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“The monograph investigates the discourse on transgender and queer identi-
ties in present-day Russia and offers a valuable contribution to Slavic Queer
Linguistics and Slavic Studies in general. The book is an interdisciplinary
study that brings together Linguistics, Gender Studies, Queer Studies, and, to
a certain degree, Political Science and Cultural Anthropology. Such an inter-
disciplinary approach is difficult to apply in the context of Russian linguistics,
which for the most part remains heteronormative and traditionalist when it
comes to gender identity and gender expression. This is why Scheller-Boltz’s
analysis of the discourse on Conchita Wurst in Putin’s Russia fills an im-
portant gap in Russian Queer Linguistics.”

(Alexander Pershai, European Humanities University, Vilnius, Lithuania)

“This monograph presents an intriguing and in-depth analysis of the highly
complex and problematic issue of straight and queer Russian identities and
the tensions between the two in a nation caught between eastern traditiona-
lism and western modernism. The work explores the ever-changing and inter-
connected concepts of gender, sexuality and national identity through the
reception of 2014 Eurovision Song Contest self-proclaimed queer Austrian
victor Conchita Wurst by both the Russian public and media. While the volume
may also be regarded as a seminal introduction to Russian queer linguistics
its findings are those which can be applied to other disciplines concerned with
issues of gender, sexuality, and nationality. A multifaceted work in terms of
appeal Scheller-Boltz’s book is a must-read for those interested in perceptions
of gender and sexuality in modern-day Russia, Slavonic queer linguistics as
well as the reception and impact of western popular culture on eastern
societies.”

(John Francis Eason III, University of Alberta, Edmonton, Canada)






Preface and Acknowledgement

This volume represents the full results of a scientific project which was
approved by the Tyrolean Science Fund (TWF) for the year 2015. It is
based on a series of papers and talks which have already been published or
presented on this topic over the past three years. Not until now, however,
has it been possible for me to present the complete material that has been
collected and investigated to analyse my current research interest and to
present the full extent of my research and findings. So, this volume pro-
vides me with the opportunity to bring together all my material and to
present the final results of my current research project. It is dedicated to the
question of the interconnection between gender, sexual, and national iden-
tity. Specifically, I address the question of how the construction of gender
and sexual identities influence the construction of national identity and in
what ways these identity concepts are intimately connected.

My research project focuses on Russian discourse on identity:

First, it analyses the developments in the recent past and, in particular,
the latest socio-political circumstances and trends in the Russian Federation
which provide much useful and interesting material for us to examine the
interconnection between these different identity concepts. In other words,
and to be more precise, the project focuses on the current discourse on
gender, sexual, and national identity in Russia which delivers authentic and
illustrative and, hence, extremely topical material that exemplifies clearly
that gender, sexual, and national identity are closely interconnected and
influence one another directly. This is a phenomenon which can be charac-
terised as typical for Russia in recent years and which has noticeably domi-
nated Russian discourse, especially before and during the Winter Olympics
in 2014.

Second, the project aims at analysing Russia’s ongoing identity crisis. It
is very interesting for Russicists — and Slavicists in general — to study how
this identity crisis is articulated in Russia and, furthermore, what kind of
measures and steps are taken — this also concerns the Russian media — to
strengthen and to rebuild Russia’s identity. In this context, one has to
explore the role that gender and sexual identities play here and to what
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extent the concepts of gender and sexuality impact Russia’s national iden-
tity.

Third, my analysis of discourse on gender, sexuality, and nation has, of
course, a decided focus on Russian society. However, Russian discourse
delivers very informative and highly revealing material that can also, of
course, be applied to other societies and cultures. In this context, it should
be pointed out that the analysis of gender, sexuality, and nation is in and of
itself a very popular topic irrespective of the discipline. For this reason, the
material to be analysed for my research topic provides meaningful scienti-
fic findings that can be directly transferred to and implemented in other
non-Slavonic disciplines. Hence, the expected results enrich gender and
queer linguistic research not only in Slavonic (linguistic) studies but also in
other linguistic and non-linguistic disciplines.

% 3k 3k

This volume would never have come into existence if I had not had people
on my side who actively and professionally supported me and stood by me
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I owe a debt of gratitude to the Wirth Institute and the Department of
Modern Languages and Cultural Studies of the University of Alberta,
especially to Joseph Patrouch and Wactaw Osadnik, for supporting my
research project, for the possibilities to present and discuss its main aspects
and my research questions, for useful impulses, and for offering me
brilliant research opportunities.

I would like to thank Ingeborg Ohnheiser for her always helpful remarks
and her constructive inspiration, but, above all, for her open-mindedness,
and, especially, for her indescribable expertise which is always useful and
inspiring for me, and which can definitely be felt in this volume.

I thank Jitina van Leeuwen-Turnovcova for critical advice and professional
hints, but, especially, for her interest in my work.
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Parts of this monograph are based on contributions which have been
published previously in other books, journals, or volumes. However, it is
not only necessary to include and reproduce parts of them in order to
guarantee a profound and complete study, but it is also important to
elaborate upon them. Facts and interpretations may change from time to
time, our stance on some phenomena can also undergo changes, new
circumstances can change our lives and, consequently, our perception as
well as our research findings. Consequently, you will not find a simple
reproduction and compilation of my work, but an updated and self-
contained study of the construction and interconnection of gender, sexual,
and national identity in Russia. Therefore, some research findings may
differ more or less from how I presented and wrote about them in
previously published contributions. Yet, the parts or chapters which are
based on previously published work or on research findings which I
described in a different way in other publications are explicitly marked by
myself (the author) by giving the full information on the quotation.

Dennis Scheller-Boltz
In June 2017
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Introduction

1 On the Significance of Conchita Wurst in Russian Discourse

Any analysis of identity in political discourse must begin with the
acknowledgement that identity is a phenomenon which arises in discourse
and which can be used by opposing sides as a tool in the struggle for
power. The act of declaring what one is and what one is not is not simply a
statement of membership in a certain group. It is a device used to regulate
one’s own behaviour, to manipulate the behaviour of others, and to exclude
or marginalise those who refuse to adapt their behaviour accordingly. It is
important to note that this process is never finished. Ironically, identity
requires an ongoing confrontation with other identities in order to serve its
function in the struggle for power. Therefore, discourse will almost auto-
matically produce instances which challenge or reaffirm the identities of
those participating in the discourse. One such instance in the Russian dis-
course on gender and identity was the victory of Austria’s Conchita Wurst
at the 2014 Eurovision Song Contest in Denmark’s Copenhagen.

How could Conchita Wurst — “the bearded woman” (borodataia
zhenshchina), the man in a dress (muzhik v iubke), the transvestite, the artist
of an undefined or even undefinable gender — inhabit such a central place in
the discourse of a country thousands of kilometres away? After all, she (or
he?) was only the winner of a song contest, wasn’t s/he?

The debate about Conchita Wurst must be seen in the larger context of
Russia’s ongoing identity crisis. This identity crisis has been discussed and
analysed in Russian studies in full detail from different perspectives (e.g.
Baer 2009, Chandler 2013, Nohejl et al. 2013, Riabov 2007, Riabov/
Riabova 2008, Sperling 2015)."! However, new and decisive discursive
moments continue to appear and merit discussion because they redynamise
the Russian discourse on identity.

One of those crucial discursive moments was the appearance of
Conchita Wurst and her victory at the Eurovision Song Contest in Denmark

! See also the analyses made by Nohejl et al. (2011, 2010).
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2014. To those familiar with Russian politics and society, it was not
surprising that fierce debates on both, gender identity and non-
heteronormative lifestyles erupted again and intensified immediately after
the media-event in Copenhagen. These debates tied in with other events
which had caused a big uproar in the Russian — and international — media
during previous years:

In 2012, for example, there had been a controversial appeal to tradi-
tional gender roles and stereotypical, that means sex-based gender ideas. At
the time, politicians and the Russian Orthodox Church pushed for a new
family norm promoting a family model with an average of three children
(trekhdetnaia sem’ia) (cf. URL 1, 2). This drastic step was not only meant
to raise the — allegedly declining — birth rate. It was also intended to
regulate gender roles and to maintain traditional gender ideas. Scholars
agree that this socio-political measure was one of the most significant and
most important steps in recent years to regulate gender identity per se.

In June 2013, President Vladimir Putin signed the so-called propa-
ganda law which bans the public distribution of information about “non-
traditional” sexual relations and prevents Gay Prides as well as public
queer activities (Jefferson Lenskyj 2014). This controversial law caused
quite a stir internationally, mainly because it was seen as an infringement
upon human rights, in particular the freedom of speech (Kondakov 2014,
2012a, Sapper/ Weichsel 2013). In the Russian context, however, the law
meant much more. Its intention is to regulate sexual identity which
obviously includes sexual desire and behaviour, within a — as Judith Butler
(1991) calls it — “heterosexual matrix”. Evidently, this law was a further
dramatic step to deny identity diversity and to curtail one’s right to define
one’s own identity. Instead, it added to the increasing pressure to regulate
gender identity based on the concept of heteronormativity.

The recent political decision to ban people with a trans-identity because
of an alleged mental disorder from passing the driving license and from
driving at all stands in line with these political interventions and can only
be interpreted as another effort to encroach upon sexuality (cf. URL 3, 4,
see also Kondakov n.d.).

One may find this surprising but these legislative activities are only one
facet of current Russian identity politics. The recent media coverage has
made it evident that the Russian Federation constantly attempts to maintain
and to demonstrate its power and its international influence. The
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annexation of Crimea by the Russian Federation with all the political
measures, conflicts, and crises that have followed from this action as well
as the involvement of Russia in the conflict in Syria are the latest incidents
that attest to the fact that Russia is trying to rebuild a national identity
based on power and superiority. In this context, it is no accident that the
Russian president appears in public stylising himself over and over again as
a real man, as a so-called nastoiashchii muzhik (Sperling 2015). It is also
no coincidence that the news coverage and the presentation of Vladimir
Putin in the media mostly overemphasise his machismo and his — allegedly
— manly behaviour.

Putin’s self-staging as a strong and decisive leader as well as the
patriarchal and protective head of the Russian nation go hand in hand with
his identity politics. In the end, the construction of his identity and his
public appearances confirm the general power and superiority of Russia in
the eyes of his audience. In addition, the current Putin cult (kul’t lichnosti
Putina) that is highly noticeable and widespread in contemporary Russia
must be interpreted as the active acceptance of the recent identity politics
and, in turn, as the passive reconstruction of the required identities which
shows, on the one hand, the support for Vladimir Putin and his policies
and, on the other hand, the power and belief the president receives from the
Russian people. In this social and socio-political context or — more
adequately — in this tense situation, Conchita Wurst entered the Russian
discourse on gender and sexual identity.

Much has been said about the nature of the Eurovision Song Contest
(cf. Cassiday 2014, Motschenbacher 2013, 2012). Yet, it is clear that from
its early beginnings in a Europe which had only recently overcome the
ravages of war it has always been a political event, too. On the night of
May 10, 2014, Conchita Wurst showed her awareness of this political
dimension when she shouted: “We are unstoppable!” (cf. URL 5). Not only
did she express her support for people with a trans-identity and for people
with a non-heteronormative identity in general. She also underlined her
conviction that those sharing her belief in tolerance, respect, and peace
within and beyond Europe would prevail in the struggle against authori-
tarianism, discrimination, and hatred. With her words, she addressed all
people in Europe who were in front of the television watching and listening
to her speech. As a consequence, one can conclude: Conchita Wurst used
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the Eurovision Song Contest 2014 as a platform in order to appeal to
respect.

For a large part of the Russian population, the victory of Conchita
Wurst came as a blow. It was hard for them to imagine that the majority of
Europe (and even a substantial fraction of the Russian televoters) had voted
for someone who — in “hir” (cf. King 2014) existence — is such a
controversial and ambiguous character. To them, it was difficult to under-
stand that Russia’s Tolmachevy Sisters (Sestry Tolmachevy), these “pure”,
“innocent”, and “lovely” beauties, as Vladimir Zhirinovskii described them
in the television show Priamoi éfir broadcast on May 10, 2014 on the
Russian television channel Rossiia 1, only took the seventh place in the end
(cf. URL 6). Immediately after the music competition, Vladimir Zhiri-
novskii blamed (Western) Europe for disclosing so bluntly its decadence
and perversity. In his opinion, Conchita Wurst was the direct medium
through which Europe — in this situation mainly understood as the
European Union — showed its true colours, its main values, its current state,
and its future. Zhirinovskii declared “the end of Europe” and drew the
picture of “the West” as a decadent space. It was absolutely out of the
question to him that Conchita Wurst heralds the apocalypse of Europe. As a
consequence, one can conclude: The Eurovision Song Contest in 2014 was
used in Russia at first glance as a platform in order to appeal to
“normalcy”.

The victory of Conchita Wurst at the Eurovision Song Contest was
used for propaganda purposes in Russia, to bring ideological ideas forward
and, according to the current socio-political course, to plead for a conser-
vative view of society, gender, and the role of the individual in general.
However, this is not the only interesting aspect of the debate. In contrast to
previous debates, the Russian society played a meaningful and perhaps
even the leading role this time. Its enormous reaction to Conchita Wurst
must be characterised as crucial and revealing because it demonstrates
clearly its stance on gender and sexual identity as well as the general
perception and, as a result of this, a measure of the acceptance or non-
acceptance of identity diversity and queerness among the Russians. These
reactions have dominated and continued to influence the Russian discourse
on gender and sexuality for a long time. In addition, they reflect the current
discourse on identity and diversity and, for this reason, shed a light on the
ways in which gender and society are conceptualised.
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Another fact which proves that the debate on gender and sexuality ran
markedly differently after Conchita Wurst had entered the Russian dis-
course is the obvious “polydimensionality” (Scheller-Boltz 2015b) and the
revealing interthematic and transthematic connections which the debate
assumed: not only was this specificity a key characteristic of the debate at
the time; it has also influenced the debate for years to come. In this context,
it has to be mentioned that identity was not only the mere subject of the
debate, but it has also served as an instrument which was directly used in
order to establish and stabilise, and, mainly, to evaluate ideologies of iden-
tities and to discuss and to evaluate neighbouring topics. This means that
the debate on gender and sexuality affected debates on other identity con-
cepts, in particular — and certainly due to the current political situation — the
debate on national identity.

In summary, Conchita Wurst stirred up the debates on identity in many
ways so that the discourse on identity was distinguished by both, a specific
complexity as well as an interthematic and interdiscursive dimension.

I want to mention at this point that the discussion on gender and sexua-
lity is by no means a novum in Russia and has always taken place in
Russian society, although this discussion mostly took place behind closed
doors, which means rather in private circles than in public. This changed
with Conchita Wurst. It was her presence in the Russian media that brought
a lot of gender- and identity-related aspects and topics to the surface. A lot
of things that were, till then, unexpressed and maybe even taboo, finally
reached the surface and were discussed in public. Opinions and ideas were
actively put into words and articulated openly. This gave the discourse on
identity some completely new dynamics.

In my opinion, it is not really possible to determine exactly when the
Russian President Vladimir Putin and the Russian politics in general
decided to introduce the agenda item which deals so critically with identity
concepts and which established such a strict and rigid regulation of
identity. However, one has to acknowledge that this item on the political
agenda has obtained more and more priority as time elapses and can be
characterised today as one of the most important tasks in Russian politics.
The extent of these identity politics becomes increasingly apparent now.
The regulation of identity which leads, on the one hand, to a consolidation
and expansion of identity (e.g. national identity) and which, on the other
hand, curtails and limits the expression of identity (e.g. gender and sexual
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identity) has far-reaching consequences for the Russian society and, in turn,
for Russian politics (Scheller-Boltz 2015f, Stella/ Nartova 2016).

Identity concepts still play an important role in and for the Russian
society. Therefore, the critical analysis and detailed examination of identity
concepts continue to be a promising research field which has not been ex-
hausted up to now. This concerns in particular linguistic analyses. Analyses
of identities and identity concepts have been conducted so far mainly
within Slavonic sociology as well as cultural and literary studies. It has
been examined and demonstrated in detail, how identity politics affects
Russian society, how social and socio-political backgrounds accompany
and stimulate political measures, and how the regulation of identities in-
fluence the society structure as well as everyday life. Furthermore, identity
politics are embedded in cultural and socio-cultural contexts and are, there-
fore, discussed against the cultural background with regard to certain
circumstances and incidents. The corresponding investigations consider
and analyse, of course, the Russian discourse (e.g. Baer 2009, Cook/ Evans
2014, Downing/ Gillett 2011, Erokhina et al. 2009, Franeta 2015, Healey
2001, Kay 2007, Kondakov 2014, Petrova 2013, Pilkington 1996, Rab-
zhaeva 2005, Ritter 2001, Rotkirch 1996, Scheide 2002, Sozaev 2010,
Stella 2015, Stulhofer/ Sandfort 2005, Zdravomyslova et al. 2009). How-
ever, an explicit and, in particular, detailed linguistic discourse analysis of
the construction and perception of identity concepts in contemporary
Russia, especially of gender and sexual identity is missing up to now. Also,
the influence of gender and sexuality on national identity as well as the
interconnection between these concepts must still be regarded as a marginal
research area within linguistics.

This volume attends to the aforementioned research gap and aims at
filling and diminishing it with new research findings, especially as to the
linguistic construction and perception of gender and sexuality in Russia.
Some of these findings may also prove useful and promising for other re-
search areas and research disciplines. Moreover, this volume intends to
strengthen Russian gender and queer linguistics and to support the general
establishment of this linguistic discipline within Russian studies as this
discipline is still hardly visible within Slavonic linguistics.
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1.1 On the Content of This Volume: Aims, Methods, Results

This volume focuses on the discourse on gender and sexual identity in
contemporary Russia from a linguistic perspective and, above all, on the
interconnection between gender, sexuality, and nation, as these concepts
seem to be closely interconnected with each other.

As a key figure and as a key moment, I choose the victory of Austrian
singer and performer Conchita Wurst at the Eurovision Song Contest in
Denmark’s Copenhagen in the year 2014. Her performance and speech
were a significant discursive moment because they relaunched a heated
debate about gender and provided a new and essential stimulus which gave
revealing information about the way in which identity is perceived and con-
structed. The corresponding debates provide informative and interesting
linguistic material, which invites us to investigate the linguistic con-
struction of gender identity, gender stereotypes, and gender roles. Conchita
Waurst influenced the debates on the concept of man and woman as well as
on the meaning of femininity and masculinity for the Russian society.
Furthermore, she fuelled the discussion about homosexuality and other
sexual identities as well as about homophobia. All of these topics are
delicate in today’s Russia and provide, as one will see, plenty of conver-
sation material. In addition, the debate reached a new and unprecedented
dimension. In the Russian discourse on gender identity, Conchita Wurst is
not only an interesting persona who reveals the thinking and the meaning
of gender identity in and for the Russian society. She also plays an im-
portant role in and for the current discourse on national identity which is
highly influenced by notions of femininity, masculinity, and sexual iden-
tity, as one will see in this volume.?

The appearance of Conchita Wurst was not only followed by political
and media reactions and measures. As [ have already mentioned above, the
Russian society also played an important role which markedly enriched the
discourse on identity. The analysis of the reaction of (a part of) the Russian
society guarantees a closer look at the opinions of ordinary Russian people.
First of all, their verbal acts and utterances, that means their verbal per-
formances which were executed in this context, are meaningful and provide
promising examination material. It could be noticed that the appearance of

2 A similar investigation has been presented by Persson (2015).
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Conchita Wurst suddenly provided the opportunity for the Russian society
to address problems, to advance opinions, and, in some respect, to express
displeasure, all of which had an important influence on the discourse on
identity. Secondly, some non-verbal as well as public, act-based per-
formances of the Russian society reveal its interesting stance on the
perception of identity. Consequently, the reactions of the Russian society
stimulated and shaped the discourse on identity by its different per-
formances which need to be investigated in more detail. If one only looked
at the identity regulating measures initiated by the Russian government and
the Orthodox Church, the focus on the topic of identity would be narrowed
and the research question would have to be asked differently. Political
measures frequently have tactic intentions which makes their evaluation
difficult. When examining political and church measures, one has to con-
sider their planned impact on society (all of these measures are shaped by a
certain amount of propaganda). In comparison to this, one may hope to find
some more authentic material by analysing the reactions of ordinary
citizens.

The same can be said about media coverages and newspaper reports.
The media in Russia are not always objective sources for they are often
influenced by politics.> They aim at drawing a picture which goes in line
with the current political course. Consequently, its contents are mostly one-
sided and prefabricated. The reactions of the society, instead, contain more
spontaneous moments and more authentic material. This is not to say that
both spheres are separated from each other. Rather, the thoughts and
utterances of ordinary people reflect the influence of Russian politics, the
Church, and the media which, in turn, try to anticipate, manipulate, and
shape public opinion. These considerations justify that the focus of this re-
search project is on the opinions which are part of the Russian mainstream.

For this purpose, my analysis is based on readers’ comments gathered
from the online issue of the popular Moskovskii Komsomolets* which date

In this context, the anchorwoman of the TV-channel Russia Today, Liz Wahl, needs
to be remembered who resigned during her show because she “personally [...]
cannot be part of network funded by the Russian government that whitewashes the
actions of Putin” (URL 7). Moreover, see the case of the correspondent Konstantin
Goldenzweig who was fired for criticising Vladimir Putin and his politics (URL 8).

The newspaper Moskovskii Komsomolets is a very popular media source for
linguistic investigations (cf. e.g. Kirilina 2015).
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mainly from the period between May 11, 2014 and July 1, 2014. This
period starts immediately after the Austrian singer won the competition on
May 10, 2014 and lasts for seven weeks which I consider as the time during
which the debate on Conchita Wurst peaked in Russia. In order to
underscore certain aspects, to verify some theses and explanations, or to
falsify theories, statements, and conclusions, I will add selected readers’
comments posted outside this period. Moreover, selected articles, docu-
mentations, talk shows, and interviews are used to provide the necessary
socio-political backdrop which enables the reader to categorise and
evaluate the examination material. Not least, this approach makes it
possible to draw attention to potential parallel phenomena as well as to
alternative and differing lines of argumentation which may lead to a thema-
tic neutralisation.

The readers’ comments will be analysed as to the way in which gender
identity is linguistically constructed. To this end, word choice, language
usage, and argumentation strategies will be considered. This approach will
show how much the political and religious discourse shapes public opinion
on gender identity within Russian society. Moreover, the investigation will
give an insight into the prevalent idea of man and woman in Russian
society as well as into the alleged need to maintain these ideas and the
traditional functions of gender.

The decision to analyse readers’ comments results from the assumption
that this text type is found in a (online) medium to which almost everyone
can contribute.> Everyone can post a comment and help the discourse
evolve. Sociolectal factors, like age (in most cases), gender, social status,
social background and so on, cannot hinder a person from taking part in the
discourse. Consequently, my analysis has an open approach and is not
limited to any specific group.®

You can find the online issue of Moskovskii Komsomolets at: http://www.mk.ru/.

I am aware of the fact, however, that there are some pertinent factors to be
considered here. Namely, one needs to have access to a computer with an internet
connection and have the necessary literacy to use it. Plus, even though online media
are potentially open to everyone their readership will vary according to content and
political line (teenage girls, for instance, will usually not participate in discussions
in an online forum for engineers and vice versa, even though they are potentially
able to do so).
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The discourse which arises in this medium gets a self-perpetuating
dynamic, illustrates prominent assumptions as well as perceptions, and
reflects specific views of the world and reality. As this discourse is mainly
shaped by the dominant discourse, readers’ comments must be considered
explicitly as a reflection. This online discourse, in turn, feeds the dominant
discourse with its substance. Consequently, readers’ comments reflect and
construct discourse and reality at the same time. The topic of Conchita
Waurst is a starting point for a group of people (commenters) who leave
their comments on the website and who intend to deal with the same
subject and with the reality with which this subject is linked. In this regard,
the reactions are brought forward in various ways. On the one hand, there
are commenters who relate to the subject directly (comments on Conchita
Waurst). On the other hand, there are commenters who relate primarily to
comments of other commenters and, consequently, refer only indirectly to
the actual subject (comments on comments on Conchita Wurst). As a
consequence, the procedure which automatically follows from this leads to
a constantly running “process-product-process-(product-process)...-con-
cept” (O’Keeffe 2012: 450).

Of course, the selected material is only a small part of the whole
discourse on gender, sexuality, and nationhood as well as on their inter-
dependency. However, a closer examination of the language used in the
readers’ comments to express and manifest assumptions, ideas, and norms,
concerning man, woman, homosexuality, identity, and nation, reveals some
interesting information.

Here and in the following, I will use the term discourse with reference
to Foucault to denote abstract systems of knowledge. In this sense,
discourse refers to any “group of statements that belong to a single system
of formation“ (Foucault 1972: 107). It is important here and for my
analysis that the discourse contains, according to Foucault (1972), a certain
power potential. The discourse contains power and gives power. The result
of this is that it is the discourse which establishes a power relation and,
according to this, evaluation factors within the society based on the axis of
good—bad, acceptable—inacceptable, normal-—abnormal, punishable—
unpunishable and so on. The discourse legitimates, controls, and justifies at
the same time (Foucault 2001). As my analysis focuses on social factors
and draws attention to socially constructed identities, it is based further-
more on the principles and methods of the Critical Discourse Analysis
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introduced by Jager (2012) and Wodak (1989a, 1989b) which deals
critically with power strategies and power relations and focuses especially
on the practices of how power is used and instrumentalised in and by
society and of how power socially categorises and organises (cf. Bourdieu
1991). In this context, linguistic acts function as social practices and
linguistic means attain a social and ideological significance. Consequently,
both, produced acts and used means, marginalise and discriminate socially
and aim at constructing a reality that is, on the one hand, characterised by
power relations and, on the other hand, based on ideological assumptions
(Jager 2005: 55).

