins, saints’ feast days, exequies for the dead, anniversaries,
Lenten fasts, works of penance, or pilgrimages. What, by immortal God,
could the most barbarous Turk do that could be worse to our religion? Who
of the pagans has ever been so foreign to all divine praise and worship than
Luther? Or what nation has ever been so barbarous as never to have any
sacred things or priests? #

In order to appreciate the portrait of Luther in the Commentary, it is necessary
to recognize how earnestly and consistently Cochlaeus held the view that the
Reformer was a person of colossal wickedness and impiety.

At the end of his life Cochlaeus was concerned that the moderating parties
among the Romanists, who had prevailed since the Diet of Augsburg, would
continue to seek unity with the Protestants. The imperial Interim issued at
Augsburg in 1548 posed a dilemma for Cochlaeus. On the one hand, the Empire
appeared to be acting in the best interests of the Catholic church: the Interim
promised peace on Catholic terms. On the other, it recognized as valid a number
of Protestant critiques of liturgical practice. Conciliation with the Protestants,
in Cochlaeus’s view, was tantamount to capitulating to those factions intent
on destroying the church. In a letter to the poet Heinrich Glareanus, Cochlaeus
states his fear that the Interim will become an ‘iterum,” a repetition of the
same sort of turmoil already suffered.’¢ Unity and tranquility held only a
specious attractiveness. In his most generous view of them, the religious
moderates were the victims of the Reformers’ siren call of consensus with the
Catholic tradition. With rare pertinacity, Cochlaeus adhered to the view that
Protestant appeals to unity and harmony were rhetorical lures intended to
entrap the faithful, who would recognize the duplicity of the Reformers’
professions only after the church was fatally compromised. From beginning to
end, the Reformation was the work of the Devil acting through Wittenberg
theologians together with their allies and princes; and it was Cochlaeus’s
self-imposed duty to expose this fact.??

Some, indeed most, Protestant theologians rebelled against the Interim, and
for a number of reasons. It was, first of all, an attempt to impose imperial law
on sovereign territories, and thus an illegitimate incursion into the rule of the
Protestant princes. Second, in seeking to steer a middle way between the rich
liturgical life of the Catholic church, with its vestments, candles, relics, and
shrines, and the severe rites of the Reformation churches, the Interim inevitably
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displeased those Reformers who themselves felt that any inclusion of Romanist
‘idolatry” was corrupting to piety. Theologians like Andreas Osiander, Matthias
Flacius, Philip Melanchthon, and John Calvin all responded, with varying
degrees of harshness, to the Interim, and thereby gave Cochlaeus material for
the final battle of his life.*® Although he himself remained opposed to the
Interim, he was able to attack the Protestants’ rejections of it as being one
more instance of their disobedience and obstinate persistence in erroneous
positions. In his attack on Calvin’s response to the Interim, Cochlaeus de-
nounced the mefarious and seditious preachers and leaders of sects, despisers
of all powers ... who vomit and excrete impious and notorious books in
German, mostly in Thuringian and Saxon towns, against that ordinance issued
with Imperial authority that they call the Interim. * Neither acceptance nor
rejection of the Interim could satisfy him.

Old and ill, exhausted by his efforts for the church and hurt by their lack
of recognition, Cochlaeus spent his final years trying to serve his cause with
books. Between 1545 and his death in 1552 Cochlaeus strove to publish
everything he had written, a body of work of extraordinary volume and range.
Collections of occasional tracts like the Miscellanies on the Cause of Religion, the
massive History of the Hussites, and the present Commentary on the Life of Luther
appeared during these years.** And to remind his contemporaries of his efforts
since the beginning of the Reformation, he issued a bibliography of his works,
the whole corpus separated into German and Latin and listed chronologically.
At the end are listed five titles from his early juristic and humanistic studies,
and eighteen polemical works ‘written in German and never published’; all are
apparently lost.*!

The Commentary

Although most of it was written by 1534, as he tells his readers at the end of
that year’s chronicle, the Commentary on Luther is the monument of the final
stage of Cochlaeus’s career.*” He boasted to Cardinal Marcello Cervini (who
would become pope in 1555 as Marcellus II) that many have been pleased with
it, and he intended to translate it into German.** Sending a copy to Cardinal
Alessandro Farnese, grandson of Pope Paul III, Cochlaeus described his work
as being ‘not temerarious or without cause, but by necessity, especially because
the majority of persons living today think, by the crudest of errors, that Luther
was a good man and his gospel was a holy one.’* The publication of the
Commentary was Cochlaeus’s attempt to keep the memory of the ‘real’ Luther
alive and to counteract tendencies to ignore faults and over time to idolize the
man. It is at the same time a chronicle of Cochlaeus’s work of thirty years, an
effort to preserve, after his own death, a record of his efforts to combat Luther
and his influence. What Cochlaeus could not achieve while Luther was alive,
the posthumous Cochlaeus might be able to accomplish against the memory
of the departed Luther.

Cochlaeus’s hopes for this book were fulfilled abundantly. Four centuries of
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Catholic historiography reproduced the image of Luther delineated in the
Commentary.*> No Catholic scholars between the sixteenth century and the great
mid-twentieth-century theologians Joseph Lortz and Erwin Iserloh knew Lu-
ther’s work as intimately as Cochlaeus did; and only in recent decades has
there been a desire to return to the disputes of the Reformation era and
scrutinize the sources. For historical information and theological insight from
a neglected viewpoint, as well as the occasional rhetorical barb, few texts of
the sixteenth century call for historical recovery more than the Commentary.

Cochlaeus’s Commentary is unique and original in its contribution to the
Luther heresiography.* If a hagiographer’s task is to record his subject’s
virtuous life, miracles, and piety in order to convince the reader of his subject’s
sanctity, the author of a heresiography sets about to present his subject’s errors,
vices, and dangers in order to reveal his sinister character. But anyone who
chooses to attack Cochlaeus on purely technical grounds, and argue that he is
careless with the evidence available to him, will have a difficult task. Cochlaeus
exploits his opponents’ texts and historical tradition with scrupulous accuracy
in his quoting both bodies of material. He knew, as the hagiographer knows,
that the account loses validity if it is factually inaccurate.

Cochlaeus is the heresiographer par excellence among Reformation-era Cath-
olic controversialists. He differs from many of his contemporaries in the
importance he gives to the lives of his antagonists. Heresy for him is not a
set of erroneous ideas to which the unwary might be exposed, but a tool in
the hands of wicked persons who seek to corrupt others. Thus the heretic takes
on as much importance as the heresy itself in Cochlaeus’s work. His historical
and biographical interests go back to his early excerpt from the Hussite
chronicle of Albert Krantz, and continue through to the History of the Hussites.*"
Luther was the perfect figure for this sort of treatment, not simply because of
the notoriety of his teachings or the scandalousness of his life, but also because
of the strength of his personality. Luther did not shrink from the public eye;
in fact he put parts of his own life on view. In his public boldness and in
drawing the world’s attention to certain aspects of his private life, Luther
virtually invites his opponents to attack him personally.

Since, for Cochlaeus, the Reformation is a conflict of divine and diabolical
elements, he tends to depict its leaders in heroic terms. Jan Hus and his
accomplices are portrayed as larger-than-life enemies of religion in Cochlaeus’s
History of the Hussites. Likewise, Cochlaeus depicts Luther as a colossal figure, a
person uniquely able to wreak havoc in the social and ecclesiastical realms.*
By presenting the deeds and teachings of heretics in the most sinister light
possible, Cochlaeus is able to demonstrate the complete unacceptability of their
work as guides for doctrine. One senses when reading the Commentary that
Cochlaeus writes from a close knowledge of Luther and his works. Moreover,
Cochlaeus sets Luther within a context with which he was intimately familiar:
the world of the colloquies, diets, and religious disputes formal and informal
that mark the stages of the development of Protestantism in its first decades.
Cochlaeus’s Commentary, because of its thoroughness and accuracy, is in fact a
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uniquely valuable source for historians of Reformation-era Catholicism. As with
hagiography, heresiography must be grounded in detailed and absolutely certain
knowledge of the subject being described.

In addition to being an exposé of Luther’s teachings and a chronicle of efforts
to suppress it, the Commentary provides an unusually thorough account of
Luther’s life before 1534, especially when we recognize how little of the private
Luther Cochlaeus would have known. Luther’s life and character are as im-
portant as his thought and writings for Cochlaeus. In Cochlaeus’s view, the
moral worth of persons and the value of their teachings are connected, and
connected so closely that would be impossible, almost by definition, for a wicked
person to have a legitimate thought. Observations about the personal character
of most of his opponents loom large in Cochlaeus’s work and supply much of
his polemical armament. The Reformers’ rejection of clerical celibacy he saw
not as a theological point but as an indication of their moral values; and
repudiation of vows of celibacy for marriage stood as proof of their weakness
of the flesh. Thus, although one may at first be tempted to see Cochlaeus’s
preoccupation with the lives of his opponents as an irrelevance unrelated to
his theological argument, in Cochlaeus’s mind the morality of his adversaries
automatically undermines their teachings. It is not for nothing that Cochlaeus
regularly contrasts Luther with the chaste and temperate lives of his clerical
colleagues. The refutations of specific arguments that one finds in Cochlaeus’s
works are almost redundant reinforcements of the principal thrust of his
rhetoric.

Yet there is theological exposition and refutation here; the work is after all
a polemical account of a thinker’s teachings. Although Cochlaeus may himself
have been outmatched in theological dexterity by his Protestant adversaries,
he still felt superior to them in learning. He delights in exposing gaffes in
logic or biblical interpretation by his adversaries. And throughout the Com-
mentary as well as in his other works he contrasts the Reformers’ obtuseness
with the erudition of his fellow Catholic theologians. Thus Cochlaeus’s Catholic
contemporaries stand in contrast to Luther and his colleagues not only in
purity of life but in learning and intellectual subtlety as well. Cochlaeus delights
in the stark contrast; and, either implicitly or explicitly, a pious and erudite
counterpart to Luther is present at every stage of the Commentary.

In presenting the contrast between the impious Luther and his own pious
and learned colleagues, Cochlaeus hopes the reader will recognize the absurdity
of the juxtaposition and reject Luther’s example and teachings. But the po-
lemical goal of the Commentary can only be achieved if the reader feels that
Luther is being presented honestly, fairly, and objectively. The merest hint of
theological persuasion would undermine the work as a whole. The Commentary
is thus, in the end, a work of delicious irony: a work covertly serving the most
extreme polemical ends, while ostensibly a balanced and factual account of the
life of a profoundly influential religious leader.

As much as modern scholarly sensibilities may recoil from the image of
polemic being presented as objective biography, we must recognize that there
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was no strict separation of fact and judgment in the minds of Reformation-era
historians. The conjunction of these two categories is seen nowhere more
clearly than in Conrad Braun’s essay on writing history, which appears as one
of the prefatory documents to Cochlaeus’s Commentary.** Braun, a priest and a
jurist, was the author of several weighty treatises on heresy and sedition, and
Cochlaeus was instrumental in publishing them.?® History, according to Braun,
teaches one to compare past with present and to draw conjectures that may
help in predicting the future; it is thus most useful as a moral guide in the
political realm.?’ In order to preserve peace and stability, ecclesiastical and
secular authorities need the guidance of history in identifying heresy and
extirpating it; and just as the historical record offers help in doing this, so
does it reveal the dire consequences of failing to eliminate heresy.* For Braun,
the chief value of history in his own day is its ability to reveal the similarities
between Jan Hus and Martin Luther, similarities which will convince all loyal
Catholics that the Lutherans are to be dealt with in the same way as the
Hussites had been: condemned and rendered disordered and leaderless, their
master executed as heretical and seditious.’ Unfashionable as it proved to be
in the middle decades of the century, that radical treatment was the prescription
unfolded in Braun’s juristic work. As a result, in Braun’s view we should see
the Commentary and Cochlaeus’s twelve-book History of the Hussites as the twin
panels of a diptych, together forming a thousand-page brief to the authorities
against the dangers of Protestantism.’* The absence in the Commentary of
sustained rhetorical denunciation, which Cochlaeus’s other writings lead one
to expect, is understood once one recognizes that the Commentary is the
presentation of factual evidence rather than concluding judgment. The judg-
ment is drawn from the larger body of works by Braun and Cochlaeus from
1548-9.%

Cochlaeus makes this point in a letter to Ercole d'Este, Duke of Ferarra,
that accompanies Braun’s essay and introduces the Commentary. Recalling his
own student days at Ferarra (and appending the citation of his doctoral degree),
Cochlaeus tells his noble patron that he has left the judgment of Luther to the
reader.

My concern was to report truthfully the things that would allow the present
age to understand how far from the limits of Evangelical teaching, from
obligatory obedience, and from the unity of the church Luther and his
accomplices have conducted themselves, written, and preached against the
law of charity and against the most certain precepts of Christ and Paul his
apostle; with nefarious plots and subterfuge and with no concern for conse-
quences they have disrupted the entire world with discord and the most
horrifying doubts about the Christian faith and religion... And may pious
posterity learn from this to resist new dissensions of this sort quickly when
they occur, to capture the predators when they are still small, before they
become strong and aided by sedition, when they cannot be caught without
great harm or calamity. %



Perhaps the most eloquent evidence of the purpose of the Commentary is
found at the end of the 1549 edition. The Edict of Worms, with which the
new Emperor, Charles V, condemned Luther in 1521, is reproduced at the end
of Cochlaeus’s massive tome, supplemented only by marginal notes pointing
out Luther’s criminality and impiety.5” For Cochlaeus the Edict represented
imperial business still pending, an emergency measure, taken for the sake of
the people, whose urgency had increased rather than diminished in the inter-
vening years — as the Commentary sought to demonstrate.’

The fact that the Commentary, taken without its highly charged peripheral
matter, may have been intended as a presentation of factual evidence in a case
against Luther gives it a readability that more overtly polemical works, by
Cochlaeus and others, do not possess. Whatever Cochlaeus’s intentions, one
learns much about Luther — about his works, his life, his public deeds — from
this biography. The narrative after 1534, in which Cochlaeus limits himself to
listing Luther’s writings, is an astonishingly impressive picture of heroic energy
applied to a daunting cause.” And Cochlaeus’s record of his own efforts to
combat Luther and his influence strikes the modern reader with almost as
much force. If Cochlaeus fails to emerge in this chronicle as Luther’s equal, it
is surely due in part to Cochlaeus’s own larger-than-life portrayal of the
Reformer. The three first decades of the Reformation come across in these
pages as a period of titanic struggle for the souls of Christian believers; and
the Commentary, possibly more than any other work by a Catholic author,
stands as an eloquent record of that struggle.
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The Year of the Lord 1517

Martin Luther, who was born in the year of the Lord 1483 in Eisleben in
Saxony, under the Counts of Mansfeld, had plebeian parents from the Luder
family.! His father was named Johannes, his mother Margarita. He received
the name ‘Martinus’ in baptism through ancient and ancestral custom, because
he was born at night on the tenth day of November, the eve of the festival of
Holy Martin.? But although for many years, according to ancient custom, he
was called by the surname Luder’ — which he himself also used in his letters,
even to the pre-eminent theologian Dr Johannes Eck — nevertheless he later
preferred to be called ‘Luther’ rather than ‘Luder, perhaps because among the
Germans ‘Luder’ seems a less than respectable word.

After his infancy, when he had passed his boyhood at home (since by his
parents’ careful attention he was imbued with the rudiments of his letters in
the school of his hometown), he was sent from there to Magdeburg, where he
remained for one year. From there he progressed to Eisenach, a town of
Thuringia, where he found a more congenial teacher and remained for years.
Afterwards he went to Erfurt, a famous, large town of Thuringia, where there
was a celebrated Academy. In his twentieth year he attained the rank of Master
in the study of Philosophy, and certainly he was among the first-ranked
students, since he surpassed many of his peers in talent and zeal.

From there he moved on to the study of law. But when he was in the
country, either because he was terrified and prostrated by a bolt of lightning,
as is commonly said, or because he was overwhelmed with grief at the death
of a companion, through contempt of this world he suddenly — to the
astonishment of many — entered the Monastery of the brothers of St Augustine,
who are commonly called the Hermits. After a year’s probation, his profession
of that order was made legitimate, and there in his studies and spiritual exercises
he fought strenuously for God for four years. However, he appeared to the
brothers to have a certain amount of peculiarity, either from some secret
commerce with a Demon, or (according to certain other indications) from the
disease of epilepsy. They thought this especially, because several times in the
Choir, when during the Mass the passage from the Evangelist about the ejection
of the deaf and mute Demon was read, he suddenly fell down, crying It is not
I, it is not 12 And thus it is the opinion of many, that he enjoyed an occult
familiarity with some demon, since he himself sometimes wrote such things
about himself as were able to engender a suspicion in the reader of this kind
of commerce and nefarious association. For he says in a certain sermon
addressed to the people, that he knows the Devil well, and is in turn well
known by him, and that he has eaten more than one grain of salt with him.
And furthermore he published his own book in German, About the ‘Corner’ Mass
(as he calls it),* where he remembers a disputation against the Mass that the
Devil held with him at night. There are other pieces of evidence about this
matter as well, and not trivial ones, since he was even seen by certain people
to keep company bodily with the Devil.
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In the year of the Lord 1508 he was moved from Erfurt to Wittenberg into
another monastery of the same institute, where he publicly lectured on the
Dialectic and Physics of Aristotle; for an Academy or public University of
studies had recently been established there, by the Elector of Saxony Duke
Frederick.> Moreover, when after three years a disagreement arose among the
brothers of his order — since seven monasteries in Germany differed in certain
matters from the Vicar General — he was chosen by those monasteries as the
agent for their dispute, and he went to Rome, since he was keen in intellect,
and bold and vehement in debate.

When that case between the disputing parties had been settled and concluded
by some sort of transactions, and he had returned to Wittenberg, he was made
a Doctor in Theology with the usual celebration, either by the order and
administration of Frederick, Duke of Saxony, the Elector Prince, or through
the funding of a certain matron who had fraudulently embezzled church moneys,
since she cut off a certain sum of money, which was intended for the subsidy
of another brother’s promotion to the Doctorate at Nuremberg. For this reason
it came about that when that brother discovered the fraud and the fact that
the money had been taken away from him, he fled away secretly because of
his sorrow and indignation, and no one knows to this day where he went.

But since Luther, who was adorned with the title of Doctor and prefect of
the Ordinary Reading® in Theology, was an extremely keen debater and
desirous of vainglory, he wished to be pre-eminent not among the learned of
Wittenberg alone. He also went to Heidelberg, where he sought renown for
his intellect and learning in debating, whenever he proposed new themes.”
There it happened, in the year of the Lord 1517, that Pope Leo X published
new indulgences throughout the world, on the occasion of the new building
of the Cathedral of St Peter in Rome, which his preceder Pope Julius II had
begun with the most sumptuous magnificence. But Julius was prevented by
death and was not able to complete this work of such great magnificence.
Indeed Constantine, the most powerful Emperor (whom we call ‘the Great’ but
the ancients called ‘the Greatest’®) had filled up that church (like many others)
with religious artifacts and very sumptuous and marvelous work: especially
noteworthy was the way it was supported by a varied series of enormous
columns (such as are not made in our day). But this church had decayed (as
is natural) through the passage of time. When it began obviously to gape open
in many of its sections and to threaten ruin, Pope Julius II, a high-minded
man, did not so much strive to repair the parts that had collapsed through
age or to remake its patched buildings (would that he had so preferred!), but
rather began to rebuild it anew, in the greatest and most astonishing size.
That size can be seen today in the foundations laid by him, and in the lofty
arches and vaults and columns, as large as the highest towers, lifted on high
and extending into the sky. No doubt he acted on this consideration, that just
as the Roman Church is pre-eminent among and outshines all other churches
in the world in power and dignity, through the word of Christ and the principate
of Peter, so also the Church of Peter should outstrip all others in the size of
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its structure and the magnificence of its work, and should be the most con-
spicuous among them.

But Pope Leo X, a generous man, and more given to paying out (I will not
say to squandering) funds than to collecting and seeking them, since he was
unequal to the expense of such an edifice, and could not continue a work of
such cost from his own resources, gave out indulgences — a thing that often
been done before him — in order that he might acquire the helping hands of
many in pious relief.

Moreover, there was at that time among the ecclesiastical Prelates of Ger-
many a most eminent man, both for the height of his dignity and the splendor
of his birth, the Most Reverend Father and Most Illustrious Prince Albert,
the Archbishop of Mainz and Magdeburg, Priest and Cardinal of the Holy
Roman Church, Primate of Germany, and Elector Prince of the Holy Roman
Empire, Margrave of Brandenburg, etc.” Therefore, Pope Leo X laid a special
commission on him for the business of publishing the indulgences in Germany.
And following the advice and opinion of many, he would have taken as assistants
in this business the Brothers of the Order of St Augustine of the Hermits —
who had earlier performed the most strenuous work in this matter for the
Apostolic See, not only by declaring it to the people but also by writing and
distributing books (such as, for example, the ‘Mine of Heaven’ and its supple-
ment) — had not Johannes Tetzel, a Brother of the Order of the Preachers,
seemed more suitable to certain people, especially because the memory of his
sermons about indulgences was then recent. In these sermons he had acquired
ample money for the Brothers of Holy Mary of the Military Order of the
Teutonic Lords in Livonia, who were being hard pressed by the Muscovites
and other nearby enemies. But the Augustinian Brothers took this as badly as
possible, especially Johannes Staupitz (a man of noble family and famous for
his facility and learning, and their Vicar General in Germany) and Martin
Luther, Doctor of Theology, Ordinary of Wittenberg — as though these two
were the two head rams of their flock, celebrated for their reputation and
authority, and outstanding before the others.!°

Staupitz was not only from a noble family and for that reason more beloved
than the other Dukes of Saxony (to whom he feigned a blood relationship) and
more well known on account of familiarity; but he was also versatile in intellect,
and remarkable for the beauty and stature of his body, and moreover shrewd
and practical in managing business, and so he had much influence through
favor and grace with the Most Illustrious Prince Elector, the Duke of Saxony,
Frederick, who surpassed many other princes in authority, wealth, power,
generosity, and magnificence. Indeed, Frederick had recently instituted the
Academy at Wittenberg at great expense, and he provided for its growth
through a large endowment, and by means of ample salaries he summoned
learned and intelligent men from all parts, whom he had noted on account of
their fame. He also erected a new College of Canons, in which he made Jonas
the Head and Karlstadt the Archdeacon.'''? He called the church itself the
Church of All the Saints. And in this church he collected from all regions very
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many bones of the saints and venerable relics of all kinds, most lavishly adorned
with gold, silver, and gems, which he took care should be exhibited to the
public on set days in their magnificent adornment. Thus, when it appeared to
the Highest Pontiff how religious and pious were his generosity and greatness,
he easily conceded to the Duke whatever privilege he sought, both for the new
University and for the new College of Canons.

Therefore Staupitz worked his way in as a familiar to this Prince, instilling
frequent abuses of indulgences into his breast, and scandals of Quaestors and
Commissaries, so that they — through avarice for favors and through the pretext
of grace — might plunder Germany and seek the things that were theirs, not
the things of Jesus Christ. But Luther was of a more ardent nature, and more
impatient of his injuries. He seized his pen and soon wrote an indignant letter
to the abovementioned Albert, Primate of Germany. Indeed, in this letter,
shortly after the preface asking for a blessing, he burst into these words:

‘Papal indulgences are being hawked about” (he said) ‘under your most
illustrious title, for the building of St Peter’s. In these matters I do not so
much accuse the announcements of the Priests, which I have not heard, but I
am grieved by the extremely false impressions the people have gotten from
these things, impressions which are bandied about commonly, everywhere:
namely, that they believe — unhappy souls! — that if they buy Letters of
Indulgence, then they are safe as regards their salvation. Or again, that souls
immediately fly out of Purgatory, when they throw their contribution into the
chest” And a little further on he wrote, ‘It was not possible to be silent any
longer about these things. For a man is not made secure concerning his
salvation by any gift of a Bishop, when he is not made secure by the grace of
God poured out over him. But the Apostle orders us always in fear and
trembling to work at our salvation. And the just (says Peter) shall scarcely be
saved. Then indeed, so narrow is the road that leads to life, as the Lord said
through the prophets Amos and Zacharia (whom Torres calls worthy of
salvation, snatched from the fire). And everywhere the Lord declares the
difficulty of salvation. Why therefore do the announcers of these false stories
and promises of favor use them to make the people secure and without fear?
In short, with these indulgences they confer nothing of any use at all for
Salvation or Sanctity to the people’s souls, but merely bring them a foreign
tax, which formerly used to be imposed by the Church.”'?

