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A NOTE ON TRANSLATION AND
TRANSLITERATION

Unless indicated, translations are my own.

For transliteration of Hebrew terms and phrases, I have
used the system recommended in the Jewish Quarterly Review,
with four exceptions: t in place of t for the letter v, s in place of
ts for the letter ¥, q in place of k for the letter p, and § in place of
s for the letter w. Furthermore, both reduced and unreduced
vowels are equally represented as q, e, i, 0, u; quiescent shewa is
not transliterated; prefixes are separated from words with a hy-
phen; and final 7 is transliterated.

For Arabic terms and phrases, I have followed the system
of the International Journal of Middle East Studies.






INTRODUCTION

Jedaiah ben Abraham Bedersi ‘ha-Penini’ (ca. 1270—ca. 1340), a
Provencal Jewish author born in the second half of the thirteenth
century, wrote a short treatise containing concise epigrams and
short stories on various musar topics. That work, whose title is
Sefer ha-Pardes ‘The Book of the Orchard’, is the focus of this
monograph.!

I first became acquainted with this work while working on
my doctoral dissertation on Mishle he-‘Arav ‘The Sayings of the
Arabs’, another Provencal work on wisdom, through which I ex-
plored the Hebrew didactic tradition in Iberia and Provence in
the thirteenth century.? Although the author Jedaiah ha-Penini
is known by scholars of medieval Hebrew literature in Christian
lands, his work Sefer ha-Pardes has received very little scholarly
attention, in part because this has been the fate of many wisdom
works—a genre midway between the religious and the secular
and between oral and written cultures—and in part because it
has been overshadowed by the author’s other major works, such
as °Ohev Nashim ‘The Lover of Women’ and Behinat ‘Olam ‘The

Examination of the World’. This disregard prompted my unearth-

! For more information on this author and his works, see Renan (1893,
359-402), Schirmann and Fleischer (1997, 499-513), and Halkin and
Glasner (2007, 100-1).

% For a comprehensive study, a critical edition of the Hebrew manu-
scripts, and a translation of Mishle he-‘Arav into Spanish, see Torollo
(2021a).

© 2022 David Torollo CC-BY-NC-ND 4.0 https://doi.org/10.11647/0BP.0299.01



2 Sefer ha-Pardes

ing of Sefer ha-Pardes, which turns out to be an excellent repre-
sentative of the medieval genre of didactic and wisdom litera-
ture.

The goal of this monograph is to provide the first transla-
tion into English and a Hebrew critical edition based on four
sixteenth-century witnesses of Sefer ha-Pardes: three manuscripts
and a printed edition from Constantinople. Before that, I review
the work’s transmission and reception in different places over
time. Then, I explore its structure and content, both religious and
secular. Third, I situate the work within the intellectual environ-
ment and literary tradition of Provence. And lastly, I open the
discussion with possible lines of enquiry for future research and

complementary studies.

1.0. Transmission and Reception of Sefer
ha-Pardes

The work Sefer ha-Pardes, probably written at the end of the thir-
teenth century, enjoyed newfound popularity in the sixteenth
century, when three manuscripts of the work were copied. The
first witness we have is MS Michael 536 in the Bodleian Library
in Oxford.? It contains the complete work—fols 1008-108x%—in
Italian script and is dated 1518-1520. Other major works that
accompany this one in the codex are Ma’amar Ruah Hen ‘Treatise
on the Spirit of Grace’, an introduction to Maimonides’s Moreh
Nevukhim ‘Guide for the Perplexed’, attributed to Jacob Anatoli;

% It belongs to the collection of 860 manuscripts amassed by the Ger-
man bibliophile Heimann Joseph Michael (1792-1846) and acquired
by the library in 1848 (see Richler 2014, 140).
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Seror ha-Kesef ‘The Bundle of Silver’, a comprehensive treatise
on logic, by Joseph ibn Kaspi; and some fragments of Abraham
bar Hiyya’s Yesod ha-Tevunah u-Migdal ha-’Emunah ‘The Founda-
tion of Understanding and the Tower of Faith’, an early attempt
to synthesise Greek and Arabic mathematics.

The second manuscript that contains the work is MS
Guenzburg 315 in the Russian State Library in Moscow.* It also
contains the complete work—fols 1668-174&—in Italian script
and is dated 1524. The codex includes around 22 works, not all
of which are complete, that belong to different periods, are writ-
ten in different scripts, and were bound together at a later date,
such as Mozne Sedeq ‘Scales of Justice’, a Hebrew translation by
Abraham ibn Hasdai of a work on Sufism attributed to Abi
Hamid al-Ghazali; and an autograph copy of the eighteenth-cen-
tury work by Khalifa ben Malka, Kaf Nagqi ‘Clean Hand’, on lit-
urgy, prayers, and hidushim.

The third manuscript of Sefer ha-Pardes is MS 2131 in the
Jewish Theological Seminary (JTS) in New York.> The work is

* It belonged to the private library of the Guenzburg family in the nine-
teenth century. The Guenzburg library had more than 1900 manu-
scripts that were to be bought by the Jewish Theological Seminary,
when the outbreak of the First World War cancelled the arrangement.
In 1917, David Guenzburg’s widow sold the collection to a Russian Zi-
onist group, with the intention of sending it to Jerusalem, but the new
revolutionary government seized the material and kept it in Moscow
(see Richler 2014, 87).

®> The American banker Mortimer Schiff donated the manuscript to JTS
in the 1920s. I thank Jerry Schwarzbard, Librarian for Special Collec-
tions at JTS, for this information.
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complete—fols 38—-108—in Italian script, and a colophon on fol.
251 says that the copyist is a certain Hiyya Finzi, whose date of
birth seems to be 1575.° The codex clusters together fragments
from a total of 14 works, including treatises on Kabbalah, such
as Ma’amar ‘al Derekh ha-Qabalah ‘Treatise on the Ways of Qa-
balah’ and Sefer ha-Yihud ‘The Book of Unity’ by Asher ben Da-
vid; and, curiously enough, a chapter from Judah al-Harizi’s
Sefer Tahkemoni ‘The Book of Tahkemoni’.”

What emerges from this survey is that the work consist-
ently circulated with a group of philosophical, Kabbalistic, and
scientific works, all of them written in Provence, or in areas with
close cultural ties to Provence, like Catalonia. Italian scribes cop-
ied these manuscripts in the sixteenth century, and the codices
were still in Italy by the beginning of the seventeenth century.
We know this because of the signatures of three censors that are
found in the codices: Luigi da Bologna, 1599, in the New York
manuscript; Camillo Jagel, 1611, in the Moscow manuscript; and

Domenico Carreto, 1616, in the Oxford manuscript.®

¢ See the JTS library catalogue at https://primo-tc-na01.hosted.exli-
brisgroup.com/permalink/f/1jhdiph/JTS ALEPH0O00071102 [accessed
21 March 2022].

7 It is the chapter titled Mahberet ha-Meshalim, in which the protago-

nist—Hever ha-Qeni—tests his 50 students by asking each of them to
recite an epigram; see ch. 44 in Yahalom and Katsumata’s edition
(2010, 301-9).

8 Beginning in the second half of the sixteenth century, the Counter-
Reformation promoted the censorship and expurgation of Hebrew man-
uscripts and books to control the dissemination of Jewish knowledge


https://primo-tc-na01.hosted.exlibrisgroup.com/permalink/f/1jhdiph/JTS_ALEPH000071102
https://primo-tc-na01.hosted.exlibrisgroup.com/permalink/f/1jhdiph/JTS_ALEPH000071102
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Apart from the manuscript tradition, the work Sefer ha-
Pardes survives in an edition printed in Constantinople. This edi-
tion lacks a colophon, so the name of the printer and the exact
date of publication are unknown. According to scholars of six-
teenth-century Hebrew printed works, it must have been pro-
duced between 1514 and 1520, precisely when the work was
enjoying popularity in Italy (Yaari 1967, 82). Several printers
have been identified working in Constantinople around the sug-
gested time of publication, such as the famous printing house of
the Nahmias family with Samuel Nahmias, or Astruc ben Jacob
De-Tolon, Samuel Rigamin, and Mosheh ben Samuel Fisilini, but
since there is no colophon, it is difficult to determine who
printed it.

In any case, when Sefer ha-Pardes reached the capital of the
Ottoman Empire, it was at a time when several prominent fig-
ures of the Sephardic tradition were also being published there:
Maimonides, Nahmanides, and Jacob ben Asher. We can hypoth-
esise that one of the many Jews expelled from the Iberian Pen-
insula brought the work to Constantinople, after Sultan Bayazid
IT offered refuge to the Jews. It might also be argued that one of
the printers on their way to Constantinople, maybe even one of
the members of the Nahmias family, became acquainted with the
newfound popularity of the work during their alleged stop in
Italy—or possibly on another trip there—and decided to print it.

It is also possible that someone else in the city commissioned the

at odds with Catholic principles. The scholarly research on this phe-
nomenon is vast; for an overview, see Hacker and Shear (2011).
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work’s printing: if that is the case, the questions of who might
have done it and why remain unanswered.

What is certain is that some centuries later, Leopold Dukes
gave the work more attention. In 1853, he reproduced and an-
notated the last section of ch. 4—on eloquent language and po-
etry—in an anthology of medieval poems and writings about po-
etry (Dukes 1853, 21-23). A bit later, he himself copied the rest
of the sections of this chapter in the Hebrew journal Ha-Levanon.
This journal was published in Jerusalem, Paris, Mainz, and Lon-
don between 1863 and 1886, and the sections of Sefer ha-Pardes
appeared in non-consecutive issues from the year 1868, in the
literary supplement of the journal called Kevod ha-Levanon ‘The
Honour of Ha-Levanon’.° The journal’s motto was “to publish, in-
form and set out everything a Jew should know to be a Jew and
a member of human society,” and it is not surprising that in a
nineteenth-century Ashkenazi context, in the midst of a move-
ment to promote Jewish national sentiment and encourage the
progressive use of the Hebrew language, the editors of a journal
whose goal was to disseminate news about Jewish international
affairs decided to include fragments of literary works written in
Sepharad.'?

? See issues 24, 30, 32, 39, and 42 of the year 1868. The journal is
available via the website of the National Library of Israel in collabora-
tion with the Tel-Aviv University at https://www.nli.org.il/he/news-

papers/hlb [accessed 21 March 2022]. For more information on this
journal, see Gilboa (1986, 186-95).

19 On the relationship between the Wissenschaft des Judentums move-
ment and the medieval Jewish culture of Sepharad, see the classical


https://www.nli.org.il/he/newspapers/hlb
https://www.nli.org.il/he/newspapers/hlb
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Furthermore, at the end of the nineteenth century, around
the time of the Ha-Levanon publication, we find the work Sefer
ha-Pardes in the third volume of the collection ’Osar ha-Sifrut,
reproduced by Joseph Luzzatto and published in Krakow in
1889-1890." This publication includes two appendices that pro-
vide discussions on different aspects of the work. The first ap-
pendix deals with the year of printing of the Constantinople edi-
tion—1515, 1516, 1517?—and refers to studies on the work by
nineteenth-century scholars, such as Amadeus Peyron, Leopold
Dukes, Moritz Steinschneider, and Isaac Ben Jacob, highlighting
again the Ashkenazi interest in medieval Sephardic works. The
second appendix focuses on the journal Ha-Levanon and on the
differences in the order of chapters and some of the content in
comparison with the version in *Osar ha-Sifrut.

These differences bring me to the analysis of the two fam-
ilies of witnesses that transmit the work Sefer ha-Pardes. Even
though they might have been produced just a few years apart,
the three manuscripts copied in Italy in the sixteenth century
contain a different distribution of chapters than that found in the
Constantinople printed edition. The manuscript tradition offers
a prologue and four chapters, with the fourth divided into seven
sections. The Ha-Levanon publication, though partial, follows the
division of ch. 4 into sections. On the other hand, the version in
’Osar ha-Sifrut follows the Constantinople printed edition, which

has a prologue and eight chapters: an entire chapter—the second

study by Schorsch (1989), and more recent publications by Skolnik
(2014) and Efron (2016).
! Graber (1889-1990, I11:1-18 of section ’orot me-"ofel).



8 Sefer ha-Pardes

one—and some sections of ch. 4 from the manuscript tradition
are absent, whereas other sections of ch. 4 are treated as inde-
pendent chapters.!?

Despite these differences, the question remains: what is
this Provencal Sefer ha-Pardes that aroused so much interest
among sixteenth-century Italian Jews, Sephardic Jews in Con-
stantinople, as well as among the nineteenth-century Ashkenazi

intelligentsia?

2.0. Didacticism: What to Know and How to Feel
about It

Sefer ha-Pardes is a surprisingly short and apparently simple trea-
tise consisting of a compilation of epigrams, analogies, and wis-
dom sayings, each preceded by the phrase 7n&1 we-’amar ‘and he
said’, which serves both to introduce and to separate the items.
From the information in the prologue, we may infer that the
work was written when Jedaiah ha-Penini was quite young, and
the concluding paragraph of the work suggests that the author
was 17 years old, making the probable date of composition
around 1290.

In what is a common topos in the introductions to wisdom
works in Iberia and Provence, a friend asks the author to under-
take the project. Jedaiah acknowledges that it is a difficult com-
mission, since this friend wants a brief work on ethics, and says

that he will try to offer new content, without copying what he

2 On the distribution and content of chapters in the two families of
textual witnesses, see the next section.
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has read in ancient books. He then explains the method for writ-
ing the work: that the language be beautiful, so the epigrams
will be enjoyable; that the sayings be short and concise, so they
will be easy to memorise; and that the content be clear, so it will
be comprehensible for those who listen to it. He goes on to ex-
plain why he has given the compilation the title Sefer ha-Pardes:
a o119 pardes is an orchard in which one simply takes a walk and
does not benefit from planting anything there, since it is consid-
ered smaller than a proper garden, a jx gan. So, through his com-
position, he wants to demonstrate that even a small orchard—
i.e., his short book—can enclose wonderful trees, i.e., great
knowledge.