The main objective of the current analysis is to question how gender
identity is perceived and constructed by Russian society, how this per-
ception and construction is linguistically expressed and performed, and
what kind of argumentation strategies are brought forward to justify this
perception of identity. As one will see, ideological ideas (ideology) and
mythological beliefs (mythology) play a relevant role here which needs to
be investigated in more detail. In addition, it is worth examining how the
linguistic construction of identity contributes to the actual performance of
identity and to what extent the linguistic perception and construction of
identity is shaped by discourse and constructs a reality that is assumed as
“pnatural” and “real”. In this context, the (ideologically justified)
assumption of the gender binary which is often seen as a natural and
biologically determined constellation, — as well as its (ideologically and
mythologically argued) function for the Russian society — has to be
analysed.

In this context, the interconnection between gender and sexual identity
is an interesting factor. The awareness that a society can define strict
functions of gender and sexuality and that it may establish a logical
connection between gender and sexuality almost inevitably leads us to the
question of how society deals with identity and identity diversity. Strategies
of marginalising and excluding certain identities are of particular relevance
in this analysis. One may assume that the discourse on gender and sexuality
is used to marginalise, discriminate, and, consequently to exclude so-called
“non-appropriate” identity concepts which do not fit into the general ideas
of identity. However, one has to take a closer look at the linguistic
mechanisms and strategies that marginalise, discriminate, and exclude
identities — this concerns mainly people with a non-heteronormative
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identity — from society as well as on the function that language plays in this
mechanism. This will provide the necessary understanding of how these
individuals are actually excluded from the constructed reality and of how
ideological and mythological ideas are used as a justification for this
exclusion.

This leads us to the question of national identity. It is interesting to note
that gender and sexual identities or, more adequately, gender and sexual
concepts are instrumentalised to promote and to (re)build national ideo-
logies and myths, for the concepts of gender and sexuality are markedly
involved in the perception, construction, and, above all, in the evaluation of
nation and national identity (Riabov 2007, Riabov/ Riabova 2008, Riabova
2002, Riabova/ Tsalko 2011). One will see that the concepts of gender and
sexuality do not only influence the perception and the construction of
national identity. They also shed a significant light on the concept of space
as well as on the understanding and the categorisation of territories in
general (Stella/ Nartova 2016). In Russia, the construction and perception
of space is mainly based on and defined by a specific worldview, the so-
called Russian linguistic worldview (iazykovaia kartina mira). This kind of
perspective is based on the so-called svoe-chuzhoe concept by which
spaces — including nations — are categorised, classified, and evaluated. In
the following, the linguistic material from the readers’ comments will be
analysed in accordance with this theory. I will put forward the question of
how “the self” (svoe), that means the Russian (national) identity, is con-
structed and perceived and how the “alien” and the “foreign” (chuzhoe),
that means the non-Russian identity, is used even to construct “the self”.
This approach will give the reader an insight into the current Russian
worldview as to identity and society. Furthermore, this approach provides
additional information about the linguistic strategies of marginalisation and
exclusion because the concept of svoe and chuzhoe is not only used in a
spatial dimension. The concept of “the self” and the concept “the alien”
also play a leading role in strict gender and sexual contexts and are used,
above all, to marginalise and exclude people in those cases in which the
corresponding context is not related to gender, sexual, and national con-
cepts.

Last but not least, this volume contributes to the establishment and to a
higher visibility of Russian gender and, in particular, queer studies. Queer
studies are currently a very promising research field which has evoked
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strong interest during the past few years. However, the queer research and
the examination of non-heteronormative identities develop — certainly due
to the current socio-political circumstances in Russia — very slowly. More-
over, a lot of works remain hidden: neither do they reach an international
audience nor can one speak of their serious dissemination at a national
level (Scheller-Boltz 2015d). In addition, most analyses are carried out
within sociology and cultural studies (e.g. Gradinari 2015, Kondakov 2014,
Soboleva/ Bakhmetjev 2015, Sozaev 2010). Queer linguistic studies are
very rare up to now.

This volume, consequently, aims at stimulating queer linguistic
research in Russian (and, accordingly, Slavonic) studies. It highlights the
significance of queer linguistic questions which need to be investigated in
the future.

1.2 On the Structure of This Volume

Part 1 has to be understood as a general introduction to the concept of
identity. It provides a detailed overview of identity (with an exclusive focus
on gender, sexuality, and nation) in order to make the reader familiar with
different identity concepts and identity forms. This seems to be especially
important for scholars of Russian and Slavonic studies because identity
concepts and identity forms have been considered only marginally in Sla-
vonic research up to this point — if they are integrated into research at all.
This concerns, in particular, gender linguistic works. I do not mean to im-
ply that such research does not exist. Yet, it is obvious that the research
focus is almost exclusively on men and women as preconceived and un-
contested concepts (cf. part 5). Undoubtedly, research based on such
approaches and assumptions misses the intended goal of a research
discipline that should deal critically with gender and identity. Especially in
gender and queer linguistic research, ignoring identity concepts and forms
has far-reaching consequences which are actually overseen or even ignored
by scholars. It is the main function of the first part to stress the significance
of familiarising oneself with different identity concepts and forms. It will
become clear that the variety of identities has to be integrated into gender
and queer linguistic research in order to guarantee innovative and legi-
timate research which produces solid and reliable findings.
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Part 2 embeds the concept of identity into the Russian context and
analyses the role that identity plays in and for Russian society. After a short
overview of the meaning of identity in Soviet and post-Soviet Russia, I will
draw the attention of the reader to the perception and construction of
gender, sexual, and national identity in order to highlight their relevance for
Russian society. The short outline of the historical development of gender
and sexuality will make clear how the perception of gender and sexuality
has changed over time and how it influences the thinking of gender and
sexuality today. Selected political measures as to the regulation of gender
and sexuality are provided. This will give topical information on the
current perception of the Russian national identity. In the end, the reader
will see how the concepts of gender and sexuality are instrumentalised for
constructing a Russian national identity as well as other identities and for
making these understandable, reasonable, and persuasive.

Part 3 focuses on Conchita Wurst, the key figure of this analysis. I will
draw attention to “hir” (cf. King 2014) role in the Russian discourse on
gender, sexual, and national identity. Primarily, I will examine the ways in
which gender, sexual, and national identity are discursively constructed.
Observing the discourse which arose around Conchita Wurst, I will provide
answers to the question of how we can assess the perception of identity in
contemporary Russia. First, I will analyse each identity concept separately.
I will then illustrate how these identity concepts are interconnected and
how they influence each other. This analysis reveals that these identity con-
cepts are used to denote, to evaluate, and to categorise other incidents,
concepts, and phenomena which are only distantly related to identity or
even not related to them at all. By analysing these aspects in the context of
the linguistic Russian worldview, which is based on the conception of the
relation between “the self” and “the alien”, one will obtain interesting and
innovative information about how identities are stigmatised, marginalised,
and discriminated by language use.

Part 4 had first been written as a kind of epilogue. Later on, however, I
decided to insert it directly after the third part, because I think it fits in
better with the part on discourse analysis than with the last part about issues
in queer linguistics. This (very) short chapter is not primarily related to the
topic addressed here and, therefore, the focus must be shifted a little bit in
order to integrate this chapter into this volume. As one shall see, it provides
additional and, moreover, highly revealing information as to the discourse
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on Russian national identity. The chapter deals with last year’s Eurovision
Song Contest in Stockholm where it was — of all countries — Russia and
Ukraine that would compete for the victory of this music competition.
Directly after Ukraine had been announced the winner, a debate started in
Russia’s social media, primarily about the new voting system, about the
unjustified voting of the national juries which eventually relegated Russia
to the third place, and about the fact that the Eurovision Song Contest is —
allegedly — a music competition and should not be turned into a political
platform. The discussion brings some interesting facts to light which, above
all, offers valuable clues with regard to the perception of Russia, to the
construction of Russian national identity and, last but not least, to the
debate on Russia’s place among the leading nations of the world.
Consequently, last year’s debate about the Eurovision Song Contest re-
minds us of the discussions in 2014 to some extent as it revives old argu-
ments and opinions. For this part, I have used the Moskovskii Komsomolets
again and take a look at readers’ comments, however, without going into
great detail. I only analyse readers’ comments which were posted the day
after Jamala from Ukraine had won the contest. Hence, this part can give
readers only a general idea of the role last year’s Eurovision Song Contest
played for the discourse on Russian national identity.

Part 5, finally, draws attention to the general importance of improving
and consolidating queer linguistic research in Russian and Slavonic
Studies. Although queer research has appeared only in recent years and has
produced a range of important queer (related) works, it seems premature to
speak of the establishment or even of the general acceptance of this
discipline. In comparison with other disciplines, Russian queer linguistic
research lags behind and needs to receive a stimulus in the future. This
volume and the subject with which this volume deals are meant to fill and,
at least, to diminish the obvious gap in current linguistic research. Possible
research questions in Russian linguistics are provided in order to
demonstrate how queer research can be implemented in Russian linguistics
and which disciplines need to be or can be analysed in a “queer light”.
These ideas are mainly based on and deduced from the international queer
(linguistic) research which has been developed over the past few decades.
The time has come for Russian linguistics to integrate a poststructuralist
approach and postgender ideas to disclose and to question heteronormative
structures which are established by and produced throughout language.
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Queer linguistic research sheds a different and necessarily new light on
language and makes us understand that the “natural” language structures
and the “general” language use reflect patriarchal and androcentric con-
cepts of society and thus reproduce their inherent discrimination.

1.3 Useful Remarks

In the main text, all quotations are given in the English original form or in
the English translation. Translations are marked by the addition [transl.]
and have been produced by myself (the author — DSB) exclusively. The
corresponding original quotations and the original text sources are given in
notes at the end of a page.

All original text sources that have been gathered from the media and
that are included into the examination material and that are, hence, used in
this book are provided in a communicative translation. Consequently,
mistakes in the source text are ignored. However, all original text sources
will also be provided in their original form, including all errors and
mistakes made by their authors.

All words in italics in the comments excerpted from online forums have
been highlighted by myself (the author — DSB). The used italics underline
their relevance for the corresponding analysis part. Furthermore, those
lexemes appear in italics which are mentioned in the corresponding part of
the analysis.

In order to guarantee the transparency and reader-friendliness of this
analysis, I will restrict the use of abbreviations to a minimum. In particular,
I will not create abbreviations myself. If abbreviations are used, the reader
will find their corresponding full forms in the list of abbreviations at the
end of this volume.

It is important to note that the dates provided for comments from online
forums refer to the publication date of the corresponding source text
(articles) and not to the date on which the comments were originally
posted.

I have decided to structure this book in a way which allows readers to
read only selected parts of it if they want to focus on specific issues, for
example, my conclusions as to the current state of gender and queer
linguistics in Slavonic studies. This decision has created a need to repeat
certain core issues such as the description of stereotypical ideas about
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women and men in contemporary Russia. These repetitions may seem
onerous to readers who choose to read this monograph from beginning to
end, however, they are an inevitable drawback of the conceptual com-
promise I had to make in writing this book.

This volume has undergone peer review and critical proof-reading.
Nonetheless, it is inevitable that mistakes remain. For all remaining
mistakes, for possibly missing or incorrect references, and for potential
equivocality contained in this volume, the author personally assumes
responsibility.






Part 1:

Identity: Concepts, Forms, and Diversity

1 do my own laundry.

I clean, iron and cook (occasionally).

1 also like to wear make-up and sometimes a short skirt.
1 love my husband and hope to have children.

1 work full-time and I enjoy teaching my students.

1 am a member of a feminist association and

1 have a weakness for shopping and celebrity magazines.
What does this make me?

A housewife, narcissist, wife and (potential) mother, worker, feminist, consumer?
A schizophrenic?

(Stéphanie Genz 2009: 1)

1 Introductory Remarks

Dealing with gender and queer research requires a profound knowledge and
an awareness of the concept of identity.” This is true regardless of the
academic discipline. Whoever dives into the world of identities must be
conscious of the fact that they deal with a complex entity which can neither
be generalised nor easily defined and staked out. One of the basic tenets
held by gender and queer researchers is the idea that identities are con-
structed concepts which may be or, in some cases, need to be de-
constructed. Consequently, gender and queer research starts with the basic
premise that identity is a diffuse, multiple and, hence, unstable pheno-
menon.

7 Parts of this part have been published in Scheller-Boltz, Dennis 2015: “Identitiit als
polydimensionales Selbst. Zu Verstindnis und Konstruktion geschlechtlicher und
sexueller Identitdt in Russland. Eine allgemeine Einfilhrung fiir Slawist_inn_en®,
in: Academic Journal of Modern Philology 4, 2015, 89-120.
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Abandoning the idea that identity is a given, a hermetic and funda-
mentally rigid concept, opens up a space of critical investigation. It enables
us to ask questions about the very nature of identity: What is identity? How
can identity exist and be expressed? What does identity, in fact, consist of?
How many identities can exist?® What does identity do and/ or intend to
do? What do people do with their own identity as well as with the identities
of others? As a consequence, what does identity do and intend to do with
people and societies? These questions illustrate clearly the complexity and
vagueness of the concept of identity — characteristics which seem to be
specific for identity and which are impossible to explain away.

Starting from this idea, we should turn our attention to one of the
fundamental dimensions of identity: gender. Traditional thinking starts with
the assumption that there are only two gender identities: man and woman.
These identities are immutable. You are either a man or a woman. More-
over, each identity comes with a monolithic set of characteristics. The
quotation from Genz (2009: 1) at the beginning of this part questions this
idea. Using her own example, Genz underlines the diverse and at times
paradoxical dimensions of her own identity, many of which are in clear
opposition to traditional gender identities. Considering her statement, one
must ask: is it really justified or true to argue that there are only two gender
identities? And can one lump together all women and all men because of
allegedly common features?

In light of these questions, it would be difficult to defend the pro-
position that a view of gender which offers only two hermetic and in-
herently self-consistent gender identities which are exclusively located on
the one or on the other side of a binary — male—female — gender axis
provides a possible and useful approach to investigate gender- and queer-
related linguistic material scientifically.

First of all, assuming that there are two fixed gender identities leads in
the wrong direction and misses the point of gender and queer linguistic
research. Secondly, to assume the existence of a binary gender axis with
two hermetic gender identities on each side seriously questions one’s
willingness to deal with the basic tenets of one’s own research approach.
Consequently, one accepts the risk of one’s own biases shaping the results

8 See Kirilina (2015) for some interesting details as to the number of different

identity concepts.
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of one’s own research. Prefabricated ideas and superficially established
stereotypes are not questioned at all but confirmed and passed on forever.
This would be a sad standstill, considering that gender and, particularly,
queer linguistics offers a way out of this academic dead-end. It is especially
of interest to question, to analyse and, finally, to know how many identities
currently exist. Kirilina (2015) mentions, for example, that there seems to
be more than fifty different gender identities.

The idea that identity is diverse, variable, and fluid is ubiquitous and
accepted in Russian sociological studies (sociology) (e.g. Baer 2011, 2009,
Franeta 2015, Healey 2013, 2010, 2001, Kon 2010, 2009, 2007, 2005,
2003, 1999, 1998, 1995, 1989, Kondakov 2014, Sapper/ Weichsel 2013,
Sozaev 2010, Stulhofer/ Sandfort 2005), cultural studies (e.g. Cook/ Evans
2014, Zdravomyslova et al. 2009), and literary studies (literature) (e.g. Zink
2015). One can find a wide and absolutely diverse range of works which
focus on identity. They illustrate the complexity of identity and, moreover,
its relevance for and its influence on society. However, and this must be
stressed, Russian gender and queer linguistic research — as far as one can
speak of Russian queer linguistic research so far — has neglected the
fluidity of identity up to this point. In doing so, gender and queer linguists
have ignored the fact that identity diversity and different concepts of
identity have an enormous influence on linguistic structures and on lan-
guage use as well as on language in general. Furthermore, they have often
ignored that language has an influence on identity and on the idea of
identity and that language reflects directly predominant assumptions about
identity within a certain society (Weedon 1996).

Russian gender linguistics is still mainly based on the assumption that
there are only two strictly divided gender identities (e.g. Krongauz 2015,
but cf. Scheller-Boltz 2015a, 2015d, 2015g). This rigid gender binary has
led to a certain superficiality in Russian gender research characterised by
simplistic generalisations and overhasty research conclusions. Moreover,
this conservatism has hindered the evolution of research. This has had far-
reaching consequences for queer linguistic studies which are not really
established in Slavonic linguistics up to now.
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2 Investigating Identity: Aims and Questions

This part serves as a general introduction to the wide and complex field of
identity. It has been written especially and explicitly for Russian and
Slavonic linguists. On the international level, the field has evolved
enormously over the past two decades. Therefore, it has become painfully
urgent for gender — and queer — linguists in Russian and Slavonic studies to
make themselves familiar with different identity forms and concepts in
order to include these concepts and forms in gender and queer linguistic
studies in the future. The following overview of different forms and con-
cepts of identity with their corresponding specifics and functions will make
clear that there are no uniform and hermetic identities and that widening
one’s focus is inevitable in linguistics if one wants to deliver an appropriate
and profound investigation of gender questions.

My goal is for readers to understand that scholars of Russian and
Slavonic gender linguistics have to include identity diversity into their
research. They have to do so because their concept of identity influences
the way they approach and analyse gender linguistic questions. Gender
linguistic research leads to more promising and revealing results if one
rejects strict categories. This may provide a welcome stimulus to linguistic
research which can finally pave the way for the establishment of queer lin-
guistics.

3 On the Polydimensionality, Complexity, and Ambiguity of Identity

What is identity? Traditionally, identity has been perceived as a rigid,
immutable, and uniform entity. Describing it is almost a matter of basic
arithmetics: you belong to group X, therefore your looks, sexual identity,
behaviour, language, and so on will be X, too. It should have become
apparent by now that I do not adhere to this concept of identity as an
equation. Such thinking is too simplistic and naive and does not allow for
the actual reality of contemporary society and society structures. In Sla-
vonic gender linguistics, especially Russian gender linguistics, this thinking
has led to an enormous research bias. Indeed, one might ask: considering
this bias, do research results really reflect reality? Or wouldn’t it be more
appropriate to say that the results reflect the prefabricated scheme or frame,
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the overgeneralised assumptions and stereotypical categorisations dictated
by heteronormativity and the worldview of cis-identities?

It is true: the so-called “Western” world is at an advantage here. It has
known public figures like RuPaul, Dame Edna Everage, Conchita Wurst,
Dana International, Andrej Peji¢ (today: Andreja Peji¢), and the genderless
Norrie May-Welby for a long time. In Russia, identity concepts and the
corresponding postgender ideas which the — allegedly — “new” identities
are based on, have become publicly visible only recently. And while, for
example, in Poland, another post-Socialist country, politicians like the
transsexual Anna Grodzka (cf. URL 9) and the homosexual Robert Biedron
(cf. URL 10) fulfil the function of role models and stand by their identity,
Russian politics pushes for traditional gender ideas and gender roles and
supports massively the classical gender binary with a seemingly inherent
heterosexual orientation. Yet, these policies should not deter us from
questioning the suitability of the concepts we choose for scientific in-
vestigation and their capacity to help us describe the world we live in.

With this in mind, let us once again ask the question: what is identity?
It is difficult to explain and to define what identity exactly is. One deals
here with a quite broad and imprecise term. As far as identity is multiple
and consists of a lot of different components — from which identity derives
its complexity — I propose to characterise identity as a “polydimensional
self” (Scheller-Boltz 2015b, cf. also Metzeltin/ Wallmann 2010: 70) be-
cause identity assumes — simultaneously, sequentially, and/ or depending
on the situation — different and sometimes even divergent dimensions.
Identity is a conglomerate of specifics, features, dispositions, and be-
haviour patterns of a person which, in their entirety, determine and express
the self of this person. Identity is distinguished by individuality and sub-
jectivity. This indicates the many-sidedness and the existing diversity of the
forming and the appearance of identity. Moreover, this view on identity
rejects a general unambiguousness and a trans-individual generalisation.
Identity as the own self (self-identity) or as a group of features and specifics
(self-concept) determines individually and socially the entire self of a per-
son, their being, behaviour, thinking, and perception. Identity, conse-
quently, is what makes a person recognisable in the first place because it
shapes external aspects — e.g. look, style, outward appearance — as well as
internal aspects — e.g. feeling, thinking (patterns), worldview, experience —,
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visual aspects — e.g. gesture, facial expression — as well as auditive aspects
—e.g. voice (Mogge-Grotjahn 2004).

It might seem trivial, but this definition of identity makes it hard or
even impossible to speak of identity in a universal or in a personal sense.
This has serious implications for research with a focus on gender. Tra-
ditionally, women, for example, are defined by the primary sexual charac-
teristics and secondary sex characteristics which are classically or proto-
typically ascribed to women as well as by “typical” female behaviour and
appearance. However, it is one of the important findings of gender studies
that categorising a woman or, more adequately, women in this way is not
founded in science. Instead, ideological and mythological ideas based on
stereotypes and clichéd assumptions which are constantly reestablished
have shaped our view of women (Butler 2004a, 2003, 1997, 1991). As a
logical consequence, scholars are bound to exclude those women who do
not correspond to the classical idea of a woman (not to mention the socio-
political repercussions such as exclusion, discrimination, and stigmati-
sation).

Postmodernism offers a way to avoid the pitfalls of traditional thinking
by taking on the diversity of identities which is visible in many places
today. From a postmodern perspective, identity is neither stable nor rigid
nor a self-contained accumulation of specifics.

As a conceptual category, the postmodern subject is fluid rather than stable,
constructed rather than fixed, contested rather than secure, multiple rather
than uniform, deconstructed rather than whole (Genz/ Brabon 2009: 107).

Identity is process-related (Hartmann/ Becker 2002: 2f). It is mutable, ex-
pandable, and dynamic and is, furthermore, determined by its social and
socio-normative context. Consequently, Sunderland and Litosseliti (2002:
7) are right in assuming that every person possesses a wide range of
identities (cf. also Weydt 2008: 91-94).

If postmodernism represents plurality and the pluralisation of lifestyles
and identities (Villa 2007: 52f), that means

a multiplication of the notion of difference [...], an expansion of difference
towards differences, towards a plurality that resists any set identities (Beas-
ley 2005: 24)
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then it is justified to say that

woman does not exist in a singular form — neither in an empirical, nor in a
theoretical, nor in a political way. The concrete femininities, the specific
ways of existence, and the respective meanings of gender are embedded
socially too rigidly in diverse contexts such as class/stratum, nation, ethni-
city/race, age, sexuality, religion and so on [transl.] (Villa 2007: 55).°

Considering postmodern ideas with their focus on plurality, brings the
concept of postgender into play. The concept of postgender is a de-
constructivist approach to thinking identity and stands for the blurring and,
finally, the elimination of stable gender identities and rigid gender
boundaries (Scheller-Boltz 2015a). The idea of postgender refers,
according to Kirilina (2015), to the concept of the new human being, of the
new individual. It is universal, for it is neither located in a certain area nor
within a specific socio-cultural structure. And as one can definitely see, the
universality of postgender is also noticeable within Russian society. One
could evoke, for instance, metrosexuality as a currently prominent and new
facet of masculinity. Walking through Moscow or even smaller Russian
cities today, one cannot help but notice people exhibiting the ambiguity and
plurality and, consequently, the — conscious or unconscious — decon-
struction of masculinity which are the hallmarks of the metrosexual “male”
lifestyle. The concept of masculinity is increasingly tinged by signals
which represent “softness” and “femininity”. This process shows the actual
fragmentation of this — once rigid and strong — identity concept. Advertise-
ments, media, and, in particular, everyday life demonstrate that there is a
tendency to abandon the traditional, powerful, and dominant man, who
turns into a creature who pays attention to a neat appearance, Crosses
gender-specific dress and style codes, and shows soft and harmonic charac-
teristics (Kirilina 2015, Klingseis 2015). Although all of these features,
specifics, and behaviour patterns are stereotypically associated with women
throughout the different socio-cultures up to now, it is evident that, in some

Original: “Frau [...] gibt es nicht im Singular — weder empirisch, noch theoretisch
noch politisch. Dazu sind die konkreten Weiblichkeiten, die spezifischen Existenz-
weisen und die jeweiligen Bedeutungen des Geschlechts sozial zu sehr verortet in
[...] unterschiedlichen Kontexten wie Klasse/Schicht, Nationalstaat; Ethnizitit/race,
Alter, Sexualitét, Religion usw.”
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aspects, the former rigid differentiation between man and woman has
softened. These observations provide anecdotic evidence at best, yet, they
elucidate the need to abandon rigid concepts of gender identity.

In Slavonic linguistics, only a minority of scholars pays attention to
postgender identities and to the fragmentation of identity. This minority
understands the relevance of the plurality of identities for language and
language use (Althaler 2014, Kirilina 2015, Scheller-Boltz 2015a). These
scholars are aware of the fact that identities may appear in and throughout
language differently and that defining identity entails a high risk that one’s
definitions may interfere with and encroach upon linguistic analyses. For
the majority, gender identities are rigid and stable concepts which show
rigid and stable specifics in language. Any divergence is ignored; blurred
lines are noticeably left out. This is true for frans-identities in particular.
However, even cis-identities do not appear in language in a uniform way
and cannot be generalised linguistically — particularly, if one pays attention
to postgender (Motschenbacher 2010). In gender linguistic studies, a more
differentiated way of investigation is needed in order not to overgeneralise
the linguistic behaviour of a gender identity and in order to pay attention to
the polydimensional appearance and the complexity of identity. Post-
structuralism may offer some valuable lessons here. Poststructuralism
brings reality and language together and shows their direct interconnection.
A poststructuralist approach makes meaning variable and everchanging.
Thus, final and hermetic definitions become disputable and seem to be
escapist and non-real.

3.1 Identity Forms and Identity Concepts

Before I start exploring the field of identity in greater detail, I would like to
make the reader familiar with two terms that I will use in the following. In
this volume, I will differentiate between identity form and identity concept.
The difference between both terms might be very small and may seem
unnecessary to some readers. However, I hope that it will facilitate the
understanding of the term identity.

