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Introduction

50 years ago, on 26 September 1972, the ‘Conseil international des associations
de bibliotheques de théologie’ was established in the Netherlands, an associ-
ation of the theological library associations from six European countries. One
year later, on 21 September 1973, the association formally obtained Dutch royal
approval, which was at that time still required. It is to mark and celebrate this
anniversary that this book is being published, containing thoughts, commen-
tary, and reflections on the recent history of a number of theological libraries
and associations. In 1999 the association changed its name to ‘Bibliotheques
européennes de théologie’ (BETH).

Much has changed in these 50 years, not only in the association and among
its members, but also in the context in which the association was and is active.
In 1972, the Cold War still dominated relations in Europe. The Conseil was an
entirely Western European activity; the countries behind the Iron Curtain did
not participate. Now, the members and participants of the BETH conferences
come from almost every country in Europe.

The 50 years of the Conseil/BETH were also 50 years of increasing secular-
isation, with both decreasing involvement in church organisations and will-
ingness to contribute to their costs. Many theological faculties, seminaries and
other church institutions were closed or merged with others, abbeys and mon-
asteries were dissolved. And the cultural legacy of these institutions, including
the libraries, was not always handled very carefully.

In 1972, library automation was still in its infancy; today, it has become indis-
pensable. Library catalogues are also almost all accessible on the World Wide
Web. In many other respects, too, the work of a librarian has become much
more technical. Terms such as digitisation, metadata, data management and
open science, which were previously unknown, have become commonplace
among theological librarians.

In financial terms as well, much has changed. Libraries were and are regu-
larly confronted with cutbacks. On the other hand, prices for academic books
and journals, both paper and digital, have risen sharply.

All these developments had major consequences not only for libraries but
also for library associations. Where libraries were closed down, associations
lost members. But where borders were opened, new members came. Financial
constraints stimulates cooperation and is also a stimulus for the Open Science
movement. New techniques lead to new initiatives; the internet has made
more cooperation possible.
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In the contributions in this volume, various colleagues discuss the develop-
ments in their libraries and associations. As for BETH itself, it can be said that
the developments outlined above have had a positive effect on the association.
Its membership has more than doubled, it has developed from a rather infor-
mal consultative body to an active association whose conferences attract more
visitors every year. The need to cooperate across borders became increasingly
evident.

The first part of this jubilee volume contains scholarly contributions on
the recent history of theological libraries all over Europe. It is not at all the
intention — nor is it realistic — to offer an overall, more or less exhaustive over-
view of the European landscape of theological libraries. Rather, the various
contributions provide a richly varied picture of libraries in a limited number
of European countries with very diverse historical and socio-political back-
grounds. The histories of different types of libraries described here are repre-
sentative of the great diversity of the religious and ecclesiastical landscape in
Europe over the past century. This part of the book also contains contributions
covering libraries in Central and Eastern Europe, showing how much BETH
has expanded and how diverse the history of its members is. We are particu-
larly pleased that our overview also includes a contribution on a library from
Ukraine, which gives an idea of the exceptional journey libraries in countries
from the former Soviet sphere of influence went through. Our Ukrainian col-
leagues are not yet members of BETH, but we have had cordial relations for
some time that hold out hope for the prospect of formal membership. The
current crisis, caused by the Russian invasion of Ukraine, only makes us more
determined to strengthen our cooperation in the future.

The second part of the book pays special attention to the wide context and
new conditions within which theological libraries have had to operate for the
last half a century. Of course, the ongoing computerisation and automation of
library work has become crucial in a digital world that poses challenges but,
more often, offers opportunities to realise the significant function of theolog-
ical libraries in the 21st century. This is visible in a number of new or renewed
tools made available to the user today. Moreover, the fundamental changes in
theology and in church life have prompted European theological librarians to
increase their cooperation and the exchange of experiences and knowledge.
This has led to cross-border networks, in which librarians from all over Europe
are increasingly working together.

Finally, the third section of this book contains short historical overviews
of BETH and its members. The survey shows that our association is chang-
ing with time, but that it has also been expanded by the accession of library
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associations from Central Europe and Scandinavia. Due to this, BETH can look
forward with confidence and enthusiasm to another 50 years working with
theological libraries all over Europe.

I would like to conclude this introduction by thanking everyone who con-
tributed to the creation of this book: the colleagues who wrote a contribution;
the translators of various contributions and abstracts; the staff of Brill pub-
lishers; the editors and in particular the chief editor, without whom this book
would never have come about.

Geert Harmanny
BETH President



Introduction

Il y a 50 ans, le 26 septembre 1972, le Conseil international des associations
de bibliothéques de théologie, une association regroupant les associations de
bibliotheques de théologie de six pays européens, a été fondé aux Pays-Bas.
Une année apres, le 21 septembre 1973, I'association a obtenu officiellement
l'approbation royale néerlandaise, ce qui a 'époque était encore nécessaire.
Ce livre-ci, qui contient des pensées, des commentaires et des réflexions sur
I'histoire récente d’'un certain nombre de bibliothéques et d’associations théo-
logiques, est publié pour marquer et célébrer cet anniversaire. En 1999, l'asso-
ciation a changé son nom en Bibliotheques européennes de théologie (BETH).

Au cours de ces 50 années, beaucoup de choses ont changé, non seulement
au sein de l'association et parmi ses membres mais aussi dans le contexte dans
lequel I'association était et est toujours active. En 1972, la guerre froide domi-
nait encore les relations en Europe. Le Conseil avait ses activités uniquement
en Europe occidentale. Les pays situés derriére le rideau de fer n'y participaient
pas. Aujourd’hui, les membres de BETH et les participants aux conférences sont
originaires de presque tous les pays de I'Europe.

Ces 50 années du Conseil/de BETH ont été également 50 années de sécu-
larisation croissante, avec a la fois une diminution de la participation aux
organisations ecclésiastiques et une diminution de la volonté de contribuer
a leurs cotits. De nombreuses facultés de théologie, des séminaires et d’autres
institutions ecclésiastiques ont été fermés ou sont fusionnés avec d’autres, des
abbayes et des monasteres ont été dissous. On n’a pas toujours traité avec beau-
coup de soin I'héritage culturel de ces institutions, y compris les bibliotheques.

En 1972, l'automatisation des bibliotheques n'en était qu'a ses débuts.
Aujourdhui elle est devenue indispensable. Aussi les catalogues des biblio-
théques sont presque tous accessibles sur le World Wide Web. A bien d’autres
égards le travail du bibliothécaire est devenu également beaucoup plus tech-
nique. Des termes tels que numeérisation, métadonnées, gestion des données
et science ouverte, qui auparavant étaient inconnus, sont devenus courants
parmi les bibliothécaires théologiques.

Sur le plan financier beaucoup de choses ont changé également. Les biblio-
théques ont été et sont régulierement confrontées a des coupes budgétaires.
D’autre part, les prix des livres et des revues universitaires, sur papier ainsi que
digital, ont fortement augmenté.

Tous ces développements ont eu des conséquences énormes non seulement
pour les bibliothéques mais aussi pour les associations de bibliothéques. La
ou les bibliotheques ont été fermées, les associations ont perdu des membres.
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Mais par contre la ou les frontiéres ont été ouvertes, il y a eu de nouveaux
membres. La pénurie financiére stimule la coopération et est également un
stimulant pour le mouvement de la Science Ouverte. Les nouvelles techniques
meénent a de nouvelles initiatives. Grice a l'internet beaucoup plus de coopé-
ration est devenue possible.

Dans les contributions de ce recueil plusieurs collegues discutent des
développements dans leurs bibliothéques et dans leurs associations. En ce
qui concerne BETH elle-méme, on peut dire que les développements décrits
ci-dessus ont eu un effet positif sur I'association. Le nombre de ses membres
a été plus que doublé et I'association s'est transformée d'un organe consultatif
plutdt informel a une association active dont les conférences attirent chaque
année plus de visiteurs. La nécessité de la coopération au-dela des frontiéres
est devenue de plus en plus évidente.

La premiére partie de ce recueil-anniversaire contient des contributions
scientifiques sur l'histoire récente des bibliotheques théologiques dans toute
I'Europe. Lintention n'est point du tout — et en outre cela ne serait pas réa-
liste — de faire un tour d’horizon plus ou moins complet du paysage européen
des bibliotheques théologiques. Les différentes contributions donnent plutdt
une image riche et variée des bibliothéques d'un nombre limité de pays euro-
péens dans les contextes historiques et socio-politiques tres divers. Les his-
toires des différents types de bibliotheques décrites sont représentatives de la
grande diversité du paysage religieux et ecclésiastique en Europe au cours du
siecle dernier. Cette partie dulivre contient également des contributions sur les
bibliotheques d’Europe centrale et orientale, ce qui montre a quel point BETH
s'est étendu et combien I'histoire de ses membres est diverse. Nous sommes
particulierement heureux que notre recueil contienne également une contri-
bution sur une bibliothéque ukrainienne ce qui donne une idée du parcours
exceptionnel qu'ont traversé les bibliothéques des pays de I'ancienne sphére
d'influence soviétique. Nos collégues ukrainiens ne sont pas encore membres
de BETH, mais depuis quelque temps nous entretenons des relations cordiales
avec eux ce qui donne des perspectives prometteuses pour une adhésion for-
melle. La crise actuelle, causée par I'invasion russe en Ukraine, ne fait que nous
rendre encore plus résolus de renforcer notre coopération dans l'avenir.

La deuxieme partie de l'ouvrage préte une attention particuliere au contexte
large et aux nouvelles conditions danslesquellesles bibliothéques théologiques
ont dii travailler pendant le dernier demi-siécle. Evidemment l'informatisation
et 'automatisation continues du travail des bibliothéques sont devenues cru-
ciales dans un monde numérique qui pose des défis mais, encore plus souvent,
offre des opportunités pour réaliser la fonction significative des bibliotheques
théologiques au xx1¢ siécle. Ca se montre par un nombre d’outils nouveaux ou
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renouvelés qui sont a la disposition de l'utilisateur d’aujourd’hui. En plus, les
changements fondamentaux dans la théologie et dans la vie ecclésiastique ont
incité les bibliothécaires théologiques européens a intensifier leur coopération
et 'échange d’expériences et de connaissances. Cela a donné naissance a des
réseaux transfrontaliers, dans lesquels les bibliothécaires de toute I'Europe tra-
vaillent de plus en plus ensemble.

La troisieme partie de ce livre contient de courts apercus historiques de
BETH et de ses membres. L'apercu montre que notre association évolue avec
le temps, mais qu'elle se voit aussi élargie par 'adhésion des associations de
bibliothécaires de I'Europe centrale et de la Scandinavie. Par conséquent BETH
peut envisager avec confiance et enthousiasme encore un autre 50 ans de tra-
vail avec les bibliotheques théologiques de toute 'Europe.

Je voudrais conclure cette introduction en remerciant tous ceux qui ont
contribué a la création de ce livre : les collégues qui ont écrit une contribution,
les traducteurs de diverses contributions et de divers résumés, le personnel
des éditions Brill, la rédaction et en particulier le rédacteur en chef: sans lui ce
livre n’aurait jamais pu étre réalisé.

Geert Harmanny
Président de BETH



Einfithrung

Vor 50 Jahren, am 26. September 1972, wurde in den Niederlanden der ‘Con-
seil international des associations de bibliothéques de théologie’ gegriindet,
ein Verein der theologischen Bibliotheksverbinde in sechs europdischen Lin-
dern. Ein Jahr spiter, am 21. September 1973, erhielt der Verein die (damals
noch erforderliche) formliche konigliche Genehmigung in den Niederlanden.
Anlésslich dieses Jubildums erscheint dieses Buch mit einer Reihe von Bei-
trdgen zur jiingeren Geschichte theologischer Bibliotheken und Vereine. 1999
dnderte der Verein seinen Namen in ‘Bibliothéques européennes de théologie’
(BETH).

In diesen 50 Jahren hat sich viel verdndert, sowohl im Verein und bei sei-
nen Mitgliedern als auch in dem Kontext, in dem der Verein tétig war und ist.
1972 beherrschte noch der Kalte Krieg die Beziehungen in Europa. Der Conseil
war ein rein westeuropéischer Verein, die Ldnder hinter dem Eisernen Vorhang
nahmen nicht teil. Mittlerweile kommen die Mitglieder und Teilnehmer der
BETH-Konferenzen aus fast allen Landern Europas.

Die 50 Jahre des Conseil/BETH waren unter anderem geprégt von zuneh-
mender Sdkularisierung mit abnehmendem Engagement in kirchlichen Orga-
nisationen und abnehmender Bereitschaft, sich an deren Kosten zu beteiligen.
Viele theologische Fakultiten, Seminare und andere kirchliche Einrichtungen
wurden geschlossen oder mit anderen fusioniert, Abteien und Kloster aufge-
16st. Mit dem kulturellen Erbe dieser Institutionen, einschliefdlich der Biblio-
theken, wurde nicht immer sehr sorgfiltig umgegangen.

1972 steckte die Bibliotheksautomatisierung noch in den Kinderschuhen;
heute ist sie unverzichtbar geworden. Au8erdem sind Bibliothekskataloge fast
alle im World Wide Web zuginglich. Auch sonst ist die Arbeit eines Bibliothe-
kars sehr viel technischer geworden. Bisher unbekannte Begriffe wie Digitali-
sierung, Metadaten, Datenmanagement und Open Science sind unter theolo-
gischen Bibliothekaren alltiglich geworden.

Auch in finanzieller Hinsicht hat sich viel verdndert. Einerseits waren und
sind Bibliotheken regelméf3ig mit Kiirzungen konfrontiert. Andererseits sind
die Preise fiir wissenschaftliche Biicher und Zeitschriften — sowohl gedruckt
als auch digital — stark gestiegen.

All diese Entwicklungen hatten nicht nur fiir Bibliotheken, sondern auch
fiir Bibliotheksverbénde weitreichende Folgen. Wo Bibliotheken geschlos-
sen wurden, verloren Vereine Mitglieder. Aber wo Grenzen gedffnet wurden,
kamen neue Mitglieder hinzu. Finanzielle Einschrankungen stimulieren
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Kooperationen, sind auch ein Stimulus fiir die Open-Science-Bewegung.
Neue Techniken fithren zu neuen Initiativen, das Internet ermoglicht mehr
Zusammenarbeit.