The book is divided into four chapters. In ch. 1, ‘On the
worship of God and piety’, Jedaiah focuses on the importance of
faith and ethical principles, the necessity of seeking the company
of wise men, and the virtues of pious people in contrast with the
vices of fools. Ch. 2, ‘On friends and enemies’, offers advice on
friendship, keeping secrets, trust, treason, and betrayal; and on
the despicable acts of false friends and how to identify and avoid
them. Ch. 3, ‘On isolation from this world and the mention of
the meshalim about its hostility’, is longer than the others be-
cause it includes meshalim or exempla that present ethical lessons
in a simple narrative, usually through analogies. These short sto-
ries deal with the vanity of this world, the benefits of avoiding
any contact with worldly vices, and fate and destiny. Ch. 4,
whose content is more secular in contrast to the previous chap-
ters’ intimate and religious tone, is called ‘On the study and the

division of the sciences that a man will need after piety and the
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worship of God’. Its content is divided into seven sections: on the
value of wisdom and the order of study; on the science of medi-
cine; on judging; on the technique of logic; on sophism; on the
remaining sciences; and on eloquent language and poetry.'*
Contrasting with this structure of the work, the second
family of witnesses of Sefer ha-Pardes—the printed edition in
Constantinople and the ’Osar ha-Sifrut publication—presents a
slightly different distribution: they do not include either ch. 2,
on friends and enemies, or the section on medicine from ch. 4.
Instead, they offer the prologue and eight chapters: on distancing
oneself from this world; on worshiping God; on the study and
the division of sciences; on judging and the behaviour of judges;
on logic; on sophism; on astronomy; and on poetry. Therefore,
and since we do not find that distribution of the content in any
of the surviving manuscripts, we can infer that there was a con-
scious editorial intent on the part of the printers of the Constan-
tinople edition to select and restructure the transmitted text.
However, and despite the arrangement and content of the
two families of witnesses, it is worth mentioning that one cannot
really learn anything practical from the work. The friend Jedaiah
mentions in the prologue wants a short work on ethics, and that

is what he writes. As can be noted in the edition and translation

13 This last section, since it deals with the status of poets in society and
the role of poetry in spreading ideas and strengthening faith, has re-
ceived recent scholarly attention. See, for example, Schirmann and
Fleischer (1997, 502-4), or Tobi (2012, 224-25). Furthermore, a re-
production of the section can be found in Vizan (2016, 123-25).
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included in this publication, the epigrams are sentences on dif-
ferent topics, but they do not have any practical content: one
does not learn how to worship God by reading the chapter on
the service of God; one does not learn how to practice medicine
by reading the section on medicine; and one cannot become a
good poet by reading the section on poetry. And that is what
makes Sefer ha-Pardes unique: a compendium of common sayings
that sometimes express contradictory viewpoints and feelings on
a variety of religious topics, secular sciences, and their practi-
tioners. In this sense, Jedaiah offers a pragmatic compilation of
epigrams and stories that stresses the contingency of wisdom as

well as its absolute value.

3.0. Wisdom Epigrams in Provence

The kinds of sayings we find in Sefer ha-Pardes are familiar to
scholars of this genre. The work belongs to a Provencal tradition
of compilations of short wisdom units—aphorisms, proverbs, ep-
igrams—in Hebrew, in either prose or verse. For example, we
have Mivhar ha-Peninim ‘A Selection of Pearls’, translated by Ju-
dah ibn Tibbon from the original Arabic Mukhtar al-Jawahir, a
non-extant work that is attributed to Shelomoh ibn Gabirol. It is
a collection of 652 prose clauses on wisdom, friendship, and dis-
tancing oneself from this world and the love for the world to
come. Joseph Qimhi’s work Shegel ha-Qodesh ‘The Holy Sheqel’,
in metre and rhyme, is drawn mostly—about 80 percent—from
the content of Mivhar ha-Peninim. A third work in this tradition
is Yishaq ha-Qatan’s Mishle he-‘Arav ‘The Sayings of the Arabs’,

a work divided into 50 chapters with prose sections—both
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rhymed and unrhymed—as well as poems in the Andalusi style
and numerous clusters of biblical verses. In addition, we have
the Musare ha-Filosofim ‘The Ethics of the Philosophers’, at-
tributed to Judah al-Harizi, probably written when he was visit-
ing Provence. He translated it from the ninth-century Arabic ver-
sion Kitab Adab al-Falasifa. composed in Baghdad by Hunayn ibn
Ishaq, and there is also a thirteenth-century Castilian translation,
El Libro de los Buenos Proverbios [The Book of Good Proverbs].
This work is a compilation of aphorisms on different topics at-
tributed to Greek sages, where wisdom and its transmission are
the focus. This same Judah al-Harizi wrote a collection of 50
Hebrew magqamat, called Sefer Tahkemoni, and one of them—
Mahberet ha-Meshalim—consists of a compilation of 50 epi-
grams.'*

It would not be bizarre if Jedaiah ha-Penini attempted to
summarise in his Sefer ha-Pardes Andalusi popular knowledge on
different topics, religious and secular alike, in order to preserve
it and transmit it at a time and place—the end of the thirteenth
century in Provence—when that knowledge was in danger of be-

ing lost.’> And Provence is indeed a very interesting case study

4 This chapter appears bound with Sefer ha-Pardes in the JTS manu-
script; see above, n. 7.

!5 For an analysis of the early fourteenth-century construction of local
Jewish identity in Provence marked primarily by the Andalusian Jew-
ish tradition, see Ben-Shalom (2017b). In particular, this scholar fo-
cuses on Jedaiah ha-Penini’s ’Igeret ha-Hitnaslut, which he wrote in fa-
vour of rationalist philosophy. As part of his argument, Jedaiah offers
an overview of the cultural history of Provencal Jewry, and highlights
the importance of Iberian thought and scholars in that history.
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of the impact of the Andalusi intellectual tradition on a non-Ar-
abised Jewish community.'® Until the mid-twelfth century, Jew-
ish culture in Provence was characterised by the existence of
communities devoted to the study of Torah, Talmud, and mid-
rash that were known for their rabbinical exegesis. Provencal
Jewry, unlike its Andalusi or northern Iberian counterparts, had
not been exposed to the secular tradition and the rationalist phil-
osophical approach that had developed in societies in contact
with Arabic thought. However, some decades later, it had be-
come a hub for the study of philosophy and other non-traditional
disciplines, as a result of dynamic cultural interaction in the re-
ligious and secular spheres between this area and Iberia
(Twersky 1968, 190-1)."

One factor that might explain this transformation is the ar-
rival in Provence of a group of Jewish intellectuals from al-An-
dalus fleeing Almohad intolerance towards religious minorities.
Among these newcomers, two families played a fundamental

role in transforming Provencal Jewry.'® The Tibbon family, with

16 See, for example, Pearce (2017), where she explores the prestige of
the Arabic language and the Andalusi Judaeo-Arabic tradition in Pro-
vence through a comprehensive analysis of Judah ibn Tibbon’s ethical
will to his son.

7 Freudenthal (2009) calls this phenomenon ‘transfert culturel’; and
Ben-Shalom (2017a) speaks of a ‘cultural renaissance’ based on the
phenomenon of translations from Arabic into Hebrew that took place
in Provence.

8 More information in Zinberg (1959), lancu-Agou (1994), and Ben-
Shalom (2009).
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Judah ibn Tibbon (ca. 1120-1190) and his son Samuel ibn Tib-
bon (ca. 1165-1232), settled in Lunel and were active in the
translation of works from Arabic into Hebrew.!® The Qimhi fam-
ily, with Joseph Qimhi (ca. 1105-1170) and his two sons Moses
and David (ca. 1160—-ca. 1235), settled in Narbonne and became
famous for their grammatical, linguistic, and exegetical works.?

The arrival of these Andalusi intellectuals provided a
model to local authors and brought about the development of
innovative approaches, making Provence a centre of thought,
science, and philosophy during the thirteenth and fourteenth
centuries, with such authors as Anatoli ben Joseph, Yishaq ha-
Sheniri, Yehosef ha-’Ezovi, Abraham ha-Bedersi, Qalonimus ben
Qalonimus, and Jedaiah ha-Penini, Abraham ha-Bedersi’s son.
Among Jedaiah’s other works are a prayer with one thousand
words that begin with the letter mem, titled Baqashat ha-Memim
‘Poem of the Mems’; °Ohev Nashim, a response to the misogynistic
work Minhat Yehudah Sone’ ha-Nashim by Judah ibn Shabbetai,

9 Judah ibn Tibbon translated multiple philosophical works, such as
Sa‘adiah Ga’on’s Sefer ha-’Emunot we-ha-De‘ot, Ibn Gabirol’s Sefer Tiqun
Midot ha-Nefesh, and Bahya ibn Paquda’s Sefer Hovot ha-Levavot; wis-
dom literature, such as Ibn Gabirol’s Mivhar ha-Peninim; polemics, such
as Judah ha-Levi’s Sefer ha-Kuzari; and other grammatical works. Sam-
uel ibn Tibbon was the Hebrew translator of Maimonides’s Moreh Nevu-
khim.

0 By Joseph Qimhi, grammatical works such as Sefer ha-Galui and Sefer
ha-Zikaron; biblical commentaries; a polemical work against Christians,
Sefer ha-Berit; piyyutim; another translation of Ibn Paquda’s Sefer Hovot
ha-Levavot and a work in poetry, Sheqel ha-Qodesh. David Qimbhi,
RaDakK, is known for his Mikhlol in two parts: a grammar of biblical
Hebrew and a dictionary, Sefer ha-Shorashim.
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in which he celebrates women and their virtues; and his more
influential Behinat ‘Olam, a philosophical and ethical work writ-
ten after the expulsion of Jews from France in 1306.

If we are to believe Jedaiah’s statements, Sefer ha-Pardes
must have been one of his first compositions, if not the first one.
The significance of this fact is twofold. First, Jedaiah shows
awareness of the Provencal compilations of wisdom material and
writes a work that has precedents in the same genre. The authors
of these compilations have clear-cut connections with the Anda-
lusi tradition: Judah ibn Tibbon, Joseph Qimhi, Yishaq ha-Qatan
(the unknown author of Mishle he-‘Arav, who says he is translat-
ing from Arabic), and Judah al-Harizi. In fact, Jedaiah says in
the prologue that he will not reproduce what he has read in an-
cient books, by which he might mean Arabic books on wisdom
in Hebrew translations, books that would have easily been at his
disposal.* Secondly, writing his first work on Andalusi wisdom

material would have been a prestigious endeavour to prove and

% Even though Jedaiah claims to have written the book using new say-
ings, it seems improbable that he does not base himself on the collec-
tions of epigrams that circulated widely in Provence. In fact, the con-
cepts of originality, imitation, and plagiarism were understood differ-
ently in medieval Arabic and Hebrew literatures: reusing content in a
different way and translating or adapting works from other languages
were considered new projects. On this, see, for example, Von Grune-
baum (1944) and Schippers (1994). However, and despite its interest,
the use Jedaiah makes of his sources goes beyond the scope of the pre-
sent monograph, whose goal is to offer an English translation of the
work, a Hebrew edition of four sixteenth-century witnesses, and a brief
contextualising study.
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legitimise his worth as a writer and to link himself to the seem-
ingly distant, but still highly respected, Judaeo-Arabic intellec-
tual tradition.

In addition, despite Jedaiah’s superficial explanation of the
meanings of the terms pardes and gan to justify the title, he might
be connecting his work with that Judaeo-Arabic tradition by the
mere emphasis on the term pardes in the title and the symbolic
imagery of a garden. In fact, as scholars of the Jewish Andalusi
tradition have noted, the enclosed garden, or hortus conclusus,
became a symbol of Andalusi culture.?* This symbol was used
contemporaneously with that culture, but also in later nostalgic
recollections.” Furthermore, the term pardes might relate to Ar-
abic secular learning and science in al-Andalus, in contrast to the
term gan, which may have more religious and otherworldly con-
notations. This dichotomy was used for the first time by Dunash
ben Lavrat, who introduced Arabic prosody—quantitative me-
tre—into Hebrew in tenth-century al-Andalus. He wrote: “Let
your paradise [gan ‘eden] be the Holy books, your orchard
[pardes] the books of the Arabs.”?* This might explain why

Jedaiah ha-Penini accommodated secular content in his work

2 See, for example, Scheindlin (1986, 4), Brann (1991, 8), or Decter
(2007, 24-25).

% Decter (2007, 24) says that “the garden remained a persistent symbol
of the cosmopolitan culture that poets recognized as their own”.

24 The Hebrew verse reads: ve-gan ‘ednakh yehu sifre qedoshim / u-
fardeskha yehu sifre ‘aravim; see Allony (1945-1946, 93). See also Brann
(2000, 446), Cole (2007, 9), and Pearce (2017, 107-8). Pearce (2017,
109) also analyses the trope of the garden as a library connected to the
cultural production of al-Andalus.
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and used the term pardes in the title of the whole compilation.
Since Jedaiah’s explanation on the difference between gan and
pardes is quite strange, could he be using a rhetorical device for
evoking and revisiting al-Andalus?

Even if this is the case, however, this association of the
word pardes with Andalusi secular knowledge would have been
lost in Italy in the sixteenth century, when the three manuscripts
that preserve the work were produced. Many of the works that
are copied or bound with this one in the codices are halakhic
and Kabbalistic in nature. This can be explained by the fact that
pardes is also one of the terms used in the Jewish tradition to
refer to mystical material.*® Furthermore, Rashi (1040-1105)
wrote a halakhic work with the title Sefer ha-Pardes that enjoyed
great popularity. These two facts would have prompted a learned
reader in the sixteenth century to associate a work with such a
title with either halakhah or Kabbalah, but not with musar, and

less even with the Andalusi tradition.

4.0. Conclusion

Jedaiah might have been aware of the precarious situation of
Andalusi knowledge in Provence and may have created his com-
pilation Sefer ha-Pardes in order to preserve it. He took on the

role of the preserver and transmitter of the Andalusi tradition,

% The origin of the use of the term pardes in relation to mysticism is to
be found in the Babylonian Talmud, Hagigah 14b, in the story °arba‘ah
nikhnesu be-fardes [Four entered the orchard] that tells that four sages
entered the esoteric knowledge of the Torah and only one of them—
Rabbi Akiva—emerged unharmed.
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just as Judah ibn Tibbon had done 150 years before him, in an
attempt to save it from oblivion.