These things and more of this sort Luther wrote then, from Wittenberg, on
the Eve of All Saints, in the year of the Lord 1517. We recount these things for
this reason, so that the reader may know that this letter was written by Luther
not so much because of the opinion of his mind, as from the livid effect of envy:
since no other person’s doctrine made the people so secure concerning salvation
and so slow and negligent toward good works as would Luther’s new doctrine.
For as he wrote publicly in the preface to his Babylonian Captivity, “The Christian
man is so rich that he could not lose his salvation, even if he wished to, unless
he chose not to believe; nor can any sins damn him, since all sins are quickly
absorbed and removed through the faith in the promise which was made for or
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by him at his baptism, provided only that he believe and consider that he has
been baptized.” '* Moreover, he was not content to have sent this letter privately;
but also he publicly announced ninety-five theses (although in the first draft he
had written ninety-seven), by which he attacked the common and received
opinion and the doctrine of the Church concerning indulgences.

Tetzel was living in Frankfurt on the Oder River (where the most Illustrious
Elector Prince, Joachim, Margrave of Brandenburg, had about that same time
opened a University for scholars).!” Since he was the Reporting Priest for
indulgences, and the Apostolic Commissary, and also an Inquisitor of heretical
depravity, and was fierce in his intellect and strong in his body, when he saw
these Propositions, he bore Luther’s outrageous audacity badly, and in order
that equal might answer to equal he published 106 theses, in which he explained
the contrary opinion. For example, Luther began as follows: ‘Our Lord and
Teacher Jesus Christ, by saying “Make your repentance, etc.,” wished the whole
life of a believer to be one of penance. That cannot be understood as concerning
the penitential Sacrament of Confession and Reparation, which is celebrated
by the ministry of a priest. For it does not refer only to inner repentance;
indeed the inner is nothing unless it is manifested externally through various
mortifications of the flesh, etc.” But against this opinion of his, Tetzel began
as follows: ‘Our Lord Jesus Christ not only desired everyone to be bound by
the Sacraments of the New Law after his passion and ascension; he also desired
to teach these Sacraments to all before his passion, through his extremely
pointed preaching. He is in error, therefore, whoever says that Christ, when
he preached “Make your repentance,” taught interior repentance and exterior
mortification of the flesh, but that he did not also wish to teach and to imply
at the same time the Sacrament of Penitence and its parts of Confession and
Reparation, although they are obligatory. For indeed there is no benefit at all,
even if the inner suffering produces outer mortification, unless there be present
also, in fact or vow, Confession and Reparation, etc.’

And so through publishing propositions of divergent and contrary opinions,
the controversy of turbulent disagreement between these two antagonists
[Tetzel and Luther] appeared to be waged so publicly that in the following
year it broke out into an open fire — by which the peace and unity of the
Church, to the greatest scandal of the weak and detriment of souls, was
overthrown and dissolved. Luther trusted in his own intellect and learning,
and also in the power and favor of his protector, Duke Frederick the Elector,
and in the councils and practices of his wily Staupitz. But Tetzel considered
it unworthy to cede to Luther, since he himself was renowned for the fame of
his preachings, and was supported both by the commission and authority of
the Apostolic See, and also by the office of the Inquisition.
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1518

Therefore Luther, relying on the advice of his associates, published a Latin
book, to which he gave this title: Resolutions of the Arguments Concerning the
Virtue of Indulgences, Efc.** And in that book, he declared ninety-five Conclusions
in accordance with his new reputation, not — to be sure — so that he might
reconcile the Pope and his adversaries to himself, or succeed in placating them,
whom he attacked most bitterly and extensively in this book itself; but rather
so that he might enlist the reader on his own side, simulating a wonderful
humility, submission, and reverence toward the Roman Pontiff. By this he was
cunningly seeking both the reader’s sympathy toward himself and hatred
towards his adversaries. For he feigned that he was snatched and dragged into
public view, entirely reluctant and unwilling, by his adversaries” wickedness.
For he said, in the preface addressed to Leo X, ‘Unwillingly I come into public,
who am especially unlearned, and stupid in my wits, and devoid of learning.
But necessity drives me to squawk as a goose among swans. And so, in order
that I may soften my adversaries themselves and may fulfill the desire of many,
behold — I publish my trifles.” And below he said, “Therefore, Most Holy Father,
I offer myself prostrate at your most holy feet, with all that I am and all that
I have. Give life, kill; call, recall; approve, disapprove; as it will please you. I
recognize your voice as the voice of Christ, presiding and speaking in you. If
I have deserved death, I will not refuse to die.'7

And so by this cunning, as he complained that he was unjustly pressed by
his adversaries and driven into public, he soon gained the greatest favor for
himself, not just among the simple people, who easily believe and freely open
their wide-spread, itching ears to every novelty; but also among many grave,
learned men, who believing in his words through genuine simplicity, thought
that the Monk sought nothing else, other than defense of the truth against
the Seekers of indulgences, who (so Luther kept on accusing) appeared more
zealous for money than for souls. And so that he might deflect all suspicion
of heresy from himself on to his adversaries, he joined a certain solemn
protestation to the book, after his complaints to Staupitz and his letters to
Pope Leo. In it he deferred not only to the Holy Scriptures, but also to the
holy Canonical and Pontifical decrees and the Church Fathers; moreover, he
desired to consider the judgment of his superiors sound in all matters.'®

Then a learned body of poets and rhetoricians, who were also driven by
hatred for his adversaries, pitied Luther, and argued diligently for him by
tongue and pen, and made his cause attractive to the laity, and by various
cavils and insults struck out at the prelates and theologians of the Church,
accusing them of avarice, pride, envy, barbarous behavior, and ignorance: [they
alleged that] these churchmen persecuted the innocent Luther for no reason
other than his doctrine, which seemed to them — and was — more learned, and
more conducive to speaking the truth, than the impostures and tricks of the
hypocrites. All in all, the poets and rhetoricians were so strong not only in
their intellect and their acrimony, but also in the elegance of their language,
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be it in speaking or in writing, that they easily drew the minds of the laity
into favor and commiseration with Luther, as one who was being harried for
the sake of truth and justice by the jealous, greedy, and unlearned Churchmen,
while the Churchmen lived in leisure and luxury and extorted money from the
simple people by exciting their superstitions.

Thus the authority of Tetzel, who earlier had been a collector of moneys
because of his frequent sermons supporting indulgences, decreased more and
more day by day among the populace due to these sorts of complaints and
accusations by both Luther and the poets and rhetoricians. The devotion of
the people to indulgences was diminished, the Pardoners and Commissaries
were made hateful, the bands of bribe-givers grew smaller. But for Luther, on
the other hand, authority, favor, trust, esteem, fame were all increasing, since
he appeared to be so generous and keen an assertor of the truth against the
deceits of the Pardoners and the empty promises of amulets, which the Com-
missaries of indulgences did not give freely, but sold for money. Meanwhile,
at Rome a Citation was procured by Luther’s enemies, by which Luther was
called to trial before the Pope’s Treasury. The judges appointed for that trial
were Jerome de Genutii, Bishop of Ascoli, Auditor of the Chamber, and
Sylvester Prierias, Theologian and Magistrate of the Holy Palace. But Luther
complained about plots, which meant that he could never rest in safety, and
about the judges, whom he suspected. Moreover, putting forth the pretext of
his poverty and the weakness of his body, he begged through Frederick, Duke
of Saxony, Elector Prince, that the case might be entrusted to the regions. It
was therefore entrusted to Thomas de Vio Cajetan, Cardinal of S. Sixtus, who
at that time was in Germany as a Legate at large of the Apostolic See. Although
this judge as well was extremely displeasing to Luther, because he was a
Thomist and of the Dominican Order, nevertheless — lest he seem entirely
stubborn and rebellious — Luther appeared before him in Augsburg.

Luther came to Augsburg, therefore, in the month of October, having indeed
brought with him letters and commendations from his protector Frederick the
Elector, Duke of Saxony, but nevertheless without the public trust or safe
conduct of the Emperor Maximilian. And so, kindly admitted into the presence
and conversation of the Cardinal Legate, and paternally admonished, he was
bidden to be answerable for three things, at the Pope’s mandate. First, that
he return to his senses, and renounce his errors. Second, that he promise that
in future he would abstain from those errors. Third, that he would restrain
himself from all things by which the Church might be disturbed. But since he
did not wish to acknowledge any errors, after many speeches had been given
and listened to on both sides in the conference, he asked for some time for
deliberation. Therefore he returned on another day, when four men were
present who were of the highest rank and were among the Emperor’s Coun-
selors, and in order to remove every suspicion of heresy from their minds, he
personally read his protest before the Legate and recited it in these words,
written on a piece of paper which he held in his hands. ‘I, Martin Luther, an
Augustinian brother, protest that I revere and follow the Holy Roman Church
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in all my words and deeds, present, past, and future. If anything has been or
shall be said to the contrary or otherwise, I wish to hold it and have it held
as not having been said.” "

But the Legate, a most learned man, knowing well that Luther had uttered
many things about indulgences and the power of the Pope that were different
from what the Church believed, not only in his resolutions but also in the
recent conference, insisted again that he affirm those three things which he
had heard by the Pope’s mandate on the previous day. But Luther further
protested that he was not conscious in himself of having said anything that
was against Sacred Scripture, against the Church fathers, against the Decrees
of the Pontiff, or against right reason. Nevertheless, since he was a human
being who was able to err, he wished to submit himself to the judgment and
determination of the Lawful, Holy Church, and to all those of better discern-
ment. But in particular he wished to submit to the judgment of the Doctors
of the illustrious Imperial Universities of Basel, Freiburg, and Louvain, or —
if this were not enough — even of Paris, which he said was the parent of learned
studies, and always most Christian from ancient times, and most flourishing
in theology — although shortly thereafter he thought and wrote very differently
about it.2 But when the Legate persisted in his early opinion, Luther asked
that a written answer (as he said) be accepted. When this was accepted, it
included many arguments against the extravagance of Clement VI, about
indulgences, against the Decretal authority of the Roman Pontificate, against
the merits of the Saints, against the Depository of indulgences, and against
the merits of good works, arguing haughtily about the One Faith.

From these things the Legate easily understood that Luther answered solely
in words but held his mind fixed in its errors and opinions. Therefore the
Legate said to him that, unless he recanted, he would be given to the censors,
at the Pope’s command, to be bound. But Luther had heard that the Legate
had a mandate for seizing and incarcerating both him and his comrade Staupitz.
For this reason he was full of anxiety. Since Luther was forbidden to return
into the Legate’s sight unless he recanted, he began secretly to solicit through
friends, who were members of the Imperial household, for getting a safe
conduct. When this was accomplished, supported by the advice of his friend
Staupitz, he wrote an appeal, challenging the Legate to inform the Pope better;
which appeal he ordered to be hung up publicly, when he had secretly left
Augsburg, for the purpose of stirring up more envy in the people of the Pope
and his Legate and more hatred among the laity. Nevertheless, however, he
kept saying many things to the Legate, both in person to his face and through
letters when he was absent, wickedly deceiving and deluding the good man
by them. And even when he was about to leave Augsburg, he wrote flatteringly
to the Legate, both thanking him for the clemency he had exhibited toward
himself and excusing the necessity for an appeal, not only because his friends
had bidden him to do thus, but also because he knew that an appeal would be
much more pleasing to his Prince than a resummoning.?! Beyond this, he added
that an appeal did not seem necessary to him, since he would submit everything
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to the judgment of the Church, nor did he desire anything other than the
Legate’s opinion.

But when he had returned home, he wrote again much more flatteringly,
pointing out and praising the Legate’s clemency, gentleness, and wisdom,
because although he was able to act through force, he had preferred to act
through Staupitz, who was such and so great a man in Luther’s eyes that there
was no one in the world to whom he would more gladly listen and with whom
he would more gladly agree. And where he admitted his fault, both of too
much vehemence and of too much irreverence against the Pope, just there he
begged for pardon, sorrowing and penitent as though purely and from his
heart. And he promised that he would proclaim this in all his addresses to the
people, and that he would see to the matter, that henceforward he would be
different and would speak differently than before. He sought one thing zea-
lously, that he might be able to hear the voice of the bride, as surely as to
hear the voice of the groom.??

These things, and many others of this sort, he wrote in an honorable fashion
to the Legate himself. But to others he wrote very differently, not only in
private letters, but also publicly: very seriously accusing the Legate of tyranny,
pride, infidelity, ignorance, and so forth. For thus he wrote in his Acts: ‘I see’
(he said) ‘that books have been published, and various rumors spread, about
my actions in Augsburg. But in truth I did nothing there, except that I lost
both time and money. Unless the following made it worth the trouble, that I
there heard a new Latin language: that is, that to teach the truth is the same
thing as to throw the Church into disorder. But to flatter, and to deny Christ,
that is to pacify and exalt the Church. 2

In his second appeal, he said that the Legate was too greatly moved by his
brothers against Luther’s cause, and that he had put on an appearance of
iniquity, and that he had used dire and most cruel threats, and that he held
in contempt the sheep of Christ, who was seeking humbly to be taught the
truth and to be led back from error. The same thing, in his preface to Galatians:
‘Cardinal Cajetan’ (he said) ‘farmed himself out everywhere in Germany on
behalf of the Roman Church, feigning — under the name of its Brevia Apostolica
— to be very learned.” #* Finally, in his second letter to Leo X, he most seriously
and at the same time most maliciously accused the Legate when he said: I
think it is known to you what your Legate, the Cardinal of S.Sixtus (an
ignorant, unhappy and, in fact, faithless man) did with me. When through
reverence of your name I placed myself and all my goods in his hands, he did
not act in such a way as to establish peace, which he could easily have
established with one little word, when I promised him silence, and that I would
make an end of my cause, if he would order the same thing to be done by my
adversaries. But this man of glory, not content with that agreement, began to
justify my adversaries, and to lay bare his power, and to order a recantation
from me, which, in a word, he did not have in his orders. And so clearly, when
the case was in the best place, it came into a worse one by far due to the cruel
tyranny of this man. Therefore, whatever happened after these things, the fault
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is entirely the Cardinal’s, not Luther’s, since he would not allow me to be
silent and to become inactive — which I then sought with all my powers; what
more could I have done?’ #?

Therefore, both so that he might appear victor over the Legate, and that
he might acquire for himself greater fame and trust and authority, Luther
wrote in his Acts that the Legate had never produced any syllable from the
Sacred Scriptures against himself, nor could he, even if he desired to as greatly
as possible. On the contrary, when Luther brought out Scripture, the Legate
brought out his explanations from memory, according to the long tradition of
the Roman Curia. ‘It is for this reason that, when the Holy Scriptures have
been left to one side and the traditions and words of human beings have been
accepted, the Church of Christ is fed neither by a measure of wheat nor by
the word of Christ. Rather, it is controlled by the not uncommon boldness and
willfulness of some completely unlearned flatterer, and the magnitude of our
unhappiness has reached that point at which they begin to compel us to the
renunciation and abnegation of the Christian faith and of the most holy
Scripture.’ %6

Luther increased his own favor and reputation in the eyes of many by this
sort of complaint, and he increased the hatred and contempt toward his
adversaries. And so he even dared, through the authority of his Protector and
Prince, to issue a public written challenge in Wittenberg to certain Inquisitors
of heretical wickedness, that any persons who believed they could eat iron and
break stones should come there to dispute with him, and that they would not
only have safe conduct but would even have free hospitality and provisions
from his Prince. Tossing about these things and many others of this sort, and
claiming that his own knowledge of the Scriptures was superior to all others’,
he drew many over to his side: charging that not only the learned Theologians,
but also the Pope himself and his Decretals, did violence to the Scriptures, and
distorted them, and interpreted them improperly and abusively. And he often
exclaimed about those who wished that the Scriptures be interpreted otherwise
than he wished, that they were a hundredfold worse than Turks: since they
wickedly reduced the Word of God, which sanctifies everything, into nothing.
And indeed at that time he feigned modesty, humility, and obedience by very
soothing words, so that he might render his faction larger and more agreeable;
but his heart was always filled with sharpness, pride, and rebellion, as he
himself made abundantly clear in various places.

For he says to the Reader, in his Acts: ‘Even if 1 gave my later response
with great reverence, and as though I relied on the judgment of the Highest
Pontiff, nevertheless do not believe that I did this because I felt doubt about
the matter itself, or that I would ever change the opinion of my mind, but
because it was necessary to respect the reverence of the man who was perfor-
ming the office of the Highest Pontift.” ¢” However, he had said in the Response
that his soul was completely prepared to yield, to change, to retract everything,
when once it had been taught that things should be understood differently;
but how could he be taught, who would never change the opinion of his mind?
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‘Who scorned not only the Legate (a man of the highest learning in all respects,
whom Luther himself admitted was endowed with outstanding talents, above
all in sharpness of judgment), but also the Pope of Rome, Leo X? Who showed
the most vehement contempt for Sylvester Prieras, the Magistrate of the Sacred
Palace, together with S. Thomas? Slanders on all sides, which depended on
words alone, without Scripture, without the Fathers, without the Canons, finally
without any reasons. Therefore, he was only mouthing words when he promised
that he would recant.

1519

However, the year of the Lord 1519 was already in progress. After the Emperor
Maximilian — a Prince especially noteworthy both in arms and in piety — was
removed from human affairs, Luther began to become more and more haughty
daily. He began to attack his adversaries more seriously with insults and
accusations, and to rebel from the Supreme Pontiff with greater contempt.
Indeed he rebelled so much more ferociously that, in his second letter to Leo
X, he even made the repeated claim that Charles von Miltitz, the Apostolic
Nuncio, while running to and fro on various matters after Cajetan, and omitting
nothing that pertained to repairing the state of the legal case (which Cajetan
had troubled obstinately and proudly) nevertheless scarcely managed, even
with the help of the Most Illustrious Prince Elector Frederick, to speak with
Luther even once or twice in a friendly fashion. An astounding insolence and
pride indeed, in a not yet uncowled monk, who was then appearing as defendant
before the Highest Pontiff, his supreme judge on earth, on account of his
reprehensible and heretical dogma, and furthermore on account of the disturbed
peace of the Church, and the wounded authority — sacrosanct according to
every law — of the Apostolic See! Insolence to such a degree that he himself
wrote privately to Cajetan in these words: ‘Most Reverend Father in Christ,
I confess, as I have confessed elsewhere, that indeed I have been overly
indiscreet — as my enemies themselves say — vehement and irreverent against
the office of the Pontiff. And although I was certainly vehemently provoked
to irreverence of this sort, nevertheless I now understand that it was befitting
for me to treat this matter modestly, humbly, and reverently, and not to
respond to a fool in such a way that I would seem similar to him. All of which
now sincerely grieves me, and I beg for pardon.”#®

In the same way, although he was a defendant who had neither been absolved
nor granted a delay, but very gravely accused and in fact condemned in the
city for his stubbornness, so great was his rebellion and his pride shortly
afterwards that, as though it were rather a matter of high treason by an enemy
conspirator or an Emperor than of a defendant or a Monk, he began to praise
his own rank, no longer seeking pardon for any sin, but comparing his own
cowl to the sacred headgear of the Highest Pontiff. Indeed he preferred (so he
bragged most arrogantly) his own rank to that of the Apostolic Nuncio — a
nobleman born of the famous Miltitz family of Meissen — who had constantly



Cochlaeus on Luther, 1519 67

run to and fro in much labor, and had at length scarcely managed, by the aid
of the Prince Elector, to be admitted once or twice into familiar conversation,
because of the state of the case, which had been disturbed by Cajetan. Indeed,
what Emperor — either of the Greeks or the Latins or the Germans — was
ever said to have repelled Apostolic Nuncios with such disdain from a con-
ference, as (so he boasted) this Monk had done, who was still cowled and a
defendant, and one who only a few days earlier had appealed from the Legate
to the Apostolic Ruler himself? And he boasted further, that in that Conference
he had again yielded to the name of Leo X, because he was prepared to be
silent, accepting as a judge either the Archbishop of Trier or the Bishop of
Nuremberg, and so it had been done and effected. But while these things were
being carried out in good hope, he said that another, greater enemy of the
Pontiff — namely Eck — had arisen, through the disputation of Leipzig, which
the Pope had instituted against Dr Karlstadt, and this new enemy had com-
pletely overthrown that council of peace. For now Luther seemed so great to
himself, that he considered it a great boon and beneficence, and wished it to
be called agreeable on his part, as though it were in some degree an exceedingly
great gift, if he should grant peace to the Pontiff and his emissary, and be
silent.

Dr Johannes Eck,? a most greatly learned man, had come to Leipzig by
agreement to debate with Andreas Karlstadt. But when indeed Eck added one
theme, concerning the prerogative and the power of the Roman Church, to
Luther’s twelve propositions that were going to be debated there, Luther —
who was a most shameless hater and detractor of the Roman Church — thought
that this had been done as an injury to himself (for he would quickly consider
anyone who disagreed with him as an enemy), and of his own accord injected
himself into that debate, although he had been neither invited nor summoned.
At that time Luther and Karlstadt were the greatest friends, although they
later became equally great enemies. Karlstadt was the Archdeacon of Witten-
berg; Luther the Praelector Ordinarius of Theology; each one trusted very greatly
in himself, and considered himself the most erudite of anyone in the world,
and continually sought the glory of reputation through debating. Both of them
envied Eck, who was a Professor of Theology at Ingolstadt and had gained
the prestigious title of Disputator at Freiburg, Tubingen, Ingolstadt, Vienna,
and even at Bologna, and desired to take praise away from him.

Moreover, an occasion for debate was taken from certain of the ‘Obelisks’
(that is, refuting annotations) which Eck had written privately concerning
Luther’s first propositions about indulgences, when a certain friend had asked
him what he thought about the propositions. Karlstadt wrote against Eck in
order to avenge that injury. But Eck, unafraid, ran boldly to meet the attacker.
And so the matter began with skirmishes of books; an appropriate site for the
battle and place for debate was sought; finally, by agreement both parties
consented to Leipzig (a town famous, certainly, for its market and its University,
but much more notable for the virtue and integrity of its Prince, namely the
most [llustrious Duke George of Saxony).?* On a certain day which was agreed
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upon by the consent of both parties, they came together there for debate,
although this was vehemently displeasing to the Bishop of Merseburg, who
was serving in the place of the Ordinary, and to the Theologians of Leipzig,
who would have preferred that such a debate be prohibited and omitted.

But before that day dawned, there was a certain friendly contest between
those two luminaries of Wittenberg, which they had already carried out in
published books, in their exceedingly great contempt for Eck. Luther, on the
one hand, wished to fight on Karlstadt's behalf for the sake of humility, since
Eck was not worthy that a man of such dignity and eminence as the Archdeacon
of Wittenberg should meet him in battle. But Karlstadt, for his part, challenged
Eck for the purpose of championing Luther because of Eck’s ‘Obelisks.” In
addition, Luther wrote in his Preface to the reader that Eck, the execration of
the Apostolic See, used the words of the Scriptures and the Fathers as though
they were the elements of Anaxagoras: and that, concerning the Apostle, Eck
understood neither what was said nor what things the Apostle affirmed.’* ‘But’
(he wrote) ‘Karlstadt, who for a long time had been victor over the error of
Eck, was going to appear not as a fugitive soldier, but would surely leave Eck
as a dead lion,*® prostrate before him.?* Truly,” (Luther said), ‘he himself feared
in this matter neither the Pope nor the name of the Pope, much less these old
men and dolls.”**

Therefore, on the appointed day (which was 27 June), the Wittenbergers
came to Leipzig with great pomp. There were not only many comrades, but
also they brought with them books as reserve troops — as though there were
no books in Leipzig, if there should be any need of them. But Eck, who had
to fear not only thieves and robbers but also the swords and tricks of Luther’s
adherents who were gnashing their teeth at him, came to Leipzig accompanied
by only one servant, an unknown man among unknown men, traveling a much
longer road than they did, since Ingolstadt is forty German miles distant from
Leipzig, but Wittenberg only seven. They were all received with both friendship
and honor, not only by the Senate and the University, but even by the Prince
and Lord of the city, George Duke of Saxony. He not only enjoined his
Counselors to maintain the equality of either side, but even allowed a place in
his own citadel to the disputants, lest any disturbance arise, and furthermore
honored the debate with his personal presence. And he warned the disputants
kindly, through his own seriousness and prudence, that they should beware of
any bitterness in their words or any stumbling block for the weaker people,
and that they should have truth alone before their eyes.

Therefore, Eck and Karlstadt met first, to debate about man’s Free Will;
both solemnly protested that they never wished to depart so much as a finger’s
breadth from the Catholic Church, nor to go beyond the judgment of the
learned, nor to prejudge the authority of the Universities. But Karlstadt did
not find a dead lion there in Eck, as Luther had boasted, but a man far more
energetic in intellect and quickness than Karlstadt was himself: in fact, in the
remarkably good vivacity of his memory, he exceeded Luther himself, and in
learning and the acuteness of his intellect he yielded nothing to either of them.
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Certainly Karlstadt, fighting it out with him over several days, gained more
labor than praise. For he was greatly inferior to Dr Eck in everything. Luther
bore this badly, and on the feast of the Apostles Peter and Paul he preached
a sermon to the people in the chapel of the Citadel.*> And indeed in that sermon,
since he had a numerous audience, he openly and bitterly attacked both the
authority of the Pope and the power of the keys, not without giving offense
to many. Whence it happened that shortly thereafter Dr Eck publicly re-
proached this sermon of Luther’s (which was also made public by the
typesetters) when on the second day of July, in the festival of the Visitation
of Mary, he addressed the people in the Parish Church of St Nicholas.