In den Beitrégen dieses Bandes berichten verschiedene Kollegen iiber die
Entwicklungen in ihren Bibliotheken und Verbidnden. Fiir BETH selbst ldsst
sich sagen, dass sich die oben skizzierten Entwicklungen positiv auf den Ver-
ein ausgewirkt haben. Seine Mitgliederzahl hat sich mehr als verdoppelt, er
hat sich von einem eher informellen Beratungsgremium zu einem aktiven Ver-
ein entwickelt, dessen Konferenzen jedes Jahr mehr Besucher anziehen. Die
Notwendigkeit einer grenziiberschreitenden Zusammenarbeit wurde immer
deutlicher.

Der erste Teil dieses Jubildumsbandes enthélt wissenschaftliche Beitrége
zur jiingeren Geschichte theologischer Bibliotheken in ganz Europa.

Es ist keineswegs die Absicht — und auch nicht realistisch —, einen mehr
oder weniger umfassenden Uberblick iiber die europiische Landschaft der
theologischen Bibliotheken zu geben. Vielmehr vermitteln die verschiedenen
Beitrige ein facettenreiches Bild von Bibliotheken in einer begrenzten Anzahl
europdischer Lander mit sehr unterschiedlichen historischen und soziopoli-
tischen Hintergriinden. Die hier beschriebenen Geschichten der verschiede-
nen Bibliothekstypen sind représentativ fiir die grofle Vielfalt der religiosen
und kirchlichen Landschaft in Europa im vergangenen Jahrhundert. Dieser
Teil des Buches enthilt auch mehrere Beitrége iiber Bibliotheken in Mittel-
und Osteuropa, die zeigen, wie sehr sich BETH erweitert hat und wie vielfiltig
die Geschichte seiner Mitglieder ist. Wir freuen uns besonders, dass unsere
Ubersicht auch einen Beitrag iiber eine Bibliothek aus der Ukraine enthiilt,
der einen Eindruck von der aulergew6hnlichen Geschichte vermittelt, die
Bibliotheken in Landern des ehemaligen sowjetischen Einflussbereichs durch-
laufen haben. Unsere ukrainischen Kolleginnen und Kollegen sind noch nicht
formell Mitglieder von BETH, aber wir haben schon seit einiger Zeit herzliche
Beziehungen, die eine baldige Mitgliedschaft in Aussicht stellen. Die aktuelle
Krisensituation, die durch den russischen Einmarsch in der Ukraine verur-
sacht wurde, macht uns nur noch entschlossener, unsere Zusammenarbeit in
Zukunft zu verstirken.

Der zweite Teil des Buches legt besonderes Augenmerk auf den allgemeinen
Kontext und die neuen Bedingungen, unter denen theologische Bibliotheken
seit einem halben Jahrhundert arbeiten miissen. Natiirlich ist die fortschrei-
tende Computerisierung und Automatisierung der Bibliotheksarbeit hier von
entscheidender Bedeutung, in einer digitalen Welt, die Herausforderungen
stellt, aber vor allem Chancen bietet, um die bedeutende Funktion der theo-
logischen Bibliotheken im 21. Jahrhundert zu verwirklichen. Dies zeigt sich in
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einer Reihe von neuen oder erneuerten Werkzeugen, die dem Benutzer heute
zur Verfiigung stehen. Aber auch die grundlegenden Verdnderungen in der
Theologie und im kirchlichen Leben haben die européischen theologischen
Bibliothekare dazu veranlasst, ihre Zusammenarbeit und den Austausch von
Erfahrungen und Wissen zu verstirken. Dies hat zu grenziiberschreitenden
Netzwerken gefiihrt, in denen Bibliothekare aus ganz Europa zunehmend
zusammenarbeiten.

Der dritte Teil dieses Buches enthilt schlielich kurze historische Ubersich-
ten iiber BETH und seine Mitglieder. Es zeigt sich, dass sich unser Verband im
Laufe der Zeit verindert, aber auch, dass er durch den Beitritt von Bibliotheks-
verbdanden aus Mitteleuropa und Skandinavien erweitert worden ist. Daher
kann BETH mit Zuversicht und Elan auf weitere 50 Jahre der Zusammenarbeit
der theologischen Bibliotheken in ganz Europa blicken.

Ich mochte diese Einfithrung abschliefen, indem ich mich bei allen
bedanke, die zur Entstehung dieses Buches beigetragen haben: die Kollegen,
die einen Beitrag geschrieben haben; die Ubersetzer verschiedener Beitriige
und Abstracts; die Mitarbeiter des Brill-Verlages; die Herausgeber und insbe-
sondere der Redaktionsleiter, ohne den dieses Buch nie entstanden wire.

Geert Harmanny
BETH Prisident
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Theological and Religious Libraries,
Past and Present






CHAPTER 1

Tolerating Theology Libraries in England:
The Libraries of Anglicans and ‘Others’ since the
English Reformation

Anna James

1 Introduction

This chapter is taking an unusually long view of the second half of the
20th century, starting as it does with the English Reformation of 1539. To pro-
vide some background to the proliferation of denominational libraries in the
UK it will begin by sketching a quick history of the changing religious scene
in England from the 16th century until 1945, and the relationships between the
Church of England, the State, and those who were out of communion with
the Established Church. The second part looks at examples and case studies
of different types of libraries in different denominations: how they flourished
or floundered at different points in history, and how this was affected by or
had an effect on the English religious scene and wider society. I will eventually
tackle the prescribed subject of the Festschrift in the last part of the chapter,
investigating the effect changes in religious adherence in the latter part of the
20th century have had on theology libraries, and suggesting how the history
of religious libraries in England may be repeating itself in new ways in the
present day.

As with all the other chapters in this book, the circumstances under which
it has been written have had a significant effect on the research I have been
able to carry out. Most libraries in the UK have had extremely limited on-site
access for over a year, and no on-site access at all for about half of that time.
As an added impediment, all three of London’s major Church history libraries
(DrWilliams'’s Library, Lambeth Palace Library and Friends’ House Library) are
in the middle of major construction projects, which have temporarily made
their collections inaccessible even to their own staff (who nevertheless went
out of their way to be helpful). These three repositories hold important collec-
tions of pamphlets, annual reports, lectures, magazines and official histories
of denominations and religious institutions, and it is in this suddenly una-
vailable grey literature which information on library history so often resides.
I have had to use the resources I could get at, rather than the resources which

© ANNA JAMES, 2022 | DOI:10.1163/9789004523197_002
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would have been my first choice. As a consequence, some of my references are
a little eccentric, and some basic facts are glossed over simply because under
current conditions I could not access the materials which I knew contained
the answers. I would like to offer my thanks to those who have generously
answered emails with details of their own research, looked up references for
me, lent me volumes from their bookcases at home, and offered various other
forms of assistance. I would also like to acknowledge the Bibliographical Soci-
ety who provided me with a small grant for membership of the London Library
so that I could use their scholarly e-resources and borrow academic books by
post while reading rooms were closed.

Even with the kindness of friends and strangers, the pandemic has resulted
in some glaring gaps in this tale, for which I apologise but take no responsi-
bility. Any errors which have crept in are, of course, mine, and for these I am
willing to bear the full weight of the reader’s criticism.

2 Historical Background

The Church of England is a strange beast. It is a State Church which receives no
state funding; it supplies half-a-dozen bishops to the upper chamber of parlia-
ment and its parish councils control local government in rural areas, but it has
no real political power; its ultimate authority is the reigning English monarch,
who is not required to belong to any religion so long as they are not Roman
Catholic; it is the founding member of and controlling interest in the Anglican
Communion, whose average member is a thirty-something woman living in
sub-Saharan Africa.!

Historians can and do argue endlessly about the precise causes of the Eng-
lish Church’s rebuttal of Papal authority in the mid-16th century, but acknowl-
edge that it happened when King Henry vIir1 (reigned 1509-1547) defied the
Pope because he wanted to annul his marriage and the Pope wouldn't let him.
England had fallen out with Rome before (the country was under an inter-
dict 1208-1213), and in 1539 it could not have been clear either to the govern-
ing authorities or to the people at large that this particular rupture with the
Roman Catholic Church would be permanent. Over the hundred years follow-
ing the English Reformation there was little ideological agreement on whether
the Church of England was a fully Reformed Protestant Church, or a Catholic

1 Justin Welby, “A Conversation with the Archbishop of Canterbury,” YouTube video, 1:03:36,
streamed by “Council on Foreign Relations,” 13 October 2015, https://www.youtube.com/
watch?v=grHEuip7GU8 [accessed 19 May 2021].
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Church temporarily out of communion with Rome. For much of the century
allegiance to the Pope and the presentation of the Mass in Latin were strictly
forbidden on pain of death, but the secular authorities were not ferociously
assiduous in rooting out ordinary Catholics who practised their religion in pri-
vate so long as they conformed in public.

A civil war broke out in 1642. Again, historians can and do argue endlessly
about the causes, but one of the many lines of division was the role of epis-
copacy in the Church of England.? For a time, the English Church adopted a
presbyterian model of governance, but reverted to episcopacy with the res-
toration of the monarchy in 1660.2 The transition back to bishops and kings
was surprisingly smooth, but a significant minority of ministers (around 2,000
men at a time when the Church of England had around 12,000 parishes) dis-
sented from the reversion, and refused to conform to the revived liturgies
of the Church of England.# Rather than creating a string of martyrs, dissent
from the Church of England was (except for a very brief period) permitted
from this time.?> Non-Conformists lived under significant legalised discrimina-
tion, but they did not risk their lives for following their religious consciences.
As with the Church of England’s break with Rome, it was by no means clear at
the time that this tolerance of religious dissent would continue indefinitely,
but Non-Conformists grew in confidence and influence as time went on, and
by the mid-19th century the Church of England was in many ways just one
denomination in the marketplace of religious adherence, albeit one with spe-
cial status.®

3 Libraries and the English Reformation

The Catholic Church and its monasteries were the principal places for exchange
of learning and knowledge in Mediaeval England. Henry viir’s dissolution of
the monasteries in 1539 caused difficulties in the transmission of information,

2 See for example, Anon., Joyfull newes from the Isle of Ely ([London]: printed for W.B., Septemb.
2.1642), ESTC R21893, 2, which describes bishops as “the chiefe authour of these troubles.”

3 J.F. Merritt, “Reinventing Westminster Abbey, 1642—1660: A House of Kings from Revolution
to Restoration,” The Journal of Ecclesiastical History 67, no. 1 (2016): 136.

4 Cecil Humphery-Smith, ed., The Phillimore Atlas and Index of Parish Registers (Chichester:
Phillimore, 1984).

5 Act of Uniformity, 1662, 14 Car 2 ¢ 4.

6 Alan Haig, The Victorian Clergy (London: Croom Helm, 1984), 16.
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and for the perpetuation of libraries.” When the religious houses were closed
down their books were generally dispersed rather than destroyed, and the dis-
persed volumes often stayed within the local area or ended up in the hands
of booksellers in the University towns.® Although many books — particularly
manuscripts — were destroyed around this time, it is thought that often this
was because they were out of date, rather than because they were heretical.
Even before the rupture with Rome, many libraries had already been modern-
ising collections by replacing old-fashioned manuscripts with state-of-the art
printed books, and books created with the old technology of hand writing were
often recycled as waste paper rather than being semi-ritually burned.® Many of
the most valuable books and manuscripts from religious houses often went to
the libraries of the king or his friends, a process which had started earlier in the
1530s when courtiers had been sent out to gather evidence to support annul-
ment of the King’s marriage.!® A more deliberately ideological refinement
of libraries took place during the reign of the actively Reformed Edward vi
(reigned 1547-1553), but even this does not seem to have led to a popular orgy
of book burning.!! Although a few English monastic books were to end up in
Germany, this predominantly local redistribution is in distinct contrast to the
results of the 18th and 19th century declericalising revolutions on the conti-
nent, where a very large number of the books removed from monastic libraries
ended up in the bookshops of London.!2

English libraries housed in secular (in this instance meaning non-monastic)
cathedrals, and in the newly Anglicanised college libraries of Oxford and
Cambridge continued to some extent undisturbed by the Reformation. It was
not made illegal to own Catholic books, and — even more so than in monastic

7 King Edward vi Grammar School, “History,” https://www.kevigs.org/history/4574474455
[accessed 10 April 2021].

8 Richard Ovenden, Burning the Books: A History of Knowledge Under Attack (London:
Murray, 2020), 55.

9 James P. Carley, “The Dispersal of the Monastic Libraries and the Salvaging of the Spoils,”
in The Cambridge History of Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Elisabeth
Leedham-Green and Teresa Webber (Cambridge: Cambridge University Press, 2006),
268; David N. Bell, “The Libraries of Religious Houses in the Late Middle Ages,” in The
Cambridge History of Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Leedham-Green
and Webber, 138.

10  James P. Carley, The Books of King Henry VIII and His Wives (London: British Library,
2004), 92—96.

11 Carley, Books of King Henry VIII and His Wives, 144.

12 Carley, “The Dispersal of the Monastic Libraries,” 1:280; Joan Williams, “European
Religious Houses as the Provenance of Early Printed Books in Ushaw College Library”
(conference paper, Residential Research Library Conference: Libraries, Learning and
Religious Identities, Durham, 10-13 September 2019).
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establishments — books were sold, censored, or given away, but seldom delib-
erately destroyed.!® The library of Durham Priory presents an interesting case
study of the fate of monastic libraries, although in some ways its remoteness
from London makes it atypical.!* The Priory was founded in 1083, but its library
can be traced back to a 7th century monastery at Lindisfarne.l The area around
Durham provided a significant centre of learning during the ‘dark ages’ of the
6th-8th centuries when much of Western Europe’s intellectual infrastruc-
ture crumbled in the face of war, plague and famine. During that period the
north-east of England provided Cuthbert of Lindisfarne (634—687), hyperbol-
ically described as “the only teacher of the first rank the West knew between
Gregory the Great and the eleventh century,” Carolingian courtier and reviver
of classical Latin Alcuin of York (735-804), and the great Anglo-Saxon histo-
rian the Venerable Bede (672—735).16 Britain had been the furthest, most exotic
and least developed part of the Roman Empire, but eventually became the pre-
server and saviour of much of the learning of Rome, which it re-exported to the
continent via the court of Charlemagne.

Far from disappearing at the Reformation, Durham Priory’s library was
transferred almost completely to the newly secularised cathedral, where it
continued to expand throughout the 1530s and 1540s.1” Durham’s statutes of
1551 included detailed provision for the library, which is considered to be an
indication that the library was intended as a resource not just for the cathedral,
but for all clergy in the surrounding area.!® Of course, some books were dis-
persed or destroyed in the 16th century, but not all deaccessioning is sinister,
and weeding books is not a recent innovation.'® Few volumes seem to have
travelled far from the old priory: of the 660 manuscripts and books identified

13 CB.L. Barr and David Selwyn, “Major Ecclesiastical Libraries: from Reformation to Civil
War” in The Cambridge History of Libraries in Britain and Ireland, Vol. 1: To 1640, ed.
Leedham-Green and Webber, 369.