The terms identity form and identity concept highlight two different
dimensions of the phenomenon of identity. Identity form refers to identity
in general, independently of possible entities which can possess an identity,
whereas the term identity concept refers to a concrete entity which
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possesses an identity. The comparison may seem banal but I will use it
nevertheless to enhance the reader’s understanding: when talking about
clothes, we can talk about different categories such as trousers or shirts and
what distinguishes them: for example, trousers are a lenghty object which
consist of a pair of tubes united at one end and which fit the legs of a
person whereas a shirt consists of balloon-like piece of cloth with a small
opening at the top and a large opening at the bottom and a tube on each
side which is meant to fit the torso and arms of a person. Or we can talk
about items within a category and what they can or should look like: for
example, shirts can be made of cotton and have a blue colour.

Talking about identity forms is like talking about different categories of
clothing. Identity forms refer to the very nature of identity. As I have
pointed out, there is neither a single nor a uniform identity. Identity is
always a merger and a combination of identities — or, more adequately in
this context: of identity forms. This is why one finds a variety of identity
forms which converge in an individual person: mono-identity, bi-identity,
plural identity or multi-identity (Metzeltin/ Wallmann 2010). All of these
identity forms are created by different factors and circumstances which
have an enormous influence on the forming of identity. In this context,
factors like individualism/ subject (individual identity, personal identity)
and collectivism/ object (collective identity) are relevant factors as well as
the active adoption and adaptation of identity by oneself (active identity) or
the passive construction and determination of identity by others (passive
identity).!°

In contrast to this, talking about identity concepts is like talking about
specific items within a category of clothing. Just like one can discuss shirts
of a different colour or fabric one can examine the various concepts of gen-
der such as male or female or the characteristics of masculinity and femini-
nity. Consequently, I use the term identity concept when I characterise and
investigate the specifics and features of a specific identity. In this volume,
this concerns identity concepts such as gender (gender identity), sexuality
(sexual identity), and nation (national identity). Of course, one can find
other identity concepts, for example, corporate identity (cf. e.g. Hoffmann
2015, 2005, Klingseis 2015, Rathmayr 2010). These concepts, however, do
not play a relevant role here.

10" See here in more detail Metzeltin/ Wallmann (2010).
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In the following, I will give a short overview on forms of identity. This
is important because identity forms have a high influence on identity con-
cepts. Last but not least, it is only possible and meaningful to deal with
identities in greater detail if one is knowledgeable of different identity
forms and if one is familiar with the role and function which identity forms
have for the construction and perception of identity concepts.

3.2 Active and Passive Construction of Identity

People develop and find their identity consciously and unconsciously. Yet,
identity is always the result of a process of adaptation and demarcation
which, in turn, results from the situation, the local and social circum-
stances. Moreover, an identity (feature) can be transient while other iden-
tity features may last. By answering questions such as a) who am I?,
b) who do I want to be?, ¢) how do I see myself?, and d) how am I seen and
perceived by others?, a person constructs their own self-concept and be-
comes aware of their own perception of their body (including their sex),
their desire (including sexual orientation), their social position (including
social tasks), their pattern of thinking and their world view (including
formation of opinion) as well as of their behaviour (Wippermann et al.
2009: 73). The self-positioning of a person within society always results
from them comparing themselves with their surroundings and from mecha-
nisms of social demarcation, adaptation, and inclusion. This construction of
identity which is primarily motivated and promoted by one’s own self is
called the active construction of identity.

In contrast, one speaks of a passive comstruction of identity when
external factors determine and influence one’s identity. A passive identity
is ascribed to individuals by their social environment. Passive identity re-
fers to the identity that people see and realise in other people, and it means
the way how people perceive their identity.

This differentiation is important insofar as a person can ascribe them-
selves an identity which does not have to be accepted, affirmed, or even
noticed by their contemporaries. Hence, a person can see themselves in a
special way, whereas their environment perceives this person in a different,
diverse, or even false way.

The active construction of identity and the passive construction of
identity are interdependent. One’s own perception and construction of iden-
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tity can be influenced by being perceived and categorised by other people.
For instance, the general idea of what a man should be like often motivates
individuals with a male sex to behave likewise. However, the trend towards
metrosexuality has led to a changing idea of man and to a changing per-
ception of masculinity within society. As a consequence, some long-
established ideas of masculinities as well as traditional male behaviour
patterns have come under critical scrutiny today. Sometimes, these tradi-
tional ideas are even rejected and disapproved of.

3.3 Individual and Collective Identity

The differentiation between individual identity and collective identity is
generally relevant, but it is of critical importance to the volume at hand, be-
cause the dichotomy individual—collective has always played a meaning-
ful role in the history of Socialist countries and continues to do so notice-
ably. One speaks of individual identity, or personal identity respectively,
when one refers to the identity which an individual ascribes to themselves
in order to demarcate themselves from the surroundings and from society.
One’s individual identity leads to an active valuation, positioning, and de-
finition of oneself. Individual identity is constructed by comparing oneself
with one’s surroundings. The individual concerned does not pursue an
adaptation or inclusion. An adaptation or inclusion takes place only in
those cases when the individual is fully able to identify themselves with the
identity of the surroundings and sees the need to adopt other identity
characteristics so that in the end new identity components penetrate one’s
identity concept and enrich it. For example, a man can acquire a behaviour
and outward appearance which is mainly associated with homosexual
persons — as in metrosexuality — without declaring himself as homosexual
or even being homosexual.

In contrast, a collective identity or social identity is a social, group-, or
community-related identity. This identity form has, of course, an individual
character, too, but it is primarily related and aligned to a certain community
(Joseph 2004: 5f., cf. also Niethammer 2000). The construction of a collec-
tive identity is also based on a comparison with one’s social surroundings,
but here the comparison is followed by an intended adaptation to a certain
group or community (in-group identity) and at the same time by creating a



42 Identity: Concepts, Forms, and Diversity

boundary between oneself and individuals who stand outside of this group
or community (out-group identity).

The collective or social identity is based on a uniform value system, on
a common worldview, and on common aims within a certain group or
community, but mainly on the belief in this certain group or community
(Tajfel 1982). However, by appreciating the community values, an indi-
vidual does not only integrate them in order to adopt collective ideas. If a
person assumes a collective identity, they also affirm their membership in a
certain group or community. As a result, the adoption and construction of a
collective identity by a person affirms the corresponding community and its
values per se.

3.4 Identity Diversity and Identity Complexity

It is false to assume that a person has either an individual or a collective
identity. A person is an individual and because of this individuality a
person constructs and has an individual identity. However, a person lives
within a society and is surrounded by other people and other identities. This
has an inevitable impact on the construction of a collective identity, too.
The identity of a person consists, consequently, of separate distinct iden-
tities or, more adequately, identity features (Marco 2011: 108). Identities
can be integrative, that means that single identity dimensions, components,
or features coalesce and complement each other. Yet, identities can also be
dualistic which means that a person possesses different identities but fails
at integrating them which may lead to conflict in that person’s life. The
identity diversity of a person makes it possible to adopt certain identities
differently and, moreover, according to the given situation and circum-
stances. The construction and performance of one’s identity is highly in-
fluenced by the social environment and serves as a means of adaptation
(integration, acceptance) and demarcation (isolation, protection) (Metzel-
tin/ Wallmann 2010: 70-77).

When one deals with identity, one has to consider, of course, further
factors and contexts which have a relevant influence on the construction
and the meaning of identity and which make clear that identity is a more
complex entity than one generally assumes. In order to really do justice to
the complexity of identity, one must consider not only those global factors
and circumstances that I have mentioned above. One must also examine
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individual factors like sex, physique, outward appearance, social behaviour,
social stratum (class), social role/ function, education/ profession, origin
etc., because it is precisely these individual factors and concepts which lead
to a more differentiated analysis of identity and, consequently, to reliable
results — this is no less necessary and significant for linguistic analyses
which focus on identity.

It is, moreover, precisely these factors which make clear that identity
dimensions do not have to appear congruently. For example, not in every
case does the outward appearance of a person enable us to draw a con-
clusion about their sex; behaviour patterns of a person are not always a true
indication as to their level of education. Certain identity features are ex-
pressed differently according to the situation and actual need. However, the
identity of a person is so complex that the social environment may focus on
those identity features which seem to be significant and have a greater rele-
vance for them but which the person concerned categorises as unnecessary,
meaningless, or irrelevant. Thus, a bisexual female lawyer who volunteers
at a humane society will never show and will never be able to show her full
identity in every situation. The lawyer may consider her sex, sexual
orientation, and social volunteering irrelevant when she is in her office.
However, her colleagues can stress certain identity features such as sex or
sexual orientation and may perceive this woman primarily as a lesbian, for
example, even though characteristics like her sexual orientation have no
meaning in the context of work.

3.5 Identity and the Relevance of Sex

For most people, the sex of a person is the dominant feature which in-
fluences the perception, categorisation, and acceptance of a person. In com-
parison to sex, other identity features seem to take the back seat. If one
takes a closer look at current Slavonic linguistic analyses as to gender and
identity, this claim is obviously confirmed: for most scholars, dealing with
gender and identity means to deal with men and women in their strictly her-
metic and, moreover, heteronormative existence or, more precisely, with
the concept of man and the concept of woman.!! In Slavonic linguistics, the
concept of sex — in its traditional binary form — is so dominant that it pre-

"' For an overview, cf. Scheller-Boltz (2015a).



44 Identity: Concepts, Forms, and Diversity

determines investigations on identity and displaces other identity concepts
which are not less important for linguistic identity research.

In a lot of cultures, it is common practice to focus on the sex of a
person and to categorise and to perceive people according to their sex
which is in most cases determined shortly after — and sometimes even
before — they are born (cf. here Livia/ Hall 1997). According to the distinct
sexual characteristics (sex organs) and secondary sex characteristics within
the gender binary of man—woman, a person is defined as a man or a
woman. The sex of a person determines and accompanies this person for
their whole life. It is mostly the category of sex which influences the iden-
tity of an individual and which has an enormous impact on the active con-
struction of one’s own identity. The biological gender plays a highly im-
portant role for a person because everyone agrees that it is obvious. The
male—female binary has developed historically and socially within cul-
tures (Laqueur 1992). It serves as a social mechanism of orientation and
shows a socio-conventional and socio-cognitive stability by which people
are categorised as a man or a woman within a society by means of their
outward appearance and their biological gender. For an individual per se,
being ascribed to a certain gender category is a relevant factor for the self-
determination, the self-perception, and, as a consequence, for the con-
struction and performance of their (gender) identity (Goffmann 2001: 107).
Consequently, demarcating women as non-men and men as non-women is
an act which creates identity and has exclusionary properties (Herma
2003).

In general, the category of sex emerges as a dualistic constellation. It
has been propagated by medical scientists for a long time that sex is a
binary concept. Moreover, the dualistic character of sex is assumed to be
complementary. Sex is solidly embedded within a heterosexual matrix
(Butler 1991). The resulting heteronormativity which shapes not only the
construction and perception of identities, but which also influences social
structures and the structures and organisation of institutions, serves not
only as a means to think gender and identity. It intends, in particular, to
promote reproduction. Consequently, gender identity is instrumentalised
and obviously based on ideological values.

The traditional idea of gender identity has significant consequences for
the individual and collective everyday life as well as for the mainstream
opinions about what one’s own society should be like. It constructs and
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reproduces gender stereotypes and prejudice directly and influences be-
haviour, appearance, or professional life (Herma 2003). By restricting the
choice to two options, this matrix forces individuals to pick one of the two
gender identities — mostly for life —, to identify with the corresponding
gender norms and gender ideals and to determine themselves as hetero-
sexual within the heterosexual matrix (cf. also Rumiantseva 2009, Trautner
2000).

It is important to note that no individual will succeed in embodying
ideal masculinity — and femininity respectively — all the time. Hence, this
norm and ideal is constantly performed and constructed by the society and
the people living in it (Bilden 2006: 50).

“Gender intelligibility” (Butler 1991) is mainly based on the idea of
man and woman. Both concepts exist as hermetically closed and isolated
ideas which do not seem to overlap at all because of their opposing charac-
teristics. Moreover, there is an obvious power difference between both
concepts because the concept of man is regarded primarily as the ideal and
perfect concept, whereas the concept of woman is generally seen as some-
how flawed: the concept of woman is missing or deficient in those
attributes which the concept of man possesses. This assumption leads to the
maintenance of gender specific stereotypes and myths which are based, on
the one hand, on traditional and long-established identity concepts and, on
the other hand, on a biological determinism which highly influences and
justifies gender identities. This becomes evident when people justify their
outward appearance or behaviour with their sex which makes outward
appearance and behaviour an allegedly naturally and biologically given
phenomenon. In this context, one can think of sentences beginning with
statements such a 4s a woman, [ would say ... or As a man, I would
recommend ... which make performance, behaviour, and opinion bio-
logically determined phenomena.

However, gender is an unstable category of being which bears re-
semblance to a continuum. Sunderland and Litosseliti are right in assuming
that multiplicity, changeability, and continuity are the main features of
gender identity because gender identity is never a finished and complete
process (Sunderland/ Litosseliti 2002: 7). Yet, in a lot of cultures, this con-
cerns post-Socialist countries, too, genders beyond the gender binary —
which underline the multiple and fluid character of gender in the most
obvious way — encounter only little acceptance or meet outright rejection.
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3.6 Sex and Intersex

Intersex as an innate phenomenon or a phenomenon which occurs after
birth is the most obvious and well-known incarnation of the so-called
intermediate gender (e.g. Beasley 2005: 152, Dreger 2000, GroB} et al.
2008, Kloppel 2010, Preves 2005). Intersex — sometimes also called
intersexuality or hermaphroditism — is a “mixture of »male< and >female<
features which are more or less distinct” (Kroll 2002: 189).!2 As Beasley
(2005) states, intersex is a body problem. Intersex persons are situated
within the gender binary of man and woman, but, at the same time, they fall
out of the gender dichotomy due to their intermediate or double gender.
Intersex people are thus forced to constantly construct and reconstruct their
identity. Moreover, they are always forced to define and/ or to redefine
their gender within a society (Preves 2005). Today, intersex is accepted in a
lot of countries. Consequently, intersex people are not forced to undergo
surgery in order to artificially construct an unambiguous and intelligible
“biological” gender. Nonetheless, the concept of intersex challenges a lot
of societies: socially and linguistically (Morland 2013). From a linguistic
perspective, it has to be mentioned that forms of address like Mr and Mrs
(Russ. gospodin, gospozha, Germ. Herr, Frau, Pol. Pan, Pani) or pronouns
like he and she (Russ. on, ona, Germ. er, sie, Pol. on, ona, cf. here the
genderless Swedish pronoun %en) are based exclusively on a binary system
in most languages (see part 5, cf. also King 2014). Also, it seems to be still
unusual to conceive of gender identities which are located beyond the
male—female gender dichotomy. As a consequence, people always make
the attempt to locate intersex people on a binary axis and define them as
either male or female.'3 This has linguistic — amongst others cognitive — as
well as social consequences. The case of Norrie May-Welby from Australia
who successfully filed a lawsuit against the Australian authorities in order
to get an androgynic gender identity and whose sex is “not specified” (cf.
URL 11, 12) anymore is a very prominent and recent example as to gender

12 Original: “[...] Mischformen von >ménnlichen< und >weiblichen< Merkmalen, die

mehr oder weniger ausgeprigt sein konnen”.

3" In Germany, Elisa Barth (Barth et al. 2013) has published a book which contains
accounts of intersex persons highlighting this gender identity. The book aims at in-
creasing awareness of gender identities outside the male—female binary in order to
strengthen acceptance and tolerance of intersex persons.
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diffusion and gender diversity and to the fact that gender is fluid. It shows
that “another” gender which means in this context a neuter gender is
increasingly accepted in some societies today.

3.7 Sex and Trans-Identities

Besides intersex, one can find other identities which are distinguished by
an intermediate gender (Hall et al. 2013). Trans-identities, for instance, are
sometimes categorised as an intermediate gender. One will quickly realise,
however, that the concept of trans is neither a hermetic nor a definite con-
cept. The field of #rans is so diverse and diffuse that it is impossible to give
a detailed and, finally, definite overview on trans-identities.!* Above all, it
is even more difficult to finally define what a trans-identity actually is for
the concept of trans is the perfect and prime example of the fluidity,
diversity and multiplicity of identity (GroB et al. 2008).

One of the first instances of trans-identities which comes to mind is
transsexuality. Beasley (2005: 152) writes in this context that intersex is a
“body problem”, whereas transsexuality is a “mind problem”. Transsexual
people are “in contradiction to their anatomy* (Kroll 2002: 392). They
constantly feel that the gender identity which they experience is at odds
with their biological bodies (Beasley 2005: 152). They feel that they were
born in the wrong body and desire a body change and, in a lot of cases, a
sex reassignment therapy which entails hormone therapy and often a
surgical procedure (Barrett 1999, Kroll 2002). As part of this therapy,
transsexual people assume the psychological gender identity in everyday
life even before the medical procedure of sex reassignment has begun. This
period of intermediate gender extends only to the moment when the
surgical sex reassignment creates an unambiguous gender and sex specifi-
cation. However, one should not picture transsexuality as a clear and un-
ambiguous identity. As one will see below, the transsexual identity, too, is
polydimensional and blurred and cannot be staked out so easily. What can
be said, though, is that transsexual people feel that they have been born in
the wrong body and that the body of the opposite sex would be right for
them. This psychological or mental factor is one of the main features which
distinguish transsexuality from transgender.

4" For trans-identities in Russian society, see Kirilina (2015).
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The concept of transsexuality reveals the blurred lines between gender
and sex. Transsexuality underscores the idea and the belief or draws
attention to the fact that sex is not always an inescapable fate as to gender
identity. Yet, it is not the only variety of trans-identities. For example, the
concept of transgender carries a much greater complexity and shows the
high level of possible diffusion and multiplicity that identity can actually
assume. Investigating transgender identities or just looking at transgender
people in everyday life, one will, without doubt, realise that it is not always
easy to separate sex and gender identity from each other because drawing a
strict and unambiguous line of division between both concepts is not
possible as too many diverse criteria would have to be combined to this
end. Of course, transgender identities demonstrate that gender identity is
highly uncertain, ambiguous, and unreliable (Mehlmann 2006). However,
transgender is not only characterised by individual features or based on
values which are established within a certain community. Other factors and
criteria must be considered, too, when one deals with the concept of trans-
gender. Transgender identities are embedded in a cultural context and have
a social significance. That means that the construction and performance of
a transgender identity is not only the result of individuality and, conse-
quently, of individual ideas about life, but that the construction and per-
formance of a transgender identity is influenced strongly by socio-cultural
circumstances. Certain communities make use of the concept of trans-
gender for special purposes, for example in order to maintain social roles,
to guarantee social structures or to keep up social order according to the
corresponding cultural ideas and social ideals. Consequently, those factors
must be explicitly included in analyses (this also concerns linguistic
analyses) on gender as well as on identity in general.

The concept of transgender — which may be interpreted as the prime
example of so-called cross-identities — is a wide and quite unspecific field
which is characterised by a certain complexity, confusion, and equivo-
cality. In general, transgender means that a person has an unambiguous sex
(mostly understood as female or male) which, in most cases, is not and will
not be surgically removed. Nonetheless, people with a transgender identity
do not or only seldom identify themselves with their “naturally given” sex.
Some transgender people do not feel like they belong to any specific gen-
der at all. As a consequence, transgender people may assume very specific
and controversial gender identities within a society (Connell 2010, Kroll
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2002). One speaks of transgender or people with a transgender identity
when one refers to people who are, due to no matter what reason, not able
to define and to locate themselves within the male—female binary or who
do not want to be categorised according to the — male—female — gender
binary (Kollektiv & Steine 2012: 122).

Transgender refers in this case to those who have rejected their gender of
social assignment, but refuse to occupy an invisible or conformist place in
the men/women gender binary (Beasley 2005: 161f).

Hence, polydimensionality and diffusion are the hallmarks of the concept
of transgender.'> Some intersexual people identify themselves as trans-

15" It needs to be stressed here, that, in the field of trans-identities, one must distinguish

between transvestites and travesty artists, including drag queens and drag kings, on
the one hand, and transsexuals and people with a transgender-identity, on the other
hand. Transvestites and travesty artists assume an identity only for a certain time
and in certain situations. They assume an identity especially for the stage, as shown
in detail by Beasley (2005: 152). In travesty, artists play with gender roles and
gender clichés. However, they do not identify themselves with their performed
identity. They accept their biological gender and interpret their performance ex-
clusively as an art, as demonstrated in Barrett (1999). Transvestitism which some-
times is also called “dress fetishism” (Silva 2013: 88) needs to be distinguished
from this. Transvestitism is mostly “erotically motivated” (Kroll 2002: 392) and is
expressed by men mostly as a sexual desire in order to gratify their lust by wearing
women’s clothes. Genderqueer identities may not be understood as a concept of
trans-identity, either (Halberstam 2013, Hall et al. 2013). People call themselves
genderqueer if they reject (the existence of) the binary concept of man—woman
and advocate a gender hybridity which they construct, perform, and live in every-
day life by gender mixing, as shown by Connell (2010). This distinction is im-
portant in two respects: firstly, a part of the Russian society seems to be unaware of
this distinction. This leads to a lumping together of all non-heteronormative persons
and artists who perform in a non-heteronormative way. The ban of transsexual
people from driving a car or from passing a driving licence in Russia is an example
for this confusion. The “banned” group consists of transsexuals, transvestites,
exhibitionists, and voyeurs (e.g. online at: http://www.spiegel.de/panorama/gesellsc
haft/russland-transsexuelle-sollen-keinen-fuehrerschein-mehr-machen-duerfen-a-10
12038.html [last accessed on 1 May 2015]). Secondly, the distinction between the
two aforementioned groups is necessary because Conchita Wurst, the main figure in
this volume, represents the group of drag queens. She is not a representative of the
transsexual or transgender identity. Actually, she does not represent a gay identity
on stage, either. It is important to keep this in mind, when analysing the discourse
of Conchita Wurst. Last but not least, the distinction is significant because different
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gender, for example. People who have an androgynous appearance (out-
ward appearance, clothes, behaviour) or who obviously play with gender
ideas — such as Andrej Peji¢ who in former times, before “hir” surgery,
acted like a feMale topmodel — identify themselves publicly as transgender,
too. Consequently, one can see that transgender is not a hermetically closed
concept. Transgender shows how blurred gender identities and, moreover,
gender definitions can be and that gender is more complex than is generally
assumed.

A prototypical transgender identity is the concept of the ladyboy (see
Kathoey below) which is widespread in parts of Asia and Latin America
and can be observed recently in other — for example, European — areas, too.
The “ladyboy identity” makes clear that gender identities are not divided by
strict features or only conceivable as constant opposites in every case. It
shows instead that gender identities may be distinguished by an obviously
blurred gender crossing because of the possible non-congruency of primary
and secondary sex characteristics. Furthermore, it is the variety of trans-
gender identities that illustrates that even the transition from transsexuality
to transgender becomes significantly blurred and indistinct, too, so that the
boundaries between the single identities are characterised by diffusion per
se. In this context, I would like to draw the attention of the reader to the
pornstar Buck Angel. He was born and raised as a girl but decided someday
to live as a man. He is called a transsexual in the media and, moreover, he
declares himself a transsexual in some contexts although he has never had
genital surgery. This won him the label of “the man with a pussy” (cf. URL
13). However, he “feels and lives like a man” (cf. URL 14). These circum-
stances make it actually difficult to call him a transsexual or they show at
least the difficulty in defining transsexuality. Yet, he has without doubt a
trans-identity which, in turn, shows the variety of trans-identities which
people can assume (Connell 2010).

research methods must be chosen and research findings will be different when one
dives either into the discourse of drag artists or addresses linguistic questions and
issues which concern the linguistic construction of transsexuals or transgender
people.
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3.8 On the Relevance of Sex and the Third Gender

The high relevance of the social or socio-cultural gender and the, conse-
quently, lesser importance of the (natural-biological) sex come to the fore
when one considers the so-called third gender or third sex which is
sometimes called the intermediate gender, too (cf. Herdt 1994a). People
who assign themselves to the third — or intermediate — gender define
themselves exclusively according to their social and socio-cultural roles as
well as to their function within a society or community. In this case, self-
identity is constructed independent of the actual sex. The third gender is an
ambiguous and complex concept. Moreover, the concept of the third gender
is not understood in a uniform way — neither in research nor by the people
who ascribe themselves or who can be ascribed to the intermediate gender.

As one — maybe — knows, people with a homosexual identity were
regarded as people of the third gender until the 19" century. For example,
Karl Heinrich Ulrichs describes the homosexual “urning” as a member of
the third gender category because homosexual people supposedly have a
female soul in a male body (Setz 2000, Sigusch 2000, cf. also Herdt 1994a,
Meer 1994: 137). Recently, India officially announced the acceptance of
the third gender. Now, people have the opportunity to identify themselves
in documents as transgender, for example, people who belong to the
community of the Aijras (see below, cf. also URL 15). This option also
extends to visitors to India who can tick the box “transgender” when filling
in their visa application (Kirilina 2015, Scheller-Boltz 2013). As shown by
Kirilina (2015), other countries have become sensitive to the topic of
gender and identity, too. She mentions that if one applies for a visa at the
Austrian embassy in Russia one has to declare one’s sex in the visa applica-
tion. Here, four possible answers are provided: male, female, not
applicable, unknown. As Kirilina states, Russian society is confronted with
these new developments. Because of this, it has become more aware of a
changing world of identity diversity.