Luther succeeded Karlstadt, who was already worn out and exhausted by
the debate, in the battle from the 4th to the 13th day of July. But there was
a long discussion between the Counselors of Prince George and Luther, before
he entered into debate with Eck. For he hesitated for a long time to submit
himself to certain judges; for he greatly preferred the judgment of the common
and confused multitude to that of Doctors in the University. When, however,
he was not able to refuse honestly on any pretext, at length he agreed (although
unwilling and angry) to judges from Paris and from the Theological faculty
of Erfurt. Certainly among these judges he found greater familiarity and favor
than did Eck, since he (Luther) had been educated in letters among them.
Truly, he hoped to find among them judges who would approve the attacker,
since they had recently been offended by the Pope in the case of Reuchlin and
in the privileges of the French clergy, rather than those who would take the
part of the defender of the Roman Church. However, he would have preferred
to have poets, mockers of theologians, and the common people, who hate the
clergy, as judges of his case instead of any theologians at all.

And so, when the Counselors of Duke George saw his wrathful face, they
admonished him that he should do nothing through anger, but everything
modestly, lest he be made a scandal to his listeners. Then he, overcome by
anger, burst out into the open confession of his worst secret, saying “This
matter was not begun because of God, nor shall it be finished because of God.
But they ignored this statement, so that this debate which had been announced
to the world should not become a laughing-stock, and they soothed his mind,
so that he would dispute with Eck according to his promise. And so they
debated, both bitterly and at length, first about the power and primacy of the
Roman Church, then about Purgatory, about indulgences, about Penitence and
about the Absolution of the priest. But at that time both Luther’s mind (unless
he dissembled everything) and his speech were very different concerning these
matters than shortly afterward. For he, too, approved and embraced the
declaration which the other two had made, and he spoke much more reverently
about the Roman Church than he did afterwards: to such an extent that,
declaring his opinion not only in Latin but also in German, he said that he
would not attack the primacy and obedience of the Roman Church, nor could
it be attacked by anyone in a Christian fashion; nor would he deprive the
Pontiff of anything that was owing to him.
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And since during the debate he had been suspected, from his words, of being
a supporter and patron of the Bohemian schismatics, as Dr Eck openly accused
him, he himself quickly exclaimed angrily, in German, that this was a lie. Then
in responding more seasonably, rejecting this same thing as though it were a
grave insult to him, he said the following: ‘No evil schism that the Bohemians
make has ever pleased me or will ever please me; because they, by their own
authority, separate themselves from our unity, just as if a divine law were set
up on their behalf, when the supreme divine law is charity and unity of the
spirit.” %6 Therefore he asked of Eck that he not hurl such an insult at him,
making him out to be a Bohemian, since they had always been hateful to him
because they dissented from unity. Finally, although he also said strange and
scandalous things about Purgatory, as for instance that there was nothing
concerning it in the Scriptures, for which reason he was suspected of the heresy
of the Greeks and Beghards (who deny Purgatory), for the purpose of removing
that suspicion from himself, he said publicly:

‘I, who strongly believe, indeed I dare say I now that Purgatory exists, am
easily persuaded that there is mention of it made in the Scriptures: As this,
which Gregory mentions in his Dialogue on Matthew: It shall not be pardoned,
either in this age, nor in the future — signifying that certain sins are pardoned
in Purgatory. I admit also this passage of 2 Machabees: It is a holy and
wholesome thought, to pray for the dead, etc.’*”

When Luther had at length been worn out, the intrepid and indefatigable
Eck once again confronted Karlstadt who returned into the arena on the 14th
day of July. Eck was summoned there by Karlstadt at the same hour that
Luther had withdrawn, so that even if Eck (a pilgrim separated both from his
books and from his well-known friends in a foreign region) could not be
conquered by arguments, he might at least leave the arena, worn out by labor
and by distaste for insults, and might display an appearance of having been
conquered. Therefore, the argument returned to the question of man’s free
will. And that adversary added this to the paradox: “That a just man sins in
every good deed.” But this disputation lasted only a few days. For it was soon
brought to an end, on the 15th day of July, and the whole case was referred
to the Judges.

And so the Wittenbergers returned home. They had been honored exceed-
ingly when they came to Leipzig, but they returned to Wittenberg with far
less glory than they had hoped. For they had not believed that Eck would be
such a man as they had found him. Therefore, since they had little trust in
the outcome of the oral disputation, they took refuge in books, quickly pub-
lishing as though their position were victorious, before they knew what the
Judges, chosen by each side, would rule — although it had been established at
Leipzig that no one would publish about this disputation before the opinion
of the Judges was known. Now, about the Erfurters and how they would rule,
nothing was clearly known. But it was not possible to doubt that the Parisians
would judge for Eck’s side, since they not long before condemned Luther’s
104 propositions in a criminal judgment, and published open testimony. But
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Luther published a letter, full of spleen and complaints, written to his friend
Spalatin, who was a confidential advisor to Frederick, the Duke Elector, in
matters sacred and secular, and who had performed many services for him
secretly. In this letter Luther of course wrote many things that were very far
from the truth, just as Eck demonstrated in his answer. The letter’s beginning
was as follows. ‘My dearest Spalatin, you wish to know the story of this famous
disputation which we had at Leipzig.’*® He says that the disputation was a
waste of time, not an inquiry into the truth; and however much there was in
Eck, he had in no way touched upon his goal. Or if it was touched upon, it
was not argued by anything except the most well-known and well-worn
arguments. Then Luther began to assault the Leipzigers, saying: ‘Let them
attribute it to themselves, not to me, if they themselves are affected, whom an
equal desire for glory and an unrestrained, long-established envy drove to
scheme evil schemes against us on Eck’s behalf.’ ** However, he did admit that
he owed nothing to that excellent University except all honor and all duty,
although the envy of certain people was displeasing to him. But nevertheless
he praised Duke George, because truly the clemency and munificence of that
Prince omitted nothing which could tend toward the most happy outcome of
that debate, since he was on his guard toward everything and warned the
participants that the debate should be carried on modestly and with zeal for
seeking the truth. Still, Luther added many things that amounted to insults
and complaints against the Duke’s Counselors.

‘For first,” he said, ‘the pact was broken, by which it had been agreed between
Eck and us that the matter would be freely discussed and that excerpts made
by Notaries would be published for the public judgment of the whole world.
But the Counselors decreed that the excerpts would not be published unless
offered by judges who had been elected in common and by name, and unless
they themselves accepted the ruling — as though the judgment of the world
and of whatsoever best man you wish was insufficient.” He said that there was
another scheme: When Karlstadt brought books with him, at Eck’s will they
set up a statute, that books must be left at home, and that the debate must be
held through the strength and freedom of memory alone, orally. But when the
objection was made to him that publishing the debate before the judges” decree
neither complied with the pact nor saved the treaty, he answered thus: ‘As if
they themselves ever obeyed any pact made with us!" And he added that he
had agreed that the debate which was excerpted by the hand of Notaries not
be published, but that he had not promised that he himself would write no
further. Once again, praising Duke George, he said that the Duke, chastising
both sides most prudently, had said “Whether it is so by divine law or by
human law, the Roman Pontiff is and remains the Highest Pontiff” He had
spoken in this way truthfully and not lightly, and reproached their useless
debate with this notable sobriety. Therefore when Luther, who considered the
applause of the multitude the highest good, sensed that his disputation was
less plausible to the people of Leipzig, he poured out all his anger against Eck
(who was on everyone’s lips as the victor, or certainly as Luther’s equal and
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Karlstadt’s superior), attacking him with innumerable insults through many
varied pamphlets and letters. He even dared to complain of Eck openly and
most seriously to Leo X, as though everything everywhere were disturbed and
wounded by the lies, deceits, and tricks of Eck. ‘Here is that enemy of yours,
my Leo, he said, ‘or rather of your Curia, who preferring trouble to power,
so long as he may snatch furiously at his own glory, reveals Rome’s shame to
the whole world. By the example of this one man we can learn’ (he said) ‘that
there is no enemy more harmful than a flatterer. For what does he accomplish
by his flattery, except an evil which no king was ever able to accomplish?
Today the name of the Roman Curia stinks throughout the world, and the
authority of the Pope weakens, and is in ill repute due to infamous ignorance
— none of which we would hear, if Eck had not disturbed my and Charles von
Miltitz’s council about peace.” %

Jerome Emser, a man who was both exceedingly eloquent and exceedingly
learned, wrote a certain letter about this disputation, to Dr Johannes Zack, the
Administrator of the Church of Prague, when he heard that the Bohemians
were boasting that Luther had defended their viewpoint. And truly in that
letter, which investigated the truth of the matter most soberly and equally,
setting aside every insult and detraction by Luther, he asserted that he had
not defended the side of the Bohemians, but had openly spoken against them;
but Eck, a most powerful Theologian, had keenly defended their propositions.
However, Luther, whether because in the meantime he had obtained books by
Jan Hus (whom he greatly esteemed) from Bohemia, or whether he was
considering his own shame that Eck had been called ‘a most powerful Theo-
logian,” soon wrote — most petulantly — A certain Hunting-Expedition against
Emser the Goat-Horned (for Emser had this symbol on his arms, inherited from
his elders).** This letter was so exuberant in its insults, so biting in its scoffing,
so bitter in its calumnies, that Emser — who only a short time before had
received Luther with honor at a banquet in Dresden — appeared to have been
buried rather than merely attacked. Luther certainly used this as a precaution,
so that he might endeavor to terrify his adversaries by the bitter reiteration
and clamor of his insults, and offer them as laughing-stocks before everyone.
For he spoke as follows to Leo X: ‘Concerning this very matter I am in such
an uproar, with so great a spirit, that I may suppress those whom I perceived
to be greatly unequal to me, more by the magnitude and force of many words
than by my spirit.

But he did not drive that mighty ‘goat-horned’” man** into either flight or
hiding by this stratagem of his; rather, Emser answered that hearty hunter,
the Saxon Nimrod, and struck back, putting many other objections against
Luther very seriously and the following most seriously of all: that when he
himself was elected by Duke George to the Counselors of Leipzig, he had heard
from Luther’s mouth “This matter was not begun because of God, nor shall it
be finished because of God.” Certainly Luther’s reputation among good people
was seriously wounded by this blow, especially since Luther remained silent
about it for so long, his defendant’s conscience neither contradicting it nor
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even complaining, but cleverly dissembling for twenty months. However, there
was another struggle between him and Emser in the meantime, through
published pamphlets. For he responded to none of his adversaries more
frequently than to him. At length, when he was very frequently urged by his
friends to make a statement that would repel so heavy a mark of suspicion
from himself, he wrote a certain pamphlet in German, in which he tried to
convict Eck of lying, but did so by pure deceits and trifles, not by any solid
argument, but by the empty jangling of rhetorical exclamations. Soon, therefore,
Eck refuted his trifles with certain proofs, and gravely checked his futile
mockery in a manuscript*® addressed to Tetzel and in other reproaches, and
drove this Monk, as verbose as he had been before then, to be silent.

When the dispute was finished, Charles von Miltitz, so that he might bear
the praise of bringing peace from his country to Rome, once more tried to
reduce Luther to silence. But Luther boasted thus about this matter to Leo X:
‘While we’ (he said) ‘were doing nothing to promote this dispute, apart from
the greater confusion of the Roman case, now for the third time Charles von
Miltitz comes before the fathers of the Order, assembled in the Chapter; he
seeks advice about composing his case, which was already most disturbed and
dangerous. Some of the most famous men among them are sent here to me,
since (for God is gracious) there is no hope of attacking me by force. These
men request that I at least honor Your Holiness’s rank, and that I excuse both
your innocence and mine in letters of humility: the matter is not yet at the
final pitch of desperation, if Leo X, through his innate goodness, will set his
hand to it” And a little later, the rebel monk dared to prescribe the laws of
peace to the highest Pontiff. He added, ‘No one should assume, Most Holy
Father, that I will hereafter make a recantation, unless he wishes to involve
his cause in a still greater storm. Furthermore, I will not endure laws for
interpreting the word of God, since it is proper that the word of God, which
teaches the liberty of all other things, should itself be unfettered. Excepting
these two things, there is nothing which I cannot do or suffer, and so I would
most heartily wish. I hate quarrels, I will challenge no one, but I do not wish
to be challenged in return. Moreover, when once I have been challenged, with
Christ as my teacher I will not be voiceless.”

Meanwhile the Elector Princes of Frankfurt were gathered in Mainz, since
the Emperor Maximilian had died. They happily elected in his place his
grandson, the most powerful Prince of many realms and provinces, Charles
V.He was then passing his time far away in the realms of Spain. And certainly,
since he was still a youth, many occasions were sought, on various pretexts,
of approaching him and drawing him into Luther’s camp: to such an extent,
that the Lutherans persuaded themselves with the utmost certainty that Charles
would be a wholehearted Lutheran. The deserts of Frederick the Elector, Duke
of Saxony, were bandied about; accusations were cast at the Roman Pontiff
and his Legate, that they had desired the King of France to be elected and
had denounced Charles, both in secret and openly. Insults and well-known
pamphlets against the Pope and against certain bishops and theologians were
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published. Then Luther himself, urged on by the advice of his associates, wrote
a letter to the same Charles in feigned humility, minutely filled with hateful
complaints against his adversaries. He even added an offering or declaration,
none the less false and malicious for being pleasing to him. He aroused the
hatred of the Emperor, his courtiers, and indeed of the whole people toward
the Pope and the theologians, by publishing books of this sort.

Therefore he says in that letter, after seeking Charles’s benevolence through
flattery: “Several books have been published by me, through which I brought
down upon myself the envy and indignation of many great men, when I should
have been safe through a double guard. First, because I came unwillingly into
the public eye, nor would I have written whatever I wrote had I not been
betrayed by the force and tricks of others. For I was always seeking, by the
greatest devotions, nothing other than to hide myself in my corner. Second,
because I testify according to my conscience, and according to the judgment
of the best men I was zealous to publish nothing except the Gospel truth, as
opposed to the superstitious opinions of human tradition. For this reason the
third year is now almost ended, during which I continually suffer wrath, insults,
dangers, and whatever evil people are able to think up. In vain I seek pardon,
in vain I offer silence, in vain I propose conditions of peace, in vain I seek to
be instructed in better things. One thing alone is prepared against me — that
I should be destroyed, along with the universal Gospel. However, when I had
tried everything in vain, at length it seemed good to me, following the example
of St Athanasius, to call upon the Imperial Majesty, if by chance the Lord
would deign, through that Majesty, to help his own cause.’*’

And in his declaration he says: ‘But I did not even accomplish this, which
I had offered frequently, readily, and in many ways (as a suppliant and obedient
son of the Holy Catholic Church — as which, with the best and greatest God
as my helper, I hope to die), that I would be silent, if it were permitted by
my adversaries, and that I would endure the examination and sentence of all
Universities that were not suspect, before unsuspect judges, both sacred and
profane, under proper and sufficient public faith, with free conduct; and that I
would prepare myself freely and humbly, and that I would accept their exam-
ination and judgment.’ *

Many complaints of this type were strewn through the crowd, not only by
Luther himself, but also by his confederates, especially by numerous poets and
rhetoricians, who were troublesome to the theologians and monks in the town,
not only on Luther’s account, but also because of Johann Reuchlin and Erasmus
of Rotterdam — truly most learned men, and magnificently accomplished in
letters and languages, who had grounds for discussion and disagreement with
the poets and rhetoricians. And not a few lawyers and courtiers, who were
distinguished for their riches, authority, and grace, did many things on Luther’s
behalf against the churchmen. They worked not so much through printed books
as in letters and speech, sometimes secretly in the Princes’ ears and sometimes
openly before the people; and as the hatred of the laypeople toward the clerics
grew, they continued cleverly increasing it by their slanders. And the German
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knight Ulrich Hutten, a man of both a noble lineage and of the keenest wit,
most of all enflamed the minds not only of the princes and nobles, but also of
the townsfolk and the rustics. For previously, even before Luther’s name was
known throughout the world, Hutten had written many things concerning the
liberty of Germany, arguing against the seeking of pensions and the annoyances
of summonses, by which the Roman Curia appeared to weigh Germany down.
He was vigorous and keen not only in legal formulae, but also in common
speech. He then had published the Roman Triad, certainly a slight book, but
wonderfully witty and sufficiently plausible and acceptable to the laity due to
the argument of its ingenious originality. Certainly he ensured, by means of
this book, that nothing was equally hateful to most Germans as the name of
the Roman Curia and its officials.

1520

Luther seized that opportunity and began to write a certain Reformation in
German, addressed to Charles V who had just then been elected Emperor, and
to the Christian nobility of Germany.*” And in it, obviously in order to alienate
everyone’s mind from the Roman Pontift and from his Curia and jurisdiction,
he renounced as strongly as possible the Roman Curia’s ostentation and abuses,
most hatefully ridiculing whatever either was reprehensible in it or was able
at least to appear reprehensible. And in addition, he further added slanders,
neither trivial nor few, against the Roman Popes. Along with other things, he
made mention of many things which the Popes had done in opposition to the
[Holy] Roman Emperors and other Princes, since they had engendered wars
out of wars, and had everywhere sown disagreements among Kings and Princes,
through which disagreements they might increase their own power, since the
Kings would be exhausted, impoverished, and reduced to extremes by the
provisions of war and the expense.

And so that he might inspire the new Emperor, who was still young, to
show greater hostility toward the Roman Pope and all clergy, he busied himself
in proving, with many reasons and arguments from the Holy Scriptures, that
the sword of the Emperor had free power over everyone, not only laity but
clergy as well, without any impediment. For there was not any difference
between laity and Clergy except a fictitious one, saving a difference in office,
since we are all consecrated as priests by baptism; with the result that anyone
at all who has received baptism is able to claim that he is already priest, bishop,
and Pope; it is permissible for anyone, not only those for whom it is appropriate,
to exercise that office. Made more bold by this argument, he openly advised
rebellion from the Pope, saying: “Therefore the Papal power ought not to be
submitted to, but rather resisted with our bodies, our substance, and with all
the strengths of which we are capable. Let us therefore be vigilant, O dear
Germans, lest we become equally responsible for all unhappy souls, which have
perished through this wicked and diabolical regimen of the Romans.”**

By these writings and many others of this sort, although exceedingly harshly
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written, he put forward an appearance of piety. And he placed the healing
name of Jesus on individual pages in the front of the book, so that the reader
might believe that all these things had been suggested to him by the spirit of
Christ and were tending toward the best result. So he first subjected the Pope
and the Bishops to the sword of the Emperor in this Reformation. Then he
took away the authority of the Pope both to interpret the sacred Scripture and
to appoint a general council. Having tried these things by varied deceit, drawn
both from Scriptures and reason, he then began to inveigh bitterly against the
morals and practices of the Roman Curia, criticizing each matter separately
and, through slanders, presenting everything in the worst light. Therefore he
exclaimed that it was a shameful thing that the Pope wore a triple crown,
when the highest kings bore a single one; that he was the vicar of the crucified
Christ, not of the exalted Christ; that his Cardinals were a useless, nay rather
a harmful people, who sucked Italy and Germany dry. From the Papal house-
hold, he said, one hundredth part should be retained, and ninety-nine parts of
it abolished; the first-year fruits* of bishoprics should be abolished, and the
Papal Months; confirmations of Bishops should be thrown out, as should the
Archbishops” robes. The house of the Papal Chancery was a brothel beyond
all brothels. The Pope had no right to be compared to the kingdom of Naples
and Sicily — everything which he possessed was force and plunder; the Roman
Excommunication, together with its letters and tokens, should be plunged into
a cold bath; the Canon Law, from the first letters to the very last, should be
utterly destroyed, above all the Decretal Law, and so forth.

And so when he perceived that this book also was not only being read with
calm minds by his friends among the laity, but was also being accepted and
attended to with approval, he was made even more bold. He attempted and
even accomplished an outrage that was certainly extremely bold, and unheard
of throughout all previous ages; namely, he publicly condemned to the fire and
burned the sacred canons, and the decrees of the holy fathers, and all the
Pontifical law together with the Papal Bulls, and the letters and signs of
indulgences, and of other Papal favors.

And he even published a book about this great crime, boasting about himself,
so that the fame of the deed should be spread further. In this book, wishing
to give a reason for the burning, he recounted thirty articles collected from
the volume of the Decrees, which he considered absurd and impious. Twisting
them into the worst sense by misrepresentations, he scourged them with many
taunts and insults, and at last added these words: ‘In these articles and others
of this type, of which there are an uncountable number, but all of them arguing
that the Pope is superior both to God and to all human beings, and that he
alone is subject to no mortal, but all other beings, even God and the Angels,
are subject to him.?° So the disciples of the Pope say that the Pope is a marvelous
thing: that he is not God, but he is not a man; perhaps he is the Devil and
Satan himself’?* Later on he says, “This is the sum and summation® of the
whole Canon law: that the Pope is God on earth, the superior of all heavenly,
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terrestrial, spiritual and secular beings, and that all things are appropriate for
the Pope, to whom no one dares say, What are you doing?’ %

But Ambrosius Catharinus of Italy, obviously a very learned man, who had
earlier refuted his errors and undertakings most keenly in five books, responded
to him, so seriously and truly, in these words: “Truly this is the sum and
summation of all your follies, since you have displayed nothing but falsehoods
and lies, to which it would be most foolish to respond. For if you persuade
your mob of these things, setting aside any contradiction, surely there exists
nothing so discordant or so absurd that you would not be able to persuade
them of it also. For who could believe that in the Decrees the Pope is said to
be superior to God, or to the Scripture, or to all heavenly things? What pious
ears could receive this most cruel blasphemy, that the Papacy is the government
of the Antichrist? In that case, were so many holy, proven men leaders in the
Antichrist’s government — Gregory, Leo, and their predecessors,’* men full of
knowledge and the spirit of God? O world, truly resting upon evil! The most
malignant serpent heaps insults and pours his venom out, not only upon the
rank or evil character of the Pope, but upon the office, the See, the Majesty
that was appointed and immovably founded by God, etc.’ 5

And so Luther, already secure in popular opinion, and propped up by the
favor of certain nobles, and trusting in the praises and defenses of the rhetori-
cians and the poets, proceeded most boldly to all imaginable misdeeds. He
renewed before the Council his appeal against the Pope, as though it were
against the Antichrist and one who denied the Scriptures. He pursued the
Director of the Sacred Palace with dire curses and insults, because of an Epitome
the Director had published — indeed, he even publicly summoned him to arms.
“Truly it seems to me’ (he said) ‘that if the madness of the Romanists continues
thus, no remedy will be left except that the Emperor, Kings, and Princes,
girded with strength and arms, should attack these plagues of the entire earth,
and decide the matter not with words, but with the sword. For what do these
lost men — who lack even common sense — babble, except that which it was
foretold the Antichrist would do? If we punish thieves with the fork, robbers
with the sword, heretics with fire, why do we not all the more, with all available
weapons, fall upon these teachers of perdition, these Cardinals, these Popes,
and all that conflux of the Roman Sodom, which continually corrupts the
Church of God? Why do we not wash our hands in their blood?’ %

This defendant proclaimed these things, and many others of this sort, as
fiercely as possible against his judges. The Director of the Sacred Palace was
present among them as a delegate; the Pope was supreme. And when the
theologians of Louvain condemned several of Luther’s propositions, books and
sermons by name in a certain doctrinal criticism, and the theologians of Cologne
followed them, and published a very similar condemnation, Luther was quickly
incited by rage and inveighed against them with insults and misrepresent-
ations. ‘It is said’ (he wrote) ‘that the Gospel of Christ may not be proclaimed
before the Turks. But if, among these doctrinal damnation-mongers, the Bull
corresponds to their confidence and their great arrogance, what tyranny of the
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Turks could be compared with it?” And below he wrote, First, therefore, the
trust of pronouncing judgments must be taken from our Directors, whether
they are true ones or feigned; and it must be demonstrated how much need
there is of mainstays in whom one might trust, when these have rarely judged
well, but have frequently — indeed almost always — judged badly. Nay, since
someone who is evil once should be presumed evil always, according to the
rule of law, then we must not trust any of our Directors at all, in any place
whatsoever, on any occasion whatsoever, concerning any thing whatsoever.
For it is certain that their judgment has already for many years been not only
capricious and hasty, but also erroneous, heretical, bold, and blind — such that
no one should trust in it securely, except for someone whom a wrathful God
decrees shall be deceived by the workings of error.”s?

To support this matter he added certain examples, namely, that they had
unjustly condemned William Occam, without doubt the prince of all learned
scholastics (he said), and a man of keenest intellect; and they had unjustly
condemned Giovanni Pico, Count of Mirandola, and Lorenzo Valla, whom he
called either the last spark of the Primitive Church or a new tinder. And after
these, they had condemned Johannes Reuchlin, from whom, he said, the The-
ologians of the five Universities learned what they knew, what they understood,
what they sought. And so that he might further weaken the Directors” authority,
he often mocked them in other pamphlets as well with insults and slanders,
adding everywhere in the margin of the book, if something appeared to him
to have been said unskillfully, these ridiculous adverbs which he had invented
himself: Louvainly, Colognely, Nostraly, etc., so that through contempt and
scurrilous insults he might take away from them their authority as students
of literature and their reputation for doctrine in the eyes of the common people
and the youth — although in August he had respectfully requested men from
Louvain as his judges.