14 David Pearson, “John Cosin and Durham Cathedral Library” (conference paper,
Residential Research Library Inaugural Conference: Libraries, Learning and Religious
Identities, Durham, 1013 September 2019).

15  FM. Stenton, Anglo-Saxon England: The Oxford History of England, 3rd ed. (Oxford:
Oxford University Press, 1987), 118; Durham Priory Mediawiki, “About,” https://www
.durhampriory.ac.uk/mediawiki/Durham_Priory:About [accessed 7 April 2021].

16 David Knowles, The Monastic Order in England: A History of its Development from the Times
of St Dunstan to the Fourth Lateran Council 940-1216, 2nd ed. (Cambridge: Cambridge
University Press, 1963), 24.

17  Elizabeth Biggs, “Durham Cathedral and Cuthbert Tunstall: a Cathedral and its Bishop
During the Reformation, 1530-1559," The Journal of Ecclesiastical History 71, no. 1
(2020): 71.

18 Biggs, “Durham Cathedral and Cuthbert Tunstall,” 72.

19  Williams, “European Religious Houses.”
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from the pre-Reformation collections (it is unclear how many books the Priory
library held in 1539), most are still housed in libraries in Durham.2°

The greater emphasis on vernacular books in the revived ecclesiastical
libraries is at least partly a reflection in a coincident growth of the local printing
trade: English printers did not produce books in Latin, and never really had.?!
The increasing use of English in place of Latin was to have as strong an effect
on ecclesiastical libraries as any direct result of changes in religious allegiance.
Roman Catholics did not cease to exist in England of course, and needed books
in Latin as well as English, but such works were generally printed on the conti-
nent, and smuggling literature from abroad was a risky enterprise. The greatest
post-Reformation English Catholic libraries were built up across the Channel
in colleges for English refugees in Italy, France, Belgium, Spain and Portugal.

4 Anglican Libraries

Despite a certain continuity between the libraries of pre- and post-Reformation
England, a need for additional theologically flavoured publicly available col-
lections to take the place of the suppressed Roman Catholic institutions can be
seen in a flurry of library-founding which took place in the early 17th century.
In Oxford, the University library was re-founded in 1602 by Sir Thomas Bod-
ley specifically for the use of the ‘public’ [i.e. middle or lower class] students,
most of whom were preparing to be ordained.? In 1610 in London, Archbishop
Richard Bancroft set up Lambeth Palace Library for the “use of the Archbish-
ops successively for ever,” which contained a large number of works which
had previously belonged to monastic libraries including, somewhat ironically,
many which arrived via the library of Henry vi11.28 Two decades later, Sion

20  Durham Priory Library Recreated, “About the Project,” https://www.durhampriory.ac.uk/
about-the-project/ [accessed 17 February 2021].

21 Sheila Hingley, “Ecclesiastical Libraries: Libraries for the Higher Clergy,” in The Cambridge
History of Libraries in Britain and Ireland. Vol. 2: 1640-1850, ed. Giles Mandelbrote and
Keith A. Manley (Cambridge: Cambridge University Press, 2006), 122; Andrew Pettegree
and Matthew Hall, “The Reformation and the Book: a Reconsideration,” The Historical
Journal 47, no. 4 (2004): 797.

22 Bodleian Libraries, “History of the Bodleian,” https://visit.bodleian.ox.ac.uk/plan-your
-visit/history-bodleian [accessed 7 April 2021]; Haig, Victorian Clergy, 30.

23 Lambeth Palace Library, cM.X11/29, Probate copy of the will of Archbishop Richard
Bancroft, 20 Oct. 1610. Probate by the Dean and Chapter of Canterbury, sede vacante,
12 Nov. 1610. https://images.]lambethpalacelibrary.org.uk/luna/servlet/s/2i8wmu [accessed
14 April 2021]; Richard Palmer and Michelle P. Brown, eds., Lambeth Palace Library:
Treasures from the Collection of the Archbishops of Canterbury (London: Scala, 2010), 12.
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College — which despite its name was not a seat of higher education, but more
of a vicars’ social club — established a library for the use of clergy in the City
of London.?* This library was to become extremely famous, and even acted
as a quasi-national library until the foundation of the British Museum in the
mid-18th century. Most of the books in each of these Anglican libraries related
directly to ‘Divinity’, but the collections also contained books on history, sci-
ence, agriculture, medicine, foreign languages and any other subject which
had gained the interest of the original founder or collector: as everything was
subject to and created by God, any topic could be deemed relevant to the
‘Queen of Sciences), as theology was sometimes grandly known.2>

All three of these major new ecclesiastical libraries underwent different
fates during the Civil War (1642-1651) and the Commonwealth (1653-1660)
which followed quickly on the heels of their openings. The two universities
picked different sides in the war: while Cambridge was firmly associated with
the Parliamentarians, Oxford was a Royalist stronghold, although the Bodle-
ian Library managed to stave off disaster thanks to the intervention of a for-
mer student on the Parliamentarian side.26 The clergy guild of Sion College
became a hotbed of Puritanism, and as a consequence its library collection
grew in esteem during the Commonwealth and was relatively — although not
completely — safe from the military looting and vandalism which is a feature of
all civil wars.2? Of the trio, it was the archepiscopal library at Lambeth which
underwent the greatest turmoil. Lambeth was nearly subsumed by Sion Col-
lege, but a note in Archbishop Bancroft’s will meant that the books were dis-
patched wholesale to Cambridge, from where they were returned to London
in 1664.28 Many cathedral collections suffered significant disruption during the
Civil War; perhaps more so than during the Reformation. However, the library
in Durham escaped relatively unscathed, partly by ignoring orders to dismantle
itself, and partly by opportunistically reinventing itself as the library of ‘Crom-
well College’ for a short period of time.?9 In general, ecclesiastical libraries

24  Sion College, “History,” https://www.sioncollege.org/history [accessed 30 May 2021].

25 WM. Jacob, “Libraries for the Parish: Individual Donors and Charitable Societies,” in The
Cambridge History of Libraries in Britain and Ireland. Vol. 2: 1640-1850, ed. Mandelbrote
and Manley, 69.

26 Ian]. Gentles, “Fairfax, Thomas, Third Lord Fairfax of Cameron (1612—1671), Parliamentarian
Army Officer,” in Oxford Dictionary of National Biography, 23 Sep. 2004; https://fwww
-oxforddnb-com.lonlib.idm.oclc.org/view/10.1093/ref:0dnb/9780198614128.001.0001/
0dnb-9780198614128-e-9092 [accessed 3 May 2021].

27  Anna James, “Sion College Library: Vade et fac similiter? 3, https://www.academia
.edu/23246018/Sion_College_Library_Vade_et_fac_similiter [accessed 11 May 2021].

28 Palmer and Brown, eds., Lambeth Palace Library, 16.

29  Hingley, “Ecclesiastical Libraries,” 123.
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further from London and from the battle sites of the Midlands fared better
than those in locations more easily accessed by Parliamentarian and Royal-
ist troops. However, at the end of the Interregnum it was revealed that some
cathedral collections had been at least partially hidden or reinvented rather
than destroyed: notably, Gloucester Cathedral’s collection had remained intact
and in situ, but been temporarily redesignated as a ‘Publique Library’. Despite
their misfortunes, most cathedral libraries were fairly swiftly revived in the late
17th century with benefactions from sympathetic book collectors.30

Parish libraries had first been a legal requirement for each church in Eng-
land in the late 14th century, when it was ordered that every parish must own
a set list of eight liturgical books which were replaced by a smaller number of
compulsory vernacular works including the Bible and the Book of Common
Prayer in the mid-16th century.3!

When legislation which had restricted printing to London, Oxford, Cam-
bridge and York expired in 1695, the provincial publishing trade exploded. A
flood of relatively cheap books became available to the reasonably literate
middle and even working classes, and parish libraries could afford to expand
their scope beyond prescribed texts.32 The size and purpose of parochial col-
lections varied greatly, from a handful of volumes chained to a desk for use
only by the incumbent, to public behemoths such as John Cosin’s library of
5,000 books in Durham or Thomas Tenison’s 7,000 volume library in London.33
However, it was Thomas Bray who effected the most startling revolution in the
public provision of theological books by founding the Society for the Promo-
tion of Christian Knowledge (spck) to send small but useful libraries across
England, Wales, and the American colonies.?* He also urged wealthy laity to
set up lending libraries in market towns for the use of clergy and gentlemen,
even going so far as to write a catalogue of the 55 books of theology, history and
geography which he thought it should contain, and could be supplied for the
modestly substantial sum of £30 (around €3,500 in 2020).35

30  Hingley, “Ecclesiastical Libraries,” 124.

31 Arnold Hunt, “Clerical and Parish Libraries,” in The Cambridge History of Libraries in
Britain and Ireland. Vol. 1: To 1640, ed. Leedham-Green and Webber, 410 and 413.

32 Jacob, “Libraries for the Parish,” 66.

33 Jacob, “Libraries for the Parish,” 65; Thomas Kelly, Books for the People: An Illustrated
History of the British Public Library (London: Deutsch, 1977), 35; J1sC Archives Hub, Bishop
Cosin’s Library, https://archiveshub.jisc.ac.uk/search/archives/955dba6c-eefa-3750-8735
-450df6g15ae2 [accessed 26 May 2021].

34  SPCK, “History,” https://spckpublishing.co.uk/spck-history [accessed 30 May 2021].

35  Thomas Bray, An Essay Towards Promoting all Necessary and Useful Knowledge, both Divine
and Human in all Parts of His Majesty’s Dominions, both at Home and Abroad (London:
Printed by E. Holt for Robert Clavel, 1697), 17-22; The National Archives, “Currency
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5 Tolerating the ‘Others’: Libraries of Religious Dissenters
and Recusants

So far, we have dealt chiefly with the Established Church through its changing
theologies and structures. But after the Civil War and Restoration the relatively
small number of Roman Catholic Recusants were joined outside the Church of
England by a large number of Protestant Dissenters. The Great Ejection of 1661
not only left expelled clergymen and their families homeless and unemployed,
it also disbarred them — and their children and congregations — from access to
many of their previous stores of scholarship. The Universities of Oxford and
Cambridge both required students to subscribe to official Anglican doctrine
and to the religious authority of the reigning monarch, and those whose con-
sciences did not allow them to do so could not study or work there.?¢ Even
schools for the middle and upper classes were officially Anglican foundations:
schoolmasters were licensed by the Church of England.3” The sons of Dissent-
ers were either not accepted for admission, or did not wish to risk being indoc-
trinated with High Church principles.

Dissenters quite quickly set up their own academies of secondary and
higher education. At first these institutions were rather small and secretive,
as active persecution of Non-Conformists could have erupted at any time.38
Access to books was initially a significant problem at these new seats of learn-
ing: while persecution (rather than merely legal discrimination) remained a
threat, and harassment from the authorities a present reality, it was important
for the institutions to remain in a portable form, which prevented the amass-
ing of large collections of books.3° The extreme poverty of educated Dissenting
clergy combined with a belief that Puritans would soon return to ascendancy
in the Church of England and its Universities were added disincentives to the

Converter,” https://[www.nationalarchives.gov.uk/currency-converter/ [accessed 1 May
2021].

36 Dissenting Academies Project, “Dissenting Academies,” https://www.qmul.ac.uk/sed/reli
gionandliterature/dissenting-academies/historical-information/academies/ [accessed
21 April 2021].

37 Clergy of the Church of England Database, “About,” https://theclergydatabase.org.uk/
about/ [accessed 21 April 2021].

38  David L. Ferch, “Good Books Are a Very Great Mercy to the World: Persecution, Private
Libraries, and the Printed Word in the Early Development of the Dissenting Academies,
1663-1730,” The Journal of Library History 21, no. 2 (1986): 351.

39  Dissenting Academies Project, “Dissenting Academies”; Ferch, “Good Books Are a Very
Great Mercy to the World’” 354.
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formation of libraries in early Dissenting Academies.*® Non-Conformists grew
in confidence as the new order grew in stability, but it was not until Philip
Doddridge opened his Northampton Academy in 1730 that a single one of
the new academies owned a library which was even moderately capable of
properly supporting higher education.#! Nevertheless, the standard of educa-
tion offered soon rivalled or even surpassed that of Oxford and Cambridge,
not least because Non-Conformists maintained an intellectual contact with
Reformed European theologians which the Church of England’s Universities
almost entirely lacked. Modern foreign languages were routinely taught and
read at Dissenting Academies, while the Universities stuck resolutely to the
Classics.#? Cut off linguistically from Reformed scholars, and ideologically
from Catholic scholars, Oxford and Cambridge became self-perpetuating intel-
lectual backwaters in the 18th century, while the excluded Dissenters kept up
to date with developing currents in continental theology.

In spite of the ‘Five-mile-Act’ which banned Non-Conformist ministers
from coming within five miles of incorporated towns, in 1730 a major Non
-Conformist library was able to open within the City of London, making the
7,600 books owned by leading Dissenter Dr Daniel Williams available to the
public.#® Dr Williams’s Library “acted as the headquarters of London Dissent”
until the loosening of religious restrictions in the 19th century.#* It now con-
tains some 300,000 titles, and continues to be the centre of historic study
for congregations with roots in the Independent, Presbyterian and Baptist
traditions.*> Dissenters continued to be forbidden from taking part in political
life in the 18th century, but business and trade remained open to them as a
sphere of activity. While most Protestant Dissenters remained in the poorer

40  Geoffrey F. Nuttall, New College, London and its Library: Two Lectures (London: Dr
Williams'’s Library, 1977), 58.

41 Ferch, “Good Books Are a Very Great Mercy to the World)” 351.

42 Irene Parker, Dissenting Academies in England: Their Rise, Progress and their Place
among the Educational Systems of the Country (Cambridge: Cambridge University Press,
1914), 133.

43  Dr Williams’s Library, “History of the Library,” https://dwl.ac.uk/view.php?page=93
[accessed 24 February 2021]; Corporation Act, 1665, 17 Charles 11 c. 2; Toleration Act, 1688,
1 Will & Mary c18.

44  David L. Wykes, “Williams, Daniel (c. 1643-1716), Presbyterian Minister and Benefactor,”
in Oxford Dictionary of National Biography (Oxford: Oxford University Press, 2009),
https://www-oxforddnb-com.ezproxyz.londonlibrary.co.uk/view/10.1093/ref:odnb/
9780198614128.001.0001/0dnb-9780198614128-€-29491 [accessed 24 February 2021].