In most cases, it is remarkable that identifying oneself as a member of
the third or intermediate gender does not mean that the corresponding per-
son has a (biologically) intersex identity. Persons can identify themselves
as members of the third intermediate gender category or, at least, of an un-
specified category. As a consequence, the concept of the third gender has a
lot in common with the concept of transgender. Quite often, both concepts
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also seem to be identical. However, the term third gender or intermediate
gender respectively is today predominantly used with certain identities and
communities (Herdt 1994a). People who consider themselves as a member
of the third gender or who are assigned to this group by their community
adopt, mainly, a social role and function within a society or certain
community which does not have to correspond with their actual assigned
sex. Their gender identity is determined by social circumstances. In con-
trast to transsexual people, people of the third gender, usually, do not
undergo sex reassignment surgery in order to get the sex which corresponds
to their social role. Additionally, we need to stress here that “members of
the third gender” do not feel that they have been born in the wrong body
and accept their sex as it is. In contrast to a lot of transgender people,
people of the third gender usually adopt an unambiguous gender role within
the socio-conventionally given gender binary. They do not play with gen-
der ideas and typical gender roles (Herdt 1994c). Moreover, they do not
connect their social gender role with any kind of sexual orientation or
sexual desire. This can be observed, in contrast, in transgender people who
often rebel in public against established systems of beliefs and ideas which
they try to overthrow (Bucholtz 1999: 14). While transgender people try to
break gender boundaries and allegedly to question exactly delimited gender
identities in order to, finally, criticise directly the current gender binary,
people of the third gender regard the conventional gender binary as a
measure or even as a standard norm for the construction of their gender
identity. People of the third sex usually comply with the traditional gender
binary. Hence, they see themselves either as a woman or as a man from a
social perspective and act according to their role in everyday life.

[E]ven members of these ‘third genders’ cannot but construct their identities
through recourse to dominant discourses of gender binarism, i.e. they are
usually judged against the gender-binary norm and resort to practices that are
associated with maleness and femaleness, but in a gender-incoherent way
(Motschenbacher 2010: 9).

However, the concept of the third gender shows clearly blurred lines. This
leads, on the one hand, to a diffuse concept. On the other hand, this blurri-
ness makes it difficult to differentiate transgender people from people of
the third gender (Herdt 1994a).
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The Indian Aijras are probably the most famous and well-known re-
presentatives of the third gender group.'® By majority, they are male “by
nature”, in some cases they are intersexual, however, they live out a female
identity in society which is highlighted by their feminine outward
appearance, performance, and behaviour. In a few cases, hijras undergo sex
reassignment surgery. This demonstrates the actual transformation of a
usual homosexual person or a transvestite into a hijra (Schroter 2002:
147)".

This operation transforms an impotent man, a “useless creature,” into a
powerful person, a hijra, who now becomes a vehicle of the power of the
Mother Goddess to bless and to curse (Nanda 1994: 383).

Infertile women can assume the identity of a Aijra, too, for they see them-
selves — like biologically male hijras — as imperfect and incomplete (Nanda
1994). In society, hijras take a female role which very often resembles a
gender stereotypical performance because their

performances do not attempt a realistic imitation of women but rather a
burlesque, and the very act of dancing in public is contrary to ordinary
feminine behavior (Nanda 1994: 382)

so that hijras often embody an exaggerated idea of a woman.

On the Balkans, in particular in Albania, but also in Bosnia,
Macedonia, Montenegro, Serbia, and Kosovo, one can still encounter — al-
most exclusively in remote rural areas — the identity of the sworn virgin
(Alban. vajzé e betuar, Bosn. tobelija ‘person bound by a vow’, Croat.
zavjetovana djevojka, Montenegr. virgjinéshé or tybeli ‘female committed
to virginity’, Serb. muskobanja ‘manlike woman’, ‘man-woman’ or osfaj-
nica ‘she who stays (unmarried)’). A “sworn virgin” is defined as a person
whose sex is female by birth but who shows a significant masculine be-
haviour and lives the role of a man in society (Grémaux 1994, Schréter
2002). This identity is totally accepted by their community (Schréter 2002:

16 For a detailed overview of the hijra identity, cf. Herdt (1994c), Nanda (1994),
Schréter (2002).

Original: “[...] die Transformation eines gewdhnlichen Homosexuellen oder
Transvestiten in einen hijra [markiert wird]”.
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129). It is predominantly due to social circumstances that force women to
take on the role of a sworn virgin. Families with a male successor and
inheritor enjoy a much higher standing and appreciation than families
without sons. This is why families who have no male offspring decide to
raise one of their daughters as a boy in order to have a (albeit non-
biological) son. Furthermore, some women choose to live as a man on their
own so that

two main types of social males should be distinguished. The first type
comprises the biological female person who is raised as a son from infancy
or early childhood; the second type embraces the biological female who, later
in life, after having been socialized as a woman for many years, reconstructs
herself as a “social man” (Grémaux 1994: 244).

A similar identity concept can be found in Polynesia, mainly in Samoa,
where the fa'afafines ‘like a woman’ (Samoa. fa'afafine, Tonga. fakaleiti,
Tahit./ Hawaii. mahi) live (cf. URL 122). They are biologically male
people who are raised and socialised as a girl or a woman respectively
because their families do not have enough or even no daughters.
Traditionally, women are needed to keep house and to help raise children.
Although the fa'afefines do explicitly stereotypical female work and take a
traditional female role within their community, they are not considered
women but exclusively as a third gender. Moreover, they are not regarded
as homosexuals, drag queens, or transsexuals, because they can start a
family with women, too (Besnier 2003, 1994).

One can also find female husbands, female fathers, and female sons in
parts of Africa (Schréter 2002: 115-128). So, the ethnic groups of Fon,
Igbo, and Nuer live according to a strict binary gender system (man—
woman) with a clearly hierarchical power relation. If a family is in need of
a son or a male inheritor, a daughter becomes a Nhanye ‘male daughter’ or
a ighba ohu ‘female husband’ and fulfils the role of a traditional man. A
similar procedure can be found within the ethnic group of the Nandi in
Kenya.'® The Nuer, for example, classify infertile women as men as well in
order to make it possible for them to marry a woman according to the
gender system.

18 A detailed overview of gender identities in Africa can be found in Schréter (2002).
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As one can see, the “reinterpretation” and the “transformation” of a
person’s gender identity as well as their socialisation according to an iden-
tity idea which does not correspond to their actual biological gender, but
which is obviously based on the predominant gender binary (man —
woman, woman — man), have a social function which is highly important
for the further maintenance of the corresponding society or community.

However, one can find other cultures and social models in which the
social gender identity is not meant to attain a higher value and reputation.
The Omani Khanith — or Khaneeth —, for example, are homosexual men or
intersex people with a trans-identity who bear the status and the function of
a third gender. Here, it is highly interesting to notice that they ascribe
themselves to this identity and make themselves, consequently, a member
of this community. While a woman will remain a woman within the Omani
society, a man has the choice whether he wants to live as a man with a male
gender identity or whether he wants to live and perform as a woman, but
then — in the latter case — as a so-called third gender.

The Omani society actually differentiates people according to gender bina-
rity. There are women, meaning people without a penis, and men, people
with a penis. This distinction is made at birth. In a second phase of differen-
tiating, which takes place at the beginning of puberty at the earliest, men are
once more divided into two categories: in those who penetrate and in those
who are penetrated. In Oman, a double classification system exists: a dual
one which is based exclusively on anatomy, that is the sex of a person [...].
While people with female sexual organs are invariably defined as feminine
from a sexual and social point of view, people with a penis have the right to
decide whether they want to belong to the male or female gender. This
decision can be temporary or definite [transl.] (Schréter 2002: 113).1°

Original: “Die omanische Gesellschaft differenziert durchaus binér: in Frauen, d. h.
Personen ohne Penis, und in Ménner, Personen mit Penis. Diese Unterscheidung
erfolgt bereits bei der Geburt. Erst in einem zweiten Differenzierungsvorgang, der
frithestens mit der Pubertdt einsetzt, werden Ménner noch einmal in zwei Kate-
gorien eingeteilt: in diejenigen, die penetrieren, und in diejenigen, die penetriert
werden. In Oman existiert ein doppeltes Klassifizierungssystem: ein duales, das
sich ausschlieflich anhand der Anatomie, also des sex, orientiert [...]. Wéhrend
Menschen mit weiblichen Geschlechtsorganen sexuell und sozial unverriickbar
weiblich definiert werden, besitzen Menschen mit Penis das Recht, sich temporar
oder dauerhaft zwischen dem ménnlichen und dem weiblichen Geschlecht zu ent-
scheiden.”
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A lot of people who belong to the category of the third gender are often cut
off from the outside world and live in remote rural or mountain areas in a
community with like-minded members, although this is not the rule as
proven by the Indian hijras for example. The travestis are another identity
group in Brazil, but also in other parts of Central and Latin America. The
members of their community have male sex characteristics “by nature” but
live out a female identity within their community. They decline genital
surgery because they do not consider themselves as transsexual (Schroter
2002). Similar identity concepts can be found among the Thai Kathoey
(Ladyboy, Shemale), the Mexican Muxes, the Indian Kotis, and the
Pakistani Khusra (Nagar 2008).

Last but not least, one should mention that people of the third gender
concept are appreciated higher in some cultures and are seen as creatures
with special skills and extrasensory power as can be observed among the
Berdache or Two Spirits as well as among the hijras (Herdt 1994b, 19944,
Roscoe 1994, Schroter 2002).

4 Sex as a Non-Relevant Gender Category: Some Final Remarks

This aforepresented overview on gender and identity shows that the sex of
a person seems very often to be the signpost for the perception of people
and for the construction of one’s identity. One’s sex has an enormous in-
fluence on one’s identity and, consequently, on one’s personality — this
concerns both, one’s own active influence as well as the passive influence
exerted by one’s community. Most people act — consciously or un-
consciously — according to their “biology”, which means according to their
sex. Moreover, one justifies one’s reactions, performance, thoughts, and
behaviour very often by referring to natural-biological “facts” (e.g. But [
am a woman!, This behaviour does not suit a girl!, So, as a man, I would
say ...). Consequently, one’s identity seems to be regulated, controlled, and
influenced constantly by biological determinism.

However, one’s identity is also a socio-cultural construct which is the
immediate result of education and socialisation.?® Identity is based on

20 As to the relation between gender, education, and socialisation in Russia, see, for

example, Kliuchko/ Shtyleva (2015).
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imitation and reproduction and, moreover, on ideological ideas as well as
on a mythological belief in the biological determination and the necessity
of a gender classification. Behaviour patterns can never be justified by
one’s anatomy alone; one’s identity is not a natural product which reflects
inevitably one’s sex. Nevertheless, the majority of people are without doubt
convinced that the sex of a person is a highly influential factor for identity
and beliefs in the significant relevance of the sex for a society.

With regard to the aforementioned aspect as well as to the fact that sex
is actually much less important and significant for one’s identity, this over-
view makes clear that identity is neither a rigid nor a stable entity and,
consequently, a much more complex and diffuse category than is usually
assumed. Using the example of a number of selected identity concepts, I
have illustrated that this especially concerns gender identities. Gender iden-
tities are fluid and significantly distinguished by variance and, conse-
quently, by variety. On the one hand, gender identities exist which are
located on a man—woman axis although the corresponding assignment to
man or woman by an individual or a community does not depend on sex
characteristics, that means on biological features (sex) but mainly on social
and socio-cultural factors for they often fulfil a social function. On the
other hand, there are identities with highly blurred lines which intend to
break the traditional dichotomy of man and woman. This makes it difficult
and in a lot of cases even impossible to categorise people within the tra-
ditional gender binary as man or woman. Moreover, those identities destroy
or, at least, weaken the concept of heteronormativity and show the concepts
of hetero- and homosexuality in another light.

5 Identity Forms, Identity Concepts, and Linguistic Analyses

This raises the question: what has this overview to do with linguistics? Or,
more to the point: why is such an overview necessary for a volume on
linguistics?

First, one has to keep in mind that this volume explicitly deals with
questions pertaining to gender and, in particular, queer linguistics. Dealing
with both these research areas requires familiarity with different forms of
identity and identity concepts and, moreover, an awareness of the fact that
identity is fluid and instable. Identity is by no means a hermetically closed
and invariant entity. In this context, one must understand how forms of
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identity and identity concepts are intertwined and how relevant they are for
the whole identity of a person because they have a strong influence on
one’s own self and on the external perception of people in general. There-
fore, forms of identity and identity concepts must also be explicitly con-
sidered when linguists deal with gender and identity topics.

One must not forget that identity has in every sense an impact on
language, linguistic structures, and, finally, on how one linguistically con-
structs one’s identity (active identity) and on how individual identity is
linguistically constructed by one’s community (passive identity). Here
again, identity forms and identity concepts are relevant entities because
they markedly navigate people’s perception of identities and regulate how
one constructs and performs one’s identity. Hence, identity forms and iden-
tity concepts must not only be included in gender and queer linguistic re-
search. In particular, the question must be examined in linguistic studies to
what extent identity forms and concepts influence the linguistic con-
struction of identity. Only if linguists consider different identity forms and
identity concepts, they can investigate questions of identity more pro-
foundly and they avoid superficial research findings. It is false or, at least,
highly problematic to deal exclusively with men and women within gender
linguistics because the concepts of femininity and masculinity are so
diffuse and complex (Scheller-Boltz 2015d). This fact makes it impossible
and even unjustifiable to lump women and men together in two separate
categories. Any woman’s speech can exhibit identity markers within a con-
versation which may disappear totally during another act of communication
simply because circumstances have changed (e.g. topic, communication
partner, position, sphere (privacy, public), aim etc.). An analysis of male
linguistic behaviour can lead to different results depending on the situation
— whether he is alone (individual and collective identity) or whether he is
interacting with members of his community (collective and individual
identity). Consequently, one cannot draw any conclusions based on general
linguistics by assuming or arguing on the basis of biological determinism
or natural gender features. An object of study is neither masculine nor
feminine only because a man or a woman is the focus of the corresponding
research.

Second, regarding man and woman as social or socio-cultural con-
structs and, furthermore, interpreting masculinity and femininity as per-
formances and imitations, effectively deconstructs the given and tra-
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ditionally established concepts of man and woman as a basis for in-
vestigating gender linguistic questions. Gender linguistic studies should not
focus on the specifics of man and woman. Instead, one should approach
gender linguistic topics by considering different discourses on gender and
identity. The focus should be more on the way in which people construct a
purported femininity and masculinity by adhering to the traditional
assumptions about gender which mostly reflect the “heterosexual matrix”
(Butler 1991). As a consequence, our objective should be to reach a kind of
meta-level from where the construction of gender can be observed more
objectively if we intend to deal with gender linguistic questions. The
questions then would not be how do women and men act linguistically, but
how do people act linguistically in order to perform and construct femini-
nity or masculinity and, in addition, what kind of factors and circumstances
lead to the type of behaviour and intention in question. Such an approach
would make it also possible to leave the heterosexual perspective and norm
as well as the heteronormative standard behind and to concentrate just on
individuals and their manner of acting, interacting, and performing accor-
ding to traditional and long-time established gender ideas. This would also
guarantee the consideration and integration of other “non-traditional” iden-
tities. For example, members of the third (intermediate) gender or certain
trans-identities often act according to traditional, well-established feminine
and masculine ideas and features. However, up until now they have often
been excluded from linguistic research as they do not exactly fit into
heteronormative ideas or notions of gender. Nevertheless, those identities
would shed new light, particularly, on Slavonic gender linguistic questions
if they were explicitly considered.

Third, I would like to stress here once more that this volume is ex-
plicitly written for Slavicists and Russicists in particular. In this day and
age, it is common practice to illuminate identities beyond the “traditional”
gender binary in English or German gender linguistic studies as well as in
other languages and disciplines and to include those different identities into
linguistic research.?! Russian — and also other Slavonic — gender linguistics,
however, focuses mostly on the traditional heteronormative gender binary,

2l For a representative overview, see e.g. Bucholtz et al. (1999), Calderén/ Marko

(2012), Campbell-Kibler et al. (2002), Canakis et al. (2010), Harrington et al.
(2008), Holmes/ Meyerhoff (2003), Hornscheidt (2009, 2008, 2006), Motschen-
bacher (2013, 2012, 2010), Motschenbacher/ Stegu (2013).
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concentrating on man and woman as uniform biologically and naturally
predetermined heterosexual identities. Looking at recent Russian gender
linguistic research, one cannot help but realise that different identity forms
and identity concepts are mostly ignored or, at least, considered only
marginally. Gender is not assumed as socially constructed, but as naturally
given. The term gender is most often used as a synonym for sex which
means that gender is used now more frequently because of its alleged
popularity (see here part 5 for more details).?? Consequently, using the term
gender, Russicists often have in mind the biological sex of a person so that
gender refers neither to the social construction of identity nor to the social
gender, that means to the gender an individual performs within society.
Trans-identities or the concept of the third gender are rarely acknowledged
as possibilities of identity. Gender roles which are based on social
functions and cultural circumstances and which are obviously irrespective
of the sex of a person are not studied within linguistics. The concept of
postgender and the obviously existing variety of identities are, conse-
quently, mostly ignored and excluded from research (cf. Kirilina 2015).
Consequently, this introduction aims at familiarising Russicists with
identity forms and identity concepts, which must be taken into greater
consideration and included in Slavonic linguistics in the future as well.
There is no denying that, up to now, many researchers have dealt with
gender- — and also even queer- — linguistic questions, however, their
research often plateaus due to their reliance on antiquated approaches, ideas
and assumptions.”® In addition, it is abundantly clear that many Slavonic
gender linguists obviously marginalise and even ignore different identities,
certainly, in order to maintain traditional gender ideas and, as a conse-
quence, established research traditions. This is the reason why Slavonic
gender linguistics focus primarily on traditional identities, that is to say, on
heterosexual men and women as uniform entities, and thus yield results
which are mostly a reproduction of what has already been shown to be
wrong or insufficient. However, a more innovative approach based on post-
structuralist and even deconstructivist ideas as well as on identity variety

22
23

This can be observed in Krongauz (2015).

For a critique as to this research approach within Russian and Slavonic gender
linguistics, for pleas for a changing approach to analyses of gender (and queer)
linguistic questions and for first poststructuralist approaches to gender and queer
linguistics in Russian and Slavonic studies in general, see Scheller-Boltz (2015a).
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would promise new findings which would lead to new questions, fields,
and methods of research. In addition, Slavonic gender linguistics would not
continue to live in the past, as is the case today, but rather by embracing
new and current trends, would bring them and their practices up to present
international standards.

Fourth, it would seem as though Russian gender linguistics have fallen
into something of routine at this point in time. At any rate it appears to
have come to a standstill. Neither Russian nor Slavonic queer linguistics
has been developed nor established. One definitely finds initial and
diffident attempts to develop and to establish queer studies and also queer
linguistic research in Russian linguistics. However, most of these queer
studies are embedded in a sociological, cultural, or literary context, as one
will see in the last part of this monograph. Currently, queer topics are
studied particularly with regard to political and socio-political develop-
ments. This is probably due to the current political and socio-political
climate in the Russian Federation, which obviously limits the rights and the
way of living for many “non-traditional” identities (Kondakov 2014,
Sapper/ Weichsel 2013). Consequently, dealing with questions of queer-
ness is in any case still a sensitive issue, but, in linguistics, it is most
assuredly underdeveloped. Consequently, this volume aims at contributing
to the further development and — hopefully some day — to the establishment
of Russian queer linguistics and thus should be regarded as an introduction
of sorts to Russian and Slavonic queer linguistics. I hope that it will inspire
other researchers in this field and help promote the development of queer
linguistic research in Slavonic studies.






Part 2:

INlusion — Change — Tradition: Identity in Russia

These all-pervasive abstract beliefs

about what is right and legitimate,

and thus most appropriate,

pervade the discourses of the community;

both mainstream and marginalized members of a society

are constrained by dominant ideologies,

and the identities of both groups are realized in relation to hegemony.
(Kathleen M. Wood 1999: 52)

1 Introductory Remarks

One of the central arguments of this monograph is the understanding that
the current state of Russian gender linguistic research reflects the ways in
which Russian politics and society have conceptualised gender and identity
throughout time. It is clear that the perception of gender and the assessment
of identity must change in the future if Russian gender — and, above all,
queer — linguistics is to evolve.

In this second part, I am going to argue that concepts of gender and
identity are by no means natural givens. They are subject to political and
social developments which are often the result of the deliberate application
of institutionalised power.

To this end, this part will shed light on what the concept of identity
means in Russian society. It will show how forms and concepts of identity
are established within Russian society, how identities per se have con-
tinually been socially and politically reassessed in the course of time, and,
finally, how the actual perception of identities has changed in Russia over
the years.
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As an introduction, I will provide a compact overview of the actual
significance of identity in Soviet Russia. This is essential to my topic as a
number of myths and stereotypes which have come up in recent years are
deeply rooted in the Soviet period. It will be shown how the concepts of
individualism and collectivism have been influencing identity policies
during the Soviet and post-Soviet Russian period as well as the idea of
identity itself. Of course, no discussion of identity would be complete
without an examination of the so-called Russian identity crisis, with the
Russian male crisis or, respectively, the crisis of Russian masculinity being
one of its most prominent manifestations.

After this more general introduction, I will focus, according to the topic
of this monograph, on the identity concepts of gender, sexuality, and
nation. I will explain how gender identity is conceptualised in Russian
society and what measures are taken on the part of politics in order to
construct gender concepts, to regulate gender ideas and to uphold a
gendered society in general. It will become clear that the perception and the
construction of gender identity have a great impact on other identity con-
cepts due to the notion that the concept of gender serves as a prism to
construct and assess other identities. One will see that sexuality is mostly
constructed on the basis of gender ideas and gender norms. Moreover, the
construction and perception of gender identity influence the perception of
nation(s) and the construction of national identities. It is very common
today to think and to construct nations and spaces through a gender prism.
As a consequence, the interconnection between gender and space plays a
prominent role in this chapter.

The main aim of this part of the book is not only to illuminate the
concepts of gender, sexual, and national identity. It is also my intention to
reveal that these identity concepts are tightly linked with each other. This
will demonstrate that identity concepts are used to construct other identities
and that identity concepts can be used for propagandistic reasons in order
to establish ideological ideas and to maintain mythological beliefs.?*

24 See for the relation between ideology, heterosexuality, and identity in full detail

Bucholtz et al. (1999).
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2 Identity in Soviet and Post-Soviet Russia

During the Soviet Russian period, the collective played — as is generally
known — a highly meaningful role. Collective identity may be characterised
as the condition of solidarity within a socio-cultural community. Group
solidarity arises from a basis of common interests, ideas, and values which
are realised on a collective and individual level. On the collective level, the
group experiences and realises uniformity and identity. On an individual
level, group members act out their membership in this group (Kurnaeva/
Riabov 2006: 240).2% The collective and individual identities are intimately
linked with each other, because the collective shows a high influence on the
construction of the individual identity of a person. Individuality also plays
a relevant role here, for an individual accepts the values and idea(l)s of
their community and in doing so makes an important contribution to main-
taining the collective and its identity. However, the individual, that means
the personal identity of an individual, played only a marginal and, in parti-
cular, a hidden and invisible role in Soviet Russia.

Collective ideas and values may differ according to socio-cultures as to
material, social, ethic, religious, educational etc. values, for each socio-
culture is based on different value systems. Generally, those accepted
values and beliefs are considered as traditional values which are nurtured
and fostered through generations and which emanate a normative force.
There is a tendency to overgeneralise in this respect. It is assumed that
values which are recognised as being characteristic for a certain socio-
culture are shared and appreciated by every member of this community and
that all members will impart these traditions and traditional idea(l)s to the
next generation(s).

Collective values contribute to the formation of a specific and explicitly
culture-based perspective of a community (a social programming, if you
will) which produces generalisations that constantly gain momentum and
are seen as applicable in every sense. As a result, specifics of the commu-
nity are considered as typical, characteristic, and simply “normal”. Traits of

25 Original: “[...] popMupyFoITeecs Ha OCHOBE OOIIHOCTH HHTEPECOB U IIEHHOCTEH CO-

CTOSIHHE TPYIIIOBOH COJNMAAPHOCTH, BKIIOYAIONIEe KOJUICKTUBHBIA (OCO3HaHUE U
MepeXKUBaHKe TPYIIION CBOSH LETOCTHOCTH M TOXKAECTBEHHOCTH) W MHIHBHUyallb-
HBIH (OCO3HAHHUE M MEPeKUBaHNEC MHIMBHUAAMH CBOEH NMPHUHAJICKHOCTH K TPYIIIE)
ypOBHH.
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the community are overemphasised to a point where the illusion of a
uniform mass is created. It is expected and even assumed without
questioning that a member of the community exhibits the specifics and
shows the behaviour and thinking patterns which seem to be so typical for
the community. This process generates stereotypes which are seen as na-
tural and specific for a society. Stereotypes are maintained internally, that
means by the respective society per se (e.g. (we) Russians are hospitable),
as well as externally, that means by societies from the outside (e.g. (the)
Russians are hospitable).

The values of a society function as an invisible power component
because they have an external effect on a person and on the person’s iden-
tity and influence the construction and perception of identity. Conse-
quently, it is this set of values that governs the passive identity of a person
in a central manner. People are always assessed according to a culture-
specific worldview (kartina mira) and on the basis of generally assumed
traditional values and established beliefs. This external force which affects
the individual not only reflects the expectations directed at a person. It also
regulates the behaviour of precisely that person. As a consequence, the
identity of a person is governed and constructed according to the stereo-
typical and overgeneralised ideas of their community without the respective
person being actively involved in the construction of their identity.
Affected by the dominant expectations of society, people adopt — some-
times consciously and in other cases unconsciously — the generally
accepted values, ideas, and standards in order to feel accepted as a member
of their society, to avoid individual discrimination and exclusion from the
society, and to enjoy most or all of its privileges and advantages.

In the Soviet Russian period, identity was associated and definitely
linked with collectivism. Individuality and other identity forms, such as
plural identities, were negated, denied, or even banned.