But against both Dr Johannes Eck and the Augustine brother Alveld (a
pious and erudite man, who belonged to the Franciscan order), he published
most bitter pamphlets in German, by which he rendered his cause more
agreeable to the people. In writing about Eck, in fact, he used this beginning:
“That Dr Eck has returned to Rome is made clear to me by trustworthy signs.
From these it is most certain that just as earlier in Bavaria, Switzerland,
Austria, the Rhineland, Rome, and Bologna, now also in Meissen and Saxony,
he is recognized and denounced as a false man who lies and deceives in whatever
he speaks, writes, and does, just as many learned, serious men have demon-
strated about him before now in “Unlearned Canons” and “Eck Hewn Down.”’
(These were two books published against Eck). ‘But now he has wished to
declare openly his Roman protection, and has declared that he himself has
conquered lies. For Rome now produces such men, and no others.’?

But against Alveld he wrote thus in his preface. ‘If Leipzig produced such
glants, it is fitting for that land to have a rich ground. Listen so that you may
understand what I want. Sylvester, Cajetan, Eck, Emser, and now the people
of Cologne and Louvain, displayed their extraordinary and warlike misdeeds
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against me, and followed honor and glory according to their own worth. They
defended the cause of the Pope and of indulgences against me thus, because
they considered that it would turn out better for them. And at length several
men planned to attack me, as the Pharisees attacked Christ, etc.’ %

Therefore, when Pope Leo X, a most kind man in every respect, saw that
the Church was being disturbed on every side by the unholy and seditious
writings of Luther, and that the disagreement was increasing daily, and that
Luther grew always worse, rejecting all admonitions no matter how pious, at
length he bestirred himself against the exceedingly proud importunities of the
rebellious Monk. First, he proposed that Luther’s writings should be very
carefully examined by certain most learned theologians. Then, when the Cardi-
nals had been called into assembly, supported by their council, he proceeded
to the rigor of judgment, since he had accomplished nothing by being lenient
and working through Legates and Nuncios. Nevertheless, he used such moder-
ation that, when forty-one false articles had been reviewed, in pronouncing his
sentence he condemned only the books; but the author of the books he urged
in a fatherly manner to recover his senses. He had earlier most kindly sum-
moned Luther to Rome, offering him both a safe conduct and expenses for the
journey; thus he also fixed in his Bull a limit of sixty days for him, in which
to recant his errors; and then he added another sixty days for him to achieve
the appropriate obedience to the Apostolic See and the correction of his errors,
once again offering him a safe conduct, with the fullest trust. For it very
greatly grieved the pious Pontiff that the German nation was incited by Luther
to rebellion against the Roman Church, since the church always had embraced
that nation before others in its loving heart; the Roman Empire had been
transferred from the Greeks to Germany by Pope Leo III, the beloved of God,
who presented Charles, surnamed the Great, with the Imperial Crown of Rome
in the year of Christ’s birth 801.

But before Luther received the published Bull of Leo X, he had, through
the secret machinations of some of his Augustinian brethren, obtained from
Bohemia books by Wycliff the Englishman and Hus the Bohemian, who were
rebellious heretics and enemies of the Roman Church. He borrowed many
things from these books, which seemed to support his rebellion. Therefore, he
published a book against the Seven Sacraments that the Church uses for the
sake of salvation. He gave this book the title Concerning the Babylonian Captivity
of the Church, a preliminary work of Martin Luther. And in it he openly justified
the Bohemians, and insulted the Catholic Church most ferociously, saying:
‘Arise, then, here and now, in one body, all you flatterers of the Pope, make
yourselves busy, and defend yourselves against charges of impiety, tyranny,
treason against the Gospel, and the injury of brotherly dishonor: you who
denounce as heretics those who do not follow the mere dream out of your own
head, but who on the contrary are manifest® and powerful and know the
Scriptures. If there are any who should be called heretics and schismatics, it
is not the Bohemians, not the Greeks (who rely upon the Gospels) — but you
Romans are heretics and impious schismatics, who take for granted only your



80 Luther’s lives

own invention, contrary to the clear Scriptures of God. Men, wash yourselves
clean of these things!' ¢! And at the end of this book he added: ‘T hear a rumor,
that Bulls and Papistic threats are once again prepared against me, in which
I am urged to a response, or I will be declared a heretic. If these things are
true, then I want this pamphlet to be part of my future response, so that they
may not complain that their tyranny was puffed up to no purpose. The
remaining part I will quickly publish, Christ willing, which will be of such a
sort as the Roman See has not seen or heard until this time. I will give abundant
witness of my obedience.’ ¢
Finally, he added this sacred verse:

Impious enemy, Herod, why do you fear for Christ to come?
He who gives heavenly kingdoms does not snatch away
mortal possessions.s®

Through this he was hinting to the reader that the Roman Pontiff was similar
to Herod and was persecuting heretics for the sake of earthly power. But, on
the contrary, it was for the Gospel of Christ.

The remaining part of his response, about which he threatened there, he
published later, against Ambrosius Catharinus, concerning the vision of Daniel.
In it he represented twelve aspects of the Roman Pontiff in such a way that
through them he turned every reverence done to God in the church into a
laughing-stock. And later, when he saw the Bull of Leo X that was published
against his books, his wrath soon boiled up to so great an extent that he
seemed, due to the savagery of his attacking, to rage rather than to write.
First he published a pamphlet, which he gave this title: Against the Execrable
Bull of the Antichrist. This entire book overflowed with pure attacks and false
accusations, designed to stir up defection and sedition against the Apostolic
See. He said: “‘Whoever may have been the author of this Bull, I hold him to
be the Antichrist. And in the first place I protest, that I dissent with my whole
heart from the condemnation contained in this Bull, which I both curse and
execrate as a sacrilegious and blasphemous enemy to Christ, the Son of God.
Then secondly, I affirm by the entire pledge of my soul the articles condemned
in the Bull, and I declare that they must be affirmed by all Christians on pain
of eternal damnation, and that whoever agrees with this Bull must be held as
Antichrists, whom by these writings I also consider as Pagans, and avoid as
such.”¢* And further: ‘Are you not afraid, you Bullated Antichrists, that stones
and wood will pour out blood, at this most horrific sight of your impiety and
blasphemy?’ 6> And further: “‘Where are you now, Charles, best of Emperors?
Where are you, Christian Kings and Princes? You received the name of Christ
in baptism; can you then bear these Hellish voices of the Antichrist?’ ¢ And
further: “And where does this thing that I have discovered come from, namely,
that there are deposited in Germany, with those moneychangers whom they
call a Bank, certain hundredweights of gold coins, which might destroy Luther?
For the Holy Apostolic See, the teacher of the Faith and the mother of Churches,
today fights, reigns, triumphs against these arguments and against Scripture
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— a See that is undoubtedly Antichristian, and convicted of heresy twice seven
times, if it has fought against the sword of the Spirit, that is, the word of God.
Since it is not ignorant of this fact, and lest it may at some time be driven
into danger on account of this fact, thus it rages in the Christian world
with wars, slaughters, bloodshed, death, and devastation, overwhelming and
destroying everything.’ ¢7

Now Charles V, the Emperor-elect, had come by sea from Spain into Flanders
and Brabant, hereditary lands of his, to celebrate the Imperial Diet at Worms.
‘When he learned from the Apostolic Nuntios Marino Caracciolo and Jerome
Aleander that a Bull of Pope Leo X had been published against Luther’s books,
bearing in mind his Titles (for he was called — and was — the Catholic King
of Spain and the Emperor of the Romans) he soon gave the most certain
indications of his religious faith, his piety, and his obedience by commanding
sternly that Martin Luther’s books, which had been condemned by the Apostolic
See, should be publicly burned. And so they were burned by executioners and
butchers both in the towns of Brabant and in cities of the Empire, Cologne,
Mainz, etc. And since Luther could not avenge this injury with the sword, he
decided, aflame with rage, to avenge it with the pen. And furthermore, lest
the eminence and authority of the Supreme Heads, the Pope and the Emperor,
should make his books at the very least ambiguous and suspect to the people,
if not entirely worthy of condemnation and execrable, with serpentine cunning
Luther disregarded everything which the Pope and the Emperor had ordered
or done publicly, and attributed all that was being done at their command to
the envy of the theologians: when the theologians could accomplish nothing
against him either by citing the Scriptures or through arguments, they incited
the Pope and the Emperor through false accusations, so that they might
overcome through force and power him whom they had been unable to conquer
by law and in the court case.

Therefore, he published an assertion of all his articles, which Leo X had
condemned in his Bull. Moreover, he published it not only in Latin, but also
in German, and he was so puffed up by a spirit of pride that for his own single
sake he condemned not only all the scholastic Doctors, as he had been accus-
tomed to do previously, but he even wished that the Church Fathers, the
Roman Popes, and the General Councils be believed less than he, one man
though he was. Therefore he impudently laid claim to skill in the Scriptures
for himself before all others. Furthermore, due to hatred for the Pope and the
Theologians, he embellished everything, overwhelming the ears of the people
and the mind and eyes of the reader with shameful accusations, taunts, and
slanders; and indeed he did this even more frequently and more ferociously in
the German version than in the Latin. For these were the words of the title
in German: The Foundation and Reason of all the Articles of Dr Martin Luther,
which were Unjustly Condemned by the Roman Bull.®* Then he inserted the sweet
name of Jesus among all his bitter abuses, with this salutation: “To all good
Christians, who will read or hear this little book, Grace and Peace from God.
Amen.’ %
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Afterwards, beginning his preface, he tried to claim good will for himself
(due to the laity’s praise) and faith and authority (due to the blindness of the
Clergy). And he ascribed the matter to the Divine Goodness, which had so
blinded certain Tyrants of Christianity, and had entangled them by the spirit
of confusion in errors, that they had published a Bull to their own greatest
disgrace and to their own noteworthy and irrecoverable weakening, in which
they condemned the manifest truth to such an extent that the very stones and
logs almost cried out against them. And further: ‘T do not say’ (he wrote) ‘that
I am a prophet. But I say to them that this — that I might be a prophet — is
more greatly to be feared, the more they condemn me and the more highly
they think of themselves. If I am not a prophet, nevertheless I am certain in
my own mind that the Word of God is with me, and not with them. For I have
the Scripture on my side, and they have only their own personal doctrine.” ™

He wrote these things and many other things of this sort in the prologue,
for the purpose of inciting the fierce people of Germany against the Pope and
every member of the Clergy. But in what followed, so great was the petulance
of his words, the scurrility of his insults, and his pride in condemnation, that
it would have been a shameful thing to address even camp-followers and washer
women in such a fashion. But in the Latin book, lest he should seem to the
learned to be utterly raving through wrath and self-love, he displayed a certain
amount of modesty; although in truth he was exceedingly immodest. The title
was: The Assertion of All the Articles, etc.' A Letter to the German Knights followed
this, in which he removed the spirit of judgment and of understanding of the
Scriptures from the Clergy and handed it over it to the laity.” He added that
God had delivered us clergy into an evil mode of thinking, so that we might
condemn the truth which the laity embrace; and they who are not priests might
become priests, and they who are not laymen might become laymen. For this
reason’ (he said) ‘it seemed good to me to write to you laymen, a new race of
Clerics, etc.

After the letter was a fairly extended prologue, in which first he protested
that he absolutely wished to be compelled by the authority of no pope what-
soever, however holy, except insofar as he was examined according to the
judgment of the divine scriptures. And he added, after many other comments,
that many errors are found in the writings of all the Fathers, and that they
often fight among themselves, often disagree with one another, and twist the
Scriptures. Augustine often only argues, and decides nothing; Jerome asserts
almost nothing in his Commentaries. For the rest, he said that up until this
time he had appealed from the Scholastic Doctors to the Church officials, not
because he considered all their opinions true, but because they appeared closer
to the truth than the Scholastics, who had almost no remnant of the truth. In
the course of the book, he rejected even the Council proudly and insultingly,
saying: ‘Therefore whether the Pope or a party, whether the Council thinks
thus or thus, no one should prejudge those matters which are not necessary
for salvation, but each one should rely on his own opinion. For we are called
into liberty.’
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1521

Before the Emperor Charles V began the most splendid and famous Diet at
Worms, Luther published a great many books, both in Latin and in German.
Since he was aiming at the fame of piety and erudition, and at influence not
only among the common people, and he was also hoping to gain the good will
of the Princes, in these books he mixed many good things — both in explaining
the Scriptures and in exhorting and rebuking the people — with his worst
tricks; to such an extent that very many men, even of the greatest authority,
believed that this was done both through zeal for virtue and in accordance
with the spirit of God, to remove the abuses of hypocrites, to reform the habits
and pursuits of the Clergy, and to direct the minds of mortals towards the
love and honor of God.

The following were among these books: An Exposition of the Ten Command-
ments; About Christian Liberty; Fourteen Consolations; An Explanation of the Lord’s
Prayer; A Commentary on Paul’s Epistle to the Galatians;, Expositions of the Epistles
and Gospels by the Lord’s Appearances; Offerings on Twenty Psalms; Exposition of
the Seven Penitential Psalms. And further on the Psalms: On the Thirty-Sixth, the
Sixty-Seventh, and the Hundred and Ninth; Exposition of the Song of Mary, the
Magnificat; About the Good Works of Johannes, Duke of Saxony, Brother of Frederick
the Elector; and other little works of this sort, which seemed to display an
appearance of both doctrine and piety. Afterwards, however, when that very
great Diet was begun at Worms, the Papal Nuncio Jerome Aleander (who later
was made Archbishop of Brindisi, and then a Cardinal), a man quite learned
and skilled in tongues, began to accuse Luther most gravely with many speeches
in the very crowded gathering of Princes, Prelates, and Representatives of the
Empire. He accused him not only of disobedience and heresy, but also of
sedition, rebellion, impiety, and blasphemy.

But since in the opinion of many Aleander seemed to be stirred up against
Luther more from envy and a desire for vengeance than by zeal for piety, and
since he accomplished or managed very little through his orations, be they
however frequent and vehement, then finally he excerpted about forty Articles
from Luther’s book About the Babylonian Captivity, which had then recently been
published.” In these articles Luther had dared to reject, trample upon, and
condemn not only the rites and sacraments of the Church, but even the laws
of the Princes and any and all governmental arrangements of human beings.
These were among the articles: “That the Seven Sacraments must be denied,
and only three accepted for the time being; that Transubstantiation at the altar
must be considered a human fiction, since it is based upon nothing in Scripture
or in reason. That it is a manifest and impious error to offer or apply Mass
for sins, for reparations, for the dead, or for any necessities of one’s own or
of others. That only they who have sad, afflicted, disturbed, and sin-filled
consciences are worthy to communicate.”*That Baptism justifies no one, nor is
of any use; but faith in the word of the promise justifies, and Baptism is added
to that. That neither Pope, nor Bishop, nor any human being at all has the
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right to determine a single syllable concerning a Christian person, unless it is
done with the consent of that person. For this truly amounts to making people
slaves of other people, subjects to statutes and their tyrannical laws. That no
law can be imposed on Christians by any right, except insofar as they wish it,
since they are free from all, etc.’

Therefore, when Aleander had read out these articles of Luther’s, and many
other impious and seditions ones of their sort, from the paper, and had exclaimed
with oratorical fervor against them, then the Princes, who had not yet read this
Jjust-published book and had not suspected Luther of anything of this sort, were
completely terrified and in an uproar, and looked one upon the other and began
to murmur against Luther and his protectors. When Duke Frederick of Saxony,
the Elector Prince, perceived this, in order to deflect their odium he said, “These
articles are not by Luther, but they were feigned by his adversaries because of
their hatred of him.” And so an argument arose, in which some said that the
articles were Luther’s and others that they were not. And it seemed wise to the
Princes that Luther himself should be summoned, so that he might declare from
his own lips which books were his and which were supposititious. Then there
arose a long consultation and a difficult dispute among the nobles of the Empire
concerning by what security and with what conditions he should be brought
before them. For to Luther’s patrons, the public oath of the Emperor alone,
given with whatsoever holy vow and confirmed with letters and seals, did not
seem sufficient. For they feared that perhaps, when he had come, he would be
betrayed by the Emperor into the hands of the Roman Pope, or that the Emperor
would himself give him over to the ultimate punishment as a heretic, thinking
that no sworn faith must be kept with a faithless heretic. But to many others it
seemed an outrageously shameful thing that any other thing should be requested
beyond the Emperor’s sworn faith for the safe conduct of one Monk.

However, since a great disturbance in the people’s minds against the clergy
had been stirred up throughout almost all Germany by Luther’s books, so that
the situation seemed but little distant from mutiny and sedition, the Emperor
permitted him to have safe conduct for going and returning, and several of
the Princes also gave their oath to Luther. The Emperor added this condition,
however, that Luther might not ever preach or write on the journey, lest he
stir the people up more. And so Caspar Sturm, an Imperial Diplomat, was sent
from Worms to Wittenberg, so that he might escort Luther on his outward
and return journeys under public trust.

Meanwhile, however, other matters of state were being carried out at this
Diet, since it was the first Diet the Emperor had held. Many of the Princes
received their feudal rights from the Emperor, as the recently elected, true,
and supreme Lord of the provinces, in a most splendid ceremony in which
they paid him the appropriate homage.

When Sturm came to Wittenberg, that is from the Rhine to the Elbe, he
brought both public and private letters to Luther, from which Luther learned
of his complete security; his patron, in whom he trusted before all others and
at whose expense he would undertake his journey, had thus provided for him
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with the greatest care. And so a coach was prepared for him, in the form of
a shaded litter, provided against all the injuries of the sky; and as companions
he had learned men — Jonas the Abbot, Schurff, an Ordinary of Laws, Amsdorf
the theologian, and so forth. Whatever road they took, there was a thick crowd
of people, due to their eagerness to see Luther. In the inns they found many
a toast, cheerful drinking-parties, music, and enjoyments; to such an extent
that Luther himself drew all eyes to himself in some places by playing songs
on a lyre, as though he were a kind of Orpheus, but a shaven and cowled one,
and for that reason more marvelous.

But although the Emperor had given him a safe conduct on the condition
that he neither preach nor write on his journey, nevertheless he (famous scoffer
at human law that he was) preached publicly in Erfurt on Low Sunday, and
ordered that sermon to be published in type. And in this sermon, he said very
many things against the virtue of good works and against human laws. For
thus he spoke: ‘One builds churches, another makes a pilgrimage to St James
or St Peter. A third fasts or prays; puts on the cap, or walks barefoot, or does
something else.” Works of this sort are absolutely nothing, and should be
destroyed from the roots up. For whatever comes from the Pope, says, “Da
Da,’s if you don’t do this, you are of the Devil.” The matter would be a trivial
one, if people were only being defrauded; but this is the greatest evil — alas!
— that can be in the world, that people are directed in this way, [to think]
that bodily works can save or justify.” And further: “There are three thousand
priests, among whom not four upright ones can be found — alas! And if ever
they should be considered upright preachers, the Gospel is preached only
superficially.” Next there was a certain fable from ancient times, from the Vessel
or the History of Theoderic of Verona.”

But since Sturm, too, was secretly a supporter of Luther’s party, he neither
refused him any of these things nor made them known to the Emperor.
Moreover, Luther himself described whatever was done at Worms with him,
but hardly in good faith; rather, since he was most desirous of praise, he turned
everything toward his own glory, mixing false things with true. However, so
that he might seem a less shameless praiser of himself, he assumed the third
person in speaking and recounting everything. But sometimes, preoccupied
with too great a desire for praise, he would forgo the third person, and say ‘I
am the one ... 7 For instance, he said: “The Speaker for the Empire said that
I had not responded to the case, etc.” Certainly from these words a reader who
was not altogether stupid would easily understand that these Acts had been
written by Luther himself, and indeed the style and the secret counsels of the
man which were narrated therein plainly indicated the same thing.

And so Luther came to Worms on the 16th day of April, and remained there
ten days. On the 26th day of the same month he left there. Therefore he himself
says in his Acts: ‘On the third day after Misericordia Domini Sunday, Dr Martin
Luther, an Augustinian by profession, rode into Worms, in the year 1521,
having been called there by the Emperor Charles, Fifth of that name. Dr Martin
Luther had, three years earlier, put forward certain paradoxes to be discussed
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in Wittenberg, a town of Saxony, against the tyranny of the Roman Bishop.
Although these paradoxes were, from time to time, torn up and burned by
various people, nevertheless they were refuted by nothing from either the
Scriptures or arguments from reason. The matter began to tend toward an
uprising, since the common people supported the cause of the Gospel against
the Clergy. And on this account it seemed wise, at the instigation of the Roman
Legates, that the man should be called before the Imperial Negotiator, once
letters of safe conduct had been given to him by the Emperor and the Princes.
He is summoned, he comes, and he turns aside into the Curia of the Rhodians,
where he is received with hospitality and greeted and sought for deep into the
night by many Counts, Barons, armored knights, nobles, priests, and laypeople.’
Luther wrote these things about himself in the introduction to his Aets.

On the next day at the fourth hour after noon, Luther was conducted by a
nobleman, Lord Ulrich von Pappenheim, and by the abovementioned Sturm
into the sight of the Imperial Majesty and of other Princes and Officials of the
Holy Roman Empire. He was warned by them not to speak about anything
on which he was not questioned. And so the Emperor’s Spokesman, Johannes
Eck, an eloquent man and one experienced in the law, who was the General
Official of the Prince Elector Archbishop of Trier, spoke to Luther in the
following fashion, first in Latin and then in German. “The Imperial Majesty
summons you here, Martin Luther, for these two causes. First, that you should
openly acknowledge the books that have been published under your name up
until this time, if they are yours. Secondly, that you should declare, concerning
the books which have already been acknowledged as yours, whether you wish
all of them to be held as yours or whether you wish to recant any of
them. 7 At these things, one of Luther’s companions on the journey, a lawyer
named Dr Jerome Schurfl, exclaimed, ‘Let the books be named! 8¢ Therefore
the spokesman listed many of his books, which had been published both at
Basel and elsewhere.