45  Ji1sCc Archives Hub, “Contributors: Dr Williams’s Library,” https://web.archive.org/
web /2019127081444 /https://archiveshub.jisc.ac.uk/contributors/drwilliamslibrary.html,
[accessed 27 November 2021].
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section of society, a small number — particularly from among the Quakers — did
very well indeed, and were suitably poised to become extremely prominent fig-
ures in England’s late 18th century Industrial Revolution.*¢ Non-Conformists
were often perceived — or at least caricatured — as culturally and intellectually
barren, and so as their danger decreased and their wealth increased they were
keen to show that they were the intellectual and cultural equals of their Angli-
can neighbours.#” By the 19th century Dissenters were beginning to develop
institutional libraries as showpieces as well as for use. When a Baptist college
was founded at Stepney in East London in 1810 its library initially had to rely on
donations of relevant books from well-wishers, but by the end of the century
the College had been able to move to fashionable Regent’s Park, and to build
up a substantial specialist collection focusing on the history of the Baptist
movement.*8 Now numbering some 70,000 titles and based in once-Anglican
Oxford, this has become one of the foremost Baptist historical collections in
the world.

The rise of the Methodist movement during the 18th century struck a fur-
ther blow to Anglican hegemony. Methodism began as a reforming strand
firmly within the Church of England, but became a separate denomination
in 1795. Methodists only began formal denominationally focused training for
its clergy in 1834, almost a century after it had first been suggested.*® After a
few years in North-East London, in 1843 the Wesleyan Theological Institution:
Southern Branch moved to Richmond, which was then a commuter town to
the South West of London. It was a very substantial institution, and its library
was designed not only to support education, but also to act as a public state-
ment of erudition. The library was to a great extent the intellectual offspring
of the president of the Wesleyan conference Thomas Jackson (1783-1873).5°
Born in very humble circumstances, Jackson was an auto-didact who regretted

46 J.H.Y. Briggs, The English Baptists of the 19th Century (Didcot: Baptist Historical Society,
1994), 267; Quakers, “Quakers in the World: Business,” https://www.quakersintheworld
.org/quakers-in-action/39/Business [accessed 21 April 2021].

47  Doreen M. Rosman, Evangelicals and Culture, 2nd ed. (Eugene, OR: Wipf and Stock,
2011), L.

48  Anthony J. Clarke and Paul S. Fiddes, eds., Dissenting Spirit: A History of Regent’s Park
College, 1752—2017 (Oxford: Centre for Baptist History and Heritage Studies, 2017), 43
and 87.

49  Dissenting Academies Online, Database and Encyclopedia 1660-1860, “Wesleyan
Theological Institution: Hoxton (1834-1842) and Abney House (1839-1843): Academy
Details,” https://dissacad.english.qmul.ac.uk/sample1.php?parameter=academyretrieve
&alpha=219 [accessed 5 May 2021].

50  Isabel Rivers, “Thomas Jackson (1783-1873), Book Collector, Editor, and Tutor,” Wesley and
Methodist Studies 6 (2014): 64.
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that after leaving school at the age of 11, he had had no money to buy books,
and no-one to direct his reading. He wanted ministers who came after him to
have better opportunities, and he also wanted the library in Richmond Col-
lege to be open to and suitable for use by the local public, and chose the titles
accordingly.5! After Jackson’s personal library of 7,510 books was added in 1859,
the library was described as “the completest collection of Protestant Theologi-
cal Literature in the Connexion.”>?

The larger Non-Conformist denominations began to set up central admin-
istrative headquarters and libraries in London in the 1gth century. The Con-
gregationalists opened a library in 1831 which, by the 1860s, housed 8,000 vol-
umes. It was largely the project of Joshua Wilson (1795-1874) who wanted to
provide “a respectable building ... erected in the metropolis, in a convenient
and central situation” containing a “select library” on Congregational history,
and to act as a headquarters for the Congregational churches in England, and
as a rival to Dr Williams’s library, which Wilson felt was becoming dangerously
Unitarian.53 Wilson’s plan to raise £12,000 (ca. €1 million today) was thought to
be too extravagant from the outset, and this view proved accurate: the library
and headquarters had no endowment for ongoing support, and were therefore
always short of funds.>* The collection was in inaccessible storage for almost a
third of its independent life, and was constantly on the verge of closure from
1914 onwards, although it managed to limp on until 1970s.55

Several Catholic libraries which had been set up on the continent to sup-
port the education of English Catholic priests, gentry, and aristocracy made a
return to the British Isles at the beginning of the 19th century as declericalising
revolutions swept Europe, and Britain began to overturn the harshest of its
anti-Catholic restrictions.>¢ The college and school which had been founded in
1568 at Douai had to leave when Britain and France declared war in 1793, and

51 Isabel Rivers, “The Formation, Arrangement, and Dispersal of a Major Nineteenth-
Century Wesleyan Methodist Book Collection: A Catalogue of Books and Manuscripts,
Presented to the Wesleyan Theological Institution, in the Year MDCCCLIX, by James
Heald, Esq. [London, 1859]” (conference paper, Residential Research Library Inaugural
Conference: Libraries, Learning and Religious Identities, Durham, 10-13 September 2019).

52 Wesleyan Theological Institute Report for 1860 (London: Printed for the Institution by
George Palmer, 1860), viii. This source is perhaps not without bias!

53  Congregational Magazine, Feb. 1830, “Remarks, Facts and Suggestions, in Reply to Unus
Fratrum” 86-87; John Creasey, The Congregational Library: The Congregational Lecture
1992 (London: Congregational Memorial Hall Trust, 1992), 3.

54 Congregational Magazine, June 1831, 369—70.

55  DrWilliams’s Library, Congregational Library: A short history of the Congregational Library
[accessed 11 May 2021]; Creasey, The Congregational Library, 13—18.

56  Papists Act 1778, 18 George 111 c. 60; Roman Catholic Relief Act 1791, 31 George I11. c. 32.
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the French authorities began to arrest British Catholics as enemy aliens.>” The
Douai community re-established itself near Durham, settling at Ushaw Col-
lege in 1808. Unable to salvage any of their historic library from France, Ushaw
librarian Thomas Wilkinson (1763-1857) gathered a magnificent collection of
modern and historic printed and manuscript works in an obsessive attempt to
create a facsimile of the Douai library in north-east England. With appropriate
circularity, some volumes acquired by Wilkinson have since been proved to
have belonged to the mediaeval priory in Durham.>® Another Jesuit College
had been founded in St Omer in 1598, moving first to Bruges, and then to the
Jesuit College at Liege in the Austrian Netherlands after the Society of Jesus
was suppressed in France in 1762. The Napoleonic Wars forced the College to
flee again, this time moving to England in 1795. Unlike the Douai community,
the St Omer/Liege foundations were able to bring some of their collections
back across the Channel, and a few items were transferred to libraries in their
successor institutions of Stonyhurst and Heythrop.5°

6 The Secularisation of Learning and Libraries

By 1830 most official political hurdles had been dismantled for non-Anglican
Christians, and by the 1850s even Oxford and Cambridge had begun to allow
limited entry to non-Anglicans. England had opened its first non-confessional
University in London in 1826, which admitted the Protestant Dissenters, Jews
and Roman Catholics who were excluded from the old Universities. Often cred-
ited to utilitarian philosopher Jeremy Bentham, the idea for a non-sectarian
University based in the capital city had first been suggested by Stepney College
tutor F.A. Cox, who was ultimately appointed as University College London’s
first librarian.6® Meanwhile, the Congregational and Independent colleges on
the then outskirts of London (Homerton, Coward and Highbury) joined to form
New College, London in 1850. A further merger with the non-denominational

57  Ushaw College, “The English College at Douai,” https://www.ushaw.org/the-english
-college-at-douai [accessed 29 May 2021].

58  Jonathan Bush, “Recreating Douai: Rev Thomas Wilkinson and Ushaw College Library”
(conference paper, Residential Research Library Inaugural Conference: Libraries,
Learning and Religious Identities, Durham, 10-13 September 2019).

59  Jesuits in Britain, “College ‘not surprised’ at Shakespeare find,” 27 November 2014, https://
webcache.googleusercontent.com/search?q=cache:nlozQ_HHYBgJ:https://www.jesuit
.org.uk/college-not-surprised-shakespeare-find+&cd=1&hl=en&ct=clnk&gl=uk
[accessed 30 May 2021].

60  Briggs, English Baptists of the 19th Century, 358.
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Evangelical Hackney College took place in 1900, at which point it became the
official theology department of the University of London.®! Its complicated
history gave New College a rich historical library comprised of the collections
of 12 of the early Dissenting institutions including Doddridge’s Northampton
Academy.52

By the end of the century half a dozen new non-denominational ‘Redbrick’
Universities had opened in England’s major manufacturing cities,and had made
higher education more accessible to the disproportionately Non-Conformist
commercial middle classes. Together with the looming threat of ‘secularisation’
(in this instance meaning ‘de-Anglicanisation’) of the Universities of Oxford
and Cambridge, this led to a rival spate of counter-foundations to secure the
future of Anglican teaching and learning.6 The century saw the opening of the
first Theological Colleges to provide vocational training for Church of England
ordinands beyond (or instead of) that provided at Oxford and Cambridge.54
Previously, it had been the custom for young men to take a degree (in any
subject), then spend a year ‘reading with’ and receiving informal on-the-job
training from an established clergyman before being examined by or on behalf
of an ordaining bishop. Influential lists of books to be read by ordinands had
been drawn up in the early 18th century, notably by William Wotton (d. 1726)
and Bishop Lloyd (d. 1717), and the syllabus for episcopal examinations strayed
very little from these lists until the end of the 19th century.5> Ordinands were
generally tested on a fairly unvarying group of set texts frequently comprised
of Paley’s Evidences, Butler's Analogy, Burnet’s Reformation, Pearson On the
Creed, Hooker’s Ecclesiastical Polity (book 5 only) and Wheatley On the Prayer-
book, plus a book of the New Testament in Greek.56 When the first Anglican

61 University College London, “UCL Bloomsbury Project: Coward College,” https://www.ucl
.ac.uk/bloomsbury-project/institutions/coward_college.htm [accessed 11 May 2021].

62  Dissenting Academies Online, “New College, London (1850-1977),” https://dissacad.eng-
lish.qmul.ac.uk/sample1.php?parameter=academyretrieve&alpha=209 [accessed 1 May
2021].

63  David Dowland, Nineteenth-Century Anglican Theological Training: The Redbrick Challenge
(Oxford: Clarendon Press, 1997), 158.

64  Dowland, Nineteenth-Century Anglican Theological Training, 7.

65  F.W.B.Bullock, A History of Training for the Ministry of the Church of England (St Leonards:
Budd & Gillatt, 1955-1976), 2: 14.

66  William Paley, Natural Theology; or, Evidences of the Existence and Attributes of the Deity
(London: Faulder, 1802); Joseph Butler, The Analogy of Religion, Natural and Revealed
(London: James, John & Paul Knapton, 1736); John Pearson, An Exposition of the Creed
(London: Roger Daniel for John Williams, 1659); R. Hooker, Of the Lawes of Ecclesiasticall
Politie: the Fift [sic] book (London: John Windet, 1597); Charles Wheatly, The Church of
England Man’s Companion; or a Rational Illustration of the Harmony, Excellency, and
Usefulness of the Book of Common Prayer, &c. (Oxford: J. Knapton & H. Clements, 1710).
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theological college aimed at post-graduate students opened in Chichester in
1839, much of its teaching during the first couple of terms was simply ‘read-
ing out’ examination texts including Eusebius, Burton’s Popular Ecclesiastical
History, Herbert’s Country Parson, and sermons from staid Anglican divines.5”
Inevitably, such works are the backbone of nearly all Church of England theo-
logical college libraries founded in the first half of the 19th century, often pad-
ded out by personal libraries left to colleges in the wills of their supporters. The
thinness of the these libraries is in stark contrast to the best of the Dissenting
Academies’ collections, which supported teaching across many disciplines
from classical and modern languages, to natural history and mathematics.8
By 1900, 60% of the population had relatively easy access to a public library,
which some of the establishment saw not as a source for self-improvement,
but as terrifying “nurseries of socialism.”6® Anglican angst on the matter led
some individuals to set up independent libraries as a counterpoint to this
growing number of secular reading rooms. A ‘House of Sacred Learning’ was
founded in Oxford in 1882 in memory of the Tractarian E.B. Pusey to house his
extensive and idiosyncratic theology library which was explicitly not part of
the University.”® Likewise, Pusey’s friend the former Prime Minister William
Gladstone left his collection of 20,000 mostly theological books to form an
independent Anglican library and study centre in Hawarden on the Welsh
border which opened in 1902.7! This fear of a growing distance between the
Church of England and the British state was not misplaced. Of the seven Prime
Ministers between 1905-1940, only Stanley Baldwin was ‘properly’ Church of
England. The (Anglican) Church of Ireland was disestablished — by Gladstone,
who also supported the Public Libraries Act — in 1871, and the Church in Wales

67  Chichester Theological College, Ep.IX.11 Journal (or Log-Book) compiled by Charles
Marriott and others, 18391873, entries for 1839 (unfoliated), West Sussex Record Office;
Edward Burton, Lectures upon the Ecclesiastical History of the First Three Centuries
(Oxford: Privately Printed, 1831-1833); George Herbert, A Priest to the Temple, or, The
Country Parson his Character, and Rule of Holy Life (London: T. Garthwait, 1652); Philip
Skelton, Discourses, controversial and practical, on various subjects (London: Millar, 1754);
George Bull, Some important points of primitive Christianity maintained and defended...
(London: W.B. for Richard Smith, 1713); George Horne, The Works of George Horne, ed.
William Jones (London: Rivington, 1818).

68  Briggs, English Baptists of the 19th Century, 80.

69  Kelly, Books for the People, 92 and 81.

70  PuseyHouse, “What is Pusey House,” http:/ /www.puseyhouse.org.uk/what-is-pusey-house
.html [accessed 27 April 2021].

71 Gladstone’s Library, “About the Library,” https://www.gladstoneslibrary.org/contact/about
-the-library [accessed 27 April 2021]. The library was founded under the name of St
Deiniol’s, and changed to the easier to pronounce name of its founder in 2o10.
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in 1920.72 To many, the disestablishment of the Church of England seemed the
next logical step.