Instead of enabling the overall development of one’s personality, the socialist
model of society reduced individuals to their role as clients and, in the
process of bureaucratic standardisation, inhibited the differentiation of a
plurality of lifestyles which is based on individual, reflexive norms and
values [transl.] (Schmitt 1997: 65).26

26 QOriginal: “Statt allseitige Entfaltung der Personlichkeit zu ermdglichen, reduzierte

das [...] staatssozialistische Gesellschaftsmodell das Individuum auf seine Rolle als
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While the collective enjoyed a high standing in the society, there was only
little support for and tolerance of individual ideas and opinions. The reason
for this was society’s role as a collective. In this role, society constantly
served the state. It was responsible for bestowing glory and prestige on the
state so that Soviet Russia or, in general, the Soviet Union respectively
could stylise itself in a positive and, primarily, powerful way to the outside
world. The Soviet Russian society represented values, such as patriotism,
the will to defend the home country, and freedom. Moreover, ideological
ideas, like solidarity, justice, or social responsibility were seen as
significant for the existence and continuity of the Soviet Russian collective.
These values were primarily established, supported, and maintained in the
microstructure of families. The family played a very significant role and
was assessed as an overall important unit by the society. The family trans-
mitted values and imparted them through generations (Penn/ Jill 2009,
Zdravomyslova et al. 2009).

Work also played a meaningful role because work was absolutely not
seen as an individual activity but as an activity which explicitly benefited
the whole collective and which was central to the existence and continuity
of the collective and, accordingly, of the nation (Chandler 2013, Penn/ Jill
2009, Scheide 2002). This was also the motivation behind the elimination
of gender inequality in the labour market. Women did not work because of
individual reasons, for example in order to foster personal development and
self-realisation. They collaborated in the establishment of socialism and,
consequently, in the maintenance of the Soviet Russian collective.

All of these values were connected with certain ideas, expectations,
duties, and patterns which did not only maintain these values, but which
were also significant for the further existence of the society as a collective.
The transmission of both, traditional Soviet Russian values and the idea of
the relevance of the collective was the primary task of the Soviet state. The
state propagated values mainly through its institutions of education. The
media were also intensively used as a medium for propagating ideological
ideas and for creating support for political decisions. By doing so, the state
was able to govern and to control certain ideas and values (cf. Broszinsky-

Klient bzw. Klientin und blockierte im Zuge biirokratischer Normierung die Aus-
differenzierung einer — auf individuellen, reflexiven Normen und Wertungen
beruhenden — Pluralitdt von Lebensentwiirfen.”
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Schwabe 2011: 178f). In addition, the Russian Orthodox Church, the
family as well as political or politically motivated institutions and
organisations acted in compliance with the political course. They were no
less responsible for conveying general values and ideological ideas of the
Soviet state. Of course, those circumstances led immediately to a re-
duction and limitation of individual identity.

After the collapse of the Soviet Union and the political breakdown at
the end of the 1980s, Russia had to deal with radical changes. The
privatisation of the Russian economy and the introduction of democracy
and of democratic structures for which an appropriate reform process had
to be adopted brought a lot of challenges and difficulties for both, the
Russian society and politics. The Russian economy entered recession (Sty-
kow 2006: esp. 68). Internal political conflicts and wars, like the Chechen
wars, caused uncertainty and insecurity in the Russian society (Barylski
1998). However, this era was also marked by a rise of individualism.
Russia’s link to European and world-wide markets, its connection to Euro-
pean and world-wide institutions, like, for example, the Council of Europe
and the Organisation for Security and Co-operation in Europe, and, finally,
its strong convergence with the European Union as well as Russia’s general
turn to Europe brought new values, new standards, and new possibilities
into Russian society (Bastian 2006, cf. also Héhmann/ Schréder 2001).
Europe was the goal; Europe was the focus; Europe was the measure and
the general standard. In this respect, Russia did not differ from other post-
Socialist states, like Serbia or Croatia.?’

As a consequence, the collective lost its essential meaning. Traditional
values, which had been primarily based on former collective ideas, were
considered as obsolete and odd now. New social models and diverse
models for living arose and were seen as a new and worthwhile possibility
for Russian people.

In the late 1990s, the situation changed again. Economic turmoil and
social unrest began to cast doubts on the capacity of liberal democracy to
create stable conditions for businesses and communities. An increasing
number of people started to blame individualism and Western values for

27 In both Balkan states, national values were very often distinguished from European

values or from values of the European Union. Croatia and Serbia were depicted as
backward and underdeveloped, whereas the European Union was characterised as
positive with regard to social life, economics, and law (cf. e.g. Rajili¢ 2015).
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the country’s problems. In their opinion, negligence of traditional values
had provided a fertile ground for corruption and decadence which

is interpreted as the result of a transgression of prescribed norms, and calls
for a reform of the society in which “dangerous” homosexuals lurk (Tin
2008: 136).

Only a return to collective moral standards would enable the country to
overcome its difficulties.

3 Russia’s Identity Crisis: Identity Policies and Identity Regulation

In this context, it is important to note that Russian politicians have identi-
fied the loss of Russia’s national idea as the root cause for its current social
and economic instability. This is why they have directed their efforts at
(re)building Russia’s national idea and at stabilising its national identity.
The quest for an adequate and respected place for the Russian nation within
a globalised world forms part of these efforts (Nohejl 2013b, cf. also
Persson/ Petersson 2014).

One must interpret the recent political decisions in the context of their
national and international implications in order to understand the full extent
and effect of this political approach. The protracted economic crisis and the
dubious (socio-)political decisions, with which the country has recently
shocked the world and which are opposed to the values and guidelines of
the European Union, have resulted in enormous international pressure on
Russia. The arbitrary application of laws, the violations of human rights,
the Crimean crisis, and Russia’s latest involvement in the Syrian war as
well as Russia’s attempt at talking Serbia out of strengthening its relations
with the European Union (e.g. URL 16, 17, 18, 123) must be seen as prime
examples of how Russia constantly tries to regain power, superiority, and
influence, and, in addition, to rebuild its national identity (cf. also Sperling
2015).

The current political strategy seems to be particularly successful from a
domestic perspective because Russian people are aware of the enormous
pressure on Russia and of the international demands, sanctions, and
restrictions which have been imposed on the country. This results in a
growing feeling of unease and discontent within the Russian population. In
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this situation, the clever public relations tactics used by Russian politicians
help to redirect the rage of the Russian people towards “the others”, mainly
towards the “West”. The circumstances strengthen the bonds among
Russians and increase the hostility and aversion towards “the West”.

Seeking for its national identity, Russia has turned towards its historical
roots (Sperling 2015). Today, the country’s politicians rely on old tra-
ditional values, appealing to old standards and rather out-dated models.
Traditional symbols are used in public and myths are resurrected which
testify to “the longing for an ideal world” (Scherrer 2001: 27).2% This
longing is expressed in various forms such as:

a) the general desire to turn back to the Soviet era or, more adequately, to
the models, standards, and norms which were generally established during
the USSR period (vozvrashchenie k SSSR)

Russians lapse into depression and want to return to the USSR.%

I want to say that there will be nothing bad if we take all the good things
from the USSR, and there were a lot of good things back then. More good
things than bad things. [...] We want to go back to normal times. To

Andropov, to Brezhnev.*

b) the return to the traditional roots of the Russian people (vozvrashchenie
k korniam)

Fuck the West. It’s time to wake up and to go back to the roots.>!

2 Original: “Mythen und Symbole bezeugen die Sehnsucht nach einer heilen Welt,

nach Geschichte, Geschichten und angenehmen Orten der Erinnerung.”

Original: “Poccusine Bnanu B genpeccuro u xoTit Hazax 8 CCCP” (URL 19).
Excerpt from an interview with the State Duma Deputy Vadim Solovev in August
2014. Original: “Xouy cka3aTh, 4TO HUYETO IUIOXOTO HE OYIET, €CJM Mbl BO3BMEM
Bce xopoiuee u3 CCCP, a xopourero Tam 0b110 MHOTO. bombiie, yem mioxoro. |[...]
XoTHM BepHYThCS B HOpMainbHOe BpeMs. K AnnponoBy, k bpexnery” (URL 20).
Original: “Haxpen 3anaa, mopa npoOyxkaaTbes U Bo3Bpamatscs K kopHsam~ (URL
21).

29
30

31
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c¢) the wish to (better) return to “Russia’s stormy 1990s” (Rossiia likhikh
90-kh)*

Why can’t we go back to the wild 90s?33

Oh... the 90s... what a wonderful period, when our country began to rebuild...
when everything was new and recreated... when the legislators of pop fashion
became incredibly popular... bands like Ruki Vverkh, Turbomoda, Demo and
others...34

These myths are linked with certain symbols or symbolic ideas which had a
significant meaning for the Russian society and nation in former times. It is
remarkable in this context that the symbolic ideas which are currently used
to find and re-establish a national idea are basically connected with
questions that focus on gender ideas and sexuality. This includes a precise
social order, traditional gender roles and ideas as well as a uniform sense of
community. These symbols and myths are not only resurrected, maintained,
and actively used by politicians although Russian politicians must be seen
as the driving force for their reestablishment and maintenance. The Russian
Orthodox Church, too, propagates traditional values more than ever be-
cause the Church perceives its values and ideas as strongly supported by
the current political course.*> Moreover, it is the Russian society itself that

32 Here, I would like to express my gratitude to professor I. M. Dzialoshinskii for the

interesting insights and useful information which he shared with me at the

conference “Mezhkul’turnoe obshchenie: kontakty i konflikty” in Moscow in

October 2015.

Original: “ITouemy Hemnb3st Bo3Bpaniathes K "muxum 90-m"?” (URL 22).

Original: “3x...90-e... 3ameuarenbHas MOpa, KOTAAa TOJbKO HAYHWHAIIO CTPOMTCS

Hallle TOCYJapcTBO... KOrga Bc€ OBUIO 3aHOBO W BHOBB... KOTJa HEOOBIYAHHO II0-

MyJSIPHBIMHU CTaJIM 3aKOHOJATENIH TIONCOBOM MObL... Ip. Pyku Beepx, TypOomona,

JHemo u apyrue...” (URL 23).

35 Canakis and Kersten-Pejani¢ (2016: 144) demonstrate in their study that the Ortho-
dox Church has an enormous influence in other post-Socialist countries, too, like,
for instance, in Serbia. They argue that the Serbian Orthodox Church is no longer
only a religious and societal institution, but it also plays an important and leading
role in politics. The Serbian Orthodox Church has entered the public space a long
time ago and is visibly steering the discourse in Serbia, appealing to traditional and
moral values and expressing hostility and intolerance towards sexual minorities as
well as towards people and communities who or which do not follow the traditional
way of living and thinking.

33
34
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adopts these politically propagated symbols and clings to certain myths in
order to take part in the reestablishment of the Russian identity.

The political strategy to counter a political crisis with a return to
traditional values, particularly values concerning gender and sexuality, can
be observed in a lot of countries in recent years, in particular, in post-
Socialist countries. Canakis and Kersten-Pejani¢, for example, observe
identical tendencies in Serbia and Greece. Following earlier scientific re-
search in this field and focussing explicitly on the role that queerness plays
in times of a political crisis, both researchers arrive at the following
conclusion:

Political crisis — a crisis of institutions — in Greece and Serbia has been
marked by soaring youth unemployment, the rise of extremist nationalist
groups, and intolerance towards minority groups, including the LGBTQ
population. Despite the different trajectories of the crisis in Greece and
Serbia, local nationalisms found intelligible scapegoats in LGBTQ people, as
members of this group have had an international outlook and have often
appealed to “Europe” and the “West” for enhanced visibility and rights in
their respective local communities (Canakis/ Kersten-Pejani¢ 2016: 153).

In Russia, Vladimir Putin propagates the idea that only a unification and
hermetisation of gender and identity as well as the suppression of identity
diversity can guarantee the rebuilding of a uniform national identity. The
politics of Vladimir Putin are based on traditional and moral values.
Heteronormativity is not only the generally valid concept for gender; it pro-
vides also the blueprint for social structures like the family, society as a
whole, and, ultimately, the Russian nation. This can be observed in Putin’s
socio-political platform which aims at regulating sexuality and sexual
desire. In December 2012, the Russian president pushed for a new family
norm based on traditional values and gender ideas. He encouraged Russian
families to have, at least, an average of three children. The idea was
supported not only by politicians, but also by the Russian Orthodox
Church. Its public expression illustrated the concept of the family as a
setting of reproduction with a traditional allocation of roles embedded in a
strict gender binary. The new norm reflected the general belief that there
are biologically predetermined stereotypical gender roles.
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In June 2013, Vladimir Putin signed the so-called gay propaganda law
which bans the public distribution®® of information about non-traditional
sexual relations and prevents Gay Prides and other public queer activities
(Essig 2014, Jefferson Lenskyj 2014). This law was not only meant to
maintain traditional gender stereotypes. Its goal was to regulate sexual
desire and behaviour within a predetermined and rigid gender frame, the
“heterosexual matrix” as Butler (1991) calls it.

The recent political decision to ban people with a trans-identity because
of an alleged mental disorder from passing the driver’s license and from
car-driving at all stands in line with previous political interventions and can
only be interpreted as a radical addition to the propaganda law (Burmakova
2010, Kondakov n.d., 2014, Scheller-Boltz/ Althaler 2015, Sozaev 2010,
cf. also URL 26, 27).

The regulations, which affect people deemed to have “sexual disorders”, also
affect fetishists, voyeurs, exhibitionists and transvestites, and were
immediately condemned by human rights activists as discriminatory (The
Guardian Online, 9 January 2015, URL 28).

The objective of these policies is not only to marginalise homosexual
individuals and to regulate sexuality and forms of (sexual) desire (Stella/
Nartova 2016). The ban must also be explicitly understood as a further step
to encroach upon identity forms beyond the gender dichotomy outside the
heterosexual and heteronormative matrix and upon identity in general. As
the reader will see below, the concepts of gender and sexuality play an
outstanding role for the (re)construction of the Russian national identity.

4 Gender Identity: On the Relevance of Traditional Gender Ideas

Dealing with gender ideas and gender roles in contemporary Russia and
outlining the development that Russian identity policies have undergone is
a quite conflicting and ambivalent task; it is not as easy and obvious as it
may seem. A superficial analysis of gender relations in the Soviet and post-

36 Following the example of Russia, Kazakhstan has thought for many years about

introducing a bill that would ban the “propaganda” of homosexuality among minors
(URL 24). However, in 2015, the political institutions decided not to take this kind
of political steps and rejected the formerly intended bill (URL 25).
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Soviet periods might arrive at the conclusion that the end of communism
also meant the end of emancipatory policies and a return to more traditional
concepts, especially during Putin’s presidencies (Menzel 2013, Nohejl
2013a). One would be mistaken, however, to accept official Soviet
propaganda at face value. A closer examination of women’s and men’s
roles in the Soviet and post-Soviet periods reveals that there are more
parallels and continuities than one might observe at first glance.

Officially, Soviet Russia implemented gender equality and intended to
abolish traditional gender ideas. Men and women were declared to be
equal. According to communist propaganda, discrimination against women
had ended. It was also proclaimed that women enjoyed the same rights as
men in the USSR and that, for example, women in Western Europe did not
enjoy the same rights as women in Soviet Russia.

However, most scholars agree today that Soviet propaganda did not
reflect the everyday reality in the Soviet society. In fact, the division
between men and women and ideas about gender which had already existed
under the tsars continued to exert its influence under the communist
regime. Chiefly, gender equality meant that women had the right and
option to work and that this right even extended to trades and industries
which were traditionally considered as “men’s work”. However, in Soviet
Russia, the possibility for women to access the labour market was not
based on the idea that work can be an instrument of self-realisation or
individual autonomy. The working woman was a political idea the intention
of which was to incorporate women actively into the establishment of
socialism. The so-called women’s question (zhenskii vopros) was declared
to be solved. After all, if women’s rights are equated with the right to work
the fact that women work means that gender equality has been achieved.

Yet, this circular reasoning fell short of painting a complete picture of
gender relations. At home, the traditional division of labour remained intact
for many Russian women. Not only were they working paid jobs, they were
also responsible for doing household chores and raising their children. It
may seem odd now but official doctrine was peculiarly lopsided at the time.
It called for gender equality and improving the situation of women, yet, it
always fell short of acknowledging that true equality would have to affect
men and their situation, too. As a result, men’s status remained untouched.
Men were workers and heads of their families. They were neither expected
nor asked to keep the house and to take care of their children. Moreover,
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women were mainly employed in the service sector. Consequently, they
were underrepresented in executive and management positions and thus
excluded from positions of power (Zdravomyslova et al. 2009).

Apart from the fact that women were available to the labour market and
that politics actively supported women’s inclusion in the workforce, one
may argue that there was an absence of genuine and substantial indications
of (a real) gender equality in Soviet Russia. The Soviet Russian society was
constructed along a strict binary gender axis which consisted of two her-
metically closed gender centres on each side that, allegedly, did not over-
lap. Nothing seemed to be between these centres so that the axis was
thought to be equilibrated. Both centres — meaning the male centre and the
female centre — were assumed to be characterised by different and mutually
complementary specifics from which the respective tasks, responsibilities,
and duties of men and women were derived. Women were primarily seen
and treated as the “weaker sex” and consequently associated with those
stereotypes and clichés that are well-known in other socio-cultures, too.
These stereotypes relegated women amongst other things to the roles of
mothers, child carers, and housewives. Men, in contrast, were considered
and treated as the “stronger sex” which is characterised by dominance and
superiority. The man was the head of the family, the decision maker, the
main breadwinner, a hard worker as well as a powerful and active creature,
equipped with energy, strength, and a sense of responsibility, someone who
realises innovative and essential plans.

Above all, men were seen as non-women (Riabov/ Riabova 2008). This
is a very significant factum because it points us to the deeply rooted
heteronormativity which pervaded the Soviet society in spite of its pur-
ported progressiveness. Heteronormativity was a highly important concept
for approaching and thinking gender and identity in general. The two
accepted gender identities — woman and man — were constantly embedded
in a heteronormative frame in which attraction was only conceivable
between the poles of the gender binary. This heterosexual constellation was
never questioned. It was perceived as natural and, hence, as biologically
determined. At times — and this may seem peculiar for a society which,
officially tried to abolish religion — gender attributes and roles as well as
the concept of heteronormativity were justified as parts of God’s creation.
Consequently, it was upheld that women behave, think, and talk like
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women because they are women by nature and that men behave, think, and
talk like men because they are men by biology from birth.

As we can see, gender relations in Soviet Russia were characterised by
a certain ambivalence which was the result of the tension between official
propaganda and real life. Certainly, the purported achievement of gender
equality must be called an illusion.

Now, it should be asked whether the end of communism affected these
concepts of gender. Which changes or continuities can be observed in the
post-Soviet period? Since the early 1990s, the Russian Federation has lived
through a period of profound and far-reaching changes as to gender ideas.
Recently, an intensive shift in favour of more traditional gender ideas can
be observed. Kirilina (2015) speaks of the “trend to the reanimation and
strengthening of old patriarchal stereotypes”.

On the surface, the tendency dominates to adopt the old Western pragmatic
two-gender-model again, after the “all-human” unisex utopia of the Soviet
Union has failed. One cannot dispute the fact that there are “strong” women
under the new regime who make “their way to the top”. However, the ideal
of the hegemonic macho is still deeply engrained in society, the ideal of the
successful “biznesmen” surrounded by female creatures of luxury who, in
contrast to him, have to be beautiful and devoted above all and whose
activities are limited to consumption [transl.] (Nohejl 2013b: 87).37

Women are increasingly removed from the sphere of activity, production,
innovation, and creativity. The concept of passive femininity is widely
established (Nohejl 2013b). Women’s perception is centred on their out-
ward appearance. Men, in contrast, embody mainly pure dominance and
have to demonstrate power. They are recognised by their power, activity,
and action (Riabova 2002).

37 Original: “Dabei dominiert an der Oberfliche die Tendenz, sich nach den havarier-

ten ,,allmenschlichen* Unisex-Utopien der Sowjetzeit wieder verstirkt das pragma-
tische Zweigeschlechtermodell westlicher Pragung zu eigen zu machen. Zwar gibt
es auch unter den neuen gesellschaftlichen Bedingungen unstreitig ,,starke” Frauen,
die sich ihren ,,Weg nach oben* bahnen; doch insgesamt hat sich tief das Ideal vom
hegemonialen Macho eingeprégt, vom erfolgreichen ,,biznesmen®, an dessen Seite
sich weibliche Luxusgeschdpfe tummeln, die in erster Linie schon und hingabevoll
zu sein haben und deren Aktivititen sich auf den Konsum beschranken.”
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This gendered political drama reinscribes patriarchy — the dominance of
perceived masculinity over femininity and the relative empowerment of men
versus women (Sperling 2015: 7).

Women are primarily perceived visually. [...] A woman is compared to
artwork. [...] It is precisely the image of a woman which creates the model of
pure beauty. [...] The aesthetics of men is of a different nature. Here, it is the
aesthetics of power and superiority, of fight and victory. Men compete
against each other in battle, not in beauty pageants. Their handsomeness is
dynamic. It appears on the surface in the fight with the enemy — with the
warrior or with the bull. This is another kind of art. The woman is attractive,
the man is impressive. [...] The woman inspires, the man acts [transl.]
(Arutiunova 2002: 483).38

In her analysis of stereotypes and stereotypical ideas within Russian
society, Kirilina (1999: 73-77, cf. also 2002) affirms this conclusion.
Today, the woman is generally thought of as a beautiful creature with soft
features and a big heart. Women are wise, emotional, and willing to make
sacrifices. They are seen as wives, mothers, and housewives. In contrast to
this, men are associated primarily with power. A man works physically, has
a strong leaning towards alcohol and is permanently looking for fun.*

These traditional gender stereotypes and gender ideas are already taught

and conveyed by parents in early childhood (Herma 2003, Kletsina 2009a,
2009b).

In every society, it is expected from children with different genders that they
behave differently, communicate differently with each other, so that,

38

39

Original: “JKeHIMHEL, peXk/ie BCEro, BOCIPHHUMAIOTCS BU3YANIBHO. [...] XKeHmuHa
MPUPABHUBACTCS K IMPOM3BEACHUIO HMCKyccTBa. [...] [M]MeHHO 00pa3 >KeHIIHUHBI
(opMHUpYyeT MOAENb YHCTOH KPacoTHl. [...] DCTeTHKa My)KYUH UMEET APYTYIO MpH-
pomy. DTO 3CTETHKA BIACTH M CHIIBI, TPOTUBOOOPCTBA U 10oOebl. My>KUHMHBI ydacT-
BYIOT B KOHKypcax OOpbObl, a He KpacoThl. VX kpacora auHamuuHa. OHa mpo-
SBISIET ce0S B CPaKEHHM C MPOTHMBHUKOM — BOMHOM MJIM OBIKOM. DTO UCKYCCTBO
npyroro pona. JKeHIIrHA NpUBIICKaTEIbHA, MY)KYIHA UMITO3aHTEH. [...] YKenmuHa
BIOXHOBJIAET, My>K4NHa AeiicTByeT.”

For more detail, cf. also Utrata (2015).
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consequently, boys and girls behave differently in every society [transl.]
(Kletsina 2009b: 201).40

Immediately after birth, children generally learn that they are either a girl
or a boy and they learn moreover that all people surrounding them are
constantly classified as male or female (Mogge-Grotjahn 2004: 93, cf. also
Livia/ Hall 1997). Today, the education of children in Russia is heavily
influenced by the belief in biological determinism. As a consequence, any
interests of children which are at odds with their “natural” sex are often
ignored. This shows that individuality does not always play a relevant role.
Most of the time, it is more important to fit collective ideas: girls are given
the impression that a person of the female sex must always be dobraia
‘well-tempered’, skromnaia ‘modest’, poslushnaia ‘obedient’, zabotlivaia
‘careful’, umeiushchaia sledit’ za svoei vneshnost‘iu ‘interested in her
looks’, prilezhnaia ‘diligent’, and trudoliubivaia ‘hard-working’ (Semeno-
va/ Semenova 2009: 212). In contrast to this, boys must learn to smile at
girls’ and women’s weaknesses, to refuse to do women’s work, to demon-
strate strength and dominance, and to suppress their feelings. They are
considered as strong(-willed), brave, decisive, persistent, goal-oriented,
self-dependent, principled, and competent. Consequently, boys are given
the impression from an early age that a man must earn much money, aspire
to power, and seek to improve his position (Semenova/ Semenova 2009:
213f). Outside of the family home and of school, these gender ideas and
gender attributes are emphasised especially in the media and in ad-
vertising. It is from the media and advertisements that girls and boys learn
how a person of their sex looks like, behaves, speaks, and thinks (Mogge-
Grotjahn 2004: 95). As shown by Kirilina (2015), Russian schoolbooks and
textbooks or other learning, teaching, and writing materials as well as toys
and, in particular, their packaging have a strictly gender-oriented design
today. Their appearance is characterised by gender-stereotypical colours,
figures, and other illustrations which make children constantly aware of
stereotypical gender ideas. Men are drawn as strong, dominant, powerful,
cool, and casual creatures; they are conquerors and protectors. Textbooks
and schoolbooks for boys are often in blue colour. Cultural representations

40 Original: “B mo0oM oO0mecTBe OT pa3sHONONBIX JETeH OKHIAI0T PasHOTo

IIOBCACHUA U r[o-pa3H0My 06pama}0Tc;1 C HUMH, B COOTBCTCTBHUHU C OTHUM B J'[}O6OM
001IeCTBE MaJIbYMKH U ICBOYKHU BeyT ce0sl mo-pazHoMy.”
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of girls and women differ strongly from representations of their male
counterparts. In the best case, as demonstrated by Kirilina (2015), girls,
female adolescents, or women are depicted as naive, submissive, and shy.
The covers of schoolbooks and textbooks for girls are often pink or, at
least, shades of red (cf. also Valdrova 2005). In the media, women are
mainly pictured as sexual objects. This is confirmed by Sperling (2015:
57):

In Russia, as elsewhere, commercial capitalism commodified and objectified
women’s bodies in particular. Print and television advertisements began
regularly to feature skimpily dressed women, while classified ads for
secretarial positions began demanding that applicants submit photos of
themselves along with their applications and encouraged only “uninhibited”
women to apply. By the end of the decade, women’s bodies were a regular
feature of public advertising and remained so into the Putin era.