And this role may not have been foreign to him: in fact, he
was writing at a time when other Occitan authors, conscious of
the passing of the golden age of troubadour lyrics in Provence,
began to produce compilations of poetic treatises to preserve the
legacy of the troubadours from the twelfth and thirteenth centu-
ries and disseminate it throughout the Mediterranean, particu-
larly in Catalonia and Sicily (Marshall 1972, xcvi—xcviii). It
would not be surprising if Jedaiah ha-Penini knew of these Oc-
citan treatises, since one of those thirteenth-century poets, Rai-
mon Vidal de Besalti, wrote in his work Razds de Trobar ‘Guide-
lines for Troubadour Composition’ that the Occitan lyric verse
was popular among all peoples, including Jews and Muslims
(Marshall 1972, 2-3).

In any case, and even though there is an established tradi-
tion of Hebrew compilations of wisdom epigrams in Provence
with links to the Andalusi lore, Sefer ha-Pardes illustrates the
need to situate Hebrew writing in a non-Hebrew cultural context

rather than considering it in isolation.



PARALLEL TEXT

English Translation and Hebrew Critical Edition

The Hebrew critical edition is based on the following four six-

teenth-century witnesses of the work:

& - MS Michael 536, Bodleian Library, Oxford.
n - MS Guenzburg 315, Russian State Library, Moscow.
1- MS 2131, Jewish Theological Seminary, New York.

7 - Printed edition, Constantinople.

Rules followed in the edition:

e The version in R is used as the base manuscript. It is com-
plemented by content that appears only in other witnesses.
The folios of manuscript 8 are given in square brackets
throughout the text.

e The upper critical apparatus identifies key biblical quota-
tions. The lower critical apparatus points out textual dis-
crepancies between the witnesses, but differences in the
arrangement of the epigrams, as happens in a few cases in
1 and p, are not noted.

e Abbreviated words, usually plural forms, are given in full.
In cases where there is further interpolation, the interpo-
lated text is added in square brackets. When the interpola-
tion comes from another witness, the source is given in the

apparatus preceded by 'n (= 2 p'2m ‘appears in’).

© 2022 David Torollo CC-BY-NC-ND 4.0 https://doi.org/10.11647/0BP.0299.02
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e Minimal punctuation—comma, full stop, colon, semicolon,
question, exclamation marks, and quotation marks—is
used, following Modern Hebrew conventions.

e Orthographical variants due to plene/defective spelling are
not noted: the edition offers the spelling of the base man-
uscript 8. Vocalisation of the text respects the version in &,
which in a few instances poses a clash between the rules
of vocalisation and the spelling of the base manuscript.

e Most epigrams and meshalim are introduced by the expres-
sion K the different realisations of this introductory
phrase—anR, 1R, AR, T IR, TIY INKRI—are not noted.

e Additions of words/phrases are noted in the apparatus;
omissions of words/phrases are also noted in the apparatus
preceded by 'n (= 290on ‘missing in’).

e In several occasions, the reading of a witness different
from the base manuscript is preferable and included in the
edition in square brackets, and the source and other reali-

sations are given in the apparatus.

Regarding the English translation—it includes footnotes
that give additional information on sources, biblical characters
and passages, and secondary bibliography. Furthermore, a few
footnotes offer brief discussions on editorial problems and deci-

sions.
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THE BOOK OF THE ORCHARD

Jedaiah ha-Penini said: It happened in the days of youth, when
my friends and I were having a good time reciting sayings on
moral attributes and praising the science of musar, that one of
my close and beloved friends urged me to compose for him a
short treatise on moral themes: something that would suffice
any human being in order to behave properly with his fellow
men and with himself.! He forced me to undertake his request,
so I wrote him a treatise that I titled ‘The Book of the Orchard’,
and here I begin it.

My friend, you requested from me a [written] memorial of
universal principles on human moral attributes regarding the
suitable way for a man to put them into practice in dealings
with himself, his time, and his neighbours, and you asked me to
make this memorial pleasant and general. But though your wish
compelled me, I realised that if I quoted everything [said by]
the ancients in the myriad books that they have composed, I
would not only fail to help you, but would certainly harm you,

for their books and their style are worthier of you than my own

I The Hebrew genre of musar deals with ethical and moral traits and
behaviour. However, in many medieval Jewish writings, musar is a
loan-translation of the Arabic concept of adab—i.e., general
knowledge on different topics that every educated man should have. In
fact, medieval Jewish authors sometimes seem to play with both
connotations of musar in their writings. See, for example, Septimus
(1982, 17), Tanenbaum (2003, 304-5, 317), and Torollo (2021b,
43-45).
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book and style; and in transmitting? their words it is impossible
not to [sometimes] miss their intention. Despite this, I found my
soul committed to undertake your request due to your emin-
ence, but it is impossible to do this without providing new ideas
and opinions that are not found among the ancients, and this is
something that is very hard to produce. These things cannot be

produced and perfected unless three conditions [are met]:

The first condition: the elegance of the language that will
be used in expressing the content.®> The need underlying this
condition is that the moral content must be sweet and enjoyable,

so people continue learning it excellently and diligently.

The second condition: universality and conciseness of
language on the most desired characteristics of [proper] beha-
viour. This condition is necessary because it will facilitate the
preservation of sayings and expedite their memorisation, until
people’s mouths are familiar with them and harvest them for the

great value that they contain.

The third condition: that the author of musar ought to be
clear in his formulations while keeping them general, so the
content is understood by listeners through a willing understand-

ing without the need for extreme seclusion or discussion among

2 It may also mean ‘translating’.

3 The expression sahut ha-lashon or sahut ha-milot ‘elegance of
language’ is a Hebrew translation of the attributes Arabs ascribed to
the Arabic language in the Qur’an, which became a model for
imitation, fasaha and balagha ‘eloquence and stylistic beauty’. See, for
example, Tobi (2004, 418) and Brann (2012, 445).
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people, lest they get it wrong.* The need underlying this condi-
tion is that [in this way] people will adopt the proper behaviour,
increasing their learning through the sayings, and [avoiding] the

harm of incorrect understanding.

As long as [these conditions] are met, the difficulty in

providing this content will be overcome.

Therefore, after your pleas implored and pressed me to
work diligently in the execution of your request, I composed for
you a few things and named the compilation ‘The Book of the
Orchard’. The reason for such a title is that an orchard is smaller
than a garden, and its owner uses it just for taking a walk,
without profiting from it or its seedlings.

Thereby, I planted in this orchard good trees and precious
scents, to waken my friends® standing in Bethel.®
A royal decree came forth from me,” inasmuch as the days urged

me and the nights admonished me;® it reached my mouth and I

4 Literally: and their confusion in their understanding.

5 2 Sam. 20.19.

6 Bethel is one of the most common toponyms in the Hebrew Bible. It
is the site of the famous dream of Jacob in Gen. 28, where he dreams
of a ladder connecting heaven and earth and where God, at the top of
the ladder, promises him the land of Canaan. The author is, in a sense,
asking for the protection of God, as in Gen. 28.15, where God promises
Jacob protection.

7 Est. 1.19.

8 Ps. 16.7. Here, the author seems to be advancing one of the
dichotomies of the book, and of ethical literature in general: this world
versus the world to come. In this sense, the days that wake him up are
the worldly pleasures that he admonishes against in ch. 3, while nights
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said:® Let me sharpen myself, prepare to speak, ponder proverbs
and select eloquent poetic phrases, respected meshalim,'°© and
delightful ethical sayings; some balm, some honey, some nuts and

almonds.1!

are the ideal time to think on things other than worldly matters (as
explained in the commentary to this verse by Abraham ibn Ezra). To
overcome this feeling of guilt, the author needs divine intervention
(see the following note).

9 Isa. 6.7. In this verse, one of the seraphim touches Isaiah, who claims
to have unclean lips, in order to remove his iniquity and make his lips
suitable for the divine mission: exactly what our author needs.

10 As a literary form, mashal (pl. meshalim) acquires different
connotations according to place and time, and it could refer to a
composition in verse or in prose. In this work, the author uses it in ch.
3 as a synonym of exemplum (pl. exempla): a brief narrative anecdote to
put forward a moral idea, usually through analogies.

1T Gen. 43.11. The author compares the fine book he writes for his
friend to the best fruits that Jacob commands his sons to bring to
Egypt in Gen. 43.
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Chapter on the Worship of God and Piety

Jedaiah ha-Penini said: my brother, faith is the thing that
provides the firmest foundation; by learning faith and religion
you will serve the Creator; by learning musar, human beings will
serve you; gather wealth, even in old age, lest you need [the
help of] others; distance [yourself from] the company of worth-
less men, because it will cost you virtues and status; if you
cannot provide money to the poor, enlarge your gestures
towards them; be careful not to be found by those who look for
you whenever they want; by pursuing the advice of sages, many
bits of sound counsel will come to you; do not persist in the trait
of tediousness, lest people find you revolting; [and acknowledge
the truth quickly, lest you be embarrassed by delaying it].

And he said: it is good to be in the company of your
neighbour as long as that does not cause you enormous damage
or shame; and when Destiny or the daily vicissitudes fall on you,
do not try to outsmart them, [just] learn musar.

And he said: do not let the arrogance of despicable people
upset you, since nature forces them to be like that, and the
clearest case of a lost battle is fighting against nature.

And he said: One wise man was asked: “Why are you
sad?” And he replied: “Destiny is vile and I am one of its

companions.”
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And they said: the breath of the wicked on the pious is
like the smoke that discolours the ornament walls of palaces.

And he said: when a pious man remembers his sin, he does
not complain about the punishment.

And he said: if death and poverty had not been created,
the rich would not worship the Creator.

And he said: the heart of a king is a high and eminent
mountain; what will break it down if not the recollection of
death?

And he said: the wise man derives happiness from living
honourably, but he derives more happiness from dying with
honour.

And he said: the wise man cannot flee from the decree of
God even when he thinks he can save himself; then, however, he
will be destroyed like the bird that flees from thunder on the
day of disaster to the place where flames and wind will catch it.

And he said: every part of you is responsible for every
other part in bringing you to failure.

And he said: you came from there [i.e., the celestial
world], but you might not go back there [if you do not behave
in a moral way in your lifetime]; [therefore] search your celes-
tial origins, cleave unto the place where He is found, and [this
will ensure] your return there.!?

And he said: those killed by foolishness are more numer-

ous than those revived by intelligence.

12 This saying is quite concise and enigmatic: reading it in terms of
Neoplatonic philosophy, in accordance with which the soul is to return
to its divine source, makes the most sense.
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And he said: make yourself generous, lavish, and stingy:
your generosity for the worthy poor, your stinginess for the
worthless fools, and your lavishness [for yourself] to be rescued
and protected from serious harm.

And he said: there are two things every man carries that
he is unable to see in his whole life, but sees the likeness of
which in others, and they are the face and the soul: he will see
[his face in a mirror and will discern his soul as the work of
God].

And he said: the quality and definition of the pious man is
neither to help nor to harm an enemy, to forget the hatred
towards the enemy when he comes to your house, and to have
mercy on an inferior to you, for he might hate you until you
have made yourself known; and thus the Creator, may He be
blessed, forgives the evil ones, thanks to His goodness, and
remembers those who have forgotten [Him], thanks to His
mercy.

One generous man was asked: “who has spoken of you all
over to make you known?” He replied: “my generosity.” A sage
was asked the same, and he replied: “my book.” A fool was

asked the same, and he replied: “my foolishness.”
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36 Sefer ha-Pardes

He said: by means of two things guard yourself in the two
worlds against criticism and blame: loving God in this world
and loving the truth in the world to come.

And he said: a condition that binds us and the Creator,
may He be blessed, is that we must love the truth in the world
to come, and despite that, we should not expect grace or reward.

[And he said: when a wise man is enjoying a period of
good fortune, he should not fritter it away, because he will not
find it again so easily unless he observes law and religion.]

And he said: when a man is born, he cries, which is proof
of the world of hardships he is coming into; and he dies as a
jester winking his eyes, with legs crushed and pointing fingers,
which is a sign of the torment of the hardships from which he
has been released.

And he said: this world is fraud and deception; the wise
man knows it and flees from it, while the naive one wrestles
with its sweetness and fails.

And he said: my brother, if your enemy is intelligent,
protect yourself forcefully; [if he is] naive, fear his words; [and
if he is] pious, do not worry and try to make peace with him;
because God exacts his revenge and takes away his reproach.

And he said: a grudge in the heart of pious men is like a
bone [stuck] in the throat.



Parallel Text 37

nopd n ninbivp MWa nwa onwa oo
07iV3 NRRA NANRM H0WA 073 TR nanxa :vna)]
1w

20NIY [773]m RAD P P 2NN RID DK
M TR0 PRV MR N A1 52 0wl IR 0713 npRy

NY "3 unhor N5 naiv o3 apn nina oz
[-n701 L2WAT NTRY DD DINK TRN B

nikonn 0%y Sv noin n2ia NI 720 OTRD DR
29373 5% rrpa prip pogna minn PO K31 RINOIWR
Hpn WK nikonn [1018] 520 S nix voiyagxa oqin
oun

23R M ivan o ,anym g oivn N
Y21 iN20K3 PARDN DA

R D9 ,MI2 MWR TIWD TIN 0PRI TR 0N
DRI DPONT "2 ,iap DYUIY 128 XD SR TOn iivhn
Ang7n qoiNy innps

Y930 "33 0YY 103 DTOND 323 1700 0N

p noann [Aana | p mindw [nin%iva | pranwn [Mnwn | 2 mwa [oawa 92
[P 96 31'm[77am | P 'm [N 96...9081 95 BR 207 ,pr ‘0 [2rnm 93
prIoY [1912 99 1'm [nTm 98..an81 97 1 9apr [Mpr XY | 118aah nnKa
[roipagra 101 p 'n [A7i0 101..7913 | prvOR [vH0 100 pr mminna [nironn
..ORRY 105 2 pannn [paxnn | peonan [nam 104 1 'n [unn 103 1 myagNa

P31 'n [ingan 107

95

100

105



38 Sefer ha-Pardes

And he said: the happiness of pious men resides in the
days of winter, while the happiness of sages resides in their
nights.!3

And a sage asked his idiot neighbour: “Would you like me
to teach you wisdom?” He replied: “What for?” He said: “So you
can get to know the Creator through it and reject the body that
you love [so much].” He replied: “If that is the case, I will not
betray the body that I have nurtured until today.”