7 The Decline of Denominations

Although the British Empire was physically largest between 1919-1922, Brit-
ain’s remarkable international dominance began to fade at the end of the First
World War, and crumbled completely after the Second World War.”® The coun-
try’s religious institutions followed the fate of the wider nation, and church
attendance in England declined from the 1930s.7* However, the spirit of inter-
national co-operation which swept Europe after 1945 also made itself felt in
English Churches, and under the influence of the World Council of Churches
and the British Council of Churches many denominations within the United
Kingdom began to investigate formal reunification.”> The Wesleyan, Primitive,
and United Methodists had joined together as the Methodist Church as early
as 1932; in 1972 the Presbyterian Church of England and the Congregational
Church in England and Wales merged to form the United Reformed Church;
attempts were made to unite the Church of England with the Methodist
Church in the 1970s (and less realistically, with the Roman Catholic Church).”®
In 1964 the British Council of Churches even set a date of Easter Day 1980 for
the merger of all 16 of its member Churches.”” Unfortunately the noble quest
for visible unity ended in a greater focus on unity of administration than unity

72 Public Libraries Act, 1850, 13 & 14 Vict. c. 65.

73 Walter Carruthers Sellar, Robert Julian Yeatman, and John Reynolds, 1066 and All That:
A Memorable History of England, Comprising All the Parts You Can Remember including
One Hundred and Three Good Things, Five Bad Kings and Two Genuine Dates (London:
Methuen & Co., 1931), ch. 62.

74  Christian Research, “UK Church Overview: Date Added: 13/07/18,” https://www.christian
-research.org/reports/archives-and-statistics/uk-church-overview/ [accessed 27 April
2021].

75  British Council of Churches operated from 1942-1990, since when it has been known as
Churches Together in Britain and Ireland.

76  Peter Richards, “Primitive Methodism and the Road to Methodist Union (1932) in
Wallasey, Cheshire,” Proceedings of the Wesley Historical Society 58 (2o11): 151-156; United
Reformed Church Acts 1972 and 1981 (Jersey) Order 1998. https://www.legislation.gov.uk/
uksi/1998/751/contents/made [accessed 25 May 2021]; Colin Davey, The Story of the BCC
(London: British Council of Churches, 1990); Anglican/Roman Catholic Joint Preparatory
Commission, “Malta Report December 31, 1967-January 3, 1968 — Mount St Joseph,
Malta, I11.17,” https://www.anglicancommunion.org/media/105272/the_malta_report.pdf
[accessed 1 May 2021].

77 Davey, The Story of the BCC.
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of spirit, and led not to revival but stagnation and decline: church membership
fell from 25% to 10% of the population during the 2oth century.”® By 2018, only
38% of British people described themselves as Christian, while the proportion
of citizens describing themselves as ‘non religious’ rose to 52%: an almost com-
plete inversion of the same statistics 35 years earlier.”®

The sharpest decline in religious affiliation took place in the 1970s as the
post-war ‘Baby boomers’ became adults. Broader changes to Higher Educa-
tion also had an effect on church-owned colleges as several new universities
were set up, fees were removed, and students were provided with grants to
pay for accommodation and living costs.8° Young people from less financially
secure backgrounds no longer had to find creative options to access Higher
Education, in which theological and denominational teacher training col-
leges had frequently played a part. A very large number of religious training
institutions — and their libraries — closed or merged at this time: casualties
not just of loosening of religious identity, but also of a wider over-expansion
of educational provision which occurred immediately after the Second World
War.8! Usually theological college mergers happened within denominations,
but there are a number of instances of cross-denominational mergers tak-
ing place, both to promote ecumenical relationships, and to secure regional
training at an affordable price for smaller Churches. Many colleges of smaller
denominations simply disappeared without trace, and even the larger denom-
inations were heavily affected. The Congregational Cheshunt College merged
with the Presbyterian Westminster College in Cambridge (1967); Handsworth
Methodist College moved in with the Anglican Queen’s College in Birming-
ham (1970); Northern Baptist College, Hartley Victoria Methodist College, the
United Reformed and Unitarian Church Colleges in Manchester all joined
forces on a single site — with a single library — from 1984.82 Between 1970 and

78  John Curtice, Elizabeth Clery, Jane Perry, Miranda Phillips, and Nilufer Rahim, eds.,
British Social Attitudes: The 36th Report (London: The National Centre for Social Research,
2019), 4; David Voas and Steve Bruce, “Religion: Identity, Behaviour and Belief over Two
Decades,” in British Social Attitudes, ed. Curtice et al., 19.

79  Voas and Bruce, “Religion: Identity, Behaviour and Belief 2.

80  Robert Reiss, The Testing of Vocation: 100 Years of Ministry Selection in the Church of
England (London: Church House Publishing, 2013), 222; Robert Anderson, “University
Fees in Historical Perspective,” History and Policy, Policy Papers (2016), https://[www.histo
ryandpolicy.org/policy-papers/papers/university-fees-in-historical-perspective [accessed
28 April 2021].

81  Reiss, Testing of Vocation, 222.

82  Queen’s Foundation, “History,” https://www.queens.ac.uk/about/history [accessed
28 April 2021]; Westminster College, “History,” https://www.westminster.cam.ac.uk/urc/
history [accessed 28 April 2021]; Alan F. Jesson, “Spreading the Word: Religious Libraries
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1981, the Methodists closed or merged four of their six colleges, leaving only
Bristol and Cambridge (now, only Cambridge) as distinctive Methodist minis-
terial training institutions.®2 The important library of Richmond College (the
former Wesleyan Theological Institution: Southern Branch) only escaped total
destruction through the initiative of members of staff at another Methodist
college who rescued as many books as possible in three journeys in a hired
van. Some of the most valuable books had already gone missing, but even-
tually much of the remaining collection was divided between the Methodist
Archives in the City Road, London, the New Room and Wesley College in Bris-
tol, and the John Rylands Library in Manchester. Such was the chaos of the
library’s last days that it has not been possible to ascertain the final size of
the collection, or what proportion of the collection was salvaged.3* Anglican
theological colleges also underwent a major round of closures in the 1960s
and 7os. Seven (Ely, St Aidan’s Birkenhead, Bishop’s College Cheshunt, Kel-
ham, Lichfield, Rochester and Worcester) closed entirely. There were mergers
of Salisbury and Wells in the South-West; Clifton, Tyndale, St Michael’s and
Dalton House (the latter two providing pastoral training for women) in Bristol;
and Cuddesdon and Ripon in Oxford. King’s College London ceased ordina-
tion training, and specialist pre-training colleges also closed. Although some
non-residential training courses were founded at this time, the number of res-
idential Anglican training institutions halved between 1960 and 1980. Several
more (Chichester, Lincoln, and Nottingham) have closed since, and there are
now fewer than ten remaining. It seems likely that parts of the Anglican librar-
ies which closed in the 1960s and 70s were given to other larger theological or
Higher Education colleges, with other parts being sold through booksellers,
but the decisions about the Anglican colleges were all made in isolation, and
what happened to the libraries was seldom well documented, if at all: a report
assessing the situation was not written until after the closures had happened.85
Of the Anglican institutions closed in the mid-2oth century, only the library of
Ely was preserved in any meaningful sense, by being sent first to the University
of Sheffield, and then to the library of Norwich Cathedral.8¢ The libraries of

in the Ages of Enthusiasm and Secularism,” in The Cambridge History of Libraries in Britain
and Ireland. Vol. 3: 18502000, ed. Alistair Black and Peter Hoare (Cambridge: Cambridge
University Press, 2006), 478.

83  John Rylands Research Institute and Library, “Guide to Methodist Resources at the
University of Manchester,” 15, https://www.library.manchester.ac.uk/media/services/
library/thejohnrylandslibrary/methodist-guide/Guide-to-Methodist-Resources-at-The
-University-of-Manchester.pdf [accessed 5 May 2021].

84  Professors Isabel Rivers and Diarmaid McCulloch, emails to the author, 25 May 2021.

85  Jesson, “Spreading the Word,” 478; Church of England General Synod, Theological Training:
a Policy for the Future. The Guildford Report, Gs 303 (London: €10, 1977).

86  Jesson, “Spreading the Word,” 478.
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those which were closed more recently have generally fared better. Chichester
Theological College has deposited its fairly small collection of pre-1800 books
in the library of Chichester Cathedral, and its ‘modern’ collections at the local
Higher Education institute. Members of the diocese can continue to access
the books in both of these locations, and an associated charity uses funds from
the sale of the College buildings to expand the modern collections, and takes a
lively interest in the care of the historic material 87

The pace of library closures across all denominations was so swift in the
1960s and 70s that the Association of British Theological and Philosophical
Libraries almost ceased to function, but by 1986, ABTAPL was sufficiently
recovered to publish a Directory of Theological Libraries, with a second edition
being produced in 1999.88 The number of libraries listed actually increased
from 388 to 397 between the first and second editions, although this is partly
because the remit for inclusion became slightly wider.8% In 2016 a follow up
survey was carried out of the 92 Christian theological libraries outside public
or university libraries listed in the 1986 ABTAPL Directory. Of these, only 27
remained in situ, and a further 55 had been taken in by other libraries as com-
plete collections, or been part of mergers or rebrands, meaning that 80% of
Christian theology collections identified in 1986 remained broadly complete
and accessible three decades later. Of the remainder, one was in storage, four
had been sold, and three dispersed among other collections, but 12 could not
be traced at all.%°

Denominational libraries not attached to training colleges underwent sig-
nificant dispersal in the 1980s, as many denominations followed a general
secular trend to replace Victorian headquarters in central London with mod-
ern buildings in areas where property was cheaper, and wages lower. Most of
these old flagship buildings had libraries and archival collections which were
redistributed or disposed of when the administration moved out of London.
Individually many of the holdings may not have been of the greatest interest,
but they had value as collections, and provided important material heritage

87  Charity Commission for England and Wales, “Register of Charities: Chichester Theological
Trust,” https://register-of-charities.charitycommission.gov.uk/charity-details/?regid
=1056215&subid=0 [accessed 30 May 2021].

88  John Howard, “Editorial,” Bulletin of the Association of Theological and Philosophical
Libraries ns 1 (Dec.1974):13.

89 Emma Lea and Alan Jesson, eds., A Guide to the Theological Libraries of Great Britain
and Ireland (London: ABTAPL, 1986); David A. Kerry and Evelyn Cornell, A Guide to the
Theological and Religious Studies Collections of Great Britain and Ireland (Cambridge:
ABTAPL, 1999).

90  Anna James, “Not lost, but only gone before: where did the libraries from the ABTAPL
Directory go?,” Library and Information History Group Newsletter (Winter 2016): 6-8. Some
libraries suffered multiple fates, so there are 102 results from 92 libraries!
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relating to the history of their organisations. This retrenchment was gen-
erally more orderly than the college closures of the previous decades, but is
still regrettable from a library history point of view. For example, when the
Baptist Union moved from central London to Didcot in 1989, most of its
8,000 volume historic library (including the libraries of the Baptist Historical
Association and various former training colleges, but probably not including
the working reference library) was transferred to sit largely unused for three
decades in the basement of Regent’s Park College (the former Stepney College)
in Oxford.®! It was by no means neglected, but it has only been fully catalogued
and publicised within the last decade as priority always had to be given to the
current teaching collections used by students. The large Anglican reference
library in Church House, Westminster was dissolved in 1972, and although its
10,000 titles were reportedly split between Lambeth Palace Library, the Church
of England Record Centre and the Care of Church Buildings Library (now
themselves combined into a single institution), miscellaneous volumes from
it seem to appear in every major Anglican library in the country, suggesting
a much wider dispersal and disposal than was officially recorded.®> Dr Wil-
liams’s Library took in the historic collections from the Congregational Library
in the early 1980s after the closure of its headquarters left the library homeless,
and also the most important books from New College London on its closure in
1972.93 Mirroring the collections of Church House Library, modern books with
New College provenance have a tendency to appear in many Non-Conformist
libraries, and mirroring Richmond College, there seems to be no record or
memory of the size of the collection at the time it was dispersed. The most
recent closure of a major central London theological library took place in the
1990s when after decades of financial precarity Sion College sold its build-
ings, and divided its matchless collection of 200,000 books and manuscripts
between Lambeth Palace Library, Kings College London and the London
Metropolitan Archives.%* Of the 4o religious libraries operating in the heart of

91  Moelwyn 1. Williams, ed., A Directory of Rare Book and Special Collections in the United
Kingdom and the Republic of Ireland (London: Library Association, 1985), 99; Clarke and
Fiddes, eds., Dissenting Spirit, 177.

92 Williams, Directory of Rare Book and Special Collections, 24; and personal observation.

93  Dr Williams’s Library, “A Short History of the Congregational Library,” http://www.dwl
.ac.uk/view.php?page=95 [accessed 5 May 2021]; Nuttall, New College, London and its
Library, 19.

94  James, “Sion College Library,” 12—13.
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London in the mid-2oth century, only eight made it relatively intact and in situ
to the 21st century.%

More recently general changes within English Higher Education have had a
deleterious effect on theological collections within university libraries. Tuition
fees were introduced in 1998, but state funding has been reduced faster than
fees have risen, and the government is constantly encouraging institutions to
reduce humanities courses in favour of more lucrative STEM subjects.%6 At
the same time, subject librarians have been replaced with roles more heavily
focused on specific skills than specific knowledge, and this has inadvertently
tended to remove the strongest advocate for theology collections within large
libraries. As a fairly aggressive secularism has become the default in much of
Higher Education, some institutions which were established in particular reli-
gious traditions have explicitly forbidden library staff from doing any work to
care for founding theological collections, although others are taking a renewed
interest in their ‘old books’ as special collections which provide material evi-
dence of institutional history, and as a source of institutional pride.9” Regretta-
bly, the number of major grant making bodies willing to fund projects working
on collections of religious books has declined by 17% between 2000 and 2016,
and the number willing to fund Christian collections has fallen by over 30%
in the same period, making it increasingly difficult to find external finance for
projects on theological libraries.%8

Christian theology has in general become fairly marginalised field within
most UK universities. Numbers of undergraduates enrolled on theology and
religious studies degrees fell by almost a third between 2007/8 and 2011/12,

95  Standing Conference of Theological and Philosophical Libraries in London, A Directory
of Libraries and Special Collections in London Devoted to the Subjects of Religion and
Philosophy and Allied Fields (London: sCOTAPLL, 1951). The remaining libraries are:
Fulham Palace, Lambeth Palace, St Paul's Cathedral, Westminster Abbey (Anglican);
Dr Williams's, Spurgeon’s College, Friends’ House (Non-Conformist); Swedenborg Society
(New Religious Movement).

96  See, for example Education Secretary Gavin Williamson’s comment in 2020 that univer-
sities should “focus more heavily upon subjects which deliver strong graduate employ-
ment outcomes in areas of economic and societal importance, such as Stem,” quoted in
R. Adams, “English universities must prove ‘commitment’ to free speech for bailouts,”
The Guardian, 16 July 2020, https://www.theguardian.com/education/2020/jul/16/
english-universities-must-prove-commitment-to-free-speech-for-bailouts [accessed
26 May 2021].