5 Masculinity, Heteronormativity, and Biopolitics in Today’s Russia

The return to a patriarchal concept of society with rigid gender roles also
implies a return to a traditional gender hierarchy with masculinity at its top.
One can observe, indeed, a virtual cult of masculinity in Russia.
Masculinity is exaggerated and celebrated in public. The heroic presen-
tation of President Vladimir Putin and his machismo in the media may
seem odd to a Western audience; from a Russian perspective, however,
Putin’s appearances reflect the power of a decidedly masculine nation (cf.
Sperling 2015). Although most men do not fit the ideal of the “real man”,
the concept of hegemonic masculinity has advanced to a point where it has
become the prototypical masculine ideal for many males (Coates 2007: 42).
The Russian man is neither a woman, nor a child, nor a homosexual
(Riabov 2007, Riabov/ Riabova 2008, Riabova/ Tsalko 2011). It is an idea
of masculinity based on misogyny and homophobia (Coates 2007: 46-48).
It must be noted that this has not always been the case. The idea of
masculinity in contemporary Russia has undergone a significant change
since the Russian Federation was founded. It is remarkable that in the early
1990s, men were often associated with stereotypical feminine charac-
teristics and specifics such as dependency, indecisiveness, passivity, or
weakness. This kind of attribution is not surprising if one considers the
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socio-political context in which it happened. After the collapse of the
Soviet Union, the position and the value of men within Russian society
changed rapidly and, due to the transformation of the political and social
system, men had to redefine themselves and find a new role within Russian
society. The so-called demasculinisation of the Russian man and, conse-
quently, the Russian society in the 1990s, which some scholars called a
“crisis of masculinity”, became the focus of research projects which studied
the change of masculinity and the “new man” (e.g. Ashwin/ Lytkina 2004,
Baer 2009, Maydell 2013, Riabov/ Riabova 2008, Riabova 2002, Riabova/
Tsalko 2011).

During Perestroika and in the first years after Perestroika, the man was
blamed for his dependence, childishness as well as for dependence on the
state, the society, and the woman [transl.] (Riabova/ Tsalko 2011: 207).#!

Since the turn of the millennium, however, one can observe the opposite
tendency, namely an active remasculinisation of the Russian man and the
Russian society (Riabov/ Riabova 2008, Riabova/ Tsalko 2011). Once
again, societal discourse prioritises the stereotype of the powerful man
(nastoiashchii muzhchina ‘real man’, nastoiashchii muzhik ‘real lad’)
which ushers in a return to a more traditional form of masculinity (Baer
2009, Riabova 2002).

I have already mentioned that in contrast to the widely established and
propagated ideal of “real” masculinity, men are sometimes drawn as
sensitive and, to some extent, weaker and softer creatures. In metropoles
such as Moscow or Saint Petersburg, men have opened up to new concepts
of masculinity such as metrosexuality or so-called spornosexuality. Well-
groomed, fashionable and in touch with their feelings, they break away
from the mainstream idea of the qualities a man should embody. This
deviant masculinity can be observed in everyday life, for instance in
advertising.

It is in this field of tension between traditionalism and modernity that
Russian men must come to terms with their own masculinity. The pull
towards a patriarchal model of masculinity is great. While a relevant part of

41 Original: “MyK4rHA MIEPECTPOCTHBIX ¥ MEPBHIX MOCTIIEPECTPOCUHBIX JIET OOBHHI-

Cs B HECOCTOSITENILHOCTH, MH(AHTHIHLHOCTH, 3aBUCUMOCTH OT TOCyAapcTBa, 00-
IECTBA U KEHIUHBL.”
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society tries to break with traditional ideas and roles or to approach identity
diversity in a different, more tolerant way, politics, the Russian Orthodox
Church, and some institutions of education combine their resources in
favour of establishing traditional gender values again and of re-
masculinising the Russian man and the Russian society.

It is important to note that this patriarchal model of masculinity has
important implications for the regulation of the relations between the sexes.
Man and woman are concepts infused with rigid norms of sexual desire and
sexual attractiveness. In her theory of the heterosexual matrix, Judith Butler
(1991) theorises that thinking gender identity in a strict normative, hetero-
sexual way means that people belonging to one centre of the gender axis
are only attractive to the members of the opposite centre. As a conse-
quence, heterosexuality is crucial for the existence and the consistency of
this binary system. Hence, heterosexuality as the most important compo-
nent of the gender binary leads to a general heteronormativity which shapes
both, the social micro- and macrostructures. As a whole, the Russian
society obeys to this normative and heterosexual imperative from which it
derives its normalcy (Baer 2009: 9). In this context, the heterosexual
gender binary has to be regarded as the starting point or the basis for other
organisations and institutions as well as for certain measures and projects,
such as partnership, marriage, family (models), school, church, labour
market, sports, art, advertising, society, and the nation in general. Hetero-
normative gender ideas and the gender balance as well as the binary gender
axis are maintained by political and socio-political decisions which in-
fluence public opinion and the dominant discourse. The aforementioned
policies, like the family with three children or the anti-gay laws, highlight
their political enforcement.

Thus, a restrictive discourse on gender that insists on the binary of man and
woman as the exclusive way to understand the gender field performs a
regulatory operation of power that naturalized the hegemonic instance and
forecloses the thinkability of its disruption (Butler 2004a: 43).4?

In Russia, the wide-spread belief in a heterosexual gender binary is mainly
justified by a reference to nature per se. Moreover, institutions, like the

42 Cf. also Butler (2004b: 159).
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Church or schools, have an enormous power and exert great influence on
thinking and shaping gender and identity whose heterosexual orientation is
allegedly given by God because God created Adam and Eve. Heterosexual
identity is very often justified by quoting and referring to the Bible and its
moral values.

But for Adam no suitable helper was found. So the Lord God caused the man
to fall into a deep sleep; and while he was sleeping, he took one of the man’s
ribs and then closed up the place with flesh. Then the Lord God made a
woman from the rib he had taken out of the man, and he brought her to the
man.

The man said,

“This is now bone of my bones and flesh of my flesh;

she shall be called ‘woman,’ for she was taken out of man.”

That is why a man leaves his father and mother and is united to his wife, and
they become one flesh.

Adam and his wife were both naked, and they felt no shame.

(Genesis 2:20-25)

This assumption is not only articulated by Patriarch Kirill of Moscow (e.g.
URL 29), but it is also stated by parts of the Russian society.

God made people this way. And to confront his will means a grave sin. (URL
30)43

And we came into this world only in order to correct God’s mistakes. (URL
3 1)44

All of these influences combined exert enormous pressure on people to live
up to the stereotype of their respective gender. The insistent appeal of
President Vladimir Putin that every family should have an average of three
children is motivated by nothing more than the intention to resurrect and to
strengthen the traditional gender ideas and to maintain the traditional
functions and roles of man and woman within society although the pro-

43 Original: “Bor cneman »tux mroneil Takumu. VI MATH NPOTHB €ro BOJIM CaMbld

TSDKKHH Tpex.”
Original: “U mpumim Ml B 3TOT MHp JHIIb A TOTO, YTOO MCHPABIATH OMINOKH
6ora.”
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clamation of this norm is “officially” motivated to raise the birth rate and to
give financial support to larger families.

[TIn Vladimir Putin’s Russia, gender issues were raised in connection with
family and demographic policies (Temkina/ Zdravomyslova 2014: 262).

In an interview at the plenary meeting of the Valdai Discussion Club in
2013, for example, Putin answered the question of Professor Gerhard
Mangott from the University of Innsbruck about his intention regarding the
anti-gay laws. Besides the fact that Putin negated that there is oppression of
sexual minorities in Russia and that members of sexual minorities are
punished because of their sexual orientation, he justified the passing of this
law by referring to the country’s sinking birth rate and by painting a
scenario of extinction.* The traditional gender order is thus embedded in
the context of reproduction and is exclusively articulated from this per-
spective. Interestingly, the president’s analysis, which is also regularly
featured in the media, is not supported by official statistics. Whatever the
future may hold for Russia, demographic catastrophe is clearly not on this
nation’s trajectory (cf. URL 32, 33, 34).46

6 Gender Asymmetry and the Postgender Option

It would be a mistake, however, to assume that the popularity of traditional
gender roles and ideas affects the Russian society to the same extent or is
shared by all Russians. Indeed, a tendency is visible in contemporary
Russia which runs in the opposite direction and which is characterised by a
stark opposition to traditional concepts of gender: the “trend to eliminate
gender asymmetry” (Kirilina 2015). This tendency seems to be rather un-
expected, when one considers the current political and social circum-

45 See this part of the interview online at: https:/docs.google.com/file/d/0BSvWZ4Mb
WdAYiSWSSSGACLTEzX0U/edit?pli=1 [last accessed on 14 November 2015]. For
watching the whole plenary meeting see online at: www.youtube.com/watch?v=-
PtsodE-ZkY [last accessed on 14 November 2015].

The same argumentation was presented already in the 1980s. See here e.g. Hauer et
al. (1984: 13).
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stances. It seems to be quite irreconcilable with the generally propagated
traditionalism.*’

For a long time, playing with gender and identity roles seemed to be-
long primarily to the world of music, film (e.g. Mrs. Doubtfire, Zdravst-
vuite, ia vasha tétia [Hello, I'm your aunt]*®, Veselchaki [Gay birds]**)*,
theatre (e.g. Beijing Opera®', ballett®®), and to the art scene in general.
Blurred identity lines, homoerotic elements, or undefinable gender con-
cepts were mainly seen as a feature of artistic expression or as a part of
show business. Russian singers, like Valerii Leont’ev, Boris Moiseev,
Filipp Kirkorov, and the well-known Verka Serdiuchka as well as more
bizarre artists like Sergei Zverev always were and still are seen as eccentric
personas and their behaviour and appearance are often denounced as
“typical for an artist”. The same applies for international popstars like
David Bowie, Prince, Michael Jackson, Madonna, Lady Gaga, RuPaul,
Dana International, Elton John and many others. It is evident that an un-
definable or extravagant appearance has also fuelled rumours as to the
sexual identity of these people.

Under the influence of globalisation, new gender and identity concepts
have entered the Russian society and have become increasingly visible in
Russia’s everyday life. Trans-people or genderqueers are a significant part
of today’s media and play, for example, an important role for advertising as

47 The two contrary tendencies described by Kirilina — the trend to eliminate gender

asymmetry and the trend to reanimate old patriarchal stereotypes — can also be
observed in other countries, for example, in France. This is illustrated by the
Professor of Philosophy Estelle Ferrarese from the University of Strasbourg, online
at: IPG — Internationale Politik und Gesellschaft, Vodcast, “Allergisch gegen die
Gender-Idee”: www.ipg-journal.de/vodcast/artikel/allergisch-gegen-jede-gender-id
ee-593 [last accessed on 14 February 2016].

Details of the movie can be found online at: https://en.wikipedia.org/wiki/
Hello, I'm_Your_ Aunt! [last accessed on 14 November 2015].

4" Details of the movie can be found online at: http://www.imdb.com/title/tt1505957/
[last accessed on 14 November 2015].

For more details as to non-heteronormative personas in Russian and international
movies, see Kondakov (2011).

At the Beijing Opera, all male and female roles are traditionally and usually played
by male artists.

Cf. the homoerotic elements in Swan Lake, John Neumeier’s production and
choreography of Thomas Mann’s Death in Venice or Nacho Duato’s production of
Castrati.

48

50

51

52



Gender Asymmetry and the Postgender Option 85

is shown by Kirilina (2015). Moreover, one can find elements of camp in
advertising which can create — mainly in the context of the new masculinity
— a homoerotic atmosphere.>® The existence of a postgender option is in-
creasingly noticeable in Russia’s society today.

From a postgender perspective, identity is seen as ambiguous and
blurred. The postgender paradigm postulates that it is not possible to define
a person according to a stable and singular identity because people do not
have only one identity (cf. Hieber/ Villa 2007). The postgender paradigm
aims at deconstructing traditional gender norms completely and stresses the
idea that gender identity is a constantly and invariantly institutionalised and
ritualised concept. It has started to influence Russian society and has
triggered — although to a lesser degree as compared to other countries and
socio-cultures — the formation of a new and definitely pluralistic model of
man in Russia (Genz/ Brabon 2009: 28). This does not imply that Russian
people, themselves, increasingly show a postgender identity today or try to
eliminate strict gender definitions. Although one has to acknowledge that,
for example, sex reassignment surgeries have been successfully carried out
in (Soviet) Russia since the 1970s by Viktor Kalnberzs and Irina Golubeva
(URL 35, 36) and although trans-identities or transgender cases
occasionally do appear in public like the transgender Alina from Moscow
(URL 37, 38) or the case of LGBT rights activists Reida Linn and Sofiia
Grozovskaia®, postgender is by no means a mainstream phenomenon.

33 See here for example the German advertising of Iglo from 2001, online at:

www.youtube.com/watch?v=HegAvwhmoAE. See also www.spiegel.de/panorama/
schwule-in-der-tv-werbung-von-schwanensee-zu-fischstaebchen-a-117710.html; w
ww.youtube.com/watch?v=ymAeKDtfOKS8; www.youtube. com/watch?v=bB90Vk
yqrts; www.youtube.com/watch?v=-6aivppmzMo; www.youtube.com/watch?v=SB
uKuA9nHsw [all last accessed on 22 February 2016].

In March 2016, Reida Linn married her partner Sofiia Grozovskaia in Moscow.
This event caused furore in Moscow and in Russia in general because Reida’s part-
ner is transgender. The police had intended to press charges against the couple — the
police argued that Reida Linn and Sofiia Grozovskaia had committed so-called
hooliganism (khuliganstvo) and contravened against the Russian LGBT propaganda
law. Yet, the marriage had to be registered by the Russian authorities in the end.
Reida’s partner Sofiia identifies herself as a transgender woman who is currently
transitioning from male to female. However, since Sofiia’s passport still identifies
her as (officially) male, there were no legal reasons for barring them from marriage.
Cf. online at: www.queer.de/detail.php?article id=25807 and http://moslenta.ru/
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“Eliminating strict gender definitions” rather means that the Russian
society is increasingly confronted with the plurality and diversity of iden-
tity as well as with the fact that identity offers a broad range of inter-
pretation illustrated by trans- and other cross-identities (e.g. genderqueer
people) which penetrate everyday life as can be seen when examining
certain artists, films, or advertising (Genz/ Brabon 2009: 28, cf. also Hall et
al. 2013, Hieber/ Villa 2007 and, as to the principle of gender as per-
formance, Butler 1997). As a consequence, Russians have become in-
creasingly aware of the fact that terms and concepts like woman, man, or
mother are more ambiguous and fluid than they have seemed up to now.
Indeed, it would be difficult for many Russians to uphold the idea of two
sexes as the number of people increases who have been exposed to other
identities like sex not applicable or sex unknown in the media, but also in
everyday life as described by Kirilina (2015) and Scheller-Boltz (2013).
Nevertheless, trans-identities still have a ,high potential of irritation*
(Kroll 2002: 392), because they fall out of the heteronormative gender
dichotomy and do not fit any of the generally accepted ideas of identity.

Like in other countries, the emergence of new concepts of identity
raises the question of whether the educational system should incorporate
and reflect these identities. Contrary to what Western readers might expect
the debate about the inclusion of other identity forms has not been
suspended or stopped. Most scholars still plead in favour of maintaining
traditional values and traditional gender ideas as the basis for teaching gen-
der roles and relations (cf. also Kliuchko/ Shtyleva 2015). Others, like
Semenova and Semenova (2009: 217) reject both, the uniform individual
and the uniform gender category for the Russian society. They plead, in-
stead, for an exclusive self-realisation of every individual, irrespectively of
their sex as well as for the plurality and diversity of identities as a means to
support tolerance, to reduce thinking in categories and to end dis-
crimination.

news/2016/03/19/brak-transgenderov-zaregistrirovali-v-moskve/ [both last accessed
on 20 March 2016].
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7 Sexual Identity: Enforcing Heteronormativity

While a model of education and society that is based on a strictly binary
gender division according to traditional gender ideas is sometimes rejected
or, at least, critically questioned in Russian psychology and pedagogics
today, as well as in parts of the society, such an open-minded approach is,
in general, not widely accepted in the Russian Federation. In 2013, the
Federal law against homosexual propaganda (zakon protiv propagandy
gomoseksualizma) — which is officially called the Russian Federal law for
the purpose of protecting children from information advocating a denial of
traditional family values (zakon o zaprete propagandy netraditsionnykh
seksual’nykh otnoshenii sredi nesovershennoletnikh) — entered into force as
Article 6.21 of the Code of Administrative Offences of the Russian
Federation (cf. URL 39). The “ban of homosexual propaganda” was
established in other laws, too: it is incorporated into Article 5 Point 2.4 of
the Federal Law of the Russian Federation “On the protection of children
from information harmful to their health and development” (O zashchite
detei ot informatsii, prichiniaiushchei vred ikh zdorov’iu i razvitiiu) (cf.
URL 40) and it is enshrined in Article 14 Point 1 of the Federal Law “On
the basic guarantees of the rights of the child in the Russian Federation”
(Ob osnovnykh garantiiakh prav rebenka v Rossiisskoi Federatsii) (cf.
URL 41). Consequently, “homosexual propaganda”, “public homosexuali-
ty”, and “publicly visible homosexual activities” have been unlawful for
more than two years now (Gorbachev 2013, Scheller-Boltz/ Althaler 2015).

In 2015, it was additionally proposed to ban people with a trans-identity
from driving cars and from obtaining a driver’s licence. Trans-people as
well as people with a deviant sexual desire (e.g. fetishists, exhibitionist)
have been basically equated with people who suffer from a mental disorder.

The political steps to regulate sexuality and sexual desire in order to
maintain a traditional society and identity model stirred up intensive inter-
national debates, especially before the 2014 Olympic Games in Sochi.
Many international institutions, organisations, and politicians interpreted
the attempt to ban the visibility of homosexuality as an increasing re-
striction of human rights (cf. Jefferson Lenskyj 2014, Persson/ Petersson
2014). The propaganda laws have curtailed the freedom of non-hetero-
normative individuals and provoked massive doubts internationally that
sexual minorities were no longer protected by the Russian state. Last but
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not least, it is still not really clear how the legal terminology has to be inter-
preted and how the laws are actually applied (Kondakov 2012a). Temkina
and Zdravomyslova (2014: 263), for instance, argue that the propaganda
law

suffers from inconsistencies and terminological ambiguity — the term “propa-
ganda” is not defined, and pedophiles are mixed up with homosexuals.

Definitely, the use of the term propaganda and, respectively, propaganda
of non-traditional sexual relationships seems to be quite broad and un-
defined (Scheller-Boltz/ Althaler 2015). Due to the definition of propa-
ganda every action could be interpreted as propagandistic.

Propaganda is the distribution of information which intends to form the non-
traditional sexual stance of minor persons, the attractivity of non-traditional
sexual relationships, the distorted idea of the social equality of traditional and
non-traditional sexual relationships, or which intends to obtrude information
on non-traditional sexual relationships that arouses interest as to those
relationships [transl.] (URL 42).5

Second, the protection of minors is not clearly defined (Gorbachev 2013).
Even before the introduction of the propaganda laws, minors were banned
from entering many gay and lesbian venues such as bars and clubs. It is
hard to understand how the shutting down of places helps to protect
individuals who were not allowed to patronise them in the first place. The
connection between banning trans-people from driving and protecting
minors is not obvious or even logical, either.

The offense of propagating non-traditional sexual relationships in the
presence of minors is open to interpretation. Everything which seems to be
socially non-conforming and outside the heteronormative frame can be
assessed as homosexual propaganda and punished accordingly (although

55 Original: “TIponaranza [...], BeIpa3suBIIAsCs B pacmpoCTPaHEHHH HHMOPMAIIHH, Ha-

MPaBICHHOW Ha (OPMHUPOBAHHE Y HECOBEPILCHHONETHUX HETPAAUIMOHHBIX
CEKCYyallbHBIX YCTAaHOBOK, IPUBJICKATEIILHOCTH HETPAJUIIMOHHBIX CEKCyalbHBIX OT-
HOIICHUH, MCKaXEHHOTO MPEICTABICHUS O COIMAIbHON PABHOLIGHHOCTH TpPaM-
LOUOHHBIX M HETPAIHIMOHHBIX CEKCYAIbHBIX OTHOIICHHWH, MO0 HaBS3bIBAHHE HH-
(dhopmalnu 0 HETPAAUIMOHHBIX CEKCYabHBIX OTHOIICHHSX, BHI3BIBAIOIICH HHTEPEC
K TaKUM OTHOIIEHHSIM.”
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the Russian President Vladimir Putin never tires of repeating and stressing
in public that queer people do not face any oppression®® in Russia and that
homosexuality per se is not a crime in Russia — in comparison to some U.S.
states, where, according to Vladimir Putin, homosexuality is still con-
sidered a crime and, consequently, punished accordingly)®’. The passing of
the anti-propaganda law strengthens, above all, the social exclusion and the
social pathologisation of identities. Living conditions for people who self-
identify as homosexuals have become difficult. The new law also promotes
homophobia in Russia (Althaler 2014, Hauer et al. 1984: 22). As a conse-
quence, the media® and parts of the Russian society have joined state
authorities — among them the Russian police, the competent authorities of
the ministry of interior affairs, and other security services — in maintaining
the heteronormative order. It has become acceptable to advocate the
punishment of non-heteronormative lifestyles or to call for the liquidation
of non-heterosexual people (cf. URL 48). The incidence of verbal and/ or
physical attacks — mostly on homosexual men — has risen (URL 49, 50, 51,
52, 53). Brutal, dastard, and physically or mentally harmful attacks on
homosexuals are not only carried out by individuals or small groups of
individuals. It has been observed that people join certain unofficial organi-
sations or private gangs which act against homosexuals and supporters of
sexual minorities in an organised and perfidious way. In Saint Petersburg,
for instance, a group of so-called gay hunters (gei-khantery) has been

56 In contrast to this, the Russian politician and member of the Legislative Assembly

of Saint Petersburg for the party United Russia (Edinaia Rossiia) Vitalii Milonov
has repeatedly voiced his opinion that homosexuality is a crime and has likened it
to an illness (URL 43).

See, e.g., the interview by Charlie Rose in 2015 (URL 44), a news coverage on abc
News (URL 45), and the official and public treatment of homosexuals, e.g., by the
police, demonstrated by the coverage of dbate (URL 46) or by the coverage of Vice
News “Young and Gay in Putin’s Russia (URL 47).

As an example, I would like to mention here the Russian journalist Nikolai Troitskii
who posted in his private blog: “I hope and believe that this kind of ugliness will
never come to Russia. I do not need this kind of freedom and democracy. No kind
of tolerance is enough, against your own will, you think about a powerful bomb
which would kill only the homosexuals. To be honest, if all these perverted
creatures pegged out, the world would be much cleaner.” For more information on
this statement and on the different reactions to it, cf. the special issue of the
television programme Pust’ govoriat [Let them speak] from 2012 on this topic,
including Nikolai Troitskii and selected guests with a different stance on sexuality
and homosexuality; online at: https://www.youtube.com/watch?v=gLLIPE7iT68&
spfreload=10 [last accessed on 19 September 2015].
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established who literally track down and hunt homosexual people, LGBT
activists, and any of their sympathisers in order to name and expose them
in public. The members of this homophobic formation bully and blackmail
people; they denounce homosexuals and LGBT activists at work in order to
destroy their careers and to remove them from their functions and
positions.>® “Gay hunters” focus especially on people working in educa-
tional institutions, like teachers or kindergarten workers, but also on
actresses/ actors, singers, politicians, and other officials and functionaries.
They write hate messages and threatening letters, they post videos on the
Internet, giving names and showing the suspected victim directly, and they
contact employers and colleagues. Homosexuals and gay activists are seen
as a “perverse shabbiness” (izvrashchennoe nichtozhestvo) and as “the face
shovels of Russia” (mogil'naia lopata Rossii) because of their sexual
orientation which is said to be a sign of their “non-patriotism” (ne-
patriotizm). The “gay hunters” see themselves as “creators” (tvortsy). Con-
sequently, they are against people who “destroy” (razrushaiut). They in-
sinuate that queerness or queer activisms aim at weakening the state and at
destroying society and culture (Ayoub/ Paternotte 2014).

Despite these recent developments, it is interesting to note that the
perception of both, sexuality and sexual identity has undergone deep and
profound changes during the past few decades as well as during the past
few centuries in general (Baer 2009, Healey 2014a, 2013, 2001). There was
actually a time, when sexuality and sexual identity were more liberated
and, moreover, not seen as strictly limited within a heteronormative frame.
In the course of Russia’s history, there have been periods of time when
non-heteronormative sexual practices were tolerated or, at least, perceived
as something that can happen. Indeed, there have been periods during
which sexual desire was not primarily related to the male or female gender.
If one considers sexual identity as the connection between

the categories of biological and social gender as well as of sexual desire
which functions as certain specifics that construct a personal and cultural

59 Read and watch a coverage about “Hunting the Rainbow” from 19 May 2014 on

lesbiriu.com; online at: http://lesbiru.com/2014/05/gay-hunters/ [last accessed on 17
February 2016].
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identity, increasingly considering sexuality in particular [transl.] (Kroll 2002:
360)%0

then sexual desire is neither directly nor generally related to a biological
gender. Rather, sexual desire must be seen as a part of the self-concept of a
person so that sexual desire is an essential part of the individual identity. In
addition, this means that the sexual desire of a person may differ from the
general norm. For a long time, this awareness existed within the Russian
society, too. It was known that some people had a sexual desire which
deviated from the traditional standard which means that their sexual desire
was not according to their sex. It was neither proper nor morally correct to
talk in public about those circumstances or to raise this subject in any way.
This taboo concerned mainly homosexual practices between men. This
does not mean that non-heteronormative sexual practices and desires were
accepted or tolerated by Russian society. It rather means that identity
restrictions were not always that rigid and that different identity concepts
were known or noticeable.