Luther responded to these things as follows. “The books which have been
named,” he said, ‘I am unable not to embrace as mine, and I will never deny
any of them. However, concerning what follows, whether I should affirm or
indeed recant those books, it would be foolhardy and dangerous for me to offer
anything that had not been carefully considered, since the question concerns
the faith and salvation of souls and the word of God, than which we have
nothing greater. For this reason, I humbly beg an interval of time to deliberate
whether I may satisfy this interrogation without injury to the Divine Word
and peril to my soul.”$' At this point a deliberation began among the Princes,
until the Imperial Spokesman replied as follows: ‘Although, Martin, you could
have understood sufficiently from the Emperor’s mandate for what purpose
you were summoned here, and for that reason you do not deserve that a longer
delay be given you for thinking; nevertheless His Imperial Majesty, through
his own inborn clemency, concedes one day to your meditation, so that you
shall appear here openly tomorrow at this same hour. On this condition: that
you do not put your opinion forward in writing, but that you deliver it orally.” s
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After this exchange, Luther returned to his inn. Here Luther mentions
several voices of his supporters, which were raised in his praise; among them
he makes note of one which said ‘Blessed is the womb that bore you. s But
on the next day, when he had been led back at the same time by the negotiators
and was in the palace, because of the Princes’ business he waited outside the
door until the sixth hour. But afterwards the Emperor and the Princes came
secretly out of their conclave and took their seats in public, in the midst of a
large crowd. Then the Emperor’s spokesman said to Luther, again in Latin
and German, “The time for deliberation, which he asked for yesterday and
which he should not have obtained, since he has known for so long why he
was summoned, is now at an end. Therefore, let him now respond, whether
he will uphold all the books which he acknowledges his, or indeed whether he
wishes to retract anything.’s*

Luther says that he responded to these things submissively, quietly, and
modestly, although not without Christian pride. However, his adversaries had
drawn not a little hope of his recantation from his request for time to deliberate.
But since he did not respond to the principal article, but rather — in long
digressions and extended speech, now flattering the Princes, now terrifying
them with examples drawn at length from the Scriptures and concerning the
kings of Egypt, Babylon, and Israel — noted an intricate distinction between
three types of his books, when the summer day had already drawn to evening
the Emperor’s spokesman told him to respond to the matter at hand, and to
give a simple answer, not a sophistical one:*> Would he recant or not? Luther
affirms that he responded thus to these things: ‘Since your Holy Majesty and
your Lordships seek a simple answer, I will give it, neither horned nor toothed,
in this manner.*® Unless I shall have been refuted by the testimony of the
Scriptures, or by evident reason (for I do not trust in the Pope nor in Councils
alone, since it is known that they have been wrong rather frequently, and have
disagreed among themselves), I am convinced, by the Scriptures that I have
brought forward and by my conscience which is bound by the word of God,
that I neither can nor wish to recant anything, since to act against my
conscience is neither safe nor honest. Got Helff mir5” Amen. 5

After this response, the Princes spoke with one another and, after deliberating
and consulting, ordered the Imperial spokesman to answer Luther in these
words: “You, Martin, have responded more impudently than befits your rank.
For if you had recanted those books in which the large part of your error is,
it can scarcely be doubted that His Imperial Majesty, through his own inborn
clemency, would not have tolerated the persecution of the remainder of your
books, which are good. But you revive matters which the Universal Council
of Constance, drawn together from the entire German nation, has condemned,
and you wish to be proven wrong from the Scriptures. In this, clearly, you
are completely out of your wits. For what is the use of holding a new disputation
concerning matters which have been condemned through so many centuries
by the Church and the Council?’ %

But Luther, citing his captive conscience as a cause, was not able to withdraw
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from the nets in which he was caught; he kept on saying that he could not
recant. Therefore, when shadows covered the entire hall, the meeting was
broken up, and the Princes withdrew, each one into his own lodgings. They
were bidden to return early on the following day, so that they might hear the
Emperor’s opinion. Therefore, on the sixth day after Misericordia Domini
Sunday, the Emperor sent a paper written in his own hand, composed by
himself in the Burgundian tongue, into the Senate of the Empire. Translated
into Latin, it contained the following decision: ‘It is known to you that my
descent is from the most Christian Emperors, from the noble German nation,
from the Catholic Kings of Spain, from the Archdukes of Austria, from the
Dukes of Burgundy; all of whom remained faithful children of the Roman
Church until death and always stood out as defenders of the Catholic faith, of
its sacred ceremonies, decrees, ordinances, and its holy customs, for the honor
of God, the increasing of the faith, and the health of souls. And indeed, when
these suffered death, they left to us, by the arrangement of nature and by
hereditary right itself, the holy Catholic rites which we have mentioned, rites
passed down, as it were, by hand — in order that we might live according to
their example, and that we might die in those rites. And thus we, inasmuch
as we are true imitators of our forebears, have lived until this very day in this
same course, with Divine Grace favoring us. And so for this reason I have
decreed that everything should be guarded, which my predecessors themselves
honored, or which I have honored up until this present time; but especially,
before all else, that which was decreed and ratified by my predecessors, both
in the Council of Constance and in others. But now, since it is well known
that one single monk is hallucinating and is deceived by a certain opinion of
his own, which is contrary to the opinion of all Christendom, both of those
who preceded us in time gone by for over one thousand years, and of those
who now live (for according to the revelation of his opinion, forsooth, the
entire Christian family would seem always to have been turned about in error),
on account of these things I have wholly resolved to lay out all my dominions,
my Empire, my power, my friends, body, and blood, my life and my soul, that
this evil beginning not spread further; for that would impute great dishonor
to me, and also to you, who belong to the noble and most celebrated nation
of Germany. To you and to me, for our honor, authority, and privilege, this
has been granted by charter, that we should be considered as keen preservers
of justice, and as defenders and protectors of the Catholic faith. And therefore,
it would be an unending reproach to us in the eyes of our successors, if in our
time any heresy should be left in the hearts of the people — not only any
heresy, but even any suspicion of heresy, or any lessening of the Christian
religion. And so, now that this obstinate response, which Luther gave out
yesterday in sight of us all, has been heard, I announce to you my sworn
sentence, and I regret the delay and the fact that for so long I postponed
proceeding against Luther himself and his false doctrine; and I have determined
that I will by no means listen any longer to the man or to whatever he is
going to say. And I order that he be escorted home as soon as possible, in
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accordance with the custom of the charge, and that he himself take care,
according to the conditions attached to his safe conduct, not to call together
public gatherings nor to teach the people his false doctrine any further. Finally,
let him take care not to engage in any action that might ever excite any sort
of political innovation or might cause commotion. And as I have said before,
I have determined to gird myself for proceeding against him, since it is proper
to proceed against a notorious heretic. And at the same time I charge you,
that as good Christians you decide as you should in a case of this sort, and as
you have promised me to do. These things were written by my hand, on the
19th day of April 1521.”9

This judgment of so pious and Catholic an Emperor was read not only in
Worms before all the Princes and Officials of the Empire, but was also later
read in Rome, on the 10th day of May — the next month — in the public
consistory, before the noble Senate of Cardinals. This was done at the order
of Pope Leo X, in the ninth year of his pontificate. And the Emperor’s constancy
in the faith was praised beyond common measure by both branches of the
Senate, as were the zeal of his young breast for piety and ancestral religion.
But to whatever degree these good, grave, and pious men were praising the
Emperor, so to the same degree the Lutherans were muttering against him
and denouncing him in secret. They said that he was a boy, who was dragged
by the nods and flatteries of the papists and the Bishops in whatever direction
they wished.

Two German poets were especially irritated and gnashed their teeth in
threats and complaints. These two men, Ulrich Hutten the Franconian and
Hermann Busch the Westphalian, were descended from noble families and were
famous for their intellect; but both were of extremely defiant mind. Busch was
already a longtime enemy of the Scholastic Theologians and the monks, as
Hutten was an enemy of the Courtiers and Nuncios of the Roman Curia. And
so this saying was written up at night on doors throughout the city streets:
‘Woe to that land, whose king is a child.” And furthermore, a hostile document
was attached to the doors of the Mayor, in which it was claimed that 400
German knights were declaring war on the Cardinal and Archbishop of Mainz.
(This Archbishop, in Germany, is Dean among the Elector Princes of the
Empire, a position next in place and dignity to that of the Emperor.) However,
not a single knight’s name had been written on the document. In addition,
this seditious German saying was read, placed at the end of the threatening
document: Buntschuch, Buntschuch, Buntschuch. This word means ‘popular
alliance,” or, better, ‘conspiracy against one’s betters.’

And that the Catholics might be inspired with greater terror, that noble and
powerful man, Franz von Sickingen, did not stay away from Worms for long.
He had gained great renown for his military career, since he had undertaken
war on his own behalf against both the Landgrave of Hesse and against the
city of Metz, and had inflicted heavy losses upon both these enemies. And it
was rumored that he had stationed himself nearby in his castle, which he kept
heavily fortified, that he had collected a military band of knights, and that he
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was waiting to see the outcome of the Lutheran case, since he supported Luther
most vehemently. The Princes and other Orders of the Roman Empire saw
that there was turmoil and muttering among the common people not only in
the city of Worms, where they themselves were, but outside the city as well,
and not just in nearby areas, but even in far-away cities of Germany, and that
the minds even of most of the nobles too were inclining toward Luther.
Therefore, when they saw these things, although they had praised the constancy
and piety of the Emperor, they now prayed him that he would graciously
permit them to select certain representatives from the Orders of the Empire
who would earnestly put to the test whether they could persuade Luther to
recant those Articles that had been condemned by the Holy See.

In the meantime, Luther had done nothing publicly for three whole days.
In private, however, he gathered together and incited a more sufficient group
of restless men. On the 22nd day of April, the Emperor responded to the
Princes and Officials of the Empire that he would permit some of them to
confer with Luther and to put to the test whether he would be willing to
recant the condemned articles. But the Emperor permitted this on the condition
that the meeting take place quickly, and that Luther remain in Worms for no
more than three days. Nonetheless, the Emperor would persist in his judgment,
of which they had seen the manuscript on the Friday, however long Luther
persisted in his stubborn willfulness.

Therefore, when the Emperor’s permission had been obtained, with the
agreement of the others the Archbishop of Trier, the Elector Prince, sent two
priests from his own household to Luther, on the Monday after Jubilation
Sunday, which was the 22nd day of April, around the dinner hour, so that they
might bid him appear on the Wednesday, at the sixth hour of the morning,
in a certain place which would be indicated to him. When he agreed to this,
certain men were chosen from the Orders of the Empire, who would confer
with him. These men included two Electors, the Archbishop of Trier and the
Margrave of Brandenburg; also two Bishops, of Augsburg and of Brandenburg;
George, Duke of Saxony and Master of the Teutonic Order. To these were
added George Count of Wurtheim, Lord Bock of Strasbourg, and Dr Peutinger
of Augsburg; and finally Dr Jerome Vehus, Chancellor of Baden, who would
speak on behalf of all the others.

On the 23rd day of April, which was the holy day of St George the Martyr,
the Emperor celebrated the feast with all due solemnity, because he himself
was also a member of the Society of St George, as are many other kings and
princes. The Abbot of Fulda, the Emperor’s Ordinary Chaplain, celebrated the
Mass with his attendants in the most solemn fashion, together with a Prince
of the Empire, Lord Hartmann, Count of Kirchberg. He was indeed a most
sagacious man, but at that time was an exile, having been banished by his
subordinates. (The Emperor later reconciled him to his people by giving him
an annual pension, which allowed him to live privately in Mainz in his own
canonry, with the administration of his affairs entrusted to one of the Counts
of Henneberg.) On that day nothing was done in secular cases, due to the
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veneration of St George. On the 24th day of April, which was the Wednesday
after Jubilation Sunday, the abovementioned delegation from the Princes and
Orders of the Empire gathered in the court and household of Lord Richard,
Archbishop of Trier. Luther too arrived at the prescribed time, which was the
sixth hour before dinner. Thus, when Princes and Orders had met in Assembly,
Dr Vehus (since he is a man both very eloquent and very learned) began to
exhort Luther in a long speech not to depend upon his own way of thinking
and to persevere in his own premise, nor so to denounce and reject the Councils
as he had done before the Emperor’s Majesty. For the Councils did not enact
contradictory measures, as he had accused them of, but rather different measures
in accordance with the differences of persons, times, and places. Moreover, a
great many good things had come about because of the Councils: there was a
need for human laws, and the scandals of schismatics must be guarded against,
lest the seamless garment of Christ be divided. The Princes had procured this
meeting with him from the Emperor’s Majesty for this reason — not, certainly,
to dispute with him, but rather so that they might exhort him, kindly and
gently, that he should not cling stubbornly to his own mode of thinking. They
made this exhortation because of the very numerous, extremely serious scandals
and dangers that would result if he did not desist from his obstinacy.

When Luther had heard these words, first he thanked the Princes, for so
kind and gentle an exhortation, of which he was not worthy. Then, he answered
the objections regarding his statements about Councils, that he had not cen-
sured all Councils, but only the Council of Constance. He had censured it
chiefly because it had condemned the Word of God, as is clearly evident from
this Article of Jan Hus, which was condemned there: “That the Church of Christ
is the whole community of the Predestined.” The Council of Constance had
condemned this statement, and so also the Article of the Faith: ‘I believe in
the Holy Catholic Church.” But concerning scandals he said that there were
two scandals, the one of Charity, and the other of Faith. The first one concerned
Charity, because it had to do with morals and way of life; the second concerned
Faith or Doctrine, because it could not be avoided in the Word of God. For
in itself it could not be promised, that Christ would not be a stone for scandal.”!
He knew, therefore, that rulers ought to be obeyed, even bad, evil-living rulers.
Moreover, he knew that he should yield to the common opinion. Nevertheless,
he begged that he might not be compelled to deny the Word of God; in all
other matters he pledged that he would be most obedient.”

And so on this pretext of the Word of God , in the same manner as he had
done from the start and as he would do at all times, Luther thrust forward,
hawked about, and inculcated the condemned errors of the Waldensians, the
Whycliffites, and the Hussites, and persuaded many of the Germans. And in
this matter many people think that the Emperor and the Princes did not act
with enough reflection when they called Luther before them but did not call
any theologians who might reveal his false pretexts and deceits. Certainly the
pious and learned bishop John Fisher, the Bishop of Rochester in England,
shortly thereafter showed very clearly and abundantly in a long volume that
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none of Luther’s articles which Pope Leo X had condemned in his Bull were
contained in Scripture or were the Word of God. Neither was it true that this
Article of Johannes Hus (that the Church of Christ is the whole community
of the Predestined) is the Word of God, especially not in that sense which the
heretics pretended: that evil prelates and damnable sinners, although they are
baptized and Christian, are not of the Church of Christ, nor are they members
of the Church Militant. Indeed, this opinion is so clearly not the Word of God,
nor in the Sacred Scripture, that the contrary can be proven from very many
passages of Scripture; and most clearly, from the Parables of Christ, about the
wheat and the tares in the same field; and about the net cast into the sea, and
gathering all kinds of fish; and about the Ten Virgins, of whom five were wise
and five foolish; and so forth.

Johannes Cochlaeus was present then in Worms, the Dean of the Church of
the Blessed Virgin in Frankfurt-am-Main. This man followed Luther when he
passed by there, and had come to him privately and on his own accord,
summoned by no one.”* He had come for no other cause than that he might
expose and submit his body and his life to the utmost danger, if there were
need, for the faith and honor of the Church. For he was burning with a great
zeal, both for the sacraments of the Church, which Luther, in his Babylonian
Captivity, had either entirely rejected or had profaned by evil alteration; and
for the religion of his ancestors, which he grieved to see condemned and
hostilely attacked by that man. And he had already written three books —
which he brought with him — in support of the venerable Sacrament of the
Eucharist, in refutation of Luther’s Babylonian Captivity. Now Luther had already
been made aware of these matters by Wilhelm Nesen, a Frankfurtian poet and
schoolmaster who later died most pitiably at Wittenberg in the Elbe river.

Therefore, when Cochlaeus arrived in Worms, accompanied by only one boy,
his own sister’s son, he came first to Wolfgang Capito, who was certainly a
learned and eloquent man, but extremely cunning with a more than vulpine
skill.** Capito was then a counselor to the Cardinal and Archbishop of Mainz,
and he most craftily dissembled the Lutheranism which he secretly nourished
in his breast. He introduced Cochlaeus to Jerome Aleander, the Nuncio of Leo
X, to whom Cochlaeus was already known through letters. In this way it
happened that on the day on which the selected Princes were going to confer
with Luther separately, Aleander called Cochlaeus to himself early in the
morning, at the fourth hour, bidding him to wait in the court of the Archbishop
of Trier until he should be called into a conversation with Luther. However,
he earnestly enjoined him that he should by no means enter into disputation
with Luther, but should only listen, so that he would be able to recount
accurately how Luther was dealt with.

Cochlaeus did this, and later, after dinner, he entered into a private conver-
sation with Luther in Luther’s inn, at times debating with him and at times
conversing in turn in a friendly manner; just as Cochlaeus himself has related
at length in a small book written particularly about this matter.®* But from
that time the Lutherans were always enraged at Cochlaeus. They did not wait
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until he published something against Luther, but soon they were rising against
him on all sides with various slanders, curses, tricks, and calumnies. And they
even spread about the rumor that Cochlaeus had been secretly instructed by
the papists for this reason, that he might induce Luther, by a trick, to renounce
his safe conduct, and thus hand him over to the hangman. Moreover, they
published songs, or to speak more truly, accusations and slanders, which they
sent out into other cities so quickly that these songs arrived in Nuremberg
and Wittenberg before Cochlaeus had returned to Frankfurt. These songs
began: ‘O Cochlaean ravings, new stories about Luther, record of jesters, most
noteworthy for cowardice. They should be explained in verses, they should be
depicted with horns, they should be smeared with shit, they should be rubbed
down with lime, etc. And above these they affixed German songs, which
mocked Cochlaeus.

Cochlaeus learned from Capito early on the following day that this rumor
was being spread about him. When by chance Cochlaeus met Jonas, the Provost
from Wittenberg, on the road, he rebuked Jonas regarding this matter. For
Jonas had been present at the conversation, and had spoken in this way to
Capito. But Jonas denied everything to Cochlaeus’s face; however, he warned
Cochlaeus not to publish anything against Luther. For there were forty men
who would sharpen their styluses to attack him, if he published anything. But
Cochlaeus answered that not only injurious styluses but even Death should be
held in contempt in order to uphold the faith of the Church.

The Princes of the Empire, lest they leave anything untried, obtained an
interval of two more days for Luther from the Emperor, so that there could
be further discussion with him. And so two Doctors of Law, Peutinger and
Vehus, came to him on the next day, which was the feast of St Mark. They
requested him to submit his books and writings to the Emperor’s Majesty and
to the Princes and Orders of the Empire for judgment. For in this way the
best provision would be made, both for his books, so that whatever was good
in them might remain, and for the public tranquility which this judgment
would produce. And Luther said that he was prepared to do and to endure all
things, provided only that they were supported by the authority of the Holy
Scriptures. For the rest, he would nevertheless maintain his stance. For God
had said through the prophet: ‘Do not trust in Princes, in the sons of men, in
whom there i1s no health.” And further, He had said, ‘Cursed is he who trusts
in man.” And when the Princes urged him more vehemently, Luther answered:
‘Nothing is less worthy to be surrendered to the judgment of men, than the
Word of God.” 9

They left him, bidding him to consider better, and when they came back from
dinner they asked him that he would at least submit his writings to the judgment
of the future Council. He agreed to this, but on this condition, that the several
articles about which the Council would give its opinion, according to the
testimony of Scripture and the Divine Word, would be excerpted with his
knowledge. But in his Acts, which were published both in Latin and in German,
Luther reprimands these good and famous men for falsehood, because they said
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to the Archbishop of Trier that Luther had promised that he would submit his
writings to the Council in several articles, when he intended to pass these things
over in silence. In fact he had never said this, nor even thought it.

And so, summoned before the Archbishop himself, and admonished by him
in the judges” absence, both about the judgment of the Emperor and the Empire,
and about that of the Council, Luther answered that it would scarcely be safe
for him to submit so great a matter to those who attacked with new charges
one who had been summoned under imperial protection and condemned him,
while they approved the opinion and the Bull of the Pope. Then the Archbishop
requested that Luther himself propose some means by which it would be
possible for the case to be answered. And Luther said that there were none
better than those about which Gamaliel spoke in Acts 5: ‘If this counsel or
work is of men, it will be disbanded; but if it is truly from God, you will not
be able to disband it.”97 Again the Archbishop asked, “What if those articles
are excerpted, which must be submitted to the Council?’ Luther answered, ‘So
long as they are not those that were condemned by the Council of Constance.” %
Trier answered that he feared they would be precisely those ones. ‘And so,
said Luther, ‘about this matter I neither can be silent nor wish to be, since
certainly the Word of God was condemned by that decree.’?* When he had
said these things, he was dismissed.

Luther himself, in his Acts, wrote the following things about himself, dis-
guising his obstinacy throughout by the pretext of the Word of God, and
tossing his own praises about unrestrainedly. For writing about Cochlaeus, he
says: ‘But Dr Martin, because of his incredible gentleness and probity, con-
sidered the man kindly. '® And at the end of the book he says, “The most
Christian father, responding extremely modestly, thus began.’'** Further:
“Therefore, may God long preserve this most pious man, born to guard and
teach the Gospel, for His church, together with His word, Amen.” 1%

And so when the Emperor saw that the man was made ever more and more
stubborn by pious and merciful admonitions, he sent to him on the following
day the Officer of Trier, and the Chancellor of Austria, and his own Secretary.
They were instructed to say to Luther that since he refused to return to his
senses and to the community, when he had been solemnly warned so many
times, in vain, by the Emperor, the Elector Princes, and the Orders of the
Holy Roman Empire, it remained for the Emperor, as the Advocate of the
Catholic Faith, to proceed. It was the Emperor’s command, therefore, that
within twenty-one days Luther depart hence for his own safety, under free and
public conduct; and that he take heed not to stir up the people on his journey
either by preaching or by writing. Luther says that he answered these words
as follows: ‘As it has pleased the Lord, so was it done; Blessed be the name
of the Lord.’ '** Then he thanked the Emperor and the Princes for such kind
and merciful audiences, and for the free conduct which had been and would
be observed for him. However, elsewhere he wrote the contrary.

On the next day, therefore, that is on 16 April,'** the Friday after Jubilation
Sunday, Luther left Worms with his comrades. Sturm, the Herald and Diplomatic
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Negotiator of the Emperor, had rejoined him to conduct him safely wherever
he wished. But although the Emperor had commanded Luther neither to speak
publicly nor to write on his journey, nevertheless, either forgetting this command
or contemptuous of it, he wrote back to the Princes from Freiburg, and he
publicly preached in the town of Eisenach. But he wrote letters that were very
favorable and flattering, to gain approval for himself and to incite hatred of the
Emperor and the Clergy among the people. For soon a letter in which Luther
recounted everything he had done at Worms (and disguised his stubbornness
throughout under the pretext of the Word of God) was reproduced by printers
and dispersed among the people. He claimed that he had made no other reser-
vation, except this only, which he had not been able to obtain: requiring that
the Word of God be free, and not bound. And on the third day of the journey
he sent the herald or negotiator of the Emperor back from Freiburg, where he
had also written that letter; he feared no violence whatsoever, so secure was he
under the protection of so many nobles. Besides, it seemed to him that the herald
might be an impediment to his more secret councils, if he were not sent away.
For after he had come to Eisenach, a town of his Prince and protector, and there
had preached publicly on 8 May (the day of the Invention of the Sacred Cross)
in defiance of the Emperor’s command, when he had gone a little way out of
the town he was with the utmost secrecy intercepted on purpose by his friends,
who were pretending to be his enemies.

Soon the rumor was spread far and wide that Luther had been captured,
and that his imperial protection had been violated and his safe conduct broken.
And indeed, this malicious plan had been so secret that even the companions
of his journey were ignorant of it and thought that he had been captured and
abducted by enemies. Therefore many messengers were sent out, who an-
nounced through the cities of Germany how cruelly Luther had been captured,
seized, and abducted while under safe conduct. And so that there would be
greater sympathy for him and greater indignation at the Emperor and the
Princes, the rumor was embellished by the messengers to say that his hands
had been so cruelly bound, and that he had been dragged on his way on foot
among hastening horsemen at such a speed that blood had spurted from his
fingers. And this Holy Gospel was proclaimed even at Worms, so that the
greatest possible muttering against the Emperor would arise, and not only
among the people but even among the Princes, until the matter was investigated
more carefully and was found to be a figment of wickedness.

And so throughout the cities the Lutherans raged because of the captured
Luther, and ground their teeth at the clergy, and said that they would avenge
Luther’s death (for the rumor even claimed that he had been killed); for they
suspected that the waylayers had been suborned by papists. But nowhere was
there greater danger from mutinous men than at Worms. For even the Elector
of Saxony complained among his friends that it was a shameful thing and
unworthy of the Empire’s Majesty that a man should be thus intercepted while
under royal protection, and should be held captive. And among the common
people the most seditious complaints were bandied about by many, but most
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bitterly and vehemently by the two poets who have already been mentioned,
Ulrich Hutten and Hermann Busch. The latter was present in the city and
filled everything up with noises and complaints; while the former, who was
not far away from Worms in the citadel of Franz (a nobleman), sent from
there a most scurrilous letter against all Bishops and Clerics. For this reason
nothing was more certainly expected than a serious and bloody revolt against
the Emperor and all the clergy. But the Emperor’s youth and goodness, and
the diligence of the Princes, restrained those minds that were inclined to
sedition.