And he said: do not be surprised that the pious are the
objects of Destiny’s enmity, because [for them] it is like a waste-
land where only snakes live.

And he said: pious men are heroes who cut off the head of
their desires with the sword of faith and the remembrance of the
Creator.

And he said: my brother, put all your trust in the Creator
of the world: if you ernestly hope for something, do not desire it,
lest you put it away from you; if you cannot ignore obtaining
that thing, do not desire it, lest it kill you; [if you have already
obtained it, do not lust after it, lest you lose it]; and leave neces-
sity to the grace of God: if it is His will that you should get that
thing, [Destiny] will be unable [to block it from you; if it has

13 ‘Days of winter’ may refer to days of old age, when worldly
appetites die down, so pious men can devote themselves to piety
without interruption or temptation. Sages, by contrast, reap the
harvest of a life devoted to wisdom. Alternatively, the refererence may
be to literal winter days: days are shorter, therefore pious men are less
corrupted by wordly pleasures, and nights are longer, so sages can
study things other than wordly matters (see commentary to Ps. 16.7 by
Abraham ibn Ezra).
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40 Sefer ha-Pardes

been decreed that you will not get the thing,] your desire [will
be unable] to bring it to you; and if it has already been given to
you, your boasting might remove it from you; so carry out your

duties with agility and put your confidence in the Great Source.
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42 Sefer ha-Pardes

Chapter on Friends and Enemies

Jedaiah ha-Penini said: my brother, the beginning of success is
the fall of enemies.

And he said: the impoverishment of your enemy is your
vengeance, his death is your happiness; but it would be enough
for you if an informer told him that you were taking revenge on
his sons.

And he said: if your enemy dies, do not take revenge on
his sons; take revenge on his counsellors.

And he said: since the wise man knows that if he loves he
will be loved, and if he hates he will be hated, he chooses to
love and be loved, whereas some bad-tempered people choose to
hate and be hated.

And he said: loving mankind is [like] a tree that brings
forth great benefit, while hating mankind is [like] the fury of
the snake that chases [its prey] all over the world and spews a
powerful venom that pierces shields and iron weapons.

And he said: he whose friends are gone and is alone,
remains with his enemies, so [better for him] to make peace
with them or flee.

And he said: when a friend betrays and his counsel is
overturned, he is like the people of Israel after the death of

Absalom.

14 This relates to the events of 2 Sam. 15-19, where Absalom, King
David’s third son, rebels against his father. One of David’s greatest
counsellors, Ahithophel, abandons him and joins Absalom. David’s
counsellor Hushai is sent to counter Ahithophel’s advice. Absalom
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44 Sefer ha-Pardes

[And he said: having mercy on the sinner is like taking
revenge on him.]

And he said: a shining face in the moment of meeting is
proof of affection.!®

And he said: the love for brothers is nature, the love for
friends is wisdom, and the love for parents is grace.

And he said: what is difficult for a wise man? To take
revenge on his enemies.

And he said: the wise man would be sure that he would
not go astray, if the power of sins did not lead him astray.

And he said: you can never be sure that friends and
relatives will not betray you, since the nature of this world
compels it and the character of the created obliges it.

And he said: when a traitor begins to betray he will have
many assistants, but they will be the first ones in censuring and
exposing him in public, as happened to Sheba son of Bichri,
when tens of thousands of Israelites followed him, but the

following day cut off his head.®

follows Hushai’s counsel, is eventually defeated, and Ahithophel hangs
himself.

15 Manuscripts & and n have namn ‘dispute’ instead of nann ‘affection’
of manuscript 3. The latter is prefered for the sake of meaning.

16 Sheba son of Bichri revolted against King David, according to 2
Sam. 20. He ended up hiding in the city of Abel Beth-maacah. David’s
army besieged the city. A woman from within spoke to Joab, David’s
commander, and asked him not to destroy the city in exchange for
Sheba. The woman convinced the people of the city, they cut off
Sheba’s head, and threw it from the wall.
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46 Sefer ha-Pardes

And a pious man was asked: what is the thing that has
prevented you from having enemies? He said: forgiveness.

And he said: there are three things that can be avoided,
but never completely: women, fools, and bad fruit.

And he said: move away from the masses of people and
stick with your neighbours.

And he said: there are three [kinds of] companions: the
relative, the friend, and the neighbour. Regarding the relative, it
is nature that keeps his friendship; regarding the neighbour,
habit has been stamped and [so] his friendship persists; and
regarding the friend, his friendship is neither by nature nor by
habit; indeed, it comes about by accident and is never free from
betrayal. But if you have spent half of your wealth to acquire it,
[you have lost nothing, because a faithful friend is like an
investment of capital that lasts] all his days to love him and to
profit from him.

And he said: a friend is like a plot of land, and you are a
cloud that adorns it with rains of generosity.

And he said: the sage ignores his multiple enemies, for if
he decided to destroy them, he would be lost multiple times
with them.

And he said: the thoughts of an enemy are like cut thorns

over which the hated one passes barefoot.
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48 Sefer ha-Pardes

And he said: men plot many times to take revenge on their
enemies, and [end up] taking revenge on themselves.

And he said: do not rely on the help of your friends for
your affairs; for as the owner of a garden waters his flowerbed
from the well without hoping for rain, but is grateful if it falls,
so is the wise man who corrects his transgressions with his
[own] power, without expecting his friends’ prodding; but if
they help him, he will accept it.

And he said: several times you will think of your friend as
a traitor when he is innocent, and you will begin distancing
yourself from him and troubling him, becoming the traitor and
not the betrayed.

And he said: when your friend turns into an enemy, do not
take vengeance on him.!”

And he said: when an enemy seeks your friendship, do not
withhold it from him, [but] trust him [only] with great
wariness.

And he said: humility [in dealing] with friends is an oblig-

ation, but a bit of pride is [also] beneficial.

17 This is another enigmatic epigram. The second part literally says:
‘keep/hold his clothes’. I can think of only two possible explanations.
The first one follows Jer. 12.1, where 732 means ‘treachery’ or
‘perfidy’. Therefore, ‘when your friend turns into an enemy, do not
forget his perfidy’. Another possibility is based on David’s cutting of
Saul’s cloak according to 1 Sam. 24: Saul’s envy towards David leads to
several attempts on David’s life, but when David has the chance to kill
Saul, he just cut off a piece of Saul’s cloak to show to him afterwards
as proof of loyalty and friendship.
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50 Sefer ha-Pardes

And he said: there is nothing a friend who has suffered
betrayal will hate and find more repulsive than the honour [of
him who has betrayed him].

And he said: when a man is good to his friend today, but
turns and hurts him tomorrow, count his [good] action.

[And he said: ignore the wrongdoing of a friend who has
helped you a thousand times.]

And he said: disclosure of secrets and betrayal are broth-
ers, injustice is their father, and their offspring is ill repute.

And he said: when two of your friends become enemies
[to each other], do not decide in favour of one, because that
would be selling one friend for the other, and the second one
will realise your betrayal and you will lose both of them.
[Therefore, put your efforts into reconciling them.]

And he said: wealth and generosity are very good, but we
still need loyal friends.

And he said: one of the ways of the sage is not to
constantly accept benefits and favours from a friend, lest he
[i.e., the sage] become burdensome to the helpful friend and the
latter become inattentive, which is similar to evening honey: if
you eat a great deal of it, you will end up vomiting.

[And he said: just as nature does not tolerate a person
eating the same kind of food all his life, Destiny does not

tolerate the existence of a friendship that lasts forever.]
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52 Sefer ha-Pardes

And an enemy said to his friends: “Why have these
tragedies come upon me?” They replied: “Why were you
rich?”18

And he said: do not overdo it with women, fire, or worldly
affairs, lest they kill you.

And he said: the wise man is not tempted by the beauty of
women, like the good doctor who refuses a beautiful weed,
recognising it as a lethal poison.

And he said: love your sons like you love yourself, but
show yourself to them like a strange enemy.

And he said: the best way to keep your enemy down is by
having mercy and not withholding your generosity, but be
careful not to give him more than what he needs for one day.

And he said: the test of loving relatives and brothers [is]
in saving your life against their own inclination; the test of loyal
friends [is] in saving your life to their financial harm; and the
recognition of an enemy [resides] in your financial loss to your
detriment. However, never expect from your brothers financial
rescue at the cost of your life, or from your friends their finan-
cial benefit at the expense of your loss; and do not worry if an

enemy puts himself at risk to destroy you.

18 Manuscript »n has ark ‘Job’ instead of ax ‘enemy’, which makes
sense in the context of Job asking his friends for an explanation for his
suffering. Either it is a copyist’s mistake, or the author is playing with
the letters of the word to suggest one of the main themes in ethical and
musar literature: why bad things happen to good people. In any case,
the epigram points out men’s questioning of suffering tragedies when
things are going badly and their silence when things are going well.
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54 Sefer ha-Pardes

And he said: you can only judge love’s authenticity if you
yourself are capable of loving authentically, for nature decrees
that.

And he said: he who persists in quarrelling with his wifel®
makes his household unruly and is sure to suffer want.

And he said: the sage loves the man who reproves him,
hates one who speaks against him in the presence of others, and
criticises the one he suspects of having withheld the reproach
from him.

And he said: there is no sin for which the committers are
unable to apologise or justify its commission except for speaking
wickedness about anyone in the presence of his enemy.

And he said: there are three people who lack enemies on
their first day: the foreigner, the king, and the bridegroom.

And he said: a great king was asked: “Who made you a
ruler over the foolish ones among your people?” He said: “Their
foolishness.” “And who subjugated your traitors?” He said: “My
mercy.” “And who made public your virtue?” He said: “My
musar.”

And he said: when you are in good company, pay atten-
tion and be quiet, and you will understand the secret truth of

their hearts.

19 Literally: the woman of his covenant.
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56 Sefer ha-Pardes

Chapter on Isolation from this World and the
Mention of meshalim about Its Hostility

Jedaiah said: this world is a stream whose waters are bitter and
damned, the wise man feels its bitterness and flees, while the

naive quenches his thirst and his belly swells.2°

And he said: this world is like an old worn-out garment: if
you wear it often, it will rip and tear and you will end up naked,
but if you put it aside and wear it occasionally, [it will be]
spared the decay caused by intense heat and cold, heavy rain,
snow and winds, and it will last for many days. So is this world
for [those who] take risks and [try] to overpower Destiny in
every affair that turns out; there is no doubt that the end will be
painful and disastrous; however, [those who] stay calm, do
everything at the proper time, reflect on opportunities,? and
close their eyes to most eventualities—there is no doubt that
they will achieve what they intend and the end will be favour-
able.

And he said: this world is like a filthy and infected sick
person who has gold coins in his hand. It happens that if the

20 The author begins this chapter by linking the bitterness of the
earthly world with the trial by ordeal described in Num. 5.11-31.
There, bitter water—a mixture of water and dust—is administered to
the woman suspected of adultery in the absence of witnesses: if her
belly swells with that water, she is guilty, if not, she is innocent. In
Jedaiah’s account, the naive man is guilty of indulging in earthly
pleasures, which is proven by his figurative swollen belly.

21 Literally: invest thoughts in chances.
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filthy person does not give you of his gold coins, you will not be
afflicted with anger or envy, because your desire for his worth-
less gold coins is weak due to the great revulsion that this infec-
ted person causes in you, and you will be prompted to console
yourself and say: “What do I have to do with this worthless
infected person just because I desire his silver and gold, which
are in contact with his affliction? Let him keep what he has!”
And you will be saved easily from negligence and will be
comforted by the lack of his gifts. Despite this, there is no doubt
that if he wanted to give them to you, you would happily take
them without [even] washing them, because you would not
consider their valuelessness due to the great pleasure derived
from the gift. Similarly is this world, in the sense that if you are
granted a large portion of its benefits and delights, you will
become very happy and prevail; but if you are denied its pleas-
ures and gifts, by being a perfect man you will not be concerned
or feel wrath due to their absence, and you will understand that
Destiny is nonsense; for harm and disaster are attached to its
benefits, mourning is mixed with its happiness, destruction is
paired with the things it builds, and its end is always evil. And
he who refuses its nonsense will have a more pleasant life, since
those conventional things are accompanied by misfortune, and
the end of those who have been destroyed by envy is failure and

devastation.
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And he said: people in this world are like a ship sailing on
a stormy sea carried by the wind to the mysterious edges [of the
earth]. From a distance, they saw a small island surrounded by
sea, and on the island, what seemed to be a large forest, and
within the forest precious stones that were shining from afar
due to their vast quantity and their great purity. The people on
the ship decided to go to the island and collect the golden treas-
ures and the precious stones, so they left the ship in the hands
of one of their servants and all of them went to the island. Each
one of them took from that wealth in proportion to the size of
his hand: the wise ones told themselves that it was better to take
a modest amount of those valuable things, so long as they did
not go deep inside the forest to put themselves in danger and
maybe get lost there, or even just in case the winds that set the
ship in motion blew and they would be quickly called to board
it. [However], when the foolish ones took a certain amount of
the valuable things, they did not have enough, and they
wandered towards the depth of the forest, until they were really
deep inside in order to collect and gather [more and more], and
the more bits of silver or gold or precious stones that they saw,
the more they wanted to take them, until they found themselves
surrounded by the forest and completely lost.?2 And while they

were in the forest, the ship was about to depart, and the wise

22 Literally: without knowing how to get out and come back.
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ones got on it very quickly and continued their trip, rich and
well-loaded, happy and grateful, while the foolish ones
remained in the forest [suffering] hunger, thirst, the heat of the
day and the cold of the night,?® dying for their stupidity as the
stupid die. Similar are the types of people who regard the mater-
ial pleasures: [those who] due to the existence of many things
are always collecting and amassing, rejecting their soul and its
benefits, and when the time of departure arrives, everything will
be taken away from them and will be lost, their wealth will not
save them and they will leave it for their enemies; while the
perfect ones accept from the assets of Destiny only what is
sufficient to live decently, to feed their bodies and prolong their
existence, the goal of their behaviour being to direct themselves
towards the perfection of their Supernal Form?* and to make its
light shine; and if death shackles them, their righteousness will
precede them, and the glory of God, may He be blessed, their

Creator, will lift them up.