In this context, however, one must not forget that even today, homo-
sexual activities and practices are not unusual in heterosexual groups in
Russia. In particular, same-sex sexual activities are used as an instrument
of power and as a means to establish hierarchies within all male groups.
This concerns mainly three situations:

First, in the Russian or former Soviet-Russian army and military
institutions as well as in penal institutions, homosexual practices were and
continue to be used in the context of the so-called dedovshchina (Sperling
2015, Svetlichnaia et al. 2012, Yusupova 2015). This informal practice of
establishing and maintaining a hierarchical order between senior and junior
conscripts or, respectively, between new and older prisoners consists of
mean-spirited, vile, and infamous tasks and activities prescribed by the
“seniors” in order to mortify, humiliate, and subdue the new conscripts or
inmates. Often, these practices are accompanied by brutal violence and
sexual abuse, including same-sex sexual acts.5!

0 Original: “Verbindungen der Kategorien des biologischen und des sozialen Ge-

schlechts sowie des sexuellen Begehrens als Merkmale, die eine personale und
kulturelle Identitét unter besonderer Beriicksichtigung der Sexualitéit konstruieren.”
In a lot of prisons, the inmates are divided into three groups: the crime lords,
“ordinary criminals”, and homosexuals as the lowest caste (Yusupova 2015: 54).
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Second, especially after the passing of the propaganda law — seemingly
heterosexual — men have begun to occasionally engage in homosexual
practices with homosexual men in order to expose and humiliate them be-
cause of their sexual orientation, using, in addition, fetish rituals which are
well-known and wide-spread in the gay scene. These homophobic and
stigmatising criminal acts are not only the subject of international media
coverage. The perpetrators themselves film their actions and post them on
the Internet. While the homosexuals are publicly exposed, their abusers
themselves are caught in an obviously homosexual act. Both examples
show that practices like rape are used to oppress homosexuals and, more-
over, to reinforce the dominance of heteronormativity and of the hetero-
sexual male. Homosexual practices are used, on the one hand, as an instru-
ment of demonstrating dominance and power and, on the other hand, as an
instrument to show the weakness and helplessness of non-hetero-
normativity.

Third, it is well-known and generally confirmed in today’s pedagogy
and adolescent psychology that men, male youths in particular, engage in
homosexual practices of various kinds in order to experience their own
body and to gain sexual experience. Although this kind of living out
sexuality does not aim at subduing and humiliating people, a certain kind of
competition between men can still be found.

The 20" century was the period of the faboo on sexuality which was
characterised by the strong tendency to declare sexuality as a public taboo.
Moreover, sexuality was instrumentalised and intentionalised and, above
all, it was embedded in a rigid heterosexual frame. When the Soviet
Russian civil rights campaigner and political activist Alexandra Kollontai,
talking about the creation of the “new woman” under Leninism, called for
the liberation of sexuality, free love, and a restructuring of the sexual order
so that sex(uality) and sexual practices would be regarded as being entirely
natural, her views and opinions — known later, and still today, as the “glass
of water theory” (teoriia stakana vody) — were widely criticised and
condemned as a threat to morality (Hohmann 1990). The Soviet sex and

Homosexuals are isolated, whereas the “lords” and the “ordinary criminals” are
allowed to meet and gather. The programme Journal Reporter on the channel
Deutsche Welle TV covered this topic in an issue about “Everyday life in a Russian
penal institution” dating from 2008; online at: www.youtube.com/watch?v=pIX
6uHREY2s [last accessed on 17 February 2016].
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gender researcher Igor Sergeevich Kon, one of the first Russian scientists
to study homosexuality, sexual minorities, and non-heteronormative con-
cepts of identity, was initially only able to have his early academic papers
on sexuality and sexual practices published abroad, in Europe, until his
work was later also published in (Soviet) Russia (Kon 2010, 1989).

In Soviet Russia, sexuality was a taboo topic right up until the collapse
of socialism in 1989/ 1990. Gender models and sexual relationships were
ideologised constructs defined for specific purposes and not to be
questioned. Public debate on these subjects was discouraged or not possible
at all. The well-known and popular phrase “We do not have sex [in Russia]
and we are categorically against it!” (Nu, seksa u nas net, i my
kategoricheski protiv étogo)®* which was articulated on television in the
Soviet-American talk show Telemost Leningrad-Boston “Women Talk to
Women” (Telemost Leningrad-Boston. Zhenshchiny govoriat z zhenshchi-
nami) on 17 July 1986 testifies to this general — albeit naive and absolutely
false — conviction (cf. URL 54). Bringing sexuality, sexual behaviour, and
sexual practices into the public domain, that means talking about sexuality
and sexual practices, reporting on them, or discussing them openly, was
frowned upon. Sexuality was mainly kept behind closed doors in the USSR
and was entirely controlled by centralised institutions: the Church, the
school, and the family. In fact, sex education and sexual enlightenment as
we understand them today were virtually non-existent, or were not
addressed by these institutions in the way that might have been expected or
as they are today (Kon 2010). The regulated, ideologised treatment of
sexuality meant that ideals were prescribed and norms defined which
served to reinforce and perpetuate traditional gender roles, setting up power
structures based on ideological concepts and ultimately also giving rise to
subcultures (Stulhofer/ Sandfort 2005). Moral and family values and tra-
dition were in the interest of politicians and society; any lewd behaviour,
active indulgence in sexual relations or any other practices representing not
morality and chastity but simply the satisfaction of lust, were shrouded in

62" Today, this phrase or the shorter version ¥ SSSR seksa net [There is no sex in the

USSR] is idiomatically used to refer to a non-objective and mythologised thinking,
to evidently absurd things, or to unrealistic contents. These details can be found on
Wikipedia; online at: https://ru.wikipedia.org/wiki/%D0%92 %D0%A1%D0%A1
%D0%A1%D0%A0 %D1%81%D0%B5%D0%BA%D1%81%D0%B0_%D0%BD
%D0%B5%D1%82 [last accessed on 14 November 2015].
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silence — taboo topics. Developing and giving expression to individual
identity, including the creation of a sexual identity, were not permitted in
public.

When, following Perestroika, post-Socialist Russia embarked on the
road towards democracy and pluralism, this opened up new ways and
opportunities for the creation of personal identity or, rather, the free
expression of individualism. This period can be called the opening up of
sexuality. It led to a gradual opening up of public debate about gender and
sexuality. The whole subject of sexuality was freed from the vice-like grip
of ideology and morality and emerged from the hidden darkness into the
glare of social debate. Talking openly about sexuality gradually became an
accepted part of everyday life, something entirely normal — even on tele-
vision (e.g. on Russia’s first sex talk show About That (Pro éto — hosted by
Elena Abdulaevna Khanga) (cf. URL 55). The prudery which used to be so
prevalent had apparently vanished. Sexual matters could now be openly
discussed or addressed. Previously banned media carrying erotic or
pornographic content (e.g. SPID Info) quickly became widespread. From
the early 1990s, sexuality became more visible in public, with the opening
of sex shops and other corresponding establishments (cf. URL 56).

Those who benefited most from the lifting of the taboo on sexuality and
especially from its growing presence in Russian society were sexual
minorities or individuals who did not want to be forced into the clearly
defined heteronormative scheme. Gradually, a more liberal attitude
emerged, especially towards homosexuals, who had long suffered re-
pression, persecution, and exclusion. The emancipation of sexuality that
began in the early 1990s led in 1993 to the abolition of Article 121 which
had made homosexual practices a punishable offence for decades. As a
result of the legalisation of homosexuality — which coincided with Russia
joining the Council of Europe in 1996 — the public expression of this sexual
identity was no longer diagnosed as psychiatric illness. This meant that
people leading non-heteronormative lives could gradually establish their
own identity and publicly express their sexual inclinations and pre-
ferences.®

63 This resulted in the first gay marriage in Russia. In September 2005, Denis Gogolev

and Mikhail Morozov from Nizhnii Novgorod signed a contract of civil union in
the presence of a notary (http://www.gay.ru/news/rainbow/2005/09/28-5967.htm).
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The more open approach to sexuality inevitably laid the foundations for
the period of sexual deviance and decadence which began approximately
from the late 1990s. This period was characterised by the widespread
eroticisation and sexualisation of women — both in the media and in
everyday life. Consequently, women emerged as strong, dominant, and
self-confident individuals, yet, they were at the same time stereotyped as
erotic objects of desire and lust (Menzel 2013, cf. also Kirilina 2015). For
men, as already shown above, this meant the loss of their position of
dominance as well as their role as protectors. These gradual shifts in the
relationships between men and women and the changing gender role
models led to the aforepresented crisis of masculinity (Baer 2009, Healey
2001, Scholz/ Willms 2008, cf. also Connell 1995). Moreover, a more
differentiated idea of masculinity (cf. the tendency of metrosexuality) and
other identity concepts like transsexuality and genderqueer have been
showing a high social influence and are therefore continuously used as
productive and creative elements especially in the media which has led to a
visible irritation among men (Hall et al. 2013).

Today, in turn, Russia runs through the period of the return to a
traditional moral value system. Sexuality is located in the field of tension
between, on the one hand, a liberal, free-thinking attitude that has become
established in many parts of society and, on the other hand, the traditional
moral values that are being propagated, primarily in political and Church
circles, and vigorously promoted to the general public. Sexuality is
positioned on a binary axis with roles traditionally divided. At the same
time, the concept of heteronormativity is now acquiring a new importance.
The idea of the “three children-marriage” as norm is one example of a
socio-political measure which aims at preserving the desired hegemonial
and heteronormative structures for lifestyle and society and reviving
awareness of this way of life. Looking at the current discourse,
homosexuality is widely considered as the enemy (for more detail, see
below). It is seen as a projection screen for everything negative as well as
for abnormality, decadence, and deviance that enter Russia from the
Western world due to Europeanisation and globalisation. Moreover, it
seems to be absolutely out of step with Russian culture and lifestyle. While

Their church wedding had already taken place a few years before
(http://www.xs.gay.ru/?id=120255365).
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Western states try to support, to positively and efficiently use, and, in
particular, to protect identity diversity, Russia is stuck in a rigid gender
dichotomy and intends to reject and deny non-heteronormative lifestyles.
While Western states try to integrate non-heteronormative lifestyles and to
give sexual minorities the same rights that heterosexual people enjoy,
Russia relies on conservative and traditional values, supports the traditional
family model and appeals to the traditional gender division as to ideas,
roles, and functions. Moreover, the regulation of sexual identity is used or
instrumentalised in order to establish a new collective identity again
according to which people of one sex have the same specifics. It is
generally assumed that a socio-culture is distinguished by homogeneity
which also includes the sexual identity of people and ignores the actually
always given heterogeneity of a society this way (Kroll 2002: 219).

It is interesting to notice that it is mainly the Russian man whose
identity is currently discussed in the field of the globally changing gender
orders and gender ideas in Russia. As one could already see in the chapters
above, it is obviously the Russian man and the idea of masculinity in
general which are at the centre of attention when the question of non-
heteronormative lifestyles, patterns, and ideas is raised. This might be, to
some extent, due to the current tendency to (re-)establish again the
traditional idea of masculinity and the adequate position of the man within
Russian society. And, finally, it is obviously the homosexual man or the
man with a homosexual attitude who is criticised, attacked, and stigmatised
in this context. To demonstrate this, I would like, at the end of this chapter,
to draw the reader’s attention to some recent events which fuelled the
debates pertaining to gender roles and gender ideas as well as to the norm
of heteronormativity. The discussions on these events demonstrate
respectively that Russian society is highly influenced by the current gender
policies and the gender discourse in Russia as well as, of course, by the
currently applicable propaganda law. However, it shows above all how
deeply divided Russian society is today, oscillating between traditionalism
and non-heteronormativity, with a part of the Russians acknowledging and
appreciating gender diversity and tolerating a flexible idea of masculinity
and with another part relying on and adhering strictly to traditional ideas of
man and woman. Last but not least, these events make clear that the idea of
homosexuality or of non-heteronormativity respectively is not only used to
stigmatise male individuals, but it is also instrumentalised in order to
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construct everyday structures, activities, and phenomena according to
traditional gender ideas and to assess and to categorise them as masculine
or feminine and, consequently, as acceptable or “normal” or inacceptable
or “abnormal” respectively (see also the following chapter on identity,
space, and nation).

8 Queering Male Identity in Art and Sports Changes Russian Reality

In the following, I will provide examples from the art sphere in the widest
sense. As the ballet choreographer John Neumeier said in 2013, art and
culture may build bridges within society as well as between people and
cultures (cf. URL 57). Culture and art may establish understanding and
make people think so that these spheres are potentially capable of
mediating between politics, everyday life, and people. Nonetheless, the
perception and appreciation of art is always discursively shaped. Art is
assessed on the basis of one’s ideas and opinion so that people make
demands on art for they wish their opinion and ideas to come alive and to
be confirmed in and by art. Consequently, art always takes the risk of being
not appreciated and of being rejected.

In Russia, some reactions on recent cultural and art events were
obviously meant to express some people’s attitude vis a vis the currently
globally changing gender orders and the highly visible identity diversity.
So, while in 2012 some people in Saint Petersburg left the audience
because of a same-sex male pas de deux in John Neumeier’s choreography
of — Thomas Mann’s homoerotic novel — Death in Venice, interpreting this
staging as homosexual propaganda, the bigger part of the audience
acclaimed the ballet performance, showing deep appreciation for its
choreography (cf. URL 58). Quite apart from the fact that this ballet is
based on a novel dealing with a homosexual theme which must be, of
course, expressed in the ballet as well, the piece takes into account the
current ideas of man and woman in our actual reality. Ironically, it is the
ballet — an art form known for giving the illusion of a perfect world with
traditional gender roles where women are depicted as fragile and weak
creatures and men as leading and strong characters — which deals critically
with gender roles and, especially, male non-compliance with hetero-
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normativity. One can observe a homoerotic subject in Swan Lake® or in La
Peri where eunuchs as non-heteronormative characters play an important
role in the play.%> Often these aspects are consciously — or maybe un-
consciously — ignored and suppressed or they are not registered and
observed due to obvious nescience. Currently, the ballet increasingly picks
up the changing idea of masculinity and stages different concepts of
masculinity which becomes, in addition, visible looking at modern ballet
pieces, like Five Sensitive Men (cf. URL 59), Castrati®®, The Dying Swan,
performed by Vladimir Malakhov (cf. URL 60), or Kylian/ Duato (cf. URL
61). All these pieces show that masculinity can also be characterised by
fragility, weakness, and suffering.

In this context, one must not forget other queer art events like the
Eurovision Song Contest which is the topic of this volume. The Eurovision
Song Contest has always been known as a stage of queer pop culture and
performance as well as a setting of queer identity (Cassiday 2014,
Motschenbacher 2013, 2012, cf. also Sullivan 2003). And here, I would
like to anticipate the fact that Russian people notice the queerness of this
event and they obviously accept this specific as well as the performing
queer artists. As to Conchita Wurst, it must be mentioned here that many
Russian televoters voted for the drag-queen in 2014. According to the
telephone vote, Conchita Wurst would have reached eight points which
would have actually meant the third place for “hir” in this competition.
However, it was the official Russian national jury which boycotted the
singer by giving zero points (e.g. URL 62, 63, 64, 65, 66). After the event,
the Russian media aimed at inciting antipathy against Conchita Wurst and
non-traditional identities, showing most often people who proclaimed their
negative stance on non-traditional identities and seemingly hiding, to some

64 See some choreographies online at: www.welt.de/print-welt/article522078/Coming-

out-am-Schwanensee.html and www.zeit.de/1976/20/das-leben-der-tanz-traum-ein
es-romantischen-prinzen [all last accessed on 16 January 2016].

An interesting interview about masculinity in ballet, male diversity, and the new
role of men in ballet and in society today as well as on non-heteronormative male
identities was given by male dancers from the Berlin State Ballet, in: Bewegte
Mcdnner im Gesprich [Emotional Men in Conversation]: Magazin. Staatsballett
Berlin, 4, 2015/ 2016, without page.

See here the interview with male dancers from the Berlin State Ballet, in: Bewegte
Mdnner im Gesprdch [Emotional Men in Conversation]: Magazin. Staatsballett
Berlin, 4, 2015/ 2016, without page.
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extent, positive reactions on the singer. While internationally known cele-
brities like Jennifer Lawrence showed their solidarity by wearing a beard in
public, Russian men organised the flash mob Dokazhi, chto ty ne Konchita
Vurst [Demonstrate that you are not Conchita Wurst]. In this initiative,
Russian men participated who rid themselves of their beards. After shaving
they posted pictures or videos on the Internet in order to demonstrate their
masculinity (e.g. URL 67, 68, 69). The female equivalent was characterised
by more tolerance and support. Women drew, stuck, or photoshopped
beards on their face and posted their “funny” (smeshnye) pictures on the
Internet (c.f. URL 70). As a consequence, this event also shows quite
bluntly how deeply split the Russian society is today.

The last example, I would like to mention here is the introduction of a
new rule in sports. It was Russia which organised the World Aquatics
Championships in Kazan in 2015, where men were for the first time
allowed to participate in synchronised swimming. This kind of parti-
cipation which, of course, could be interpreted as a step forward towards
the “feminisation of masculinity” stands in striking contrast to the current
gender policies in Russia, which was articulated as such by the Russian mi-
nister of sports Vitalii Mutko as well as by athletes, like the synchronised
swimmers Natal’ia Ishchenko and Viktoriia Fadina or the swimmer Evgenii
Korotyshkin who all see synchronised swimming as an exclusively female
sport and do not wish to see “hairy legs” in the swimming pool (URL 71,
72, 73). And once again, the media function here as a mouthpiece for both,
Russian politics and the people who affirm and uphold the current rigid
gender policies. Under the authority of Russian politics, the media tries to
reach and to win over those in Russian society who supports the current
political course, by marginalising and, finally, excluding those who
actually do not sympathise with Putin’s regime and who consequently
hinder the expansion of the nationally and patriotically oriented gender
policies. In some cases, the media ridicule the males participating in this
sport, using suspect argumentation strategies and showing dubious and
trivial documentation material (cf. URL 74). They characterise syn-
chronised swimming in a heteronormative sense as a gracile, aesthetic, and
feminine sport, although at the beginning, when this sport came up in the
19" century, it was exclusively seen as a male sport. On the Internet, one
can find many readers’ entries which criticise the decision to allow males
to participate in synchronised swimming. Male synchronised swimmers are
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associated with gay men (and, therefore not “real” men) which is regarded
as an embarrassment (nepriiatnost ‘) and a shame (pozor) for Russia as this
sort of behaviour generally fails to correspond to both Russian culture and
Russian patriotism. In this context, a number of amateur entries were
published on the Internet which condemned men’s participation in syn-
chronised swimming. They are, for example, “dedicated to those abnormal
things that happen in swimming pools when engaging in the sport of
synchronised swimming” (posviashchaetsia tem razvratnym otnosheniiam,
kotorye tvoriatsia v basseinakh po povodu sinkhronnogo plavaniia) (URL
75). Yet, it must be explicitly mentioned that there are also positive
reactions as to this novum even though the reasons for the support and the
affirmation of the male participation are different. In some cases, the
affirmative attitude is based on the basic idea of establishing gender
equality. When women may officially participate in football or boxing, so it
goes to say, then men also may participate in, for example, synchronised
swimming. In other cases, the affirmation of male participation in syn-
chronised swimming is more nationally and patriotically motivated. For
instance, because the Russian duet, comprising Aleksandr Maltsev and Da-
rina Valitova, has won last year’s World Championship in synchronised
swimming in Kazan, they are immediately seen as molodtsy ‘good guys’
and enjoy a higher support and appreciation within the Russian society
(URL 76, 77, 78).

All these examples show that it is neither fair nor justified to generalise
the perception and assessment of the current gender and sexual policies in
Russia. While it seems — mostly from an international perspective — that
“all Russians” or, at least, the majority of Russian society rejects a new
non-heteronormative gender order, one must admit that the media play a
very important role in creating this impression. It is not only the current
gender policies that try to regulate gender ideas, gender roles, and sexual
desire. To a great extent, it is also the media which assume the role of an
identity modulator. By doing so, the media have created a split in Russian
society which isolates those open to “new” gender roles and ideas beyond
heteronormativity from the mainstream. Consequently, generalisations on
this topic are not permitted. With this in mind, I will approach the in-
vestigation of the discourse on gender and sexuality in the context of
Conchita Wurst and the Eurovision Song Contest, knowing full well that
every research finding is only a little piece of the complex and confuse
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“discourse puzzle” and that these results only illuminate one discourse
among many.

9 Identity, Space, Nation: Constructing Russian National Identity

In recent years, Russia is seeking for its national identity or, more
specifically, it is seeking a way of reconstructing, rethinking, and re-
defining its national identity. This becomes obvious, when one takes a
closer look at the Russian media and when one observes what kind of
political steps are taken to reconstruct and maintain Russian national
identity. Currently, two approaches have gained importance for the Russian
discourse on the (re)construction of national identity. First of all, one
observes a rising influence of space and spatiality which play an in-
creasingly relevant role for the discourse on nation and national identity.
Secondly, the strategy of refusal and dissociation has become very common
in discussions about the state and about the development of national
identity although the use of these two approaches is not at all a new
phenomenon. Yet, they have become very popular in recent years probably
due to the current political circumstances.®’

Using a spatial perspective to find, construct, and define national
identity is an old approach which Russians as well as other socio-cultures
have been applying for several centuries.®® It is especially the relationship
between Russia and Europe which has played the leading role in this con-
text. Recently, the interconnection of space (Russia) and nation (Russian/s)
has been extended by two additional categories, namely gender and
sexuality both of which have an enormous impact on the construction of
Russia as a state and the Russians as a nation, whereas space and nation
have, in turn, a great influence on the construction of gender and sexual
identity (Baer 2009, Essig 1999, Jefferson Lenskyj 2014, Nohejl 2013a,
Nohejl et al. 2013, Riabov 2007, Stella/ Nartova 2016, cf. also Johnston

7 The same applies to other post-Socialist countries. For instance, Canakis and

Kersten-Pejani¢ (2016) investigate how national identities and space in general are
linguistically constructed in the Balkans, by analysing graffiti and drawings on
walls in Belgrade and Athens.

An excellent overview on the construction of Russian and Soviet-Russian national
identity over the centuries is given by Regine Nohejl et al. (2011, 2010).
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2005, Persson 2015).% Here, the polydimensional character of identity
becomes visible (Scheller-Boltz 2015b). Different identity concepts are
tightly connected with each other and are used to construct, to think and, as
one can see with the example of Russia, to regulate other identity concepts.

l gender l

identity

sexuality

nation

Diagram 1: The polydimensionality of identity in the context of gender, sexuality, and nation

Investigating the construction of gender and identity by means of spatiality
and, in turn, the construction of space by means of gender and identity is an
approach or a perspective known as research on gender geographies or gen-
der spaces (e.g. Binnie 2004, Wastl-Walter 2010, cf. also Schor-Tschud-
nowskaja 2011, Yuval-Davis 1997), gay spaces (e.g. Benwell/ Stokoe
2006, Binnie 2004, cf. also Henshaw 2014), geographies of sexuality (e.g.
Binnie/ Valentine 1999, Browne et al. 2007) as well as on queer geo-
graphies or queer spaces (e.g. Binnie 2004, Browne et al. 2007, Browning
1996, Johnston 2010, 2005, Wiinsch 2005, cf. also Baer 2009, Stella 2013,
2012, Stella/ Nartova 2016) or on “gendered, sexed and sexual linguistic
landscapes”, as Canakis and Kersten-Pejani¢ (2016: 131) put it in their
recent investigation of the linguistic construction of space and nationalism
in a gender and sexual context in Belgrade and Athens (cf. also Binnie
1997, Edensor 2002, Lembevski 1999, Nagel 1998). In this context, space
is not only considered as a material and three-dimensional structure, but it

8 Cf. Nohejl et al. (2011, 2010) who analyse the construction of (Russian) national

identity in and through space by applying the principle of svoi—chuzhoi and
discussing national questions in the context of gender.
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is also predominantly seen as an abstract field or an area which is con-
structed by social interaction (Wastl-Walter 2010: 28f). Wastl-Walter
demonstrates this by using the example of the labour market.

The labour market cannot be measured, mapped, or even illustrated three-
dimensionally. Nevertheless, the labour market is a space of action which is
socially constructed and influenced by political and economic interests so
that it offers some people more flexibility than others [transl.] (Wastl-Walter
2010: 29).7°

Consequently, regarding the interconnection between gender identity and
space, one can conclude that in everyday life, gender and gender stereo-
types are anchored in a spatial context in the same manner in which space
is gendered and identified by the people who act and interact in it according
to their gender identity (Wastl-Walter 2010: 13).

Space as an area of acting and social construction functions a) as a
system of orientation for categorising and arranging the world, b) as a
normative structure which determines and regulates acts and patterns of
behaviour as well as the expectations concerning behaviour, and c) as a
symbolic system in which every action and performativity is imbued with
sense and meaning (Wastl-Walter 2010: 32f). In this context, the entities of
gender and gender identity are relevant and inherent features of space and
fulfil an influential function for a space to exist and to be recognised as
such. Space makes the people within it (inter)act and behave in a way
which complies with predominant gender norms. People themselves, in
turn, (inter)act within a space in a prescribed way to, finally, make the
space confirm and maintain its functions.

[N]ot only do people make spaces, but also spaces make people, by
constraining them but also by offering opportunities for identity construction
(Benwell/ Stokoe 2006: 211).