But Luther went as soon as possible into territory that was allotted to his
Prince (they say that this was a town of Thuringia, Allstedt by name, in which
Miintzer later preached most seditiously). Although he lay hidden safe and
sound in the citadel, nevertheless he was not able to be quiet in his spirit,
which panted for the revolt of the people and the slaughter of the clergy. In
that retreat he wrote many books, so that he might wholly move the minds
of the Germans to defection from the Apostolic See and into hatred of all
clergy. To this end he first wrote a book in German, addressed to Franz von
Sickingen: On Private Confession, and Whether the Pope May Command It.° In
the preface to this book he set together the Pope, the Bishops and every cleric
with the people of Canaan, who did not wish to surrender of their own will
but were battled down with the sword by Joshua (Kings 31). Then he threatened
them, that if they did not change their customs, there would be someone who
would teach them other customs, not by letters and words, as Luther did, but
by deeds and arms. Moreover, he gave thanks, first to God, that the terror of
the Roman See had been diminished, and that the heading in decrees, ‘If anyone,
with the Devil persuading him,” would deceive people no longer. Second, he
thanked Franz himself, because he had in many ways and frequently consoled
him, and had laid himself open to many things. Finally, he commended Ulrich
Hutten and Martin Bucer to Franz, of whom the latter was an Apostate from
the preachers, and the former an enemy of the courtiers. He wrote this preface
on the 1st day of June.!%

Shortly thereafter he wrote another book, about Dr Jakob Latomus, a
Theologian of Louvain. In its preface he said: ‘A monster of Rome sits in the
middle of the Church, and hawks itself in God’s place. The Bishops fawn on
it, the Sophists obey it, and there is nothing that the hypocrites do not do for
its sake. Meanwhile, Hell extends its spirit and opens its mouth endlessly, and
Satan makes sport with the perdition of souls.’'*” And when he wrote the
preface to Jonas, the Provost of Wittenberg, he warned him that he should
not promote the most pestilential Decrees of the Antichrist, which he had been
ordered to teach, for any other reason except to teach his students that they
must forget these things which he taught, and that they should know that
whatever things the Pope and the papists decree or believe should be avoided
as deadly. And in the end of the book he says, TFrom these things I think it
has been sufficiently shown, that Scholastic Theology is nothing other than
ignorance of the truth, and a scandal placed close by the Scriptures. In truth
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I have given my advice, that a young man should avoid Philosophy and
Scholastic Theology, as the death of his soul. Thomas [Aquinas] wrote many
heretical things, and is the originator of the reign of Aristotle, the destroyer
of pious doctrine. What is it to me, that the Bishop of Bulls canonized him?
Therefore, in my opinion, he who flies from [scholasticism] will be safe. I do
what I should, and again I warn, with the Apostle. Watch lest anyone deceive
you through philosophy and empty artifice (for this is what I interpret scholastic
theology to be, strongly and with faith), according to the traditions of men
and the elements of this world (the laws about Bulls are among these, as is
whatever else has been ordained in the Church apart from the Scriptures), and
not according to Christ.” ¢ Finally he added the following: ‘And why does not
some one of you respond to the remaining things? Either you or Andreas
Karlstadt? Is Amsdorf completely idle? Should not the glory of the Gospel be
equally championed by all of you? I have destroyed the serpent’s head; why
cannot you trample its body?” 1%

But his malice and impiety was most outstanding when he maligned St
Jerome as a favorer of Arius, because he did not want to admit the doctrine
of consubstantiality,''® as if some poison lay hidden in its letters and syllables.
However, Jerome did not write about consubstantiality, but about sub-
stance.!'! Luther wrote another book, About the Abrogation of the Private Mass,
to his Augustinian brothers in the Wittenberg monastery.!'? In its preface, so
that he might strengthen his brothers (who were the first to annul Masses)
in his own insolence, he bade them to be strong in persisting against the
accusations of conscience, since even he himself had scarcely yet made his own
conscience firm, with however many powerful and clear Scriptures, when he
dared — one individual though he was — to contradict the Pope and to believe
that he was the Antichrist; that the Bishops were his Apostles; and that the
Academies were brothels. He said that his trembling heart often quivered and
rebuked him, objecting: ‘Are you the only one who is wise? Is everyone else
— so great a number! — in error? Have so many centuries been in ignorance?
‘What if you are mistaken, and drag so many people into error with you, who
must be eternally damned?” But he adds, that Christ at last confirms him, with
His certain and trustworthy words. But he did not disclose in what precise
words he was confirmed by Christ. And he says that those brothers should
maintain with certainty and confidence that which they had already assented
to: ‘that not only should we regard the judgments of the whole world as fragile
leaves and chaff, but we should be armed for death, against the Gates of Hell’
Nay, rather, he should have said to fight against the judgment of God who
tests us, and with Jacob to prevail against God. And as though the whole
world would be convulsed by that book, he wrote in the frontispiece: “The lion
will roar, who will not be afraid?’ s

Then he wrote a fourth book in Latin in the same place, addressed to his
father (a layman and unlearned), about monastic vows. In its preface he recounts
that he had become a monk in the twenty-second year of his age, and had
remained one for sixteen years.''* But he became a monk, not through his own
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desire, nor for the sake of the belly, but because he had been suddenly walled
in by terror from the sky and the agony of death and had vowed a forced and
unavoidable vow.!' And he strove to prove by the testimony of his father that
this had been an illusion and a deceit. And at the end of this preface he adds
these words: “What can it matter if the Pope kills me, or damns me to the
limits of Hell? He cannot resurrect the dead, to kill me more than once. Truly,
I wish to be condemned by him, so that he may never absolve me.” !¢ He wrote
this preface on the 21st day of November.

And so for six months he lay hidden in solitude — not a wild solitude,
however, but a well-fortified one, which through an arrogant comparison and
an overly proud imitation, he called his Patmos, as though he were a second
John the Evangelist, banished by the Emperor to an island on the most
malicious of pretexts; when in point of fact, the Emperor did not even know
where he was hiding. He also called it his Hermitage and the place of his
pilgrimage, so that by the wicked pretense of captivity he might claim for
himself an appearance of great sanctity. And with the same falsehood, in the
same place, he wrote his opinion about Vows, to the Bishops and Deacons of
the Church in Wittenberg. But in reality, there was no Bishop there. And
although that pamphlet was very short, nevertheless he divided it into two
parts, the first of which contained 140 propositions, the second 139. He
explained his reason for dividing them as follows: “These first propositions’ (he
said) T want to be argued in such a manner that they may be held to be certain
and true; those which follow, I simply put forward to be discussed and inquired
about.’

Since Luther had previously requested a judgment from the Parisian theo-
logians, both at Augsburg before Cardinal Caietanus and at Leipzig before the
Counselors of Duke George, because he thought that the Parisians had been
offended by the Pope, and since he had said that the University of Paris was
the parent of all studies, and most Christian from antiquity, and most flourishing
in Theology, therefore the Lutherans awaited the judgment of the Parisians
with great expectation. In fact, they awaited it with such great confidence, that
not a few of them in Worms (where Luther’s cause was being entertained to
the greatest extent) affirmed that the Parisians had approved thirty-eight of
Luther’s articles from the Papal Bull, and had left only two of them as
questionable. But during these very days those theologians, solemnly convened
and bound by oath, publicly gave out their judgment, which the Lutherans
found odious and execrable, since it was far contrary to their expectation. ‘We
have carefully and fully examined,” they said, ‘the entire doctrine which goes
by the name “Lutheran,” and have discussed it at length. We have found and
have judged that it abounds in accursed errors, which touch most powerfully
on the Faith and on morals. And we find that it is seductive to the simple
people, injurious to all the learned, impiously disparaging of the Church’s power
and Hierarchical Order; openly schismatic, contrary to and distorting of the
Sacred Scripture, and blasphemous against the Holy Spirit. And therefore we
decree that it is destructive to the Christian Commonwealth, and should be
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altogether exterminated, and openly committed to the avenging flames. And
its founder should be compelled, by all legal means, to public recantation.” 7
This judgment of theirs was published on the 15th day of April. However,
Luther came to Worms on 16 April, when the Lutherans were not yet able to
know what the Parisians had decided. But after a few months, when certain
printed copies of this opinion arrived in Germany, all the Lutherans changed
their minds and began to accuse those whom before they had praised. And in
order that their contempt toward the Parisians because of this verdict might
seem greater, Philip Melanchthon, as a fervent defender of Luther, edited that
same opinion about them, by which he augmented his Latin Apology for Luther,
with this title: Against the Insane Decree of the Parisian Theologians, etc.!'s
However, he wrote that Sophists ruled there in the place of Theologians, and
slanderers in the place of Christian doctors, and that profane scholasticism had
been born from Paris. Once that was acknowledged, nothing remained: the
Gospel was obscured, the faith extinguished, the doctrine of works received.
And he even charged that the remaining schools of Europe had accepted
Scholastic Theology from them as if by force, so that the earth might be filled
once more with Idols. And he reproached them as bitterly as possible with
many sayings of this sort.

But nevertheless, Luther thought Melanchthon had dealt with them too
gently. Therefore he himself translated both the pamphlet of the Parisians and
the Apology of his ally Philip into German, and interspersed his opinion among
them. In this book he offered this opinion, in German, concerning the French
Theologians, for the sake of revenge and of paying them back in kind. He said,
‘In its highest part, which is called the Faculty of Theology, the Academy of
Paris is from its head to its feet a pure, snow-white leprosy of the true, most
recent Anti-Christianity and of deadly heresy. It is the mother of all errors in
Christianity, the greatest spiritual harlot that the sun ever saw, and a true
backdoor into Hell. It was prophesied that in the time of the Antichrist all
heresies which ever existed would gather together in one area, and would
damn the world. God willing, I intend’ (he said) ‘to demonstrate this about
the Parisians, that they are the foremost bedchamber of fornication of the Pope,
the true Antichrist; and to prove that they are worse than the Montanists, the
Ebionites, and all other heretics whatsoever whom they have written about.
They are the ones, whom I have already desired for a long time.”''* He wrote
these things in German to the people, whom he was concerned to inspire
against the judgment of the Parisians and to keep in his own faction. Never-
theless, he wrote nothing afterwards about the Parisians, except occasional
brief complaints, like a biting dog which, not daring to attack one stronger
than itself, barks fiercely from far away.

For the rest, Luther’s allies published a ridiculous book, with their own
names suppressed, and attributed it to the faculty of Theology of the Parisians.
In this book, first a certain opinion is recounted concerning the Apology of
Melanchthon, in weak and disordered barbarisms. Then is given the rationale
of the prior opinion. And certain rules for understanding the scriptures are
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most inelegantly added, at great length. This was done so that men of the
Gospel would be persuaded by this obvious fiction that the Parisian theologians
knew nothing about the sacred Scripture. And so they say, after the tenth and
last rule in that book, “This kindly faculty alone has elucidated everything,
first the Scriptures, after that the Fathers, writing for the final time, and it is
not able to be mistaken. For the liripipe '2° and the canon’s fur cape are infallible
signs. Therefore they act wickedly, who follow the naked Scriptures; worse,
who follow the naked Fathers; worst of all, those who in their writings proceed
from obscurity into obscurity. Therefore, let them set these things aside and
listen to the kindly Faculty, and cling firmly to the liripipe, since there is the
light of the world, and the rules of the faith, and the infallible wall, etc.” 1!

1522

Luther and his adherents, on their own account, condemned every ecclesiastical
judgment, and were rebels not only against their own Priors and Ordinaries
as judges, but even against the loftiest heights of the Church, the Pope and
the Emperor. So puffed up were they with the pride of contempt that they did
not even wish to submit their doctrines (which they held for Gospel) to the
Universal Council; and they had already forced the matter very close to the
point of popular insurrection and sedition. Because of all this, King Henry of
England, the Eighth of that name, who was most renowned for his piety, pitied
and suffered with the German nation and in an extraordinarily rare example
of devotion, and one that deserves to be admired throughout all centuries,
descended from his royal height into the literary arena, to fight it out with
the cursed Apostate of the mendicant Friars. And so King Henry wrote his
Affirmation of the Seven Sacraments, in response to Luther’s Babylonian Captivity,
and addressed it to Pope Leo X.'*? Truly, he wrote it so eloquently, learnedly,
and abundantly, that for this labor he merited, in the judgment of the Pope
himself and all the Cardinals, the Title of perpetual praise, which he was given
later by public assent, of ‘Defender of the FFaith.” In truth, how great this King’s
friendliness toward the Apostolic See was, how great his devotion to the Church,
how great his modesty despite his enormous energy of intellect and his rare
learning, and finally how great his zeal for defending the faith against his
adversary, can most clearly be understood from his own words, which he
addressed to the reader in his preface.

For he says: ‘Moved by faithfulness and piety, although there is neither
eloquence nor great store of learning in me, nevertheless I am driven to defend
my Mother, the Bride of Christ, lest I be stained by ingratitude. Would that
my skill were as great as my desire to do this. But although others are able
to fulfill this task more richly and fully, nevertheless I considered it my duty,
no matter how trifling my learning, that I myself should protect the Church
with whatever arguments I could and that I should throw myself against the
poisoned weapons of the enemy who attacks her. The very time and the present
state of affairs entreat me to do this. For in earlier times, when no one was
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attacking the Church, there was no need for anyone to defend her. But now,
when an enemy has arisen, than whom none more evil ever could arise, an
enemy who under the incitement of the Devil alleges charity, and driven by
wrath and hatred vomits out his viperish poison against both the Church and
the Catholic faith, then it is necessary that all the servants of Christ, of all
ages, of both sexes, of all ranks, should rise together against the common
enemy of the Christian faith. Let those who are not strong in their powers at
least bear witness to their duty by their keen feeling. And therefore now it is
proper, that we fortify ourselves with a double armor — that is, with a heavenly
one and an earthly one. Heavenly, so that he who by a feigned charity both
damns others and is himself damned, may be won over by true charity and so
win others; and he who fights by means of a false doctrine, may be conquered
by the true doctrine. And an earthly armor, so that if he is of such stubborn
malice that he spurns holy counsels, and condemns pious chastisement, then
let him be forced by deserved punishment, so that he who refuses to do good
may at least cease from doing evil, and he who has harmed others by the word
of his malice may profit them through the example of his punishment.’ 2

These things the King himself said in his preface. And indeed in the course
of the book he everywhere fortified and affirmed the opinion and doctrine of the
Church both with close-set logical arguments and with citations from the Holy
Scripture, and he so clearly laid bare the false pretexts and falsified subtleties
of his opponent and so keenly refuted them, that within a few months his book
had been published in many thousand copies by many printers and had filled
the entire Christian world with joy and admiration. Nor was it enough for the
Catholics in Germany to have read his book in Latin, although it had been most
eloquently written in that language; but it was even translated into the German
language, so that the laity as well, who were ignorant of the Latin language,
might understand that there was nothing sound in Luther’s new doctrine. And
so it is permissible to recount here some few of the King’s words against a
certain haughty and inflated argument of Luther’s concerning the sacrifice of
the Mass, which he said was a promise, not a deed. ‘It is a wonder’ (said the
King) ‘how after he suffered for so long in childbed, he gave birth to nothing
except pure wind, and that he, who wishes to appear so strong that he can move
mountains, to me in fact seems so weak that he could not set a reed into motion.
For if you take away the convolutions of the words in which he decks out his
absurd subject-matter (like an ape in purple); if you take away those exclamations
in which — as though the matter were already most clearly proven — he so
frequently raves against the whole Church, and rejoices as though he were a
fierce victor, although his army has not yet been mustered; you will see that
nothing remains other than a naked and pitiable sophistry.” 2

That new Evangelist had already returned to Wittenberg from his Patmos,
and although he had earlier publicly praised his brothers greatly for their
abolition of the Mass in a published book, nevertheless, since this had not been
done by his bidding and under his authority, when he returned home he publicly
disapproved of this matter in an address to the people on the first Sunday in
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Lent. ‘Everyone’ (he said) ‘was mistaken, who cooperated in and agreed to the
abolition of the Mass, not because this was not a good thing, but because it
was not done in an orderly fashion. But you will say’ (he said), ‘that this is
just, according to the Scripture. I too admit that; but what has become of
order, since this was done out of heedlessness, without any due order and with
scandal to one’s neighbor? And were not the Mass so evil a thing, I would
wish to restore it. I know the purpose of you all, and I do not know how to
avert it. I would know well how to fight against the papists and other insane
minds, but in the presence of the Devil I do not know how to hold up.”'?* In
the same way he reproved other reckless acts of his followers, some barbaric,
some sinful and impious, which they had put into action according to his words
and following his doctrine while he was absent. Among these were: the
destruction of sacred images; the throwing off of religious dress; the handling
of the Body of Christ in the Sacrament by profane hands; etc. Even though he
wished all these matters to be open to the people, and ascribed their present
state to foolish laws of the Pope, he nevertheless reproved his followers, because
these things had been attempted while he was absent. Nevertheless he wished
that all the images in the whole world were abolished, because of their abuse,
and he wanted all monks and nuns to desert their monasteries so that all such
institutions might perish throughout the whole world. And about the venerable
Sacrament he said, ‘Although they had not sinned by touching it, neither
however had they done a good work in this; since God cannot endure mockery
as the saints can. However, if anyone is so impudent that he wishes by all
means to handle the Sacrament with his own hands, let him see to it that the
Sacrament is brought to him in his house, and there he may handle it until
he is satiated; but not before the multitude. 26 And so with sermons of this
sort he maliciously restrained and repressed the audacity of other men —
especially Andreas Karlstadt — who wanted to amount to something themselves,
lest Luther alone should be all things to all people.

Furthermore, Luther attacked Pope Leo X’s Bull, ‘About the Lord’s Supper,’
very bitterly. This Bull had been published at Rome before Luther had come
to Worms. For although according to ancient custom, all heretics had been
excommunicated and anathematized in it, and by name the Gazari, the Pa-
tarenes, the Paupers of Lyon, the Arnoldists, the Speronists, the Wycliffites,
the Hussites, and last of all Martin Luther together with all his allies and
supporters, nevertheless this Bull had come to Luther’s hands rather slowly.
This was how it came about that after his return he prepared a certain German
pamphlet against this Bull, which he sent to the Apostolic See as a New Year’s
gift. Therefore, he began as follows: ‘Martin Luther to the most Holy Roman
See and all its Court; first, my thanks and greetings. Most Holy See, make
much ado about this greeting, but do not fall apart on account of it, in which
I put my name in the first and last place, and forget the kissings of your feet,
etc.”'?” Then, after restating the Bull, in response to it he said, ‘Moreover, I
say this to the Pope and to the threats of this Bull. Whoever dies because of
threats, will be driven into his grave by winds breaking from the belly.” '#* But
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when he had come to the Sixth Article, in which everyone who would supply
or sell swords or arms of war to Turks or Saracens was excommunicated, he
found fault with this and said, “What does it serve, to restrain the Turk bodily?
What evil does the Turk do? He occupies his provinces and governs them
seasonably. It would be proper for us to experience the same thing from the
Pope, who despoils us of body and life, which the Turk does not do. And what
is more, the Turk permits each individual to remain in his own faith, which
the Pope does not do. Rather, he drives the entire world from the faith of
Christ to his own diabolical lies, so that the reign of the Pope, over body,
goods, and soul, is undoubtedly ten times worse than that of the Turk. And
if we wish to fight against the Turk, we should begin by fighting against the
Pope.” 129

But he attacked the King of England by far the most viciously, in defiance
of all human shame, after he learned that esteem for Luther had been diminished
to a large extent by the King’s book, even among the Germans, once it had
been translated into the German language by Jerome Emser. Indeed no slanders
which the worst mind and the most evil mouth could invent seemed either too
harmful or scurrilous to him. Whatever came into his mouth, he vomited out
without any shame — insanely scorning the law of nations, by which a King’s
dignity ought to be deferred to, and every dictate of religion. And among his
slanders he frequently interposed his own monstrous arrogance and contempt,
while he falsely based himself on the word of God. ‘In truth,” (he said), ‘against
the words of the fathers, of men, of angels, of demons, I place not ancient
custom, not a multitude of people, but the word of the one Eternal Majesty,
the Gospel, which they themselves are bound to approve. Here I stand, here
I rest, here I remain, here I glory, here I triumph, here I assault the Papist,
the Thomists, the Henryists, the Sophists, and all the gates of Hell — and much
more the words of men, however holy, or fallacious custom. The Word of God
is above all; the Divine Majesty has so taken my part, that I care not at all if
a thousand Augustines, a thousand Cyprians, a thousand churches of Henry,
should stand against me. God cannot err or be mistaken; Augustine and
Cyprian, like all the elect, could err — and did so.”'** And later: ‘If we are
Christ’s alone, who is this dull-witted king who labors with his lies to make
us the Pope’s? We are not the Pope’s, but the Pope is ours. It is our business,
not to be judged by him, but to judge him. For the spiritual is judged by no
one, but itself judges everyone. Since this is true, everything is yours, even
the Pope; how much more those bits of filth and stains of humankind, the
Thomists and the Henries.'*! And later: ‘And so we ripped away the Mass,
and we triumph over the advocate of the Sacraments. And indeed, now that
the Mass has been conquered, I think that we have triumphed over the entire
Papacy. For on the Mass, as on a rock, the whole Papacy is founded, with its
Monasteries, Episcopates, Colleges, altars, ministers, and doctrines; and indeed,
with its entire belly. And it must happen that all of these will fall into ruin,
when once their sacrilegious and abominable Mass has fallen.” 132

And truly, is not this a shameless and monstrous taunt and boast of his,
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where he says: ‘If for the sake of Christ I have trampled upon the Idol of the
Roman abomination, which had set itself up in the place of God, and had made
itself the ruler of Kings and of the whole world, who is this Henry, this new
Thomist, a faithful disciple of so cowardly a monster, that I should honor his
virulent blasphemies? Granted, he is a defender of the Church, but of that very
Church which he supports and guards in such a large book; that is to say, of
a purple-robed and drunken whore, the mother of fornication. I consider both
his Church and the defender himself as the same thing, and I will attack both
of them in one rush, and with Christ as my leader I will prevail. For I am
certain that I have my doctrines from Heaven, doctrines by which I was
triumphant even against one who has more of virtue and wisdom in his smallest
fingernail than all the Popes and Kings and Doctors. Thus, they who cast
these Bulls of names and titles against me and who hawk pamphlets about
under royal signatures accomplish nothing. My doctrines will stand, and the
Pope will fall, despite all the gates of Hell, and the powers of the air, and the
land, and the sea. They have called me out to war, therefore they will have
war; they scorned peace when it was offered, therefore they will have no peace.
God will see which of us shall fail first from exhaustion, the Pope or Luther.
For the death of the abominable Papacy is at hand; its ineluctable fate presses
on it, and (as Daniel says) it approaches its end, and no one will help it’
Not content with all these things, and with a great many other frothings
and threats of insane boasting of the same kind, he added falsehoods and deceits
of the most savage kind, not only against the Pope and the King of England,
but also against the Princes of Germany. And he expressed these much more
ferociously in the German version than in the Latin, doubtless so that he could
incite the people against the Princes more readily. Therefore he said: ‘I have
already appeared before them three times. At length I entered into Worms,
even though I knew that the public trust granted to me had been violated by
the Emperor. For the Princes of Germany, who belong to a nation that was
of old most praised for its faith but is now in thrall to the Roman idol, have
learned nothing more than to despise the faith, to the everlasting shame of
their Nation.”'*® And later: “These are the weapons by which heretics are
conquered today: the fire and insanity of the stupidest asses and Thomist pigs.
But let those pigs proceed, and if they dare, let them burn me. Here I am, and
I will await them; in my very ashes, even if scattered over a thousand seas, I
will follow that abominable crowd, and I will wear them out.”'** Finally, “"While
I live, I will be the Papacy’s foe; if I am burned, I will be twice the foe. Thomist
pigs, do what you can; you will have Luther as a she-bear in your road, as a
lioness in your footpath. Everywhere, he will run against you and will not
allow you to have peace, until he has worn down your iron necks and your
brazen foreheads, either into salvation or into perdition.”'*> And again in the
German version he said: “The more things they wrote, the more insanely,
stupidly, and shamelessly they kept on lying, until at length it became evident,
through extremely clear Scriptures — by the grace of God — that the Papacy,
the Episcopate, the Colleges, the Monasteries, the Academies, together with
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every priest, monk, nun, mass, and ceremony of God, are all nothing but
damned factions of the Devil. For that crowd has this intention, that it should
act before God by works, and not by unadorned faith: but through that kind
of action, clearly, Christ is denied and faith is extinguished.'*¢ Again: “The
Pope and Henry of England are rightly joined together. The former holds his
Papacy with as clear a conscience as the latter his kingdom, and so they scratch
each other, as mules are accustomed to do. 37

But in the same year Luther wrote far more savagely and more rebelliously
than this against every ecclesiastical estate, under this title: dgainst the Spiritual
Estate of the Pope and the Bishops, Falsely So Called. But he called himself a
Preacher '** by the grace of God, and added that if he even called himself an
Evangelist by the grace of God he would be able to prove this more easily
than any of the Bishops could prove his own title. In truth, he was certain
that Christ himself called him thus, and so considered him; since Christ was
the teacher of this doctrine, and would be a witness in the last day that clearly
this doctrine was not Luther’s, but was the pure Gospel of Christ. Therefore
he says, in the preface to the book: “Through these words I certainly assure
you that henceforth I will no longer do you the honor of submitting myself
either to you or even to any angel from heaven, for the purpose of having my
doctrine either judged or examined. For there was enough of foolish humility,
for the third time already, at Worms, and yet it profited nothing. But I wish
to be heard, and — according to the doctrine of St Peter — to display the reason
and foundation of my doctrine before the whole world, and to keep it unjudged
by anyone whatsoever, even by all the angels. For since I am certain about
my doctrine, I wish on its account to be your judge and the judge of the angels
also (as Paul says), since anyone who does not accept my doctrine cannot be
saved. For it is God’s, not mine; and concerning it, my judgment is not mine,
but is God’s.”1** And later he says, ‘But if they should say, “Rebellion against
Church officials must be feared,” then I answer, “But surely the Word of God
should not be neglected, nor should all the world perish, on that account?” Is
it just that all souls should perish eternally, while the worldly pomp of these
specters remains undisturbed? It would be better that all Bishops should be
killed, that every College and Monastery should be eradicated from the foun-
dations up, than that one single soul should perish — I will not even say, than
that all souls should perish — for the sake of these useless specters and dolls.!*
‘What purpose do they serve, except to indulge their desires through the sweat
and labor of others, and to impede the Word of God? Moreover, if they do
not wish to hear the Word of God, but babble insanely and rage with their
excommunications, their fires, their slaughters, and every evil; then what could
more justly happen to them, than some strong rebellion, which would exter-
minate them from the world? And if this happens, it should be only a cause
for laughter; as the Divine Wisdom says in Proverbs 1.1

These things he wrote in the preface. Truly, with what slanders, abuses,
grimaces, taunts, shameful names, bitter words, deceits, blasphemies, and curses
did he rave against every ecclesiastical Order, but most especially against the
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Bishops, throughout that German book. No one could represent or judge him
better, than that book itself. Here it will be enough to repeat his Bull, which
appears in the approximate middle of the book, in these very words:

“The Bull and the Reformation of Dr Martin Luther. All those who bring
aid, and devote body, goods, and reputation to this end, that the Episcopate
should be destroyed, and the rule of the Bishops extinguished, these are the
beloved sons of God, and true Christians, who observe the precepts of God
and fight against the arrangements of the Devil. Or if they cannot do this, let
them at least condemn and shun that system of rule. But in contrast, all those
who support the rule of Bishops, and give them voluntary obedience, these
men are the Devil’s own ministers, and fight against the ordinances and the
law of God.”'*? Now in this Bull, in order to persuade the people of Germany,
he added many citations from the Scriptures, which he turned forcibly and
twisted against the Bishops. And the laity agreed with these the more easily,
and considered them to be correctly quoted, the more inimical they were to
the abuses and tricks of avarice which (the Lutherans shouted) were extended
publicly in the halls and courts of the Bishops, through the greediness of the
Officials and the Procurators, which greediness Luther prettily described in
his book.