And he said: the example of a man in his life is like a blind
man who walks a path alone, entering a house while he is walk-
ing, but thinking that he is still on the path. When he enters the

23 Jer. 36.30.
24 According to Neoplatonic philosophy, the Supernal Form is the
rational soul of man, which is the third soul that God gave exclusively
to human beings, as opposed to animals, which have only two: spirit
and appetite.
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house, which is full of objects, such as a bed, a table, a chair, and
a candlestick,”> the blind man stumbles over them and gets
bruised by them, and as he stumbles, shouts and cries out at the
injustice: “Who has done this great evil in putting obstacles and
hindrances in the middle of the path in order to kill those who
walk?” The people of the house answer: “Neither are the objects
in the way, since they are in a house, nor did the disorder of the
objects make you fail; but [it was] your lack of vision, since the
objects are in the place they should be, while you, due to your
lack of vision, thought of them as badly arranged to make you
fail; but in reality it is in you where your failure resides, not in
them or in him who arranged them.” Similar to this is a man
[who], because he stumbles into many things that make his
body and soul fail, begins to be angry at those things and their
inventor, when he should be angry at himself, like the one who
says “Why has God created beautiful women, warm tempera-
ments, and strong desire? Were it not for that, sexual inter-
course would not weaken me, my days would not be shortened,
and my vision would not be darkened; and, why has He created

so many types of fruit that sicken and kill?”?¢ Thus, he gets

25 2 Kgs 4.10.

26 In the margin of manuscripts & (fol. 1022) and n (fol. 1682) there is
a biblical quotation: “A man’s folly subverts his way, and his heart
rages against God” (Prov. 19.3), which is directly connected to the
content of the mashal.
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angry at the things themselves and does not understand that
God’s wisdom is great, and everything He creates He intends to
be orderly and harmonious, their benefits clear to him who
knows how properly to deal with them; and the only thing God
did is to create them, but the foolish man, due to his lack of
wisdom, turned them harmful in his thought, as if they lacked
value and order. And the saying of the sage already included
this meaning when he said your word is a lamp to my feet and a
light for my path;?” because I am a hopeless blind person, you
gave me an important and honourable religion to prevent me
from the harm associated with stupidity, to direct me to the
benefit of the great things, to allow me beneficial affairs, to
show me the proper quantity, time, and duration for taking

them, and all this is in the most perfect possible order.

And he said: a man in this world is like a group of people
who were invited by an important person to dine with him, and
he set before them a golden table, with golden and silver
utensils, and among the people, there is no doubt that there
were fools and there were wise men. The fools thought that

those utensils were selected for them as a gift and that after the

27 Ps. 119.105. The sage Jedaiah refers to is King David, the purported
author of the psalm.
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meal they would take them to their homes, while the wise ones
knew that they would remain in the house of the hosts so other
groups of people could eat with them. When the meal was over,
the utensils were taken from the guests: the fools were aston-
ished and dismayed, left with a depressed and saddened spirit,
because they had thought that [the utensils] were theirs and
they considered it the theft of their money and the stealing of
their fathers’ inheritance; however, the wise ones already knew
this, and got used to the idea that the utensils had been taken
from them, so they let it go and did not worry about that. And it
happens that the fools left the table and went away angry and in
a bitter and confused state of mind, while the wise ones left in a
happy, calm, and faithful mood. Similar to this are the different
groups of people in the world, as follows: some are foolish
people who eat, drink, and are satiated with the nonsense of the
world, as if it were an eternal legacy; but when they arrive at
the day of death, their separation is very bitter; they worry
because of the memory of the pleasures and delights that they
are losing, and they die with a bitter and broken soul; and some
are eminent people who notice the worthlessness of this despic-

able and repulsive [worldly] home, whose end is nothingness;
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and when they feel that their soul is stuck one day in many
pleasures and is full of thousands of instances of vanity and
hostility, their heart softens and their understanding remains
calm, because they will leave them the following day, and feel
happiness for having had something for the time it lasted. And
the sage said today here, tomorrow in the grave.?® And this is the
reason why they [i.e., eminent people] do not trust in staying
with these vanities forever, and when they remember that they
will be separated from them in the day of death, they will not
moan or grieve over their separation, since they already knew it
and had overcome it:?° their thoughts are strongly fixed on
[where] they are going, and they are quickly and easily consoled

over the things they are being separated from.

And he said: a man in this world is like a knight in his
tower, surrounded everywhere by a great king. The knight has
in his room two paths to two places where he has put all his
hope and interest: one leads to his treasure house and the other
to his garden, and all his involvement and his pleasure reside in
going to both places. The knight obtained greater pleasure in

going to the garden, because of its plants, trees and the purity of

28 Babylonian Talmud, Berakhot 33a.
29 Literally: they made themselves large on knowing and examining it.
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the air; so he started going to the garden frequently and forgot
about his treasure house completely. When his servants and
slaves realised that he had forgotten his treasure house, they
stole from it a big portion every day, while the knight did not
notice. And one day it happened that the king that was
surrounding him deliberated to take his pleasure from him: the
garden. So, the knight was left without [the possibility] of going
there anymore, and had to remember out of necessity the path
leading to the treasure house, since there was nothing else to
find pleasure in and [nowhere else] to hide and forget his
distress. When he went to the treasure house, he found it empty
of silver, gold, and precious vessels, with the exception of worn
copper and slags of iron and lead, so by no means could he use
that to oppose the besieging king or to give it as a ransom, and
he was left terrified and perplexed. Then, the king took him, put
him in chains, and cast him into a cruel prison forever. This is
similar to a man with regard to his body and his soul: if he is a
fool, he will only make use of his body and its pleasures, which
are the garden, without paying attention to wisdom, good deeds,
and spiritual concerns, which are the treasure house, that will
serve as eternal ransom and redemption. And when his end

approaches and he dies, his garden will be lost forever, he will
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remember his treasure and deeds, and will find them insufficient
to serve as random for his soul. Then, the anger of the Creator,
may He be blessed, will tower above him and punish him

bitterly and eternally. This thing is clear.

And he said: the world according to different groups of
people is like a pleasant orchard whose owner usually waters it
once a day from a water spring, and that irrigation [alone] is
enough and suitable, because such a quantity is beneficial to the
plants, but more than that is harmful. So he did every day: one
irrigation per day, for more than that is harmful. One day, the
owner of the orchard had to go to do something and asked his
son to water the garden, but he did not tell him the frequency,
time, quantity, and measure of the irrigation. The son came to
think that since irrigation is good and beneficial for the plants,
they would dry out in short time without it, and that is why
they need it and it is beneficial. So, he went to the orchard in
the morning and watered it very generously until all the plants
were covered by water. One hour later, he came back and gave
it another prodigal watering, and thus he did all day until the
evening. In the evening, the father came back and found the
orchard damaged by so much water, the plants dragging and

soft, the trees limp, their roots uprooted, and the good and



Parallel Text 75

e [113]m x7fan opa Yoy vhwn dwar gl
RN LA AN T WY 000 DWID)

303 NRI OTI0D DWIRG NiRD S¥R 07IR YR 0w

AN NOX DPa DR pRn oP 52 mpww vHpa
DIRRY PP N3N WA 2 NPRIND MY RND IRPYIN
D3 NNR NRPWD Ox "2 iNipwin? 303 89 721 .90 mnm
D720 Hp3 Ton TNR DI g2 DF MR NP iNgRPYa 2
NRPWND 1018 1 R 891 130 Ny nipwn’ 32 Mg vpow?
MR WM 20 R AW ADRIY AT N9
W2 0pw TR NHping A1 92 omngd nPwin nRpYnoY
©772% 170 PP 0R7 NMY 12 N0 AR Rr VYR
O DMRRD D3 MDD TV MRY ARPY NRpYN Ipa3
121,003 NPT kP INfpwny 2WN npwa 12 InK Ri
D718 RYAM ARD RI W .27 TV RIND 0P 5 AR
1P NIty Rm oniny omba onnrd omn 2 SN

1710 093 owara Hwn [0%pn Swn 365 pr'n [77am | prvdwm [vhun 363
pr'm[mw 367 P 'nm[omaruan | 10700 53 [Phra 366 1 nawm Ari [AR)
m g | prapww [nipwn 370 pa'n (12 369..771 | 211 [721368 P 'n [nann
1oyin [nwirn | 372 [A1 372 1 oMy mmpwa [y Ay 371 P
[MPpim | 378nond (o0 | prppox[2 | pr'mxd 373 powan [wan
P oTan S8 TOM P31 oown 2wy a0 [p32 374..3 | 1 'm o aymn
aw [awn 375 p'mlom | papwn [Npwn 374 1071939933 [pa1 374...0778%
1'm R0 376 p onnea 53 moana Ty amey L1 AT Ny [AnPa ayim | o2

p1'n [ominy 377 aRem[Reon | pRAIV[ND | p'n[2wm

365

370

375



76 Sefer ha-Pardes

fertilised land had lost its fatness, leaving [the sand and the
earth crusted and bad to the point that they were unfit for
sowing]. The father then found the son, got very angry at him,
and gave him an exceptional beating. Similar to this are the
needs and assets of this world in relation to different kinds of
people: there is one [kind] that uses the [world] as necessary in
order to sustain the body healthily, taking [just] the needed
measure of food, sleep, and sexual intercourse [at the proper
time] and for the right duration, without which the body
couldn’t function. [But there are also foolish people who think
of eating and other pleasures,] since they are necessary, like
this: the more they have of them, the better the body will grow
and the more life will be prolonged; and [they] use these hollow
things constantly and all the time, taking exaggerated quantities,
which cause grave diseases and the shortening of life; their souls
are unable to worship God, and after death they are blamed for
having corrupted their two allotments. Then, the Creator, may
He be blessed, will punish them with exceptional torments, and
they will end up, after that, in the abyss.
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And he said: [this is] the case of a perfect man whose
relatives cry over his death. In a certain city, there was, among
the members of a family, a rich and respected man with a good
reputation, who was always ready to protect his family and help
them in different matters, as far as his honour, ability, intelli-
gence, and common sense [would allow it]; and the members of
the family were proud of him and exalted him. It happened that
the king ruling that area heard of the virtue and wisdom of this
man and decided to appoint him governor to lead another
kingdom very distant and different from his homeland, exchan-
ging his own people for the people [of the new land], who were
a great and respected people with integrity and distinguished
traditions; so there was no doubt that governing them and living
among them was an enormous honour and a great achievement.
When he received the king’s order to leave for that land, he
became extremely distressed over separating from his family
without having any idea of the great honour that he was about
to receive, so he departed overcome with worry and anger. But
when he then ruled over that kingdom and realised the honour
and the value [in it], he forgot his people and his land, was
overcome with the happiness that came to him as a result of his

exalted position, and began to praise his lord, the king. But the
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members of his family remained scared and moaning, since he
was so far away that they never knew or heard anything about
him again. There is no doubt, therefore, that this is [what]
separation [means]: even if it is beneficial for the respected
man, the family prefers him to have less honour and to remain
with them over any high position while he is far from them; and
this is due to the fact that they will not benefit from his honour
or his wisdom. Similar is the perfect man when it is his time to
die: there is no doubt that he is worried on the brink of depar-
ture when [the time] has not yet arrived and is beginning to
arrive; but when it finally happens, he will be submerged in
boundless pleasure for the great dignity he has come to, far
away from his family without knowing anything more about
them, [and his family remains very fearful and moaning, for
they had him as a great profit] and are unable to imagine what
he will receive. They [remain] greatly harmed on account of the
troubles caused by his separation and his being taken away from
them; for [he was] the one bringing them strength, warding off
disasters, protecting them from harm, and honouring them

forever and ever.30

30 Literally: as long as the sun remains in the heaven.
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And he said about a certain woman, the daughter of emin-
ent people, that her husband died during his pleasant years and
during his youth. That man was good towards God and
mankind, amassed great wisdom in a few days, and [accrued
many] honourable and great deeds in a short time; he did not
deceive children in their childhood or young men in their youth,
but gathered the virtues of old people, became very exalted in
matters of intelligence, and followed the path of every upright
person. When the man died, his wife, due to her great bitterness
and fear, was utterly seized by suspicion of the order, the direc-
tion, and the supervision of those who judge the classes of
people and those who lead the world of the lower creatures, as
if she considered [his death a matter of] injustice and unfair-
ness. She would go crying and lamenting to houses of learning
and gatherings of rabbis, [asking whether] the judgment
required [the death of a young man who never committed a sin
or dwelt on idleness during his youth], and looking for an
explanation, since it is supposed that the pursuit of integrity,
fear of God, and perseverance in studying [Torah] prolong the
lives of people; as in the saying of the great philosopher: wisdom
preserves the life of him who possesses it,>! and the meaning of this
is that it will prolong his life beyond the natural limits or that it

will prevent accidental death due to external causes until the

31 Eccl. 7.12.



Parallel Text 83

opiza A%3 NN DIWND DA DOR OWRY 0RR)

DRYYH 200 KIAD WRD 01002 101 MPENRI PRIy
DWYR YR 11 N300 RN D) LYRI PR NI
DNan N9 PP oppin opn N9 D D%
DPIP3 TRD N700) oK DWW N O38 rnaa
inUR IRWM WRD Nin21 .0%W 92 na7Tna 82 o9aIng
e Sp] TWNA M7an3 nagl AnZAm AnMMR 2t
oyiy [rmm] niman [esiwn] angwom [sminm
NN Amm WD vawRn TR NIWN HR3 ,070Wn
TR AR N9 Nz omann nimoxl nivYTRn 'paa
p3) 7va7 n1o K91 Ron K WK N3 WR nin] annnn
MR 13 N0 WTPYY L[Hnr opin MY DT vun
1M TR NTRWI OEORD DR W NoTTIW ImITY
03 mon Ananm” 0'0ioion HiTi KRNI DWING TN
PIDRY IR "D2VA 01237 PIN M0 TIRAY N1 9370 1w
1T DWW TV PIND WK Niapd jn n8an mmpn apRn

217 [903...70anm 434

10T [inna ot 422 1 Dawnm oma [oawna | p awR D [TURY 421
pPoR XN [ | prowin [omwin | porRAm [ | p'n 0% 424
1MWK OWRA [IRUR | 3 wRnN o [WRD 426 P naa [»pna3 425
[Anawnm 428 P 7700 5,1 'n [Maminm 428..50 | p mmn [AmTMn 427
[MWim 429 prr owmanm L, 'n Priim | paR ooown 1 'n [oaivn | p nnawm
..nin | pravnn [2*nnn 431 pr mwaTn [NivTen 430 pream [nm | pa'n
TIW M2 ROM KD PPN P37 1502 119 KD WR NN wRA M0 L1 D (307 432
p1 Tnba ATpwm [Tmbn nTRYY | p onoR L1 Dwn [DP9RD 433 P it opim