7 Original: “Den Arbeitsmarkt kann man nicht vermessen, kartieren oder sogar

dreidimensional abbilden. Dennoch ist der Arbeitsmarkt ein Handlungsraum, der
sozial konstruiert, durch politische und 6konomische Interessen beeinflusst wird
und somit einigen Individuen mehr Spielraum ldsst als anderen.”
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We notice the extent to which space determines identity and to which
identity determines space, when we look at the construction of sexual
identity via spatiality and of space via sexuality respectively. For example,
the construction of space as a heteronormative system or as a homophobic
area respectively is the reason why homosexual people get the impression
of being only a marginal part or, indeed, no part of the corresponding space
and, consequently, of being outside of this space (Motschenbacher 2010,
Wastl-Walter 2010).”' This realisation influences non-heterosexuals to be-
have and to perform in a certain way which, in the end, confirms and main-
tains heterosexuality as a normative form of existence within that space.

For this reason, they deny their sexuality. However, that does not facilitate
the realisation of their life concepts of living but makes them invisible. Once
again, this stabilises heterosexuality as the normative category of sexuality
[transl.] (Wastl-Walter 2010: 77).7?

If one wants to study the concept of space in Russian studies one has to
keep in mind the traditional division between svoi ‘own, self” and chuzhoi
‘alien, other’. These categories belong to the traditional worldview or
world concept (kartina mira) of the Russian people which have an
enormous influence on shaping and constructing their collective identity
and on which the Russian people relies when defining the Russian nation
and, consequently, the Russian identity (Schor-Tschudnowskaja 2011). The
Russian kartina mira contains two specific parameters: the world outside
Russia in general (chuzhoi) and Russia on its own in particular (svoi).
Constructing the idea of “one’s own” and separating this identity from “the
other” as an alien identity means to conceptualise the world exclusively
from the Russian perspective. The perception of the world is based on an
egocentric worldview and is governed by one’s own value system,
consisting of cultural, political, legal, and other factors. Thus, “the
otherness of the alien” and its division from “the own” are constructions

"1 See here additionally the works by Baer (2009), Benwell/ Stokoe (2006: esp. 214),
Binnie (2004), Jefferson Lenskyj (2014), Persson (2015), Persson/ Petersson
(2014), Waaldijk/ Clapham (1993).

Original: “Aus diesem Grund verleugnen sie ihre Sexualitdt, wodurch jedoch die
Lebenskonzepte nicht einfacher realisierbar, sondern unsichtbar werden und dies
aufs Neue die Heterosexualitét als normative Form der Sexualitdt stabilisiert.”
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that are exclusively based on the “construction of one’s own” and must be
interpreted as a result of this constructed “own” identity (Metzeltin/
Wallmann 2010: esp. 41). However, as Schor-Tschudnowskaja notices, the
process of defining “own” and “other” is a subjective process which has
nothing inherently universal.

To characterise something as “alien” does not provide any real specifics
about the nature of the “alien object”. To describe something as alien is
relative, because the categorisation of something as alien depends on one’s
own specific perspective. Something only becomes alien by virtue of one’s
own definition. Once again, this underlines how strongly the categories of

5, <C

one’s “own” and the “alien” are intertwined [transl.] (Schor-Tschudnowskaja
2011:111).73

The Russian world model as a process of perceiving “the self” and “the
other” shows that “the self” and “the other” are intertwined so that “the
self” or “the own” inevitably gives birth to “the other”. Consequently,
identity contains “the own”, which means “the I”, “the we”, “the our”
which directly includes the reference to “the other” (Schor-Tschud-
nowskaja 2011: 68).

The Russian kartina mira with its explicit spatial and, therefore,
geographical orientation resembles the concept of social space, presented
by Bourdieu (1991: esp. 231). Bourdieu himself alludes to the geographical
perspective, comparing his social space to a geographical one. Both con-
cepts contain a social constituent, focus on identity from a spatial per-
spective, and have to be seen exclusively as constructions. In a social
space, all actors, groups, or institutions exhibit the more common
characteristics the closer they stand to each other. All actors, participating
in a social space, form a svoi-community in which they share the same
ideas and take the same or, at least, a very similar perspective to see and
interpret the world so that they perceive and evaluate their environment in
almost the same way (Bourdieu 1989). The space that means the world they

3 Original: “Die Zuschreibung ,fremd* stellt keine Information iiber wahre Eigen-

schaften des ,fremden Objekts® zur Verfiigung. Fremdheit ist relativ, sie ist von
einem spezifischen Standpunkt, ndmlich dem des ,Eigenen‘ abhingig; erst die
eigene Definitionsleistung macht etwas fremd — darin kommt erneut die enge
Verschriankung zwischen ,Eigenem* und ,Fremden® zum Ausdruck.”
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know is perceived and interpreted as something that is natural and self-
evident (Bourdieu 1989: 19). Yet, it is not only the perspective on the
world or the interpretation of what is perceived which lead to a homo-
genisation of the community. It is also the intention to assimilate and to
merge with the community.

[Algents classify themselves, expose themselves to classification, by
choosing, in conformity with their taste, different attributes (clothes, types of
food, drinks, sports, friends) that go well together and that go well with them,
or, more exactly, suit their position. To be more precise, they choose, in the
space of available goods and services, goods that occupy a position in this
space homologous to the position they themselves occupy in social space.
This makes for the fact that nothing classifies somebody more than the ways
he or she classifies (Bourdieu 1989: 19f).

The perception and interpretation of what one sees as well as phenomena,
objects, or (socially presumed personal) behaviour are exclusively con-
structed by society and they all get their meaning and importance only in
relation to or in comparison with other entities. Consequently, differences
do not exist, but are discursively created by relating, comparing, and by
realising them as being different to “one’s own” (Benwell/ Stokoe 2006:
214). A social space which fulfils the function of a symbolically arranged
system leads to an obvious manipulation of “the self” and “the other” by
presumed ideas and constructed perceptions (Bourdieu 1989).

Russia’s construction of its own national identity has constantly taken
place within the conflict between East and West and has been shaped in
dependence of (Western) Europe.

“Europe” — as much as the “West — represents important components of the
Russian identity. Over the centuries, Slavophiles and Westernisers, Bol-
sheviks and Eurasians, Liberals and Conservatives questioned the idea of
whether Russia is a European country and whether we ought to intend to
become a part of Europe [transl.] (Riabova/ Tsalko 2011: 206).7*

7 Original: “«EBpomay», paBHO Kak M «3amai», NPEACTaBISIOT COOO0H BaKHBIE

KOMITOHEHTBl POCCUMCKOM HWACHTUYHOCTH; Ha MPOTSHKEHUM CTOJIETUH OTedecT-
BEHHasl MBICITb B JIUIIC CIABIHO(DHIIOB M 3alla[HUKOB, OOJBIICBUKOB U €BPA3HMIICB,
MOepaoB U KOHCEPBATOPOB 3aJaBajlaCh BOIPOCOM, siBisieTcsi jin Poccusi eBpo-
MeHCKON CTPAaHOM U JOJKHBI JIU MBI CTPEMUTBCA CTaTh 4acThio 3anaza.”
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However, the problem of regarding and defining Russia as a part of Europe
becomes not only visible from the Russian perspective, but this seems to be
also challenging from a Western European point of view (Krej¢i 1959).

Does Russia belong to Europe? Or is it a special cultural realm which does
not only follow its own specific historical path, but which pursues its own
goals and strives to live up to its own ideals which have nothing in common
with the “European” ones? [transl.] (Tschizewskij/ Groh 1959: 1).75

Over the centuries, Russia and Europe have been regarded and categorised
as different spaces. Yet, the precise stance on both spaces and their
evaluation has always depended on the particular group propagating this
position. In the 19" century, the Slavophiles were drawn to the Russian
nation and culture while the zapadniki “Westernisers’ supported a pro-
Western movement with a strong focus on Europe, wishing Russia to
become more like Europe.”® Russia’s attitude towards Europe has not
changed much in recent years. On the one hand, we can observe people
who show a pro-European and, in this regard, an anti-Putin stance. On the
other hand, there is a group of Putin supporters who back Putin’s politics
and the idea of Russia as a Great Power in the world which abounds in
tradition and culture. The recent political decisions and socio-political
measures deepen the split between these groups even further. The anti-
European and pro-European tendency demonstrates the fragmentation of

75 Original: “Gehért RuBland zu Europa? oder ist es eine besondere kulturelle Welt,

die nicht nur ihre eigenen geschichtlichen Wege geht, sondern dabei auch ihre
eigenen Ziele verfolgt und ihren eigenen Idealen zustrebt, die mit den ,,européi-
schen” nichts zu tun haben?”

76 See in more detail Geier (1996) as well as Riabov/ Riabova (2014). Geier (1996: 1)
says that relations and perceptions between Russia and Europe have existed for
about half a millennium. They have almost never been based on sufficient know-
ledge of each other or on mutual exchange. Rather, they have been and still are
characterised by a lack of knowledge concerning the other, by distrust and anti-
pathy, fear, hostility and hatred as well as by prejudice and defamation. Original:
“Seit etwa einem halben Jahrtausend bestehen Beziehungen und Wahrnehmungen
zwischen RufBland und Europa. Sie waren und sind kaum durch hinreichende
Kenntnisse voneinander, von gegenseitigem Austausch getragen. Vielmehr waren
und sind sie gepragt von Unwissen liber das Gegeniiber, von Miftrauen und Ab-
neigung, Furcht und Angst, Hall und Feindschaft, von Vorurteilen und Nachreden”.
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the Russian nation as well as the desperate search and maintenance of
Russia’s national identity.

Europe — which is today rather synonymous with the European Union —
still plays an important role for Russia as well as for Russian national
identity.”” However, if one considers the current discourse, it becomes clear
that the general mood is directed against a pro-European orientation, with
the anti-European voices highly dominating the national climate. From the
Russian perspective, (Western) Europe is seen as un-Russian, whereas
Russia is perceived as Non-European (Healey 2010). In this context, it is
interesting to note that the construction of Russian national identity is not
based on the principle of affirmation in order to conclude what is Russian
today and what can be seen as characteristic for Russia. Rather, the Russian
politicians and a great part of the Russian society use a strategy of refusal
and dissociation to construct a Russian national identity on the basis of
what Russia and the Russian nation are significantly not. The “self” does
not play an important role in this discourse. The focus is mainly on the
“alien” from which one’s own identity is deduced.

Today, all things which are European are, allegedly, unknown and
undesirable for Russia. They are seen as something that causes worries and
danger (Schor-Tschudnowskaja 2011: 64). Consequently, Russian, that is
to say non-European characteristics, are held in higher and more positive
esteem than European.’®

Since individuals strive for a positive self-image in general, they tend to
increase the value of their own social group(s) and to devaluate alien
group(s) when making social classifications in order to shed a positive light
on their own self-image by either highlighting their affiliation with or
distance from a group [transl.] (Schor-Tschudnowskaja 2011: 93).7°

77 Cf. here the similar situation in Serbia, as shown by Canakis and Kersten-Pejani¢

(2016).

Especially in the 1990s and also at the beginning of the 21% century, Europe had a
high standing among Russians. Russia intended to adopt (Western) European
values and standards to demonstrate its progress towards a modern and democratic
state. During that era, a lot of Russians looked towards Europe and had the wish to
emulate the European lifestyle.

Original: “Da Individuen im Groflen und Ganzen ein positives Selbstbild anstreben,
tendieren sie daher bei sozialen Klassifizierungen zur Aufwertung der Eigen-
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One feature, which is currently at the core of Russia’s debate over what is
Russian or non-Russian, is the concept of non-heteronormativity. Deeming
non-heteronormativity as European and Un-Russian or, respectively, non-
homosexuality as un-European and therefore Russian increasingly ad-
vances to a meaningful and influential criterion for distinguishing Russia
from Europe (Baer 2009, Jefferson Lenskyj 2014, cf. also Baker 2005).
Today, more and more European countries give the same or almost the
same rights to sexual minorities which heterosexual people and couples
have been enjoying for years. Moreover, some countries, like Sweden,
place great value today on a gender-neutral education of children and
young people. This includes using gender-neutral toys, playing gender-
neutral games, and educating in such a way as to allow children to explore
all kinds of gender roles, irrespective of sex. This tendency stands in
striking contrast to the general assumptions of Russian society. Putin’s
current political course propagates a “traditional hetero-patriarchal nationa-
lism”, as it is called by Aizenstain (2014), which enshrines the myth of the
essential, naturally given heterosexuality (Healey 2014, cf. also Sullivan
2003: 81). In Russia, heterosexuality is applied as a symbolic asset which
comes with “symbolic power” (Bourdieu 1991) and excludes everyone who
is not heterosexual. The heterosexual family and children are given a high
status today, because they do not only foster the continuation of the family,
but they also serve to ensure the continual existence of Russian society and
the strengthening of the Russian nation.

National Identity
! !
gender sexuality

- gender identity(ies) - sexual identity(ies)
- gender ideas - sexual orientation
- gender roles - sexual desire(s)
- gender stereotypes

— regulation of gender identity(ies)

— regulation of sexual identity(ies)

Table 1: Constructing national identity through gender and sexuality

gruppe(n) und Abwertung der Fremdgruppe(n), um das eigene Selbstbild per Zu-
gehorigkeit und/oder Abgrenzung positiv erscheinen zu lassen.”
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With regard to homosexuality, it is obvious that Russia uses homo-
sexuality, “imagined in terms of effeminacy and emasculation” (Baer 2009:
2), for political purposes, especially to pursue its anti-Western political
course (Kon 2013). Emancipation as well as discussions on gender and
sexuality are interpreted as a Western import whose only aim is “to weaken
Russian manhood and Russia’s power” (Jefferson Lenskyj 2014: 13). The
discussion surrounding the rejection of homosexuality by the Russian
nation focuses in particular on Russian masculinity (Kondakov 2012b). It is
the man who plays the pivotal role in demonstrating strength and power
and who transfers these characteristics onto the nation.

The concept of nation is based on the concept of the gender binary in its
diverse, but always hierarchical conditions. [...] The modern national state is
considered as being autonomous, but it is the male citizens who give the
power to the state. At the same time, an idea of masculinity or maleness
came up which had to differ from the idea of femaleness and femininity
[transl.] (Eckert 2013: 164f).8

Masculinity becomes the criterion of Russian national identity as well as
the factor determining the place of Russian society in relation to other
societies and to other spaces such as Western Europe.

Muzhik — this is a significant marker of the current Russian identity (Riabov/
Riabova 2008: 254).8!

The own men are the most masculine. The own women are the most
feminine (Riabova/ Tsalko 2011: 207).8?

The Russian man functions as a “symbolic border guard” (Riabova/ Tsalko
2011) who regulates the identity of all males according to his own identity

80 Original: “Das Konzept Nation basiert auf dem Konzept Zweigeschlechtlichkeit in

seinen vielféltigen aber immer hierarchischen Verhéltnissen. [...] Der moderne Na-
tionalstaat wird als autonom verstanden, dem die ménnlichen Biirger ihre Macht
iibertragen. Zur gleichen Zeit entstand ein Verstindnis von Ménnlichkeit oder
Minnlich-Sein, das sich von einem Verstdndnis von Weiblich-Sein oder Weiblich-
keit abgrenzen musste.”

Original: “My>XHK — 3TO 3HaUMMas MapKHPOBKA COBPEMEHHOH PYyCCKOCTH.”
Original: “CBoM My>XYHHBI — CaMble My>eCTBeHHble, CBOM >KCHIUUHBI — CaMble
JKEHCTBEHHBbIE.”
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and who keeps the space free of identities that do not fit the dominant iden-
tity in his zone of influence.®* The Russian man is neither a woman nor a
homosexual. The Russian man is the protector of the woman and of the
Russian nation as it is demonstrated and even over-demonstrated by the
President of the Russian Federation Vladimir Putin. His public appearances
are staged and resemble a public performance of sorts; his masculinity is
exaggerated and comes across as affected. This gave him the general repu-
tation of a macho man (cf. Sperling 2015).

Putin’s variety of macho stunts can be read as an ongoing effort to assert
political masculinity in this way (Sperling 2015: 12).

However, this instrumentalised machismo masculinity is continuously
picked up by the media in order to promote the idea of the “real man” who
is the protector of society and the nation. The Russian media show him
while he is fishing, hunting, shooting, doing sports, or riding horses, motor
bikes, or a racing cars.

This extreme and completely ideologised idea of masculinity is not at
all a novum. To a very large extent, it could be observed, for example, in
the Stalin era.

The official idea of the Soviet body brimmed with power and vigor and this
vigor was presented in parades, pyramids of people, by athletes, and trac-
torists one can see on the photos of Nikolai Kuleshov and Ivan Shagin. In
contrast, everything soft and seductive increasingly became a taboo [transl.]
(Khoroshilov/ Klemp 2003: 5).84

At the time, perverts — this included homosexuals — were considered to be
neither patriots nor nationalists.

8 In this context, Coates says: “Hegemonic masculinity maintains, legitimates and

naturalises the interests of powerful men while subordinating the interests of others,
notably the interests of women and gay men” (Coates 2007: 41).

Original: “Das offizielle Bild des sowjetischen Korpers strotzte vor Kraft und
Lebensfreude und die zeigte sich in den Paraden, Menschenpyramiden, Sportlern
und Traktoristinnen auf den Fotos von Nikolaj Kuleschov und Ivan Schagin. Das
Weiche und Betérende aber wurde mehr und mehr tabuisiert.”

84
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Good citizens — always straight — must control, punish, and eventually
eliminate treasonous desires (Essig 1999: 5).

However, one cannot deny the widespread manifestation of homosexuality
even in Russia during the past few decades. Yet, a lifestyle which is lived
out by homosexuals, is, in general, seen as a result of an aggressive glo-
balisation which is mainly interpreted as “the Americanization of sexual
culture” (Binnie 2004: 32) and, consequently, as a development with a
Western origin that tries to overwhelm standards and ideas in the non-
Western world. Europe is associated with a space of queer identities which
follows a way of moral incorrectness. Europe heralds the fall of culture and
civilisation and symbolises the apocalypse. Russia, in striking contrast,
embodies the norm (Riabov 2007, Riabov/ Riabova 2008). Homosexuality
is associated with weakness, femininity, and perversity and is seen as a
rejection of norms and as a prototype of decadence.

Part of the approach used by homophobes to characterize homosexuality as
decadent is to emphasize its fecundity by, on one hand, associating homo-
sexuality with a weakening of the people and, on the other, with a negative
secondary stage of life (Tin 2008: 136).

Moreover, it is argued that homosexuality leads to a lesser understanding of
patriotism, as only a heterosexual person can exude an appropriate patriotic
understanding necessary to protect one’s own country. Europe and the
European man are interpreted as weak and feminine, whereas Russia and
the Russian man are considered strong and masculine. Consequently, poli-
tical and social measures must be taken to keep Russia free of non-hetero-
sexual identities and lifestyles. This situation leads to a rising spread of
politically motivated homophobia (Soboleva/ Bakhmetjev 2015) which is
strongly accompanied by traditionalism, authoritarianism, xenophobia,
sexism, racism, anti-Western rhetoric and a growing clericalism, as shown
in detail by Igor’ Kon (2010: 217). As a consequence, Russia does not see
itself as a part of Europe, interpreting Europe as alien (Evropa kak chuzhoi)
(Riabova/ Riabov 2013).
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There were significant changes in the civil identity of the citizens of the
Russian Federation: they stopped seeing themselves as Europeans and Russia
as a part of Europe [transl.] (Riabova/ Riabov 2013: 31).%

Due to the ongoing debates on gender norms, sexual identity, and the
alleged fall of culture in Europe, the concept of homosexuality is used in
Russia as a referential entity or a referential stigma. Nowadays, countries,
like the Ukraine, are described and interpreted as homosexual in order to
articulate their weakness and their pro-European tendency (cf. also part 4
of this book). Moreover, people, like politicians, are labelled homosexual
although this expression has nothing to do with sexuality and is not used in
a sexual context. Rather, it refers to the notion that the person in question is
open-minded, tolerant, pro-European, and liberal, supporting European ten-
dencies and values, leading to the alleged fact that they have an anti-Putin
stance and therefore are unpatriotic toward Russia.

In summary, it can be said that Russia uses two entities to a great extent
in order to reconstruct and to refind its national identity: homosexuality and
Europe. This is illustrated in the following graphic.

Russia Europe (European Union)
heteronormative space queer space

space of protection space of evil

space of power space of weakness

space of morality space of perversity

space of norm space of decadence
cultural valorisation cultural degradation
— protection of cultural values — loss of cultural values
— protection of norms — loss of norms
— protection of tradition — loss of tradition
— protection of moral values — loss of moral values

Table 2: Characteristics of Russia and the European Union from the Russian perspective

85 Original: “[...] B IMBUIN3aINOHHOM MICHTHYHOCTH rpakaaH Poccuiickoit dene-

paiuu MpOU30ILIN OLyTUMbIC H3MEHEHHSI: OHU TIePECTalId IPU3HABaTh ce0sl eBpO-
neiiiiamu, a Poccuro — vacteto EBpornbl.”
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Russia is still trying to find its place in relation to the wild Asian East and a
decadent, apocalyptic Western Europe. Russia wants to be recognised by
the world as a nation which must be reckoned with and whose character
and identity are uniquely Russian. The current, rather tense foreign political
situation, which was recently strained by the Annexation of Crimea, the
involvement in the Syrian war, or the violation of human rights as to the
suppression of homosexuality and trans-identities, is directly related to the
construction and consolidation of its (new) national identity. In this con-
text, Russia relies on traditional moral ideas and values. Politicians appeal
to traditional and established gender ideas and roles as well as to family
values and point to historically developed traditions and, moreover, to the
continuity of the Russian culture.

Russia marginalises or even excludes alien identities or identities that
are seen and considered as alien. While non-heteronormative identity con-
cepts may generally be categorised as global or cosmopolitan, Russia
(mis)uses them in a spatial and national context. Homosexuality is stig-
matised as un-Russian, unmanly, and unpatriotic and as something which
cannot be tolerated within a strong, dominant, and powerful society the aim
of which is to maintain the Russian nation.



Part 3:

On the Instrumentalisation of Queerness for Implementing
Traditional Ideas of Gender, Sex, and Nation in Russia

The Case of Conchita Wurst

It sounds very funny now,

but I think that I have never received a bigger compliment.
If an entire nation is afraid

that a young gay man in drag with a beard

could influence its public opinion so much

that he could bring about the collapse of its entire society,
then I can only take this as a compliment.

(Conchita Wurst 2014)%°

1 Introductory Remarks

On the night following her victory at the 2014 Eurovision Song Contest,
the Austrian singer Conchita Wurst (aka Tom Neuwirth) gave an interview
on the show Stern TV broadcast by the German TV channel RTL. When
asked about how she felt when confronted with negative comments and
insulting reactions to her person and performance, such as the reaction of
the Russian populist and right-wing nationalist politician and member of

86 Original: “Es hort sich jetzt wahnsinnig komisch an, aber ich denke, ich habe noch
nie ein groferes Kompliment bekommen. Wenn eine ganze Nation davor Angst hat,
dass ein junger schwuler Mann in Damenklamotten mit Bart so meinungsbildend
ist, dass er eine ganze Gesellschaft zum Bersten bringt, dann kann ich das nur als
Kompliment sehen”. — Interview with Conchita Wurst on the German television
show Stern TV from 22 May 2014; online on Youtube at: www.youtube.com/
watch?v=rOh1ViBtMOO [last accessed on 31 October 2015].
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the State Duma Vladimir Zhirinovskii®’, Conchita Wurst replied that she
found it flattering:

If an entire nation is afraid that a young gay man in drag with a beard could
influence its public opinion so much that he could bring about the collapse of
its entire society, then I can only take this as a compliment.

The Russian reaction to Conchita Wurst’s victory at the Eurovision Song
Contest is astounding even three years after her rise to fame. Indeed, her
performance triggered a strong emotional reaction across the political and
social spectrum. To be sure: There were supporters of the singer, people
who showed tolerance to queerness or who seemed to have at least no
problems with non-heteronormative lifestyles. However, such views were
mostly not represented in the media. It was the anti-Conchita movement
which dominated the public debate on Russian television and in the news-
papers. Judging by the media alone, one could get the impression that the
majority of the Russian society was against homosexuals, trans-identities,
and any kind of non-heteronormative “otherness” (e.g. the surveys Golos
Rossiian [The Voice of Russians] from 2014 (URL 79), Liudi govoriat
[People speak] from 2014 (URL 80), the coverage on the television
programme Rossiia 24 from 2014 (URL 81) as well as Althaler 2014,
Scheller-Boltz/ Althaler 2015). The Russian journalist Dmitrii Konstan-
tinovich Kisselev played a prominent role in this debate. He was an active
and affirmative supporter of Putin’s policies and attracted a great deal of
attention internationally due to his homophobic views and propagandistic
news coverage (URL 82). In the news, he along with other journalists
presented the picture that most Russians considered non-heteronormativity
to be completely out of tune with Russian life and Russian culture and that
non-heteronormative people were generally inacceptable in Russian so-
ciety. By doing so, the media coverage reflected the predominant political
course of establishing and maintaining traditional and rigid gender ideas.
How could Conchita Wurst, a young and up to this point rather un-
known artist from Austria, play such a central role in the discourse on
gender in Russia, a country thousands of kilometres away from her native

87 She expressed this feeling in a similar way in an interview with Andrew Neil on

BBC Newsnight from 23 May 2014: “This is a very big honour for me because they
think that I’m that powerful to burst a whole country. So, thank you.”
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region of Styria? It ought to be pointed out that most of this homophobic
propaganda in Russia had already been firmly established well before
Wurst’s victory. Yet, the drag queen’s performance and overwhelming
triumph created an interesting discursive moment in the Russian debate: for
the first time, Russian politics, media, and society had a concrete persona
who could be used and instrumentalised to justify the current political