And so this brawler began his boldest and most seditious crime by far, which
most greatly disturbed Germany, not only through deceitful pamphlets, but
also through the very Gospel of Peace. Just as Judas the Betrayer once did,
to whom the Lord said, ‘Judas, do you betray the Son of Man with a kiss?’
(for a kiss is the symbol of peace and friendship) — thus, surely, Luther plunged
Germany into war and rebellions by means of the Gospel of Peace. And in
this matter, it was not only a case of city rising against city in obstinate hatred,
people against people, province against province; but in every city, the common
folk plotted wars and seditions against the Senate, the people against their
Prince, and the Princes against their Emperor. And the more each one bandied
about the Gospel and desired to appear as an Evangelist surpassing all others,
the more he strove for revolution. Why was this so? Because Luther persuaded
them that a Gospel was more true, the more revolution it produced. For long
before, in Worms, in the presence of the Emperor, before all the Princes and
Orders of the Empire, he had dared to say openly that this was to him by far
the most delightful of all sights in the world, that he should see factions and
dissensions being made concerning the Word of God. For this was obviously
the course, the subject, and the outcome of the Word of God, as it says: ‘I
came to bring not peace, but a sword.’

But the King of England, of whom a mention was made above, cautiously
foreseeing where this artifice was tending, warned the most Illustrious Princes
the Dukes of Saxony, Frederick, Johannes, and George. He warned them very
faithfully and as a friend, but late and too slowly, because of the distance of
their locations. For before his letters reached them, already Luther’s new
German translation '** was published far and wide throughout all Germany.
Nevertheless, it is allowable to quote here the pious warning of that King.
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‘As I was about to seal these letters’ (he said) ‘it came into my memory that
Luther, in his dirges against me, excused himself for responding so slightly to
the remainder of what I had said, by claiming that he was busy with translating
the Bible. It seemed good to me, therefore, to urge you, that you make this of
all things the matter of your greatest attention: that he not be permitted to
do so. For although I do not deny that it is a good thing to read the Sacred
Scripture in whatever language, it is certainly dangerous that, in a translation
done by this man whose bad faith inspires confidence in everyone, his true
desire should be that he pervert the good Scripture by evilly twisting it; ***so
that the people will think they have read in Sacred Scripture things which an
accursed man has derived from equally accursed heresies.’ '*> These things the
King wrote, as wisely as possible. For who could sufficiently describe how
great a kindling and source of division, revolution, and ruin that translation
of the New Testament was? That man of quarrels changed many things in it,
contrary to the ancient and proven reading of the Church, and removed many
things, and added many other things, and twisted the sense into another
meaning — and bestowed great care on doing so. He added many erroneous
and sarcastic glosses of his own in the margins throughout the book, and in
his prefaces he omitted no kind of malice that might draw the reader into his
own camp. Therefore, scholars were found among the Germans who would
collect the errors — which he himself admitted — and the alterations from
throughout that translation; some of them found over a thousand such, others
fewer.

Among these critics, Jerome Emser certainly deserved the greatest praise,
since he not only noted the errors Luther made in translation and published
them for the people, but even published his own translation, which agreed with
the Latin text that was approved and accepted by the Church.'* He published
this as an antidote to Luther’s poison, and it was not a negligible comfort to
the Catholic people. For from this labor the Catholics learned where Luther
had been mistaken, and they were able to refute with confidence the Lutherans
who were priding themselves in their Gospel. But before Emser’s work ap-
peared, Luther’s New Testament had been reproduced by the printers to an
amazing degree, so that even shoemakers and women and every kind of
unlearned person, whoever of them were Lutherans and had somehow learned
German letters, read it most eagerly as the font of all truth. And by reading
and rereading it they committed it to memory and so carried the book around
with them in their bosoms. Because of this, in a few months they attributed
so much learning to themselves that they did not blush to dispute about the
faith and the Gospel, not only with laypeople of the Catholic party, but also
with priests and monks, and furthermore, even with Masters and Doctors of
Sacred Theology. Nay, more — even mere women were found who of their own
accord dared to challenge the proposed themes and published books of the
Germans — and that indeed they did by most boldly insulting men, reproaching
them with ignorance, and holding them in contempt. And not only laymen
and private citizens; but even certain Doctors, and licensed members of the
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whole faculty of Theology, and even whole universities. This information was
obtained from Argula, a certain noble woman.'

The Lutheran women, with all womanly shame set aside, proceeded to such
a point of audacity that they even usurped for themselves the right and office
of teaching publicly in the Church, despite the fact that Paul openly speaks
against this and prohibits it. Nor were they lacking defenders among the
Lutheran men, who said that Paul forbade the right of teaching to women
only insofar as there were sufficient men who knew how to teach and were
able to do so. But where men were lacking or neglectful, there it was most
permissible for women to teach. And Luther himself had long before taught
that women too were true Christian priests, and what is more, that whoever
crept out of Baptism was truly Pope, Bishop, and Priest, according to this
saying of Peter: ‘Moreover, you are a chosen people, a royal priesthood, a holy
nation, etc.

Therefore, since the mob is everywhere more intent on and avid for spreading
revolutionary ideas abroad than for preserving accustomed things in their
normal state, it happened that the crowd of Lutherans devoted themselves
much more to the work of teaching the translated sacred Scriptures than did
the Catholic people, among whom the laity by and large entrusted that
responsibility to the priests and monks. Thence it happened not infrequently
that in discussions more passages of Scripture were quoted extemporaneously
by the Lutheran laypeople than were quoted by the Catholic priests and monks.
And for a long time already Luther had persuaded his throngs that no trust
should be put in any words save those that are taken from the Holy Scriptures.
For this reason, the Catholics were reputed among the Lutherans to be ignorant
of the Scriptures, even if they were the most erudite of theologians. Indeed,
some laypeople would sometimes even contradict the theologians openly before
the crowd, as if the theologians spoke mere lies and human fictions in their
arguments. And other misfortunes followed. For the venerable theologians had
for many years past neglected skill in languages and in the more refined studies.
Therefore, right from the beginning, working through Philip Melanchthon and
through Zwingli, Oecolampadius, and Bucer (before they began to differ from
him in not a few articles), Luther had drawn into his camp all the youths who
were dedicated to the study of eloquence in letters and languages, and were
most greatly improved in their intellects by the keen and polished works of
Erasmus of Rotterdam. And the youths, keen in their intellects and enduring
in their labors, soon were so proficient in the literal interpretation of the Sacred
Scriptures (to which Luther attributed a single sense, and that only the literal
one) that not even Theologians with thirty years” experience seemed so prompt
in citing passages of Scripture as they were. And since the youths were proud
of their skill in languages and their elegance of style, they soon began not
only to show contempt for theologians of the old type, but even to challenge
them — most especially while they were debating before the people.

And if anyone spoke against their novelties, they quickly produced as a
pretext a Greek or Hebrew reading, or something else from the most ancient
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authors, and immediately with whole cartfuls of abusive statements inveighed
against theologians who were ignorant of Greek and Hebrew literature, whom
they hatefully called sophists, asses, pigs, creatures of the belly, and useless
weights upon the earth.!*® To these comments they most immodestly added
catcalls and loud laughs. And commending Luther alone to the people as a
true theologian, they most hatefully denounced his adversaries as ignorant,
nay, even as enemies of the truth, who hated Luther on account of their own
abridged and diminished nourishment.

Furthermore, if God mercifully preserved for Himself any people who would
not bend their knees to this Saxon Baal, but through pious zeal resisted him,
and either wrote or preached publicly against him, such people soon found that
the saying of Paul was only too true. For all who wish to live piously in Christ
Jesus will suffer persecution. For the Lutherans said things that were pleasing
to the people, against laziness and avarice and luxury. For instance, they cried
out against the whorings and concubinage of the Clergy, and claimed a false
Christian liberty, saying that we should be free from all precepts of Church,
Pope, Bishops, and Councils. And they proved — by deceitful use of the
Scriptures — that fasts, long prayers, vigils, and other deeds of penitence are
nothing; Christ had made enough reparation for our sins; faith alone was
sufficient; our good works are not merits, but sins, even if they are done in
the best way possible. And they said many other sayings of this kind, and said
them all promptly, keenly, and eloquently. But the Catholics, following what
was owed to their office, rebuked the people for their sins, and rebuked the
new teachings of Luther. They bade the people obey the precepts and rites of
the Church; they taught that one should fast, and pray, and that other good
works should be pursued, so that we may make a worthy return of penitence
for our sins. For this reason it surely happened, that the Lutherans were more
persuasive to the people, while the Catholic orators were hateful to them — to
such an extent that in many cities frivolous youths, novices, and recently
converted Lutherans, even those whose life had been contaminated by lusts,
Apostasy, and other sins, not only were easily accepted for preaching to the
people, but were even preferred to serious and mature men, pastors and priors,
who had always conducted themselves honestly and had taught the people
most faithfully by word and example.

And it was not a rare occurrence that true and legitimate pastors (however
dear and venerable they had been previously) were either driven away by force
by the rebellious people, or left of their own accord, worn out and broken by
derisive gestures and daily injuries, or, when they were deprived of their
assessed tithes and oblations, were reduced to extreme poverty and forced to
seek a living for themselves elsewhere. Meanwhile, the new preachers were
glorying in their triumph and even growing rich, as by the word of their new
Gospel they led the eagerly following people wheresoever they wished. And
they led the people into hatred of the Clergy especially, and into licentious
freedom in every wickedness, so that they were straight away formidable foes,
not only to the Clergy, who were anxiously fearing and every hour expecting
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an outbreak of the teeth-gnashing people, but also to the Senate, and to
whatever citizens and magistrates were most honest. The common people, who
were in debt, were planning a fraternal division of these men’s goods and
houses — fraternal, for they were brothers in Christ, although by no means in
their moneychests.!* For the time had come (concerning which the Apostle
had prophesied), when they would not endure sound doctrine, but would heap
teachers together for themselves, according to their own desires, with their
ears itching.

And the activity and industry of the Lutherans in fighting for their sect was
astonishing. For many, setting aside their domestic affairs, wrote hither and
thither to their friends that they should pay the greatest attention to this
business. Many, in imitation of the true Gospel, left their parents and friends,
so that they might proclaim their new Gospel — according to which we have
all heretofore been piteously deceived by the papists, and in truth all are equals
and brothers in Christ. And — what was most harmful to all Germany — Luther
and many others with him bandied about the notion that the Gospel had never
been preached genuinely'® and sincerely to the Germans up until that day;
but he brought them the true Gospel, which for many centuries had been
hidden under a throne. If anyone of the faithful muttered in opposition, soon
the whole assembly of the common people was stirred up against him, as if he
resisted the Gospel for the sake of his belly.

And the Lutherans freely insinuated themselves everywhere by a voluntary
pilgrimage through the cities, clearly for no other reason than to inculcate
their Gospel in those cities. And since this circumstance gave a great appearance
of piety beyond that presented by the accustomed ministers of the Church
(who had fixed and certain stipends), no doubt it turned away from the true
Church many people, who were more carefully considering this saying of Christ:
‘Accept freely, give freely,” than His other saying: “The laborer is worthy of
his hire;” and this saying of Paul: "‘What soldier ever served at his own expense?’,
and again, ‘If we have sown spiritual things, is it a great matter that we should
reap your carnal things?’

Though truly the Lutheran orators, after they had put down roots, were no
less intent and eager in their own business than the Catholics were, still in
the first sowing, their industry and generosity were amazing. First, in order
that they might never be reproached with this saying of the Apostle to the
Romans: ‘How shall they preach, if they are not sent?” or this one to the
Hebrews: No one takes this honor upon himself, except he who is called by
God, as Aaron was,’ they procured secret letters or messages, so that they
might be invited either by the people themselves or by someone of the magnates
whom they knew to favor their faction; or, if they were not invited, in order
to be more easily admitted into a city they either pretended that their exile
was voluntary or that it was a necessary flight, forced upon them by the
tyrannical persecution of the Gospel (even if they had fled because they were
entangled in their own misdeeds). And when they had found some friends in
a city in which they intended to announce their Gospel, they endeavored
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through those friends to be allowed, at least once or twice, to present the
Word of God to the people of Christ, free of charge. And if they gained their
wish, they soon inflamed the people with hatred of the Clergy; but if not, they
acted secretly in hiding places, until they drew certain people over into their
camp and then prevailed on them to solicit others who — either by prayers or
by threats — might gain permission from the Magistrates and the Senate for
them freely to preach the Word of God. Clearly, it seemed hateful to the
magnates to deny the Word of God or to prohibit it from being announced
free of charge to the people. And so, although it seemed dangerous to admit
the Lutherans, nevertheless it seemed more dangerous to reject the Word of
God, and to deprive the people of Gospel nourishment. And so it happened
that, under this pretext, the Gospel of Luther crept into all the most populous
imperial cities of Germany, with only a few exceptions. The most important
exception was Cologne, which so many thousand Holy Martyrs, who either
suffered there or lived there most religiously, had preserved by their merit
from this plague up until this time.

Furthermore, the judgment, industry, financial outlay, and works of the
printers and booksellers greatly promoted this new Gospel. For whatever was
favorable to Luther was printed as carefully and faultlessly as possible; but
whatever was favorable to the Catholics was printed as slothfully and with as
many errors as possible. And the printers printed works that were by Luther
or supported Luther at their own expense, and in the greatest number, so that
these works might be disseminated very widely. For the number of apostate
monks who had left their monasteries and returned to the world was already
vast; and these monks, seeking to make a living from Lutheran books, were
wandering far and wide throughout the provinces of Germany in the guise of
booksellers. But the printers scorned the books of the Catholics, as if they were
the unlearned and trivial writings of an ancient barbarism, and would print
none of these books of their own accord.

Some printers, driven by the lack of congenial material, or mostly led on
by their hope of profit, and helped by the money and resources of others,
accepted some of the Catholics’ books for printing. However, they printed them
so negligently, hastily, and badly, that they brought more gratification from
this work to the Lutherans than to the Catholics. If any of them produced a
more correct work for the Catholics, they were tormented and ridiculed by
the others in the public marketplaces of Frankfurt and elsewhere, as being
papists and servants of the priests. And although the Emperor and other Princes
and Catholic Kings had prohibited by the most severe edicts that Lutheran
works should be either printed or sold, nevertheless they accomplished nothing
by these edicts except that even more profit accrued to the Lutheran booksellers;
especially since the Magistrates and Senators to whom the task had been
entrusted of inquiring about and censuring these things either conspired
together evilly, or dealt with the matter lazily and negligently, as if it were
an odious thing and full of slander in the people’s eyes. The booksellers, not
unaware of these things and frequently warned by the inquisitors themselves,
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hid away in secret those books which had to do with Luther, and in public
certain secular books having to do with other business were offered for sale.
For this reason it happened that the buyers who were seeking Lutheran
materials were forced to buy them more dearly and at a higher price in secret
than they would have bought them in public, because the bookseller would
allege that he was afraid and in danger.

At this time the Emperor Charles V was far away from Germany, involved
in a serious and long-lasting war which had been declared against him by the
King of France while the Emperor was residing in Worms. His brother
Ferdinand, the Archduke of Austria, etc.,, was then the Imperial Vicar or
place-holder. Ferdinand and the other Catholic princes, seeing that the people
were greatly lured and enticed into the Lutheran sect by Luther’s new trans-
lation, decreed through published mandates that any subject who had Luther’s
New Testament, or any other of his books at all, in his house should publicly
hand the books over to those on whom the task was laid of receiving them.
And in very many places, the Princes’ subjects, whose consciences instructed
them not to keep prohibited books in their houses in defiance of the edicts and
prohibitions of the Pope, the Emperor, and other Princes, obediently handed
over books of this sort, which were gathered together in each place into one
pile and were publicly burned.

For Luther seemed to the best people to have proceeded too maliciously
against the Sacred Scripture of the New Testament; since he had, with an
audacious censorship, rejected the Letter to the Hebrews, the Letter of James,
the Letter of Jude, and the Apocalypse of John from the canon of the New
Testament. He defamed these books openly, with savage falsehoods, in his
prefaces.’”’ And in his general preface, he even set his hand most audaciously
against the most Holy Gospels. For he wished particularly that this most
ancient opinion and verdict of the Church, which is known and received by all
Christians, should be rejected: namely, that there are only four Gospels, and
the same number of Evangelists.!?? By saying this, he rejected as well the most
sacred figures, and visions, and mysteries of the Scriptures, which predict that
number, Four, in Genesis, in Ezekiel, in the Apocalypse, and so on. Moreover,
he rejected the common, accustomed division of the books of the New Testa-
ment into legal, historical, prophetic, and wisdom books.!?* Furthermore, he
instructed the reader to take care not to make a book of law or of doctrine
out of the Gospel, ‘as has been done until now’ (he said) ‘and as even Prefaces
taught.” For he asserted that the Gospel did not require works, or prescribe
rules, but taught only faith in Christ, and sweetly consoled believers.

And he himself took great pains to translate many passages of Scripture
differently, and force them into another meaning, than the Church held. He
did this especially in those passages which were best known to everyone in
common. Among these were the Lord’s Prayer, the Angel's Salutation, the
Song of Mary, and the Song of Zachariah. He did this so that the people would
more easily believe that the Church had not, up until that time, had the true
Gospel text. Therefore, in the Lord’s Prayer, which is recorded by Matthew
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in his sixth chapter, he quickly changed the beginning, saying: ‘Our Father in
Heaven, let your name be blessed’ [ Noster pater in coelo, tuum nomen sit sanctum].
But the universal Church and all Germany had, until that time, said it thus:
‘Our Father who art in Heaven, hallowed be thy name’ [ Pater noster, qui es in
coelis, sanctificetur nomen tuum]. Nor do the Greeks have a different version.
And in the middle of this prayer, he substituted ‘daily’ [quotidianum’], which
Luke says, for ‘necessary’ [supersubstantialem]. At the end of the prayer he
added a whole clause, which the Churches’ earliest copies, written earlier than
the years 700 or 800, nowhere have. For the Church says: ‘But deliver us from
evil. Amen.” But Luther says it as follows: ‘But deliver us from evil. For thine
is the kingdom, and the power, and the glory, throughout the ages. Amen.’

The other three passages are in Luke 1. For in the Angelic Salutation, where
the Church says, ‘Hail, Full of Grace’ [Ave gratia plena], Luther says, ‘Hail,
gracious one’ [gratiosa] or ‘lovely/lovable one’ [amabilis]. In German, this is
‘du holdselige,” which means, ‘worthy to be loved.” In the Song of Mary, which
is commonly called the Magnificat, where the Church reads or sings, ‘All
generations shall call me blessed’ [ Beatam me dicent omnes generationes], Luther
says, ‘All the sons of sons shall glorify me as blessed’” [ Beatam me glorificabunt
omnes fili filiorum]. Finally, in the Song of Zachariah, which is read in every
morning service and is called the ‘Benedictus,” where the Church sings, ‘In
holiness and righteousness before him, all our days’ [in sanctitate et iustitia
coram ipso, omnibus diebus nostris], Luther translates thus: ‘Until we live in
holiness and righteousness, which is pleasing to him’ [quo ad vivimus in sanctitate
et qustitia, quae 1psi placita est]. These things have been mentioned as examples,
from which it is clearly understood that Luther at that time translated the
New Testament into the German language with the most evil intention, namely
that he might convince, or at least persuade, the people that the Church had
often erred in the Sacred Text, and (as he later dared to boast publicly) that
the Germans had, up until the time of his own preaching, had never before
heard the true and genuine Gospel.'*

Nevertheless, after a few years he himself altered his first edition in many
places; to such an extent, in fact, that some people noted thirty-three passages
in the Gospel of Matthew alone, in which his second edition has a different
reading from the first edition, which preceded the later one by five years. Nor
was he content with these versions; he also published a Latin edition, which
differed from his own German version in many places. He did this, clearly, so
that he might confuse not only German readers, but also any Latin readers of
the Holy Gospel. And so that there would be no end to his wickedness, in the
same year he published other seditious pamphlets in German. Two of these
were especially destined for confusion — one, concerning the monastic life, and
the other, concerning married life. The first of these had the title: About Avoiding
the Doctrines of Men;'*> the second, About Married Life.** The first, under a
great show of Scriptures, condemns all precepts and institutes of the Church
that are not expressed in the Holy Scriptures. Among these were: that we
should not eat eggs or meat during Lent; that on Ember days and the Vigils
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of the Apostles, we should fast; that Benedictines and Carthusians should
abstain from meat; that it is not lawful for a monk to discard the monastic
habit and return freely to the world; and so on. The second book speaks most
shamelessly, and in defiance of natural modesty, about the commingling of
male and female. It claims, from this saying of God ‘Be fruitful, and multiply,
that this type of commingling is no less necessary than food, drink, sleep, and
the other works of nature. And it adds that, as a man cannot change his sex,
so he cannot be without a woman, nor can a woman be without a man; since
this is not a matter of free choice, or mere advice, but is a necessary and
natural thing, that every man should have a woman, and every woman should
have a man. And this is more necessary than to eat, to drink, to cough, to
sleep, to wake, etc. Therefore, priests, monks, and nuns are obliged to renounce
their vows and to give their attention to marriage. And there was nothing
concerning the impediments to marriage, the degrees of affinity and consan-
guinity, which this book does not confuse and taunt, whatever the holy fathers
had determined about this subject beyond what is expressed in the Scripture.
Nor on these matters was his German book any better, which he wrote about
the abuse of the Mass. It was translated from the Latin, About the Abolition of
the Mass.'>" Indeed, in that book he vomited out on to the people so much
pestilence against the holy rites of the Church, that if his wickedness had not
been inexhaustible, he would have seemed to have discharged all the pus of
his whole poison there.

1523

But when Luther learned that the Catholic Princes forbade his New Testament
to be sold, and that in public edicts they ordered any copies that had already
been bought to be handed over to chosen commissaries and magistrates, truly
he burned with such anger and raved with so abusive a pen against the secular
Princes that he would seem to have held back all his powers of cursing and
all the weapons of his slanders for them alone, and not to have vomited anything
out against the Pope and the Bishops previously. Therefore, soon after the
beginning of the following New Year, he published a German book, On Temporal
Authority, addressed to his Prince Johannes, Duke of Saxony, who was not yet
Elector since his elder brother was still alive. In this book Luther attacked
Princes with as much ferocity as if the man to whom he was writing either
had not been born a Prince or had, as an enemy or a degenerate apostate,
defected from the other Princes to the common crowd. For who would not be
amazed that a famous Prince, descended from a long line of exceedingly
renowned and noble ancestors, was able to accept with calm ears these words
in that book of an ignoble Apostate, sprung from the dregs of the common
people?

‘In Meissen,” Luther wrote, ‘in Bavaria, in Marchia, and in other places the
tyrants have published an edict, that New Testaments should be handed over,
on this side and on that, to the government offices. In this circumstance, let
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the subjects act as follows. Let them not hand over a page, not a single letter,
on peril of their salvation. For whoever does this hands Christ over into the
hands of Herod. For the tyrants act like Christ-killers, like Herods. However,
if it is so commanded, subjects ought to endure invasions into their homes,
and the seizure by force of either books or goods. One ought not to resist this
audacity, but it must be borne; however, it must not be justified, nor should
it be shown submission, or deference, or obedience, not even for a moment or
to a single finger’s breadth. For these tyrants are acting as Princes of the
world ought to act. They are worldly Princes; and the world is an enemy to
God. Therefore, it is fitting that they too do a thing that is opposed to God
but in agreement with the world: so that, obviously, they may not lose repute
but may remain worldly Princes. Therefore, you should not wonder if they
rage against the Gospel, and busy themselves with this; it is proper for them
to prove sufficiently their title and their name.'”® And you should know, that
from the beginning of the world a wise Prince has been a very rare bird, and
even rarer than that, a virtuous Prince; they are usually the greatest fools and
the worst idlers on the face of the earth. For these reasons, the worst should
always be expected from them, and very little good should be hoped for from
them: especially in divine matters, which pertain to the salvation of souls. For
these men are God’s magistrates and executioners, whom the Divine Wrath
uses for the punishment of evildoers, and to preserve external peace. Our God
is a great lord, and therefore it is proper for him to have such executioners
and magistrates — namely, noble, famous, and rich ones; and he wants them
to receive riches, honor, and fear copiously and abundantly, from everyone. It
pleases his divine will, that we should call his executioners merciful lords, that
we should prostrate ourselves at their feet, and that we should be subjected
to them in all humility — but only so long as they do not extend their skill
too far, so that they should wish to become shepherds instead of executioners.
If a Prince enjoys good fortune, so that he is wise, virtuous, and Christian,
this is one miracle among the great ones, and a most precious sign of Divine
Grace upon that province. For in the common course of events, it happens
according to this saying in Isaiah 3: “I will give them children as their Princes,
and effeminate men will dominate them.” And this of Hosea 13: “I will give
to you a king in my fury, and will take him away in my wrath.” The world
is too evil, nor is it worthy to have many wise and virtuous princes: it is proper
for frogs to have storks.” ! Luther wrote these things, in hatred and contempt
for secular princes, to his own Prince and protector.