97  Names omitted to protect the guilty.

98  Figures extrapolated from: Directory of Social Change, The Directory of Grant Making
Trusts (Tonbridge: Charity Aid Foundation 1968-1997; London: Directory of Social
Change, 1999-), editions published in 1968, 2000 and 2016.
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and taught postgraduate courses have seen a similar decline.®® Enrolment
on research degrees in theology has remained more stable, but almost half of
these postgraduates are international students, particularly from the USA.100
There has been a shift away from theology degrees towards courses on world
religions, meaning that many universities are reshaping their teaching collec-
tions to focus on books which look at faith from the outside-in, rather than
looking out at life through the lens of faith. Only 18 out of 106 universities in
England were offering a theology undergraduate degree for the 20212 aca-
demic year, compared with 36 offering a religion/religions/religious studies
course.!%! All universities which offer a theology course also teach religion: the
reverse is not true.

8 What Next?

The situation for theological libraries in Britain can often seem rather bleak,
and was already being described as ‘parlous’ 45 years ago, but the sector has
seen change rather than the absolute decay predicted in1973.192 Although theo-
logical education in universities may be in decline, strong alternative provision
remains for high level theological study through specialist colleges accredited
by universities, and these are treated with more academic respect than they
were 50 years ago.!%3 Moreover, like many countries in Europe, England has
been heavily affected by a South Asian and West African diaspora, and these
relatively new communities are significantly ‘more religious’ than the nation
as a whole: Pentecostal Protestant Churches and non-Christian religions are
growing, as are Catholic congregations which have been boosted by immigra-
tion from central Europe.1%* It is hard to ignore the fact that many mid-century
arrivals from the Caribbean and Africa arrived as Anglicans, but were made so
unwelcome in Church of England congregations that they had little option to

99  British Academy, Theology and Religious Studies Provision in UK Higher Education
(London: British Academy, 2019), 7 and 16.

100 British Academy, Theology and Religious Studies, 19.

101 Figures extrapolated from: Universities and Colleges Admissions Service, “Explore:
Subject Guides: Theology,” https://www.ucas.com/explore/subjects/theology, [accessed
April 2021].

102 RJ. Duckett, “The Parlous State of the Librarianship of Religion,” Library Association
Record 75 (1973): 21.

103 British Academy, Theology and Religious Studies, 28.

104 Curtice et al., eds., British Social Attitudes, 5.
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start their own denominations. Had the Church of England been less hostile
in the 1950s, its membership may have been significantly larger today.°> In
many cases, the ‘new’ denominations arriving in the UK are the fruit of ‘old’
denominations: the fastest growing denomination in the UK is the Redeemed
Christian Church of God (rRccG), a Pentecostal Church founded by a Nigerian
pastor baptised by an Anglican.l%6 There is often a mistrust between the old
and new denominations, rather akin to that between Anglicans and others in
previous generations, and an intellectual snobbery which is reflective more of
educational opportunity than intellectual ability, just as it was in the 18th cen-
tury. The RccG and similar denominations are often followed by bad press for
their ‘regressive’ views in a tone reminiscent of prevailing opinions on Roman
Catholics in the 17th and 18th centuries.!%” What is acceptable difference, and
what is heresy? What is the dividing line between cultural style and theologi-
cal doctrine? Who should make what adaptations to protect whose sensibili-
ties?1%8 How do we even know of each other’s existence?

These are important questions about how established but declining denom-
inations and newer but growing parts of the Universal Church in England can
support each other and build one another up. One side has plentiful resources
in terms of libraries, but few people to read the books: the other is rich in peo-
ple (and comparatively young people at that), but lacks embedded support
and connections. It can be difficult to track nascent training institutions and
libraries, and for ‘old’ and ‘new’ denominations to develop personal and work-
ing relationships at local and national level, despite shared history and her-
itage. We are really only starting to explore these questions in the UK, but at
the present time it seems likely that as the Anglophone hegemony is being
eclipsed, Christian learning in the British Isles may be sustained and revitalised
by people from countries Britain over-ran, just as the Catholic scholarship was
revitalised by the Insular Culture of learning preserved and reimported from

105 A.D.A. France-Williams, Ghost Ship: Institutional Racism and the Church of England
(London: scM, 2020), 93.

106 Redeemed Christian Church of God, “Our History,” https://www.rccg.org/our-history/,
[accessed 10 March 2021].

107 See for example: Martin Williams, “UK government criticised for handing furlough
cash to ‘homophobic’ churches,” Open Democracy, 24 May 2021, https://www.opendem
ocracy.net/en/dark-money-investigations/uk-government-criticised-for-handing-fur
lough-cash-to-homophobic-churches/ [accessed 26 May 2021].

108 1 Corinthians 10:23-33.


https://www.rccg.org/our-history/
https://www.opendemocracy.net/en/dark-money-investigations/uk-government-criticised-for-handing-furlough-cash-to-homophobic-churches/
https://www.opendemocracy.net/en/dark-money-investigations/uk-government-criticised-for-handing-furlough-cash-to-homophobic-churches/
https://www.opendemocracy.net/en/dark-money-investigations/uk-government-criticised-for-handing-furlough-cash-to-homophobic-churches/

26 JAMES

the edges of the former Roman Empire in the 8th century.!%® The long term
survival of historic religious libraries in England may well depend on reaching
out to new audiences who share a common heritage with more established
Churches in England.

9 Conclusion

It is difficult to explain the history of religious libraries in England from 1945
without looking back at the denominational variety which arose from the
break with Rome in 1539 and from the legal tolerance of Protestant Dissent
after the English civil wars of the mid-17th century. While the Church of Eng-
land took over control of the Catholic libraries after the Reformation, those
who remained loyal to the Pope gathered libraries at new English Catholic
seats of learning on the continent. From the late 17th century onwards Prot-
estant Dissenters founded higher education academies in England, which
initially had extremely limited access to books, but eventually created large
multi-lingual libraries to support a broad liberal education across all subjects.
By the 19th century the Catholic institutions were able to return to England,
and the Dissenting denominations had sufficient confidence and support to
open major administrative institutions in central London, most of which had
an historical library as a centre piece for study and display. The high point both
numerically and reputationally for religious libraries in England was at the start
of the 20th century, after which religious adherence went into decline. A very
large number of ministerial training colleges closed very quickly in the 1960s
and 1970s, and the libraries of these defunct institutions are generally partly
or completely untraceable. Widespread retrenchment of headquarters from
London to the provinces which took place in the 1980s dispersed a large num-
ber of important central libraries, although these were generally treated with
more care than the theological college collections, and were largely transferred
either to major historic libraries, local Higher Education libraries or to larger
denominational colleges. Libraries continue to close as the UK continues to
become ever ‘less religious, but the diaspora from the Caribbean, the Indian
subcontinent and Africa is significantly more religious than the majority of the
population. Consequently Pentecostal Churches and non-Christian religions
are experiencing growth rather than decline, but these newer communities

109 Carol A. Farr, “Insular Manuscript Illumination,” https://www.oxfordbibliographies.com/
view/document/obo-9780195396584/0b0-9780195396584-0046.xml [accessed 28 April
2021].
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lack physical and financial resources and have limited influence in wider soci-
ety. Both the older and newer denominations have a great deal to gain from
working together more closely, and for Christian libraries in particular, reach-
ing out to these relatively new audiences with a shared heritage provides a
major opportunity for renewal, and for the libraries to continue to be used for
the purposes for which they were founded.
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CHAPTER 2
Theological Libraries in Oxford

Hannie Riley

Oxford has long been regarded as “a Christian city,” one “built upon the Chris-
tian culture.”! As Jan Morris wrote:

She [Oxford] has been Christian from the start. The oldest buildings in
Oxford are churches ... John Wycliffe, once called his Oxford a Vineyard
of the Lord.2

Oxford is also the birthplace of one of the oldest and most prominent uni-
versities in the world. It has been an important powerhouse of scholarly and
academic activity in Britain through the central University institution as well
as its colleges.

With its motto Dominus illuminatio mea, “The Lord is my light,” from
Psalm 27, the foundation of the University was deeply rooted in Christian faith
and tradition. Indeed:

Throughout most of Oxford’s history, religion played a dominant role
within the university, and it is only within the past century and a half
that he pre-eminence of religion within the university system has been
challenged substantially.3

The University has occupied centre stage in the spiritual life of the country and
provided scholarship in the service of religion. Many great theologians, church
leaders, ministers, preachers, writers and missionaries have studied, trained
and been educated here, pioneering significant Christian movements which
have changed the course of English history. From its very beginnings, the Uni-
versity’s impact on history was profound in the realms of culture, politics and
religion.*

1 Jan Morris, Oxford (Oxford: Oxford University Press, 1978), 164.

2 Morris, Oxford, 164.
Dennis B.A. Berk, College and Cloister: Exploring Their Community Ethos (Oxford: Parchment,
2001), 7.

4 V.H.H. Green, Religion at Oxford and Cambridge: A History c.n6o-c.1960 (London: scM,
1964), 11.
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Currently, the University of Oxford consists of 39 colleges and six perma-
nent private halls (PPH). The colleges are self-governing corporations and the
PPHs are established on a similar basis but, unlike colleges, are connected to
particular Christian denominations.>

Within its limited area of just 45.5 km?, Oxford contains more than one
hundred libraries connected to the University, as well as further research
libraries associated with other institutions. Greatest by far is the Bodleian,
the University’s 400-year-old principal library, one of the oldest libraries in
Europe and the second largest in the UK after the British Library. The Bodle-
ian itself is one of many libraries that comprise the Bodleian Libraries group,
which also includes 30 further research, faculty, departmental and institu-
tional libraries under its umbrella, such as the Sackler Library, the Philosophy
and Theology Faculties Library (pTFL), and the Taylor Institution Library. The
Bodleian Libraries have the biggest academic library system in the UK, and
together they hold more than 12 million printed books and manuscripts, clas-
sical papyri, maps, music, art and printed ephemera.®

Distinct from the Bodleian Libraries, 27 other libraries of various sizes and
specialities are also spread around the city. They are independent from the
Bodleian, but make use of the Bodleian’s library management system. Exam-
ples include the libraries of the University’s Museum of Natural History, the
Ruskin School of Art and the Oxford Union Society.”

Every college and pPH in Oxford also has its own library, some modest and
some grand; these total 45 libraries in all. Just as the colleges are separate from
the University, the college libraries are not part of the Bodleian. Whilst they
serve the same clients, and most use the Bodleian’s library management sys-
tem, the college libraries’ service is limited to their own members only.

Fifteen Oxford libraries continue to operate as theological libraries. In addi-
tion to six PPH libraries and the PTFL, these are the Angus Library and Archives
within Regent’s Park College; the Crowther Mission Studies Library within
the Church Mission Society (cMs); the Leopold Muller Memorial Library for
Hebrew and Jewish Studies; Pusey House Library; and libraries of the Oxford
Centre for Hindu Studies, the Oxford Centre for Islamic Studies, the Oxford
Centre for Mission Studies (0cMs), and the Oxford Centre for Methodism and
Church History (ocMcH) within Oxford Brookes University.

5 The University of Oxford, “Organisation,” https://www.ox.ac.uk/about/organisation
[accessed March 18, 2021].

6 The University of Oxford, “Libraries,” https://www.ox.ac.uk/research/libraries [accessed
March 18, 2021].

7 The University of Oxford, “Map of Oxford libraries,” https://www.bodleian.ox.ac.uk/sub
jects-and-libraries/libraries [accessed March 18, 2021].
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In this chapter we will look at how these various libraries came into being
in Oxford and how they developed, adapted and transformed. This is divided
into three sections according to distinctive religious changes that happened in
the course of British history. Firstly, the medieval libraries are examined, from
the era when Roman Catholicism was regnant and Oxford one of the leading
centres of Christian scholarship. The subsequent section deals with how the
monopoly of the Church of England shaped the libraries and their collections
during the Reformation and for the 300 years following. The final part explores
the University’s development as a modern secular national university and how
a series of changes including secularisation, scientific advancement, the print-
ing revolution, rationalism and industrialisation influenced theological librar-
ies from the late 19th century onwards.

1 Rise of Libraries in the Middle Ages

In Medieval Oxford, libraries were naturally erected in three different places:
monasteries and priories; colleges; and the University.

11 Libraries in Religious Houses

In the 13th century, groups of friars established themselves in Oxford.® The
Franciscans (Grey Friars) and Dominicans (Black Friars) in particular were
distinct and set up ‘study-centres’ for preaching.® They were regarded as ‘expo-
nents of scholastic theology’ and became the dominant force in intellectual
developments within the University contributing to its education.!? Their rep-
utation soon travelled far as they played a vital part in religious thinking and
intellectual revolution in England at that time, as well as their influence trans-
forming the study of theology and philosophy throughout Europe.l!

8 Charles Augustus Briggs and Emilie Grace Briggs, History of the Study of Theology. Vol. 11
(London: Duckworth, 1916) 47.

9 G.R. Evans, The University of Oxford: A New History (London: LB. Tauris, 2013), 89; Green,
Religion at Oxford and Cambridge, 28-29; J.E. Roscoe, A Short History of Theological
Education (London: The Mitre Press, [1948]) 37.

10  V.H.H. Green, A History of Oxford University (London: B.T. Batsford, 1974), 12; David Bell,
“The Libraries of Religious Houses in the Late Middle Ages,” in The Cambridge History of
Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Elisabeth Leedham-Green and Teresa
Webber (Cambridge: Cambridge University Press, 2006), 127.

11 Green, Religion at Oxford and Cambridge, 28; Andrew G. Little, The Grey Friars in Oxford
(Oxford: printed for the Oxford Historical Society at the Clarendon Press, 1892), 66.
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To support the ever-increasing scholarly activities by friars, monastic librar-
ies inevitably formed in their dwellings as the friars were known for being
“oreat collectors of books."!?