P31 OMpnn Mina [NMpn AR 436 101 [0 435

425

430

435



84 Sefer ha-Pardes

natural conditions are met to complete his existence; but [we
have seen] that this is not what happened; on the contrary, it
shortened a man’s days and killed him prematurely. The rabbis
leading the gatherings were shocked by her words, which
silenced them, and she would not stop shouting at them with
these words until one of the greatest sages paid attention to her
and considered her issue. He took her with his right hand and
brought her to a nearby orchard where there was a fig tree with
many branches and many figs, some of them thin and some of
them thick. He told her: “Look, my daughter, at this fig tree and
its many fruits; [note that some are thin and some are thick],
and note that of the thick ones, some are ripe and some are not,
and the same is true of the thin ones.” While he was talking to
her, the owner of the fig tree was picking the figs, and the sage
told her: “Look, my daughter, which figs is he picking?” The
woman said: “I see that he is picking the ripe ones and leaving
the others.” The sage replied: “My daughter, do you see if he is
differentiating between the thick and the thin ones while
picking?” She answered: “No sir, but I see that he is picking the
ripe ones, whether they are thick or not.” Then the sage said:
“My daughter, the fig tree is this world; its owner is the Creator,

may He be blessed; the picker of figs is the will of God; his
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providence is the judges; men are the figs; the thin ones are the
children and the thick ones are the elderly; the ripe ones are the
God-fearing and the eminent; while the unripe ones are those
detested by God and the wicked; and the will of God, may He be
blessed, is to bring to him those perfect human beings, old and
young, in order to remove them from dwelling in the tents of
crime3? and sin. As the picker [of figs] would choose the ripe
[regardless of its being thin or thick, and as he would choose]
the thin so long as it is riper, so how much more will God
collect the young man before the old if he is more complete,
even if both are equally good.®® For this reason, my daughter,
accept the judgment of God, because there is no point in
questioning it.” The woman then replied: “God has done justice,

and I am3* worthy of contempt— I surrender.”

And he said: the relationship of a man with his soul, his
world, the corporeal passions, the [faculty of] discernment of
the intellect that renounces them, and the world to come that he
is aiming at is similar to a ship with its sailors, the captain, the
favourable and unfavourable winds, and the desired place the
ship wants to reach. The soul of the man is the ship, kept
straight by the business of commerce and trade; this world is

like the huge and stormy sea that endangers the crew; the soul

32 An allusion to Ps. 84.11.
33 Eccl. 11.6.
34 An allusion to Exod. 9.27.
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[in the world] is like the ship on the sea; the forces that emanate
from the soul are the sailors manning the ship; the [faculties of]
discernment and choice of the soul are the captain; the corpor-
eal passions that cause the soul to fail are the headwind against
the ship that brings it to trouble and danger; the conventional
passions for the sustenance of the body that are needed to
achieve the completion of the soul, and the intellectual
[passions] that bring the soul to success, are the favourable
winds that bring the ship to the desired place; the matters of
belief and error that the soul might crash against are [like]
outcroppings of hidden rocks in the sea, with which, if the ship
collides, it will be broken up and will not arrive at the desired
place; and the world to come, which is the place toward which
the soul inclines, is the island or the land that the ship has
before it. Then, as the ship’s fate®> depends on moving away
from them [i.e., the hidden rocks] according to the wisdom and
the expertise of the captain: it [i.e., the ship] will succeed if he
knows how to handle it properly with regard to the winds, the
ebb of the sea, and the rest of the things; so is the fate of the
soul dependent on distancing and leading itself by the faculty of
choice and by what adds honour and splendour to the human
soul, which is the [faculty of] discernment with regard to

conventional things—which are good and [which are] bad—as

35 The literal translation is ‘downfall, ruin’, which poses a difficulty of
interpretation.
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20 Sefer ha-Pardes

well as with regard to intellectual things—which are truth and
which, falsehood. This [leads to] a man’s conduct being pleasing
[to God] and his enemies’ reconciliation with him, which is [due
to] the choice of what is good or not regarding conventional and
intellectual things; and the choice of what is proper for the soul
to succeed in the world will bring it to the complete light, which
is the world to come, as implied in the saying of the true philo-
sopher when a man’s ways please God, He will turn his enemies into
allies.?® The value of this dictum [consists in its stating] that
when a man’s ways are good and proper, such that [God] is
pleased with him—meaning that he has achieved purity with
regard to the discernment that he is capable of—this will be
followed by his adversaries’ reconciliation with him, which is

the result of divine aid. And this thing is clear.

And he said: the difference between solitude and perfect-
ing one’s deeds, i.e. spiritual activity, and sensual activity from
the point of view of their outcomes is that the pleasure and the
purpose attained by the senses is brief, momentary, and immedi-
ately forgotten; but the pleasure from wisdom and intellectual
understanding is far-reaching; for the more one engages in it,
the more pleasure and enjoyment one’s soul obtains; and it is

not dissipated with time, but rather remains and increases, such

36 Prov. 16.7.
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92 Sefer ha-Pardes

that it can only be achieved after effort and exertion arising
from burdensome study, as is clear to him who has considered
it. And it is appropriate to compare this to a king who ordered
the workmen to build a palace suitable for a king to live in, and
the king did not have any house to live in, but the house that
was under construction. These workmen would take their pay
every day and consume it in the same day until the completion
of the building. While this palace-house was being built, the
king was sad because the palace was full of many tools, quick-
lime, and sand, together with the humidity of the [recent]
construction, the blowing of the winds, and the absence of a
roof, [which resulted in] heat during the day and cold at night.3”
When the work was completed, the workers were dismissed
without anything left of their payment, while the king entered
the house with honour and happiness, [organising] feasts, and
inviting people and governors to celebrate. There is no doubt
that all the troubles and hardship that [the king] suffered were
in the expectation of a [future] pleasure, so he happily tolerated
them, and through them he gained great physical pleasure; and
he would go from wing to wing, from court to court, from
garden to garden, and from room to room. And so, conventional
pleasure based on sensations is the pleasure of the workers,
which always expires. However, the suffering of the king while

the palace was being built is like the suffering of students when

37 Jer. 36.30.



Parallel Text 93

IPPY IR ININY MY IR KW N2 b naivn
[1058] Ni2% Duning MY WK TR0 1Y 02 N1 1IN0
07Wn TV 12 112W% 3 7717 PRY 073707 12wk R 1R
07 iNiR O2ian oIRING N3 13230 a0 N2 naRHAN
TiY 921 .paan niva T inia ambaNn o 523 oo anp?
TR0 0920 21 wea [T7r0] ,[M333] man pimsn Y
MM N2WA a0 ming oY ,00n K91 1inRnw Sinm
naRYAN NRhWI WK L1293 np oiva 27in niagn oy
O3] TR AMIW An3 12T 0R7 PR ,DRien Mvs)
OWIM W) DWIR NRMPY AW ANy Tia23 maa
MR Mpn? 0730 WX OpEA ONT9R 53W pRo PN
MPRa wWRR Sapn 003 nawy 02307 308 Ipnn
A7 BNy aynn ,mab man 7 i opyona
RIT NIWINA 1R AWIRD D0VOAD JIWRD 1) ATNY VT

212 ' [793...37in 507

[z | pones [0 500 prowy pm[pm | p'nlox | proy [ 499
QWK [MR7502 P 'nLw ey | piara [A1n 501 3 narw [mrw | poannaw
p1w [0 504 ppoww [1iawh | prmrana[ma | padnn [oovmen | o1mxa
pr'n[man | 3poaRm paan [fisn 505 poonva [inta | 21580 [3m5Nn
p M2 [N2WR 506 1 omasa anm obon (o920 | pr'n[Thna | pr'n (M
1annwa [Annwy | p b (a2 509 pawyw [IMTY 508 pa mmn [nimnn
,21 IPNN 1377, WK YN [NpRn 511 1 00 PR [opEm 0nva 510
1aenm [agon | PRI (A | pr'n (Do 512 prauynaor [Pawna | p'n
' [oomana | »ATNA [0 513 pRORpM LMY | p'n[ynd aenn

P ivnm | pr

500

505

510



94 Sefer ha-Pardes

they are studying; and his happiness at the completion [of the
building] is like the eternal happiness of the sage in the pleasure
of [going from] composition to composition, from book to book,
and from science to science. And that is the intention of the poet
who says I have seen that all things have their limit, but Your
commandment is broad beyond measure:3® [I have seen that all
things have their limit] is an indication of the activity [of the
senses, whereas Your commandment is broad beyong measure is an
indication of] the pleasure derived from wisdom, because there
“commandment” applies to intellectual opinions which the

perfect man commands to be believed.

And he said: when folly in knowing God, may He be
blessed, is combined with frequent fits of passion and the habit
of finding pleasures—and [when] these two are joined by the
most destructive cause for making perfect men fall, which is the
seduction of Satan, called the evil inclination—then the
possessor [of these bad traits] will reap destruction and disreg-
ard as consolation from this world, because folly in knowing
God is the cause of departing from virtues, as much as knowing
God is the cause of dedication to worship and fear Him. This
man is similar to a man walking a road on a night so dark that

he cannot discern the way; and besides that, a strong rain falls,

38 Ps. 119.96.
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96 Sefer ha-Pardes

which damages the road and makes it slippery and makes his
walking very dangerous and [him] on the verge of falling; when
a strong wind and a horrific storm descend and shake and move
him from side to side. And it happens that the darkness, [even]
without the slipperiness of the road or the storm, would be
enough to make him err and mistake the way due to the deep
obscurity; but combined with the slipperiness—which it would
be possible avoid out or to negotiate on a clear day—it is
impossible [to proceed] without falling; even more when his
misfortune multiplies because of the storm that is shaking and
moving him from side to side, which causes him to fall anyway.
Therefore, there is no doubt that this man is negligent about his
life and is close to death. And so, the darkness is the folly of
[failing to] acknowledge God, since there is no other genuine
darkness, absolute gloom, and complete shadow; the slipperi-
ness is the exposure and disposition to passions; and the awful,
stormy wind is the evil inclination. And here is the saying of the
prophet: let their path be dark and slippery,3 the angel of God
drives them on,*° because every action that comes from all the

39 Ps. 35.6.
40 ps, 35.5.



Parallel Text 97

woana indp mpw W omlplpim 0TI Mpopa
PID T AL O8 PINM TRR SWnm 17 1 13200
MO OR N30 TY OR TR NI INDTR IR0 7W0
'WTI2 7 1WA NN 0770 MpYRIn now Hoing inika
,M2030 nYa8D TR DMYYY 0770 wiawa ma T
9821 K2 13¥ 92 ,n79; oy 1 Twax 8 nan [oha)
Sy 3 anY o TTRN OR NIR AMTRN NP0 W3 P
MR37 TUD 1R SYINN WRD AW pOD PR M .09 93
np e M50 K1 90IRD 0 191 MR O] 2R K
Y g Ny vImn YN ARk SIN ning rRY 80
TYN 0277 7" R IDKRD RIT LANTA Wien a0
iR 92 ohwavn 01T 02 L,"AniT noIRhm nipophm

175 ' [AniT.. 989 543 107 'An [NipYRpom 543...07 542

531 prombpom L, 'n [omppim | P pp R L1 pHpY [9phpa 530
ipn[pmmn | w5 [ | proannm [pmom | p aoann P00
'n [02777 534...079M | P2 Howa ms mhana [Hoikn inika 533 31 '0 [30pmm 532
porom 1 'n[omyyy | acwnawa[wiava | a'm[ma 534 smpRna | p
1'mwra | po 5 | poowam mbalha 1 owan no a1 vTa [nyo)
[many | p amTm [AmTem | 1amTmoms ayann [iniR..nenn 537
p1 nvaxn [Soikn | p mnan [mpa ) 539 pr'm[man 538 pronvanw
vHomn Twn [Vomin..5oiR | 33mnd TR Yo [ANR..NND | p own [987] 540
| IR YN M [P0, | P nunTa [MInTian 541 P nnR HaR

pr > ['N543 1amTm [ANiTa 542 P 'n [nipophm 543

530

535

540



98 Sefer ha-Pardes

natural things is called an angel and an emissary with regard to

that action.

And he said: when we pay proper attention, we find the
love of the Creator, may He be blessed, helping over everything,
his mercy is infinite,4! his hate is like the hate of the blood
avenger over the murderer,*> and his vengeance is like a thrown

stone that does not stop until it hits [its target].

41 Literally: his mercy has no estimation.
42 Num. 35.19.
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100 Sefer ha-Pardes

Chapter on the Study and the Division of the
Sciences that a Man Will Need after Piety and the
Worship of God

Jedaiah ha-Penini said: of all the sciences, prefer the knowledge

of religion, and do not show yourself too wise, lest it kill you.

And he said: do not expect blasphemy from a religious

person.

And he said: showing oneself too wise is an emissary of

heresy.

And he said: the human intellect is subtle by nature and
the philosophers have added to its subtlety to the point that it

can easily snap, like hair when pulled.

And he said: the study of religion ensures eternal life and
musar comes second;*® without them, [one remains] in a state of

foolishness.

And he said: woe to the sage without religion, because his
soul will not live forever, and [in] this world he will not inherit
[the benefits of] the effort of studying either.

[And he said: who would dare speak on rocks and trees

while ignoring good practices and customs?]

[And he said: sages will call “rude” those who warm
them.]

43 Literally: like a side dish.
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102 Sefer ha-Pardes

And he said: religion is like a short and low lemon tree
whose fruit is abundant and sweet and is medicine for the
[tree’s] owner: thus is the Torah, which provides answers to
inquiries on easy and clear matters. However, studying in depth
and looking into mysteries bring about mistakes, errors, failures,
and illusions, and it is like a tall desert tree, with huge branches
and many leaves, where lumps and rot have multiplied, and
their eating will cause diseases.

And he said: [some people] expect the survival of their
souls by studying science, but due to excessive scrutiny [end up]
losing them.

And he said: the religious person is concerned with God’s
general laws, and leaves for the sage the investigation of the

nature of animals and the qualities of plants.