And shortly afterwards he wrote much more threateningly and seditiously,
in these words: “These’ (he said) ‘are our Christian princes, who defend the
faith and devour the Turk: beautiful comrades indeed, about whom it can well
be believed that they will, with their lovely wisdom, accomplish something of
this sort: namely, that they will break their necks on a precipice, and lead their
lands and their people into catastrophe and misery. However, I would exceed-
ingly faithfully counsel these utterly blind men, that they should consider the
application to themselves of this little, little saying which is contained in Psalm
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106: “He pours out His contempt upon Princes.” I swear to you by God that,
if you disregard the fact that this little saying that is coming upon you with
speed, you are lost, even if everyone of you is as powerful as the Turk is; and
it will benefit you nothing to brag and rave. And already a great part of this
saying has come into effect. For already there are few Princes who are not
considered fools or idlers; and because of this, since the Princes show themselves
to be such, the common people are becoming intelligent and the scourge of
Princes, which God calls contempt, is advancing strongly among the populace
and the common people. And I fear that it cannot be restrained, unless the
Princes act as Princes should, and begin once again to govern with reason and
modesty. The people will not bear, they neither can nor wish to bear your
tyranny and impudence for long, good Princes and Lords; accordingly, think
about your actions. God no longer wishes to be indulgent. The world now is
no longer as it once was when you used to hunt and harass men like wild
beasts, etc.’ 16°

Meanwhile, while Luther was raving in this way, certain Germans began to
uphold the pious and erudite declaration of the King of England (in which he
gloriously and bravely defended the Seven Sacraments of the Church from
Luther’s Babylonian Captivity) and to turn Luther’s lies back against his own
mouth and pen. Dr Johannes Eck did this in Latin '¢' and Dr Thomas Murner
in German.'®® The former did this most amusingly, when he counted and
condemned fifty lies of Luther from his one published book against the King.
And Murner marked Luther’s fiftieth and last lie with a distinguished crown
in the margin, since that lie was the most distinguished and the king, as it
were, of his other lies. For Luther had said at the end of his book exactly as
follows, in Latin: ‘T have refrained from mentioning the venom and lies with
which the King’s book is fully packed.” But in the German version he said as
follows: ‘I have also fought on every side, so that no one yet can charge me
with any lie at all.” This noble lie of his seemed worthy of the crown to Murner,
since it is well known that all his adversaries, however many wrote against
him, always charged him with as many lies as possible. For one Dr Johannes
Dietenberger, a pious and distinguished theologian, charged and convicted
Luther of 873 lies, in merely two refutations which he wrote against him, one
concerning vows and the other concerning confession — not to mention the
innumerable other lies which Dietenberger imputed to Luther, neither falsely
nor unjustly, in his other responses.'ss

Furthermore, two Englishmen also defended their King, in published books,
from Luther’s accusations and slanders; the first of these was Dr John Fisher,
Bishop of Rochester, a man of the greatest, all-encompassing erudition, and
also of the purest life, reputation, and piety. Since Fisher was the greatest
Theologian and the most knowledgeable in the three principal languages, '6*
he most seriously and thoroughly indeed refuted the two principals and leaders
among the heretics of this time, Luther and Oecolampadius. The latter he
refuted in five books Concerning the Venerable Sacrament of the Eucharist;'s® the
former he refuted first in a large volume, Against the Assertion of the Forty-One
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Articles,'s¢ which Pope Leo X had condemned in his Bull. He refuted him for
a second time in another book, In Defense of the King’s Declaration,'™ and again
in another book, In Deféense of the Sacred Priesthood.'® In all of these books,
certainly, he used a wondrous moderation against the most immoderate of
men, and a profound erudition in refuting errors and lies, citing now Scriptures,
now the testimonies of ancient authors. Indeed, because of the outstanding
malice of his adversary, the beginning of Fisher’s work in defense of the King’s
book is somewhat more bitter, due to his just sorrow, than the utmost kindness
and gentleness of the man had been accustomed to speak. For he says: “This
is the word of Christ in the Canticles: “Capture for us the little foxes, which
destroy the vines.” In this He plainly warns us that heretics must be captured
before they mature. For such men are eager to destroy the vines, that is, the
Church of Christ, by their vulpine deceits. Therefore I would wish that those
men, on whom the duty is laid that they seize heretics while they are still
small, would hear this saying. For there would not today be so serious a storm
and a disturbance of all matters in the Church, if Luther had been subdued
while he was still a little fox. But now he has turned into an enormous fox,
aged and cunning, trained in such wiles, crafts, and arts that the means by
which he might be restrained is very difficult [to find]. But what have I said,
a fox? It would be insufficient, if I had said a rabid dog, or an utterly voracious
wolf, or the cruelest she-bear, who is driven by a kind of fury when her cubs
are stolen: or better, all of these at once. For this monster nourishes many
beasts within himself. But he even glories exceedingly in names of this kind:
for he himself calls himself a she-bear and a lioness. For he promises that he
will be both of these to the Catholics: he says, “You will have Luther as a
she-bear in your road, and a lioness in your footpath.” Into a monster of this
sort Luther has already grown, from a little fox cub.’

The other Englishman who admirably defended his King is William Ross,
clearly a man of the keenest intellect and noted both for his learning and for
his eloquence.'®® With a wonderful dexterity, both lightly joking and seriously
reproving, he so convicted Luther by the most certain proofs, and thrust his
lies back into his shameless mouth, that Luther did not even dare to open his
mouth in response; just as neither Luther nor any of the Lutherans ever
attempted to answer the Bishop of Rochester. And since Ross’s book was
published in London and is not generally known among the Germans, it will
be worth the trouble to quote one or two passages from it, from which the
Germans may clearly learn that Luther has no good reputation among
foreigners to whom faith and honesty are dear. Therefore, Ross says:

‘Reader, have you ever seen a blind man, who has been angered and wishes
to avenge himself by fighting? And so that he may know in which direction
he should aim his blow, he provokes a word from his adversary. When he
hears this word spoken, he immediately proceeds to strike, so that the other
may not change his position too quickly, before he can be struck by the blind
man. Luther seems to me to imitate this blind man — but in such a fashion
that no one ever acted more ridiculously. For when the King, called by him,



118 Luther’s lives

replies to him on the right, Luther in return flings out a blow on the left. And
so watch, I beg you, how amusingly Luther plays this game. Think that you
now see him, intent (because of his blinded eyes) on standing to deliver a box
on the ear. “Where are you,” he asks, “Lord Henry?” “Here, close to you.” Still
he invites him to come closer, obviously so that he may strike more surely.
“Produce,” he says, “your outstanding book against Luther.” “I produce it.”
Still closer. “What does your Lordship assert? is it the Seven Sacraments?” “It
is.” Still a very little closer. “By what doctrines? Those of God, or those of
men?” “By those of God.” Now, obviously certain of hitting him, behold how
straight he hurls his blow: “Let your Lordship hear,” he says: “In vain they
honor Me with the doctrines of men.”

“Friends, if you were admitted to view this, could you refrain from laughing,” ! 7
when you see how this ignorant blind man has wandered far aside into another
place, and how he rejoices beyond all joy so that he is scarcely in control of
himself, as if he had struck his adversary an admirable box on the ear.'” And
below he says, ‘But who can endure such an idler, who demonstrates that he
has a thousand vices, and that he is driven by a legion of demons, and yet
boasts so stupidly about himself? “All the Holy Fathers have been mistaken;
the whole Church has often been mistaken; my doctrine cannot be mistaken,
because I am most certain, that my doctrine is not mine, but Christ’s.” Clearly
here he is playing with these words of Christ: “My words are not mine, but
are my Father’s, who sent me.” And this: “The Pope will fall, but my doctrines
will stand.” Does he not seem here compete with this saying of Christ: “Heaven
and earth will pass away, but not one jot of my words will perish”® And when
he says, “The Lord dragged me, unaware, into the midst of these crowds,” this
is more than “The Devil picked him up, and stood him on the top of the
Temple.” And if someone should respond, “Your evidence is not sound, because
you assert evidence about your own self,” he will immediately run back to his
new scripture: “I am certain that I have my doctrines from Heaven.”

‘And there he will take his stand, on this principle of his, as if on the firmest
foundation, which not all the Popes, Kings, Doctors, men, or Angels will be
able to overturn. Therefore he is certain, nay, most certain, that he has his
doctrines from Heaven — just as those who sleep are certain and most certain
that all the things which they dream are true. Nay indeed, he is certain and
most certain, and vigilant to deceive himself that his doctrines are from Heaven
— which his conscience within him murmurs were sent to him by the trickeries
of demons. He curses men and angels, whoever contradicts his doctrines, and
cries out that they are exalting their own brazenness to Heaven; that whoever
does not hesitate to censure his own most filthy blasphemies is besmirching
holy things and blaspheming God. He cries out only, “All are accursed, who
attack my doctrines, since I am certain that I have my doctrines from Heaven.”
Therefore, when the revered father had demanded this one thing from the
beginning but no one had granted it, then this reverend brother, father,
drunkard Luther — a fugitive from the Order of St Augustine, one of the insipid
teachers of Wittenberg, a misshapen Bachelor and Master of Bacchanalian
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studies, '"* and an unlearned Doctor of Sacred Theology — further clarifies, “I
am certain, that I have my doctrines from Heaven; therefore, my doctrines are
heavenly.” And then he argues still further, as follows: “My doctrines are
heavenly; therefore, whoever contradicts my doctrines, exalts his own brazen-
ness to Heaven, and blasphemes God. Now therefore it is my right, through
the majesty of my God, to anathematize anyone — Pope, Emperor, Kings,
Bishops, priests, laypeople, and all in the highest estate — who contradicts my
doctrines. It is my right to anathematize them, to attack them with curses and
reproaches, and to spew out from my mouth mud, filth, dung, shit over the
crowns and heads of them all.”” 173

And later, in the end of his second book, Ross says, ‘Now how ridiculous
this is, that he excuses himself, lest he seem to bite at the Prince too unmer-
cifully. I certainly do not doubt that the King will easily forgive him all those
bitings, since he clearly sees how true this saying of Seneca’s is: “A dog who
barks rarely bites.” Indeed, in his barking Luther equals Cerberus, but in his
biting he scarcely equals a gnat. But why should he not bark bravely, this man
who is obviously the best and most humble, when as he says he is among
irrational monsters, who do not perceive that all his writings are the best and
most humble proclamations of this one man — proclamations, that is to say,
more puffed up with heresies and blasphemies than anyone ever puffed up a
skin with wind. And these monsters were even hardened by the most humble
submission, with which this little brother submitted himself to the Vicar of
Christ — in just the same way as the Jews submitted themselves to Christ,
when after they had slapped Him they bent their knees and cried out as a joke,
“Hail, King of the Jews!” Truly now this man swears that he has thus far
abstained from lies and poisonous statements, this man who has nothing else
in his pen but slanders, lies, and deceits; who has nothing else in his soul but
poison, pride, and envy; who conceives nothing in his head other than stu-
pidities, rages, and insanities; who has nothing in his mouth other than sewers,
shit, and dung — with which he plays the buffoon more filthily and obscenely
than any actual buffoon ever did. No buffoon was ever found who exceeded
him, so stolid a bearer of blows that he will thrust filth into his own mouth
which he spits out into another’s bosom. Therefore, since he is of this sort, I
wonder not at all if he is now considered unworthy for anyone to dispute with
him.

‘Certainly, since indeed he has pledged himself entirely to Hell, and remains
obdurate in schism, he has declared that he will never recant his heresies;
nevertheless, he ought to resolve in himself that at least he will obtain some
rational argument of civil honesty, by which he might claim the authority of
a specialist in dogma rather than of a vile buffoon deep in heresy. If he will
desire at some time to do this, if he will decide it in earnest, if he will recant
his lies and deceits, if he will set aside his stupidities, rages, and furies (which
up until now have been all too familiar), if he will reswallow his effusions of
excrement, and will relinquish the dung with which he has so foully spotted
his tongue and his pen — then there will not be lacking those who will debate
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about this serious matter seriously, as is fitting. But if he continues to act the
buffoon in the same manner as he has begun, and if he continues to rage, to
cast insults about, to talk nonsense in his stupidity, to rave in his insanity, to
play in his buffoonery, to carry nothing in his mouth other than cesspools,
sewers, latrines, shit, and dung — then let others do what they will, we will
take counsel at that time to consider whether we should treat him as he raves
thus according to his own strengths, and paint him in his own colors, or
whether we should leave this raving little brother and this idler in the latrines,
with his furies and ravings, befouling and himself befouled with his shit and
his dung.’ '™

And in the peroration of this work he also added: For he deals with the
subject in this way: he openly declares that he is meditating in his mind on a
most absurd kind of immortality for himself, and that he has already begun
to enjoy it fully, and entirely to exist, to act, and to live in the sensation and
titillation of this kind of tiny glory, which he presumes is going to last several
thousand years after this present time — that men will remember and will
recount that once, in some previous age, there lived a certain rascal whose
name was Luther, who because he had outstripped the very devils themselves
in impiety, surpassed magpies in his garrulousness, pimps in his dishonesty,
prostitutes in his obscenity, and all buffoons in his buffoonery, so that he might
adorn his sect with worthy emblems. Since he was eager for this immortality,
he paid attention to it, and brought it about, just as the sects of Philosophy
have their names taken from their founders; and he thought about Gnathos,
and how parasites are called Gnathonicans.!'”Thus this most absurd race of
heretics, this offscouring of impiety, of sins, and of filth, is called “Lutherans.”” 176
These things Ross said.

But when the King himself had seen Luther’s raving — for such it is, rather
than a book — against his majesty, although he was angry, he did not write
lightly or contentiously in response to Luther. But seriously, with both the
greatest piety and the greatest prudence, he wrote letters warning the Dukes
of Saxony, Frederick the Elector Prince as the elder and his brother Johannes
and cousin George, of the danger. Duke George was a Catholic, but Duke
Johannes, following his brother’s example, was a Lutheran. The King wrote
in the same way to the Dukes of Saxony, the Landgraves of Thuringia, and
the Margraves of Meissen. These letters were written in Latin, and the Nuncio
of the King brought them to the Princes. He was honorably received and
generously entertained by them, and then, when he had been given letters and
gifts, he was dismissed and returned to his King. But in his letters, which were
truly most serious both in their wording and in their subject-matter, the King
first requested their good will because of the relationship between them and
then warned the Princes of many dangers which he wisely foresaw and which
Germany later disastrously experienced. Duke George honestly exculpated
himself from these matters, and reverently thanked the King for his exhortation.
But what the other two Princes wrote in reply has not been made publicly
known.
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Among other things, the King’s words included the following: “What (he
said) ‘is more appropriate for you, two Princes so powerful and so devoted to
the service of Christ, to attend to, or what ought to move you more vehemently,
than the zeal of repressing this Lutheran faction? The Evil Genius has never
attacked the earth with a more harmful sect than this, which very soon will
bring even greater destruction, unless all good and faithful people resist it,
and especially those who before all others both can and should resist, namely
the Princes.”'”” And later he said, ‘Although I do not think it wholly fitting
that I should ready myself publicly to be opposed to and to dispute with such
a man; nevertheless, since David, a King and a Prophet, did not consider it
unfitting to dance naked before the Ark of the Covenant with any and all
comers, thus I myself surely shall consider no one unworthy with whom I may
dispute concerning the grace of religion, for the truth of the faith. However,
since this man answers nothing to the purpose, but in the place of arguments
offers pure ravings, I will neither encourage nor forbid others to engage with
him. Certainly I myself will not act so that I rave back at a raving lunatic.
For any impartial and wise reader who carefully reads my book side by side
with his book will surely easily conclude that mine has already answered
Luther’s babblings sufficiently and more than sufficiently. But if anyone favors
Luther so excessively that he cannot bear to examine my words, or is so
markedly stupid, that when he has compared passages from both books he
cannot perceive that the subject no longer requires an answer, then I could
not ever satisfy such a person by any answer at all."'7

And later he said, ‘But now the enemy has brought it about that one of two
things should become known to the whole world: namely, either that he is
wholly an imbecile, or that my arguments were absolutely valid, since he was
able to devise nothing against them except crude taunts and wholly insane
slanders. If he thinks that I will be moved by these, he is certainly exceedingly
mistaken. And indeed let him call me insane as often as he pleases (I believe
he so calls me more than a thousand times), nevertheless I will never be so
insane that I will be distressed at being called insane by a lunatic. Thus, either
my opinion deceives me, or, most Noble Gentlemen, the insulting filth of this
man, hurled against me and my royal name, will scarcely move you more than
it does me. For well-born minds are accustomed to be bound by a certain
reverence for those of noble birth, so that even in an enemy, when they hate
and attack the man, nevertheless they honor the rank and reverence the office.
Nor was any well-born person ever found who was so uncivil and barbarous
that he could be brought by any hostility whatsoever to besmirch a nobleman,
in a scurrilous fashion, by the heedlessness of his tongue.”'"And below: ‘Now
if Luther mixed in with his curses something concerning whose truth someone
who did not know the subject might perhaps have some doubt, then this will
suggest itself to the readers’ minds: that nothing should be trusted in that
stream of abuse, since it produces a permanent condition of lying, certainly
about all the Princes, and even about the Emperor himself.

‘For this was not new for Luther, to devise and feign all sorts of things
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through which he might wickedly stir up hatred for Princes and might excite
the people. In order to promote this business, he had for a long time gathered
together and joined to himself a band of wicked men. And so no faction which
schemed to destroy all religion, break all laws, and corrupt all good customs
was ever so seditious, deadly, and nefarious, as this Lutheran conspiracy now
is — this conspiracy which both profanes all sacred things and corrupts all
profane ones; which so preaches Christ, that it tramples on His Sacraments;
so trumpets God’s grace, that it demolishes free will; so extols faith, that it
pulls down good works, and brings on license for sinning; so exalts mercy,
that it buries justice, and refers the inevitable cause of all evils, not to some
evil in God — as the Manichaeans at least claimed — but rather, truly, to His
unique good. A man who, when he has treated divine things impiously in this
way, as though he were a serpent thrown down from Heaven, pours out his
venom over the land, causes dissension in the Church, repeals all laws, weakens
all magistrates, stirs up the laity against the priests, both laity and priests
against the Pope, and the people against the Princes — that man clearly is
intending nothing else than (may the Heavenly Powers avert this omen!) that
the people of Germany be the first to undertake a war, as though for liberty,
against the nobles. Finally, he intends that Christians fight against Christians,
for the faith and religion of Christ, while the enemies of Christ look on and
laugh. And if someone perhaps should not believe that such a great degree of
peril could ever arise from one worthless man, I would wish him to bear in
mind that Turkish madness, which, although it now spreads itself over so many
lands and seas and occupies the greatest and most beautiful part of the entire
world, once took its beginning from two ne’er-do-wells. And if I meanwhile
say nothing about the Bohemian faction, still who does not know how it quickly
grew from so tiny a worm into such an immense dragon, and that scarcely
without great harm to Germany? Indeed, it is easy for a bad seed to grow, if
no one cuts it down. Nor did anyone ever lack a companion for doing harm,
nor was anyone ever so weak that he could not safely, and as though in sport,
inflict a lethal wound on a spectator.”'* So the King of England wrote, no less
lovingly and faithfully than wisely and truly. And the pious and Catholic Prince,
George, the Duke of Saxony, wrote back to him, saying (among other things
which he recounted seriously and at length) as follows:

‘No responsibility ever burdened my mind more than that of both prohibiting
this faction, when it first came under suspicion, and of repressing and restrain-
ing it later, when it was working its mischief everywhere. For it is now the
fourth year since I gave a place for debating certain points of the Lutheran
doctrine to Johannes Eck, Luther, and Karlstadt (such ill-boding leaders of the
first battle) in our city of Leipzig and its Academy. I gave them this place
with no other intention than that the truth might appear clearly when both
sides had diligently expounded their arguments, and that every seedbed of
controversy might be destroyed once matters had been referred to the judicial
authority of the Academies of Paris and Erfurt. But since Luther (as the course
of events has clearly indicated) placed little hope in the sentence of the Judges,
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and burned with desire to throw everything into confusion, he anticipated the
Judges’ decisions, and celebrated his triumph in published books of various
sorts, before the actual victory. And certainly, if it were in my hands, I would
by no means hereafter permit any edition of any of his books to be published
by the printers without punishment.

‘For I knew at once what this seditious man intended, and to what point he
would at length progress, if he were not resisted. For when he saw that one
thing only was in the prayers of all good people, namely that certain eccle-
siastical abuses should be corrected according to the severity of ancient religion,
then covered with this as if with a mask he gave a starting point to his tragedy,
to great applause of the spectators, in the theatre of almost the entire world.
But when, not long after this, he attempted to overthrow those things which
cannot in safety be moved at all, if our religion is to remain safe, then wise
men easily understood that under this sheep’s clothing there lurked a wolf.
For indeed, the unheard of audacity of this man afterwards reached such an
extent that he not only assailed men of middle estate — although famous equally
for their learning and their integrity — with his impudent pen; he even dared
— a thing which no one would easily have imagined — to let go the reins of
his malice against the King of England, who is most excellent in the merit of
all human distinctions. By so doing, he gave the clearest possible testimony
about himself, both his shameless character and his malicious mind, to all
people. Truly I am unable to express in any words how angrily I bore the
writing of his impudent pamphlet. However, when I found out about these
things, I immediately took care through edicts that his book should be neither
sold nor read in my domain, and I punished the bookseller who first offered
it for sale with the many bitter sufferings of prison.” !s!

And below Duke George wrote: ‘Furthermore, it relieves my mind in no
small measure that I am attacked, more than the other German nobles, in
Luther’s writings and sermons, sometimes openly, sometimes covertly; for this
falls to my lot in common with certain most praiseworthy heroes: with the
Emperor Charles, Fifth of that name, whose oaths I consider it glorious to
have sworn; and with Henry the Eighth, the most powerful King of the English.
I would prefer to be slandered equally with these two men than to be praised
along with the Lutheran dregs. Nor will Luther through his threats and
slanders ever cause me to do less than the duty of an honest Christian Prince.’ 52

And a little later he wrote: ‘And so, I prohibit the writings of this man,
whatever argument may be given in them, both from my cities and from my
borders, just as though they were the most vicious of our enemies. And I have
pursued this policy so diligently that just now, when against my expectation
there appeared that German translation of the New Testament (which your
letter also mentions), with my own money I bought back all the copies of it,
however many of them had been brought in and sold, from those who had
bought them. No wonder, since my mind was already telling me — and a very
careful examination gave sufficient confirmation — that this labor of translating
had been undertaken by Luther for this cause: so that once the universal
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scripture had been translated to his advantage, he might by this skill twist it
for the purpose of confirming his own doctrines. For since he saw that it could
not happen that he should prove those absurd paradoxes of his to the learned
men among the old theologians (from whose learning and way of life he was
equally distant), he began to abuse the simplicity of the Scripture, which many
times is able to be twisted into another sense, and even into an incompatible
one, in this way. For what more cunning and clever plan could he have found
for capturing the minds of the more simple people, than this — that he present
to the crowd the universal Scripture of the New Testament, altered according
to his judgment into a new form both of interpretation and annotation, like a
fishhook adorned with bait? Otherwise he would never have persuaded anyone,
or none except the most stupid, that the fate of the good, just as of the evil,
depends on God. Since Pagan peoples did not tolerate this dogma in their
philosophies, should we Christians, on whom the doctrine of the faith has
shown with the clearer light of truth, embrace it in Luther? For if once we
accept, with Luther, that everything happens by necessity, then clearly at once
every force of human reason, every counsel, finally every law by which either
the reward of the good or the punishment of the evil should be determined —
all of these are proved to be in vain.’'%3

These things, and many other things of this sort, Duke George wrote seriously
and from his heart (which was sincere and without deceit) to the King of England.
After he saw Luther’s German pamphlet addressed to a certain noble, Hartmann
of Croneburg, in which Luther had publicly attacked Duke George with many
injuries and slanders, the same Prince began to question Luther in letters as to
whether he would confess that the pamphlet was truly his. But he, a fierce
scorner of Princes, soon answered him most ferociously, almost inflicting more
injuries through his letters than he had done earlier in his pamphlet — although
in the Leipzig debate he had held a very different opinion about this Prince and
had even publicly written that opinion earlier.

He began his letter in German with these words: ‘Cease raging and fulmi-