Four big monastic houses dominated the little city [Oxford] — Osney,
St Frideswide’s, Rewley and Godstow — and traces of them all remain.13
... in every convent is a great and noble library.1*

The friars with wealth soon bought up all the best books, whatever could be
found in arts, theology, canon law, medicine and civil law.!5 It was said that the
friars had “more books, and finer books, than any prelate or doctor.”6 The list
of medieval libraries in these religious houses attested by the surviving books
or catalogues of their collections include the Augustinian priory of St Fride-
swide, Austin Friars, the Carmelite convent, the Dominican convent, and the
Franciscan convent.l”

Unfortunately, the life of these libraries was short-lived compared to those
in the colleges and the University. It is believed that after the abolition of the
monasteries in the 1530s these libraries were closed and their books were scat-
tered or absorbed into private libraries.!® A few college libraries and the Bodle-
ian were lucky enough to acquire some of these books.®

1.2 College Libraries
Many colleges associated with the University “were conceived as religious
houses” during this period.2® As Berk says:

12 Andrew G. Little, The Grey Friars in Oxford, 60.

13 Morris, Oxford, 164.

14  Green, Religion at Oxford and Cambridge, 41.

15  Green, Religion at Oxford and Cambridge, 41.

16 Richard FitzRalph, quoted in Andrew Atherstone, Oxford: City of Saints, Scholars and
Dreaming Spires (Leominster: Day One Publications, 2008), 21.

17  Bodleian Libraries, Medieval Libraries of Great Britain [database], 2018. https://solo.bodle
ian.ox.ac.uk/permalink/f/8gvilt/LGDBaz/31804175 [accessed May 18, 2021].

18 Elisabeth Leedham-Green and Teresa Webber, “Introduction,” in The Cambridge History
of Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Leedham-Green and Webber, 3.

19  Mary Clapinson, A Brief History of Bodleian Library (Oxford: Bodleian Library, 2020), 33;
Bodleian Libraries, “What’s On?: The 13th-16th Centuries,” https://www.bodleian.ox.ac
.uk/whatson/whats-on/online/workofone/theme1 [accessed March 18, 2021]; N.R. Ker,
Books, Collectors and Libraries: Studies in the Medieval Heritage, ed. Andrew G. Watson
(London: Hambledon Press, 1937-1982), 316.

20  Morris, Oxford, 167.
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These early places of residence, more similar to a simple hostel than to
what we would consider now to be a college, were created primarily for
the use of those persons in the religious life.2!

A long list of colleges and ppHs — Blackfriars (1221), University (1249), Balliol
(1263), Merton (1264), St Edmund Hall (1278), Hertford (1284), Exeter (1314),
Oriel (1326), Queens (1341), New (1379), Lincoln (1427), All Souls (1438) and
Magdalen (1458), which remain to the present day, were set up and established
by celibate priests with a strong sense of Christian foundation.?2 The object of
their foundation was to support the studies of poor clerics to prepare for the
ministry of the church in order “to live their lives to the glory of God” and “to
offer prayers for its founder and benefactors.”?? Indeed, for Berk:

Oftentimes, the motivations of those who served a benefactors [sic] of
these early ‘colleges’ were nearly indistinguishable from the similar moti-
vations of those responsible for the endowment of the noble churches
and inspiring cathedrals of this land.?#

From the 13th century most of the early colleges had manuscripts in a desig-
nated book-room or library.25 This is not surprising considering their attitudes
towards books:

A library was central to the purpose of an academic institution ... for
scholars, they [books] were of the essence ... University study was dis-
tinctively based on the close reading of texts and their comparison with
other texts.26

21 Berk, College and Cloister, 9.

22 The University of Oxford, “College listing,” https://www.ox.ac.uk/admissions/graduate/
colleges/college-listing [accessed March 16, 2021]; Atherstone, Oxford, 12.

23 Laurence Brockliss, The University of Oxford: A Brief History (Oxford: Bodleian Library,
2019), 20.

24  Berk, College and Cloister: Exploring Their Community Ethos, 8.

25 Green, Religion at Oxford and Cambridge, 13; Paul Morgan, Oxford Libraries Outside the
Bodleian: A Guide (Oxford: Bodleian Library, 1980), x.

26  Roger Lovatt, “College and University Book Collections and Libraries,” in The Cambridge
History of Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Leedham-Green and Webber,
153-54.
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Merton set up the first college library room in 1284, and now claims “the
world’s oldest continuously functioning library.”?” Also “part of a catalogue of
the library, compiled about 1325, is still preserved,” which shows that “most of
the works are theological.”?® Queen’s created a library in 1372—3, Exeter did so
from 1374, and Balliol and University College had libraries by the end of the
14th century. Most of the colleges had a small library space in some form or
other and many libraries housed (and continue to house) manuscripts.2® By
1372 the Merton college library held about 500 books, about 150 were at Balliol,
and 100 at Oriel.3° New College had a minimum of 300 books in 1404.3!

The acquisition of books was usually by means of gifts and donations rather
than purchases, “virtually exclusively from their formal members.”32 Merton
College library set a prime example of how to equip the library with stock,
which other college libraries soon followed.3® From 1276 in Merton, books
were given by fellows under the instruction of Robert Kilwardby (Archbishop
of Canterbury): “any books that Fellows brought with them to the College, or
acquired during residence, should remain at Merton.”3+

From the 13th to the 16th centuries, members of a college were expected to
leave their books to their college library and, after a statute of All Souls in 1438,
all given books were to be marked with the name of a college and the donor.3
Most books donated in this period were connected to the Oxford curriculum.3%
The earliest surviving manuscript is the 12th century book of Boethius’ De insti-
tutione musica, which was bequeathed to Balliol in 1276.

The circulation of the library books very much resembled that of a modern
library, with some reference materials and a lending collection for circulation:

27  Merton College, “The History of Merton College Library,” https://www.merton.ox.ac.uk/
library-and-archives/history [accessed March 18, 2021].

28  Strickland Gibson, Some Oxford Libraries (Oxford; Oxford University Press, 1914), 81.

29  Laurence Brockliss, The University of Oxford: A History (Oxford: Oxford University Press,
2016), 70.

30 N.R. Ker, “Oxford College Libraries before 1500,” in Books, Collections and Libraries:
Studies in the Medieval Heritage (London: The Hambledon Press, 1937-81) ed. Andrew G.
Watson, 304.

31 Lovatt, “College and University Book Collections and Libraries,” 156.

32 Lovatt, “College and University Book Collections and Libraries,” 156.

33 Lovatt, “College and University Book Collections and Libraries,” 158.

34  Merton College, “The History of Merton College Library.”

35 Morgan, Oxford Libraries Outside the Bodleian, xi.

36  Bodleian Library, “The 13th-16th Centuries.”
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In the Middle Ages there were two book collections in Oxford colleges,
one chained in a special room, a ‘libraria’ or library, ... and the other cir-
culation amongst the fellows — in ‘electione sociorum’ is the special term
for them.37

The Merton books were originally kept in a chest but, when a chained library
was constructed in 1284 to accommodate a gift of 99 volumes by William Rede
(Bishop of Chichester), heavy and valuable manuscript folios were kept in
the library as reference. The books were physically chained to a cross bar
which ran underneath the lectern desk and lay flat on their sides.3® This was a
common practice in the medieval libraries. The first college library in Oxford
that removed the chains was All Souls about 1756 with other college libraries
following.®? For lending circulation, books were stored in a chest and borrowed
by fellows only, as this privilege was not for students. For young undergrad-
uates, who sometime were no more than twelve years old, books were not
deemed necessary. Oral instruction was given to them when they sat at the
feet of their masters, and many had no more contact with books other than
carrying them for their teachers to the lecture-rooms.*? Fellows usually had a
key to the room and recorded what they borrowed. Merton College library still
has these ancient indentures, “small strips of parchment inscribed with the
borrower’s name and the title of the book.#!

Merton was the first college to set up alibrary room but the first purpose-built
library (1465) was in New College. The original plan (1386) includes the library
room as well as “regulations dealing with the care and use of the library
books.”*2 William of Wykeham, founder of New College, Bishop of Winchester
and Chancellor of England, donated magnificent 13th-century manuscripts —
136 in theology, 30 in philosophy, 43 in canon law, and 37 in civil law — to “ensure
that the library was well-stocked.”#3 Magdalen quickly constructed a library in
1480 and Brasenose in the 1510s.

37  N.R.Ker, Oxford College Libraries in the Sixteenth Century, 463. Offprint from: The Bodleian
Library Record, vol. 6, no. 3 (Oxford: Oxford University Press, 1959).

38 Gibson, Some Oxford Libraries, 81; Merton College, “The History of Merton College
Library”; Richard Gameson, “The Medieval Library (to c.1450),” in The Cambridge History
of Libraries in Britain and Ireland. Vol. 1: To 1640, ed. Leedham-Green and Webber, 35.

39  Morgan, Oxford Libraries Outside of Bodleian, x.

40  Gibson, Some Oxford Libraries, 5.

41 Green, A History of Oxford University, 13.

42 Bodleian Library, “The 13th-16th Centuries.”

43  Bodleian Library, “The 13th-16th Centuries.”
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1.3 A University Library
Considering “religion played a dominant role within the University”#* and
the University was essentially “an ecclesiastical body,"#> it was not surpris-
ing that as “a clerical institution"#® the church and churchman played a vital
role in the creation of the University’s first library. It began from the 1320s in
a room which was the upper chamber of the annexe, the Old Congregation
House, adjoining to the north side of the University Church of St Mary the
Virgin. Thomas Cobham, Bishop of Worcester, supplied funds and his exten-
sive collection of manuscripts for the University to build its own two-storey
congregation house and the small upper floor room was allocated to house his
collection.#” These manuscripts were secured by chains and admission to the
library was restricted when one of two chaplains/librarians was present.*® In
1350, the library collection reflected the teaching syllabus: art, theology, canon
law, civil law and medicine.4®

Humphrey, the Duke of Gloucester, younger brother of King Henry v, and
a great patron of Italian humanists, gifted the University (in two instalments
in 1439 and 1444) 281 beautifully illuminated catholic manuscripts, including
several important classical texts and the writings of contemporary humanists.
In the first installation of 129 volumes, 40 volumes were theological and at
least 56 were scientific, including medicine.5° The second instalment included
Latin works of the Renaissance from Italy.5! The Duke’s manuscripts slowly
but surely “acted as stimulus to humanistic studies at Oxford” as the collection
“covered a wide range of patristic and scholastic learning.”52

The small modest library room could no longer meet its purpose. To
accommodate these splendid holdings, the University decided to erect a new
purpose-built library over the Divinity School, the first University owned lec-
ture room where theological teaching and debate took place. The building
work began around 1424, but lack of funds meant it took more than fifty years

44  Berk, College and Cloister: Exploring Their Community Ethos, 7.

45  Morris, Oxford, 167.

46 Green, Religion at Oxford and Cambridge, 99.

47  Brockliss, The University of Oxford: A Brief History, 17; Geoffrey Tyack, The Bodleian
Library, Oxford: A Guide (Oxford: Bodleian Library, 2000), 3; Green, Religion at Oxford and
Cambridge, 13.

48 Gibson, Some Oxford Libraries, 6.

49  Brockliss, The University of Oxford: A Brief History, 17.

50 Gibson, Some Oxford Libraries, 14; Green, Religion at Oxford and Cambridge, 80; Green,
A History of Oxford University, 33.

51 Gibson, Some Oxford Libraries, 15-6.

52 Green, A History of Oxford University, 33.
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to finish, finally being completed in 1488.53 This new second University library
superseded Cobham’s library and was named ‘Duke Humfrey’s Library’ after
the Duke. It survived in its original form only until 1550, as unfortunately:

There is no record of the university spending any money after 1488 on
the upkeep of its library or on the acquisition of new books ... the univer-
sity library became increasingly irrelevant to the needs of its members
without adding new classical and theological works. Meanwhile its man-
uscripts could be borrowed by masters, and many of them were never
returned.>*

The other notable development during the later Middle Ages is Wycliffe’s
controversy. Wycliffe and his followers successfully managed to translate the
whole Bible from Latin to English by the end of the 14th century, but their
movement failed, condemned as a heresy. Although their Bible was unauthor-
ised and suppressed by the state, over 250 manuscripts have survived,*> many
of which are now in the Bodleian and Oxford college libraries. Christ Church
has digitised one complete Wycliffite Bible and made it available online via
their digital library.5¢ The influence of this Bible led to “the circulation of
English works which would more directly promote Christian education and
discipleship, such as catechisms, the creeds, the Lord’s Prayer and the Ten
Commandments.”5? It prepared the way for the Protestant Reformation, which
itself had a direct effect on the composition of the libraries’ holdings in Oxford.

Education in Medieval Oxford was concerned with the study of theology to
promote “the ultimate salvation of man” by “encompassing logic, philosophy
and mathematics.”>® Additionally, by this time:

theological study had developed to such an extent that even those who
had graduated in arts were required to undergo a five years’ course
in the study of theology, and a seven years’ course was exacted for
non-graduates.>®

53  Clapinson, A Brief History of the Bodleian Library, 15.

54  Clapinson, A Brief History of the Bodleian Library,18.

55  British Library, “14th-century Wycliffite Bible,” https://[www.bl.uk/collection-items/wyclif
fite-bible# [accessed May 31, 2021].

56 Digital Bodleian, “Christ Church MS 145, https://digital.bodleian.ox.ac.uk/objects/
4b61db42-3ac8-4973-8ae6-d404cb7f89c2/ [accessed May 19, 2021].

57  Atherstone, Oxford, 30.

58  Green, A History of Oxford University, 12.

59  Roscoe, A Short History of Theological Education, 38.
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The teaching was rooted in the syllabus of Aristotelian scholasticism, with
latterly from the 15th century more humanistic theology.6° During this period,
because “all education at that time was basically theological,” the holdings of
libraries were subsequently theological.6!

Fundamentally the University of Oxford had a “religious foundation,” and
the colleges were “religious societies.”62

2 Expansion of Libraries in Monopoly of the Anglican Church

The Protestant Reformation, which began in the 1530s, brought great changes
in the religious landscape and life of England. The transition from Catholic tra-
ditionalist to Protestant reformers was somewhat tumultuous, especially with
Mary Tudor’s brief reign of five years.

The acceptance of Protestantism was not forthcoming in Oxford®? so it was
enforced by the royal interventions that subsequently brought about the ends
of the Catholic monasteries and halls, but also gave birth to new colleges with
Protestant foundations.

To ensure the University’s loyalty to the new religion, royal commissions
known as visitations descended on the University. Thomas Cromwell sent two
visitors to Oxford in 1535. Another inspection by royal commissioners occurred
in the summer 1549, after the accession of King Edward v1, and where was a
further visitation in 1559, during the early years of Elizabeth’s reign.5* More
visitations like this continued until the second half of the 18th century. The
visitors’ interference was basically to monitor the teaching at the University,
and to check that it was politically and theologically correct according to the
orthodoxy of the time.