And he said that a religious man encountered a philo-
sopher in the desert and agreed to be accompanied by him.
Lions, leopards, and other predatory animals came out to them
from the forest. The religious man prayed to God to save him,
while the philosopher uttered the whisper that he had learned
to control and weaken them, but he couldn’t [do it]. He begged
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104 Sefer ha-Pardes

the religious man, saying: “My brother, pray also for me and
invoke your God.” He answered: “I will do as you say, but you,
who have spent your days studying their nature and their
whispering, [now] depend on their mercy to leave you with me,

and on my judgment that I [do not] leave you with them.”

And he said: the philosopher does not have death in mind,
while the religious person thinks that he has already died.

And he said: the servants of Solomon asked him about the
acquisition of wisdom. He said: “A man cannot acquire it until
the day he dies.”

And he said: the Creator is more powerful than the sage
and death is the will of the Creator: if the sage knew how to be

saved from it, then he would be more powerful than God.

And he said: how well can the philosophers study the
celestial bodies when they are not aware of the degeneration of

their own?

And he said: just as a man cannot see the world without
starting his travels from his [own] city, study will not teach any
of the sciences if in the order [of study] religion is [not] the
first.
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106 Sefer ha-Pardes

And he said: the philosopher will spend all he has on
clothes and housing, while the religious man is satisfied with
[wearing] worn clothes while studying between the oven and
the stove, and all this thanks to his piety and the strength of his
faith.

And he said: there are sages who establish regulations and
set laws that the multitude observes, but there are others who

disregard them in their chambers.
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108 Sefer ha-Pardes

[The Section] on the Value of Wisdom and the
Order of Study

And he said: studying [involves] great pain, woe to him who

suffers it, but does not get any benefit!

And he said: study naked and barefoot and you will get to

teach from a golden chair.

And he said: it is painful to study when you are a young

man, but how delightful its results when you are old!

And he said: when the members of a family become

learned, even the well-born defer to them.

And he said: there are two things that are equal: the naive
man who boasts over his parent’s virtue and he who collects

books to have them locked away.

And he said: when a king stands up for a sage, the latter

forgets his poverty and his lack.

And he said: the manner of the people is to separate the
straw from the grain before eating it, while the manner of the
sages is to eat the straw and the grain together and to separate

the straw afterwards.

And he said: when the sage looks at those who are above
him, he sees himself lowly and makes efforts to ascend; and
when he looks at those who are below him, he becomes arrog-
ant and acts lazily until he falls, similar to the behaviour of an

eagle.
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110 Sefer ha-Pardes

And he said: a rich person was asked: “If you become
poor, what will you do when people who used to respect you
begin humiliating you?” He replied: “I will learn wisdom and

[even] kings will honour me.”

And he said: the honour from wisdom is like the light

from the sun: it goes everywhere.*4

And he said: T have not seen any activity with [more]

honour and benefit than wisdom.

And he said: I have not seen any sage affected by a bad

thing except for excessive wisdom.

And he said: the perfect sage can drown his enemies in his

friends’ spittle.

And he said: why is a sage great? Because the masses hope

for reward through his honour.

And he said: sages in this world are like the sun during the
day and the moon during the night, even if they were covered

once by the cloud of folly.

And he said: sages are entitled to be proud, but they act
humbly, while the mobs should be humble, but they act
proudly.

And he said: God created this world and put sages as its

leaders and kings as their deputies.

44 Literally: it does not have a designated place.
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And he said: he who leads people with his wisdom and
good counsel, but has not taught anyone, resembles the sun that
shines over everything when nobody is able to light a lamp; and
he whose wisdom is well-known, but learned by few—not
because he withheld it from them—resembles the moon that is
ready to give light to everyone in the market who is eager for it,
when the shops are closed.

And he said: do not let the seraph or the sage look at

you.®

And he said: do not disagree with a sage until you are

equal to him.
And he said: the happiness of sages lies in answers.

And he said: one sage was asked: “[Why] did you not get
married and have children?” He replied: “Indeed I have married

wisdom and fathered books.”

[And he said: nature does not keep back what each
creature deserves: people of musar arouse hearts towards them
to honour their status; through pious people others implore God
in moments of trouble, and their actions set examples and lead
the city with their regulations and laws; intelligent people keep
the world with their counsel; and sages are seated by kings on

their thrones.]

45 This may mean to be cautious and avoid committing evil in the
presence of God and men, but the meaning remains puzzling.
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And he said: there are four [people] who do not know
four [things]: the wild man does not know virtues and proper
behaviour; the sick man does not taste the sweetness of honey;
young men do not know the pleasure of sexual intercourse; and

the stupid man does not know the value of wisdom.

[And the sage said to his students: when you stick to one

of the sciences, do not disparage the others.]

[And he said: the student desires to read books, but

despises them after reading them.]

And he said: learning is like fields, and stories are like

gardens.

And he said: learning is like food, and stories arouse the

appetite.

And he said: if it were not for stories, we would be fed up

with the foundations of wisdom.

And he said: through innocence we believe in Haggadot,
but through [scholarship] we falsify them.
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[The Section] on the Science of Medicine

He said: there are four [things] that are the happiness of four
[different kinds of people]: the moon is the happiness of thieves;
the transgressions of the people are the happiness of the king;
flaws are the happiness of enemies; and the anger of the Creator

towards His creatures is the happiness of doctors.

And he said: when you need a doctor, you consider him
God; when he rescues you from danger, you think of him as a
king; when you have recovered, you see him as a man like you;

and when he asks for payment, you think of him as a devil.

And he said: a doctor has more tributes from the inhabit-

ants of a city than the king.

And he said: there are two things that are wondered
about: who will heal the doctor of the city if he gets sick, and

who will execute the executioner if he is sentenced to death.

And he said: the king fears two people: the doctor and the

artist.

And he said: important people will walk after these two: a
judge exiting the court and a doctor exiting the house of a sick

person.

And he said: many mild illnesses are worsened by doctors

themselves in order to increase their fees.
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And he said: many doctors know nothing from the art of
medicine that can heal an extremely sick person by looking at

their faces and the tone of their speech.

And he said: of all doctors, choose for yourself these two:
the relative and the old.

And he said: a sudden death is a decree [from God], so the

doctor is innocent.

And he said: there are three kinds of people who, despite
their culture and civilisation, are despised: the foreigner, the

lover, and the doctor.

And he said: the scared doctor says: “What have you

done?” And the wise one commands: “Do.”

And he said: he who has not killed many people is not a

doctor.

And he said: two people that get rich very quickly: heirs,
who are happy with their sick relatives, and merchants of

balsams, who are happy with doctors.4®

And he said: you will find that most doctors are very old,
because the angel in charge of death leaves them [here] to

increase their provisions.

46 The grammar of the Hebrew epigram is a bit tricky, but it makes
sense to think that heirs would get rich fast when their sick relatives
die. Likewise the case with merchants of balsams, who get rich
through doctors, for the latter issue prescriptions to sick people that
they need to buy from the merchants.



Parallel Text 119
13‘1’ ngqua I'II_DQI:U; 437'[} ) D’Rgﬁa R 07 :17_3231:
DT DYV DM NMRIA (290107 N7iNA DTH R

IRIMY 721 :0NY DRAT 10 77 02 0N
ORI RO A3 PRIRNA ADRD NK)

M230 [DORAI DN WU 0D AN AWHY R
RO PYInm

opy nn opir [1062] nana KON 0K
Y NIk 0INM
KDY PR DTN 212 1807 217 NN KHW N 0N

oonRY ©YIND qpr vvRa DTWY DI DN
o8O DONAY DR 21 0wy

"D 712P3 0N ORI OIRT DRYAR DRI 217 0N
JTe nianY o mpn Sy nannn TRR:

1 mxnan [nirna 672 1 'm [T 671 m oy [opY] 670 1593 [12T 669
679...0mY 678 1 wan 119000 [3..37 677 31 ' [REIM 674..008] 673
DM [DR91N] 680 1 DWAN HIM ,DRIMM ,DWAPA DMWY AWHW [DROI0

3'n [oupr |

670

675

680



120 Sefer ha-Pardes

And he said: even if all doctors are your friends and are
happy that you are alive, you will not find anyone [able] to cure

you when you get sick.

And he said: there are two people who will not be
welcome after death either in the world of reward or in the
world of punishment, and they are the doctor and the musi-
cian.¥” When the musician and the doctor die, the musician will
take his instrument and his stick and the doctor his books and
formulas; they will go to the entrance of the world of reward,
and request that Methuselah and Noah let them in,*® and these
[two] will say: “What are your names?” The doctor will answer:
“I know how to cure every affliction and illness, to balance
creaturely humours, to sweeten life, and to keep people from
diseases.” The musician will say: “I awaken the heart to joy,
turn the soul of people from grief into happiness, and drive
away concerns.” The gatekeepers will reply: “You will not get in
here, for here we have great joy, abundant light overflowing
[everywhere], and considerable rejoicing; for concern and
sadness are far from us, so that we are not in need of games or
music; and also material circumstances are non-existent here,
we do not fear illnesses when we are sane and we do not have

any diseases that need to be removed by a doctor, but go [both

47 The author seems to be telling this mashal as a prediction of the
treatment that a musician and a doctor will get after death; that is why
the future tense works better in the translation.

48 Methuselah and his grandson Noah are taken as examples of
longevity and righteousness, respectively, which may explain why they
are put as gatekeepers of the world of reward, where life is eternal and
just.
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122 Sefer ha-Pardes

of you] to the bitter and violent world of punishment: you might
be of some use to those poor, miserable, and suffering people
living there and [you two might] be admired [there].” After
hearing these words, the doctor, with his books, and the musi-
cian, smiling and shaking his head, will go and call at the
entrance of the world of punishment. Og and Goliath the
Philistine will come out to them in order to let them in,*® and
they will ask: “Who are you?” They will reply as before, and
then [the gatekeepers] will say: “If that is the case, go from here
because music will not be helpful in this place of bitter lamenta-
tion>® and deep mourning, because of the finger of God, so what
can music and amusement encourage [here] but sadness? And
there is no doctor able to cure them [who abide here] or remove
the illness that has been put in them; quite the opposite: [he
will] increase their diseases and their great affliction; so [better
for you] to go to that high mountain facing the wasteland; and
when the musician gets sick, the doctor can cure him, and when
the doctor gets worried, the musician can play music and cheer
him up; there you will find a frankincense tree, with fruits for
food and leaves for healing;>' and when your wives die, they will

be sent to you there.”

49 Og and Goliath are two examples of biblical characters famous for
their great size and strength, but who lost battles against the Israelites:
Moses and his men, in the first case, and David, in the second.

50 Mic. 2.4.

51 Ezek. 47.12.



Parallel Text 123

1330 79D oY RO T2 ©02TD R oYY "[1vpn]
WD 0%y WY nnoa aRpn UNT T provn 1910
DIDRYT DPIINY DIWTON HYHRD MO A DN W
195 12 OR" 0% NP WY WK 0orIpna 1upn "Pops n"
722 Hag "3 01 oipn SR niran P 89 2 nen oY
N9) P07aR o pinwm nran oxruy am L, DEOR pave
0272 AAWIN WK 1700 93 D i KoY 93 onmMa
773 097 1D YIR DMLY DT OMOn oIy TTR7a
MROY PiEIA AP WK 1w D nian Al 8o
DY DR7) ANIRwN R B0 ReMTOIRT WK Roh
,MDNNY NP1 SRN7 9 D37 M MaA 17N Nenn

RY DOR DNYWI D2'NiYI Nina

2 m 'm [namn5...iM9 709 T2 "n [ 01 703

1'n [opoR ARy 701 1'n[Mnoa | 1 pnem [pnen 700 1R YN [1vun 699
[wrn..0pm 702 308w [oO8wWn | 2 'n [omwivn | 1 b awd [ sy
[ | 1 opna [Dipn 58 703 1 9130 09 ™Y 1IWAW ANWRIN DIYRD DIPM
[Monn 705 328189 | 3w Pobn | 1 pinem [pinm 704 3083
pun Yy [Innabn..Er 708 15m 5K [5n 707 1 'n [omvpn 706 1 aonnn

1'm [MRY...Nin2 710 1035 Y e [M9..m | 1’0 [IRYDA 709 1nnnw

700

705

710



124 Sefer ha-Pardes

[The Section] on Judging
He said: if you lust after authority, study [to become] a judge.

And he said: law is an important part of religion: its inten-
tion is [inculcating] trust in religion and social organisation, so

that proper order is maintained.

And he said: I have not found anyone, save plaintiffs and
experts in law, who are able to enrich themselves through

[both] injustice and the love of people.>2

And he said: learn the law, lest the truth that you have be

snatched away from you.

And he said: [it happens that] kings hire judges, when the

correct thing would be for judges to hire kings.

And he said: the judge enjoys honour every day, while the
plaintiff enjoys it once a month or once a year; and if it were

not for the plaintiffs, the judge would gather all the money.

And he said: the honest judge will be displeased when he

is called impartial for his own interest.

And he said: an insinuation from one of the parties to the

judge is stronger than many pleas.

52 That is, the need people have for their advocacy.
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126 Sefer ha-Pardes

And he said: the number of bundles of silver that a
plaintiff hides in his safe before eating is larger than the number

of pieces of bread that he hides in his belly afterwards.

And he said: on many occasions the judge is stupid, but
has authority over sages.

And he said: decreeing rules is the happiness of the king,

while the happiness of the judge is the compromise.

And he said: implore the king, but do not implore the
judge.

And he said: from the hands of the judge we can flee to

the king; but from the king, to whom will we flee?

And he said: when the judge is friendly towards you, be

friendly towards him as well.

And he said: the fame of these two are the most important

thing when you need them: the doctor and the judge.

And he said: at these three people do not look fixedly: the
king, lest you get nervous when he is looking at you and give
him cause to suspect you; the doctor, lest he put an evil eye on
you and you get sick; and the judge, because he might have
helped you and forgotten, but if he remembers, you will be

obliged to reward him or he will hate you.



Parallel Text 127

in'na ivn vIvn WK q07 NiNIIY T907 K

1032 »IYn WK on%0 ning asonn [nP] N o7
12 DR

0207 5w 1 N1 w3 vaIWA 1 NiZY DR PR

WD VAW NNRYY 7200 NNAY 1T TiND 0K
091WN H) PYYR ORY 7700 HR PUY K]

J9m0 T 7910 5% M23 voivn [107R] TN PN
P33 M o)
12 03 732 1590200 T8 M9 VIIWYA 72002 NN

07) D98 TIOYND 0P DTERD 12 DY 0N
09w KON

01203 19 7200 TRH DN7 ARINA R YW 0N
TPV W2 19 R 0 TIUTY npn oiam 0an Tnik
1211 1w inaw Twin TR vaiwm ,nono Mg Y
ARIWT iR Onish Avnnn

LORRY 727 pranR [NR 726 perena [ning | p'n [0 725 1'm [aon 724
.INRY 730 P T HY mwan,: mwan [Mwa 728 1my i [no | p'n [omana
. OMW 733 1A [vosivn [ p'n(p.onr1 732 ppyn [mal | 1'n[ma731
12 | 1 RO VAW DM OPHYR TR DIV 0TI 1AM TR OIW [LIIW 734
1'n [P 736 p Ramm vawn [voiwm 891D 734 P 07ad [OTiD | p 70w

17700 [77win | poswn [vaiwvm | 1 'n [A%nm 737

725

730

735



128 Sefer ha-Pardes

[The Section] on the Technique of Logic

And he said: there are two fields of study that are not worth
spending time on, except for the expectation of remuneration
and their contribution to the rest of sciences, and they are gram-

mar and logic.

And he said: just like a young man cannot learn to write
until he holds a quill straight in his hand, students will not be
able to study the [different] sciences until they understand the

work of logic properly.

[And he said: the techniques of logic and analogy tell the
student of the depths of wisdom: “This is what you are really

after.”s3]

And he said: do not argue with a logician, because he will

spoil your truth and be quick to catch you in your mistake.
And he said: do not install a logician as judge.

And he said: he who has spent his days only on the
technique of logic has lost his soul; and he is no better than one

who has spent all his life in amusement and gambling.

53 That is, logic and analogy are the foundations upon which study of
the rest of the sciences is built; without a good grasp of them, a
student will be lost.
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130 Sefer ha-Pardes

And he said: two people will be praised for everything
[they do]: a beautiful woman for her beauty and a logician for
the fear [he provokes].

[And he said: logic for science is like meat for bread: men
cannot live on meat only, but their existence is tasteless if only
on bread.]

And he said: fear two people because of their lies:

logicians and poets.

And he said: my faith is not strenghtened by things I have

not seen, unless demonstrative proofs compel me.
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[The Section] on Sophism

He said: a demonstrative proof for a beginner student is like

perplexity.>*

And he said: when I hear about demonstrative proofs over
things that I have put very far from me, I call it sophism and go

away.

And he said: if it were not for the proofs, we would expose

these two as false: the philosopher and the prophet.

[And he said: belief in science by tradition is a shortcom-

ing, and religion and demonstrative proof are in contradiction.]

And he said: do not deny [the possibility of] becoming a
genuine sage in astrology: one in a thousand achieves that

[status] and only one in ten thousand has true knowledge of it.

And he said: when a young man is born, the seer looks
upon him to know about his death, while the pious man prays
for his life.

54 This epigram evokes the dedicatory epistle in Maimonides’s Moreh
Nevukhim to his pupil Rabbi Joseph (see Pines 1963, 3-4). In it
Maimonides tells that Joseph demanded knowledge of the
demonstrative methods of the rational theologians, which had caused
the pupil to become perplexed, because he could not understand them.
Maimonides then defends an orderly study of sciences, beginning with
mathematics, astronomy, and logic, and writes his work to help
students out of their perplexity at the study of rational theology.
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134 Sefer ha-Pardes

And he said: astrologers®>® take the stars as controllers of
everything, but there is no lord there but God, the one who put

them there and made them leaders over the arrangement.

And he said: the astrologer should say “The star is in a
favourable aspect,” and the pious man “The heart shows proper

willingness.”

And he said: when a man suffers many misfortunes, he

begins to get angry at his zodiac.

And he said: if you were a wise man, instead of getting

angry at constellations, you would get angry at your stupidity.

And he said: if a man didn’t have sexual relations with a
woman in the lower world, he would not experience hardship,
and would be spared the injustice and suffering of Destiny;
similarly, if the sphere of the sun did not align with the sphere
of the moon over the zone of Draco, there would never be

eclipses.

55 Literally: those who divide the heavens.
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136 Sefer ha-Pardes

And he said: the science of astrology has two sections: one
deals with the knowledge of the rules of the stars and their
interpretation according to their aspects, their houses, their
movements, and their conditions; and the other deals with the
knowledge of the number of spheres, their stars, their breadth,
their distance, and their limits; and he who fears God will study
both sections, but will not believe in their interpretation and

will not trust their discernment.
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138 Sefer ha-Pardes

The Section on the Remaining Sciences

He said: the study of accounting is suitable for rich people; the
science of music for the servants of kings; the science of medi-
cine for the pursuers of honour; the science of theology to
achieve union with God; the science of nature for the experts in
medicine; and the technique of logic is needed by sages and

suitable for the multitudes.

And he said: two things require both theoretical study and
practice, and they are the virtues and religion; and there are two
whose theory can be beneficial, but whose practice is heresy,
and they are the recognition of the beauty of the world and

magic.

And he said: leave magic for women; if you have learned
all the sciences, learn it, too, so you do not lack anything; but
guard yourself against practicing [it], for magicians never

succeed.

And he said: study the science of music after all the
sciences, so you can be called “complete;” but do not put after it

even a small page, lest you ruin it.>6

And he said: when the people of Israel lived in their
kingdom, astrology was an excellence of theirs and music was

part of the religion.

56 That is, music should be the last of the secular sciences to be
studied; any other discipline apart from the ones dicussed in the book
may be harmful for the scheme of comprehensive education the author
seems to be advocating.
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And he said: if you need to fight giants, geometry will help

you.

And he said: choose among the different occupations a
beneficial one; and modest study is better than a heavy occupa-

tion.
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142 Sefer ha-Pardes

[The Section] on Eloquent Language and Poetry

And he said: when the speech of a poet is sweet, [the value of

his writing will also be pleasant.]

[And he said: when a poet is also] wise, call him

“prophet.”

And he said: guard yourself from the hatred of a poet,

because people will believe his lies over your truth.

And he said: a poet will never annoy his clique, and there
is no one whose friends are more numerous than a murderous

poet: woe to the one whom the poet hates!

And he said: the advantage of the poet is that he can stay
where he is and still take revenge on an enemy who is across the

sea.

And he said: when you see two poets quarrelling, help one
today and the other tomorrow, and let your fellow men do the
same, until those participating in the battle [of poetry] increase

in number and eloquence is renewed.

And he said: I held wisdom in my right hand and poetry in
my left hand, and anyone wanting to compete with me is liable

to die.

And he said: eloquent language is a servant of poetry.
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144 Sefer ha-Pardes

And he said: if it were not for the meshalim in poems,
religions would not survive, because the intention of every
poem is to strengthen faith and to increase belief through the
sweetness of eloquent language and the pleasantness of
meshalim to which the soul inclines; hearts will awaken towards
them, and those who listen will praise them because their inter-

pretation is truthful.

And he said: most of the genuine poets who have lived
until this day railed against Destiny and raged against its incon-

stancy.

And he said: I have not found a dispute that causes real

and just happiness like the dispute between two poets.

[And he said: the power of the poet does not lie in teach-
ing the ways of poetry to others; but when he makes a student
persevere in reading his letters and books, the student will see
what to renew and will strive to correct all the poet’s distor-

tions. ]

And he said: when the heart of a poet is bitter, his poetry
will be sweet; and when troubles press him, his language will be

eloquent, as is the case of a woman in mourning.
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146 Sefer ha-Pardes

And he said: eloquent speakers and poets can make the
miser seem generous, the generous man seem prolific, and the
king seem to acquire glory through them, for they are masters

of musar since the beginning of times.

[And they said: composing poetry is very tiring, but the
goal is [to attract] the generosity of those who appreciate its

value when you show it to them.]

And he said: the genuine poet should not decide to send
his poems out the moment his mind has given birth to them, for
what he values today he might despise tomorrow; so he should
not rely on himself in matters of eloquence and should ask [for

help] from another lover of poetry [to refine his intentions.]

[And he said: the spirit of a poet whose poems are perfect
we call the spirit of God; while that of the poet whose poems are

neither organised nor revised we call an evil and insane spirit.]

And he said: poets who do not collect their poems are like
the one who harvests a field stalk after stalk, but then sprinkles
them in the air, and finds that he finished harvesting the field,
but holds nothing in his hands.
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148 Sefer ha-Pardes

And he said: if someone asks for your poems and you have
already compiled them, bring out your best book, so you are not
in need of seeking and searching for your honourable poems or

working hard to write them again for those who ask for them.

And he said: the advantage of the poet over the sage is
that people of science study only the opinions of others, and
their own opinions are taken for invention, while people of
poetry have their own poems, and the use of others’ opinions is

considered theft.

And he said: the poverty of poets is the happiness of

generous men.

And he said: he who speaks well of a poet is wise, and he
who covers him with words of quarrel hates himself; for this
reason, be aware of what you say about a poet, because he will

be happy if you curse him.

And he said: wisdom can be acquired through eagerness,

but poetry is always a heritage from nature.

And he said: faith in God is increased by the piyyutim of

orators, the verses of poets, and the sermons of sages.

[And he said: there are two things to consider when
writing authentic poems: conciseness in the content and preci-

sion in the choice of words.]
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150 Sefer ha-Pardes

And he said: when a poet composes a metrical poem,
many things overflow his mind: many of the verses are long
because of the metre, but he should prefer the short ones and
reject whatever requires lengthening of expressions, resembling
a knight riding a horse through a narrow path in a high moun-
tain: the horse whines and gallops, and the knight needs to take
the bridle and quiet the horse. [Regarding] the composer of
rhymed prose without metre—his path is broader, but he still
needs to be careful,>” like a gazelle that runs graciously, but is
vigilant for pits and holes in front of it into which it might fall,
[and] also looks back and is cautious. However, the composer of
prose without rhyme is like a bird that has just escaped from the
hunting trap and does not cease fluttering until it reaches the

nest.

And he said: a delectable poem is for the soul like a
powerful spice: anyone who smells it sneezes, and the sweetness
of the poem is like wind that gets into the thoughts and spreads
over every part of the body.

And he said: if you want something to be known, put it in

verse, because if you put it in a book, it will never be known.

And he said: he who boasts about a poem that is not his,

causes others to mock him.

57 Literally: to stop and stand.
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152 Sefer ha-Pardes

And he said: before praising a generous man, the poet
should examine the capacity of his hand and the generosity of
his heart.

[And he said: even he who sees Destiny as futility will be

afraid of poets.]

And he said: poetry is the ascending path to acquire
virtue, a good position, the company of respected people, and
closeness to kingship; ethical principles and moral behaviour are

held in its wings: its possessor does not have to worry at all.

And he said: there are two fields of study that cannot exist

one without the other, and they are grammar and poetry.

And he said: of food, choose that which gives you life; of
clothes, those that do not denigrate you; and of grammar, what

keeps you from mistakes.

And he said: punctuation is the perfection of grammar, so
you must have knowledge of it, but do not make it your profes-

sion.

And he said: choose a humble occupation before needing
your fellow men; die in the corner of a house lacking everything
before accumulating wealth through injustice and fraud; in your
compositions, choose the gal form among all the grammatical

verb forms before resorting to the heavy ones.
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154 Sefer ha-Pardes

[And he said: just as the poet avoids the heavy verb forms
and chooses the gal form, the intelligent prefers a light action

and tries to avoid the difficult ones.58]

And he said: language is like a sick person, and proper

grammar will cure it.

And he said: if it were not for authority, we would be
eating one another; if it were not for evil people, we would not
remember the virtue of pious people; if it were not for pious
people, we would not know the Creator; if it were not for the
Creator’s mercy [shown] to us by granting us grammar,

language would be corrupt and the Torah would be lost.

And he said: if you are a grammarian, you will get honour
from poets all the time, and from the Torah scholars, but this

only on Sabbaths.

And he said: the proportion of what a man can understand
of rational things is like the proportion of what a fly can appre-

ciate of the sweetness of flowers.

[And he said: be angry at an intelligent man without

wisdom, and not at a naive one.]

And he said: as a father, spend your fortune in making

[your sons] wise, because there is treasure in its bags.

58 The author plays here with the double meaning of the word 515 as
‘verb’ and ‘action’.
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156 Sefer ha-Pardes

And he said: do not despise a poor wise man, for if you

saw a gem in the ashes of a fire, you would run to get it.

And he said: there is no honour in a sage with pedigree

while he still needs musar.

And he said: when you look for a counsellor who does not

betray, choose a poor sage.

[And he said: a silent sage is more helpful than a chatter-

ing fool.]



Parallel Text 157

3 MoiTa IRY DX L2007 52 man SR nw 915
Anx7p% P71 00 920 ,onavnn
20 DR TIE WTIP 0N DD DN 7221 70 IRKY

DIND N3 TR Y WK PUP UpIn TWKD 0N
Ri/ahy

TT

[.#99372 S0 10 Wnna oann Swin ] 920

'n (oM. R 917 P INnpY [INx1p% 916 poxa [oRY | p1 5wy [H3wn 915
WA OY OAYAA TA21 AM L,ANPEAN TR WTYY 0INA TA21 AR [Momn..an | 2
P 'n [11372...9081920 1wpa [AN2 918 P 0wn HR TR uTY



158 Sefer ha-Pardes

This is all that I deemed memorable in order to fulfil your
desire and satisfy your request by this time. It is enough for us
at the tender and childish age we find ourselves, since you
know, my brother, that I am seventeen years old now at the
completion of your request. And if it were not for the fact that I
am busy with the study of other important subjects, this

composition would be better and more desirable.

And God, may He be blessed, the judge of intentions, the
examiner of hearts, and the combiner of important things, after
all these things—we ask of him love and grace to lead us to
succeed in worshiping him and knowing him properly, that we
have the opportunity to ascend to the upper heaven and that we
are worthy of the imminent arrival of the Messiah, with the
alliance of the people of Israel, so be the will [of God]; and let

us say amen.

‘The Book of the Orchard’ is complete. Let our prayer

reach you.
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