This continuous process resulted in the dissolution of convents and monas-
teries and the suspension of the colleges of the monks and friars; elimination
of all symbols of the Roman order; forbidding the teaching of canon law; an
emphasis on the new protestant study of the Scriptures based on the Greek

60  Green, Religion at Oxford and Cambridge, 99; Green, A History of Oxford University, 15,
30, 33-

61 Green, A History of Oxford University, 12.

62  Green, Religion at Oxford and Cambridge, 12.

63  Little, The Grey Friars in Oxford, n2-n3.

64  Brockliss, The University of Oxford: A History, 185-186, 189; FW.B. Bullock, A History of
Training for the Ministry of the Church of England in England and Wales from 598 to 1799
(St Leonards-on-Sea: Budd & Gillatt, 1969), 40, 47, 53.
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and Hebrew text; and subscription to Anglicanism by “swearing to the legality
of the new religious order.”65

In 1581 the University promulgated a new matriculation statute requiring
those coming into residence “of 16 or upward” to subscribe to the royal suprem-
acy and the Thirty-Nine Articles of 1571 officialising the monopoly of the Church
of England. Anglicanism became required in the University’s teaching and
learning, and theology was compulsory for all students, regardless of their cho-
sen degree subjects. All undergraduates were subjected to Anglican subscrip-
tion on matriculation and graduation, and required to regularly attend their
college chapel worship. As Christian faith in its Anglican expression became
essential to the University’s education, “their conduct was measured against
Christian principles.” They were offered a “narrow curriculum”® in order to
be trained as ordinands to serve in the Church of England so “their [under-
graduate] studies encouraged frequent intellectual encounter with Christian
theological assumptions, for example, in grammar and the study of the Biblical
languages.” Theology was “the dominant discipline” and a requirement for all
students.%” Basically, as Green says, Oxford was a “confessional university” for
“only Anglicans, or those willing to subscribe to Anglicanism” until 1854.68

The colleges were also clerical societies. From the 16th century onwards,
more colleges were founded under Protestantism, and these new colleges
became the dominant force in Oxford, leading a period of 300 years with
firm support from the English monarchy and the Church of England. Thus,
during this period, libraries expanded, and more and more were built, in line
with the increasing number of colleges. Their collections flourished under the
influence of classical humanism, the new Anglican Church and the revolution
of printing.

2.1 New Colleges

To promote classical humanism but to still train men in “sophistry, logic and
philosophy” for “holy theology,” three Oxford colleges were founded in the early
16th century: Brasenose (1509); Corpus Christi (1517); and Cardinal Wolsey’s
new foundation, Cardinal College.6® Cardinal Wolsey was a Magdalen scholar
and the chief religious advisor to King Henry vi1I11. In 1525, he obtained Papal

65  Brockliss, The University of Oxford: A Brief History, 45—46; Clapinson, A Brief History of the
Bodleian Library, 18—19.

66  Brockliss, The University of Oxford: A History, 334—37, 396.

67  Evans, The University of Oxford, 229.

68  Green, Religion at Oxford and Cambridge, 255; Brockliss, The University of Oxford: A Brief
History, 38, 76.

69  Green, A History of Oxford University, 36—39.
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Licence from the King to suppress the priory and a score of minor religious
houses in Oxford. He built a grand new college, upon the site of St Frideswide’s
Priory to be named after himself as ‘Cardinal College’ but later refounded as
‘Christ Church’ in 1546 by the King himself.70

The Cromwellian visitation of 1535 eventually resulted in the abolition of
convents and monasteries, and the closure of the monastic colleges of monks
and friars.” In fact, for Little:

It is probable, that, between this time and the summer and autumn of
1538, when the general dissolution of the friaries took place, many of the
Oxford Franciscans had left their house? ... In a short time, little was left
of the buildings [of the friars] — so complete was the work of destruc-
tion ... The [place] name only survived [in Oxford].”

There were still 13 colleges remaining in Oxford. Six further colleges were
then founded by seizing existing buildings. Two of those new colleges were
established in the Catholic faith during a short interlude of Queen Mary’s
reign: Trinity (1555) took over the Benedictines’ Durham College; and St John’s
(1555) superseded the premises of St Bernard’s college. From the accession to
the throne of the protestant Elizabeth in 1558 when the final establishment
of Protestantism succeeded, Jesus (1571) for Welsh students was formed for
Welsh students on the site of two former halls. Wadham (1610) was founded
on the site of the old Austin friary; Pembroke (1624) was converted from Broad-
gates Hall. Worcester (1714) was erected on the site of the ancient Benedictine
Gloucester College, and by 1850 the colleges had increased to 19.74

2.2 College Libraries
The Reformation had a profound and disturbing effect on the college libraries
in Oxford. This was prominent especially in two areas in particular.

The first was that, with the impact following the suspension of theological
libraries in monasteries and the University’s second library Duke Humfrey, the
role of college libraries became hugely significant. They accommodated the

70 Christ Church, “A Brief History,” https://www.chch.ox.ac.uk/plan-your-visit/brief-history
[accessed May 26, 2021].

71 Evans, The University of Oxford: A New History, 136; Green, A History of Oxford University,
41-42.

72 Little, The Greyfriars in Oxford, 116.

73 Little, The Greyfriars in Oxford, 124.

74  Green, Religion at Oxford and Cambridge, 12; Brockliss, The University of Oxford: A History,
144.
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growing needs of teaching staff as the Bodleian Library was not established
until the 17th century.”

The other was on the development of book collections with creation of a
Protestant state. College libraries could not escape from the Royal invasions,
but enforcing this new conformity at colleges was rather slow compared to
the University. The books and manuscripts in the University and college librar-
ies were to be destroyed if they were deemed scholastic or contained Papist
images and symbols:

The 17th century antiquary Anthony Wood recorded that some of them
were burned, some sold for Robin Hoods pennyworths, either to Book-
sellers, or to Glovers to press their gloves, or to Taylors to make measures,
or to Bookbinders to cover books bound by them, and some also kept by
the reformers for their own use.”®

However, some survive to this day,”” alongside some books preserved from
monasteries.”® Jesus College has a 12th-century monastic manuscript from the
donated collection of Sir John Prise. Ironically, Prise had played an active role
in the dissolution of the monasteries. After these disturbances, however, col-
leges were to acquire new books in humanist learning, “particularly the Greek
one [books],” in keeping with the new religious orthodoxy.”

2.2.1 Library Buildings

From the late 16th century to the middle of the 17th century the Oxford col-
leges had a period of competitive expansion. This was achieved either through
endowments from former alumni or by benefiting from rising rents.8% Christ
Church, Merton, Lincoln, Exeter, St John’s, Trinity, Jesus, Queen’s and Magda-
len constructed elegant purpose-built quadrangles as well as refurbishing
and upgrading their existing buildings. University College and Oriel chose to
rebuild their establishment completely. These building projects often involved
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the construction of a new library or refitting, to allow books to be more easily
accessed.8! By 1640 virtually every college had erected buildings, and this trend
continued to the 18th and early 19th centuries, owing to “the result of changes
in fashion and clientele.”82

2.2.2 Collections: Out with the Old, In with the New

2.2.2.1 Book Buying and Printing Revolution

Without a good stock of up-to-date books to support the new teaching sylla-
bus, college libraries had to look for ways to increase their collection, rather
than waiting for generous donations. The printing press provided a good solu-
tion, producing books at much cheaper rates than a manuscript. It also offered
benefits to readers with clear text and indices, which made reading more
legible and the content more accessible.3 To start with, libraries were some-
what reluctant to spend money on buying printed books, but by the middle of
the 16th century they had transformed their collections from manuscripts to
printed books. The traditional scholastic works were printed first, but soon the
humanistic literature was distributed speedily so the college library collections
increased in volume.

The wealthier and more active colleges were adding to their libraries the
new, printed editions of classical and theological works that were the
basis of most studies.84

In 1503, the chief purchase of Magdalen, by far the wealthiest college at the
time, was seven volumes of the new Basel edition of the works of Hugh of
St Cher.85 Magdalen continued to invest in books in 1571—2, and purchased
books from the personal library of John Jewel, Bishop of Salisbury.8¢ Oriel
bought theological books by selling silver plates, and Merton also did similar to
raise funds. All Souls bought a small number of books in 1540s, Corpus Christi
between 1586 and 1593, and New College in the middle of the century.8”
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2.2.2.2 Acquisition by Donation

However, acquisition by gifts remained common and was still the main source
of supply. From the middle of the 16th century, due to the generosity of bene-
factors, the college libraries grew exponentially. Each library had benefactors
who gave one or two considerable bequests in addition to the usual odd vol-
umes left in the wills of alumni. These donations were mostly made in “the
fields of the Greek and Latin Fathers; the writings of Protestant reformers and
pre-Reformation theology, and civil and canon law."88

For example, three colleges were particularly blessed with a larger number
of Protestant books: Corpus Christi in 1571 by a bequest from president Thomas
Greenway; Magdalen in 1571 by buying up books from Bishop Jewel’s library
as above; and Queen’s in 1583, through the endeavours of the new provost,
Henry Robinson. These three collections were “predominantly theological in
content.”8?

By the beginning of the 17th century the well-stocked college libraries now
housed thousands, rather than hundreds, of books. The largest college library
was in St John'’s, which received a gift of 1200 books, many of them medical,
from Sir William Paddy, a former commoner, in 1602.9° By the end of the
17th century, college libraries appear to have contained the most important
recent works in the arts and sciences.

Another important trend began in the colleges from the 17th century
onwards. In 1604-5, All Souls officially recorded the names of their donors in
the benefactor’s books when gifts to the college were made, and this innova-
tion was soon adopted by the Bodleian. The Bodleian’s great benefactors’ book
dates back to its foundation.®!

In 1710 the German traveller Zacharias Conrad von Uffenbach, a book col-
lector and bibliophile from Frankfurt, visited Oxford. He had a special interest
in manuscripts and in his journal he revealed that only five libraries were wor-
thy of his praise for their extensive collections and housing them well: Bra-
senose, Corpus Christi, Wadham, Christ Church and Magdalen. Magdalen’s,
with its great number of books on medicine and theology, was particularly
approved of.9?

From the 1730s to the first half of the 19th century, management of book
collections in the college libraries did not really keep pace with the rapid
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development in learning and teaching, and in book printing production. Most
college libraries stopped acquiring collections, including texts from the con-
temporary Enlightenment. With large donations still in abundance and not
enough room to store them, the libraries became complacent.?3 At this date
the college libraries’ collections were still chiefly theological in nature.%*

2.2.2.3 Catalogue
Medieval libraries in Oxford often had desk-lists, detailing the books chained
to the desk. All Souls has preserved a whole series of its early desk-lists, includ-
ing notes of changes to the lists. Magdalen had created a new catalogue in
the 1550s,% but it was only when Thomas James was appointed in 1602 as the
first Bodleian librarian and produced that the first printed catalogue of man-
uscripts was produced (in 1605):96 the Bodleian had adopted the stall system
in which, without a catalogue, it was not so easy to locate books as in the desk
shelving. James published a new edition in 1620; this ran to 675 pages con-
taining the entire contents of the library and was “the first library catalogue
to list the books alphabetically by author,” with subject guides on technology,
medicine and law.%7

From 1674, locating books in Oxford was revolutionised by a union cata-
logue, the first in Europe. Thomas Hyde, ‘Bodley’s Librarian’ from 1655, had
created a catalogue, “standardizing the entries and supplying a wealth of cross
references” which “was used by many other libraries, including those of sev-
eral Oxford colleges and Lambeth Palace in London.”®® The college libraries
purchased this catalogue, in which they noted which books they also owned
then sold to readers, at a small cost, from 1692. Thus, towards the end of the
17th century, finding books in Oxford became much simpler.9®

2.2.3 New Book Arrangement: Stall System
With growing acquisitions in the 16th century, one of the most important
changes in the refurbishment of Oxford libraries was an introduction of the
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stall system in place of desk shelving. Up to this point, the medieval libraries
in Oxford housed chained books flat on the low lectern desks. Merton College
had the first stalled library in England when they fitted stall shelves in 1589.190
This new method, where bookcases were built at right-angles and the books
stood upright on the shelves, though common to this day, was revolutionary
and economical at the time, and it allowed more books to be stored. However,
the most valuable books were still chained until the 18th century.

Thereafter other colleges followed the example of Merton. When St John's
College built a new library in 1595-98, they too installed upright stall book-
cases. All Souls, and Queen’s also adopted this. Grandest by far was Sir Thomas
Bodley’s refounded University library. In 1598—9 the Bodleian library fitted the
most splendid stalls in Duke Humfrey’s, which are still in use.!0!

2.2.4 Appointment of a Librarian

As early as the mid-Tudor era, some colleges were appointing a fellow,
for a small stipend, to be in charge of the library and inform readers on its
holdings.12 At Magdalen the annual accounts for 1550 show a payment of £1to
Henry Bull, who was librarian.193 This is nearly 50 years before the Bodleian’s
first librarian, Thomas James, in 1602.

2.3 Bodleian Library

Today no one can deny that the Bodleian library is considerably greater than
any of the Oxford college libraries. The central library of the University is
named after a 16th century benefactor, St Thomas Bodley. However, far from its
current fame and glory, its beginning was rather traumatic.

The University’s second library, Duke Humfrey’s Library, was completely
destroyed in 1550 by a visitation from Richard Ox, Dean of the newly founded
Christ Church during the abolition of monasteries. Manuscripts with Papal
symbols were burnt or sold. “Only three of the Duke’s books have been restored
to the Bodleian.”1°4 In 1556 the lecterns were sold to Christ Church and the
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library room was taken over by the Faculty of Medicine.!%5 It became totally
rundown just 62 years after its opening.106

When Thomas Bodley arrived in Oxford in the middle of the 16th century
to study at Magdalen College, there was no central library in the University as
it had no money to resurrect Duke Humfrey’s.1%7 After retiring from his royal
duty as a diplomat during Queen Elizabeth'’s reign, Bodley had a vision to
revive the grandeur of Duke Humfrey’s and gladly financed this ambitious
project. The first building to be erected was an extension of the Divinity School
and the University Library. The new library was opened in 1602 with about
2,000 volumes on the shelves,1°8 but this was not that much bigger than the
largest college collections. However, Bodley was fundraising and quickly
became so successful that the original building had to be enlarged in 1610—
12 with the first extension, known as the Arts End, as an additional book
repository.109

Expansion did not end there as the antiquarian lawyer John Selden left
the library a valuable collection of 8,000 books and manuscripts in Persian,
Turkish and Chinese which resulted in another extension during 1634—37 —
the Selden End. With a larger space, more donations and acquisitions were
accepted; hence by 1675, its had grown eightfold. Gifts came from the 3rd Earl
of Pembroke in 1629; Sir Kenelm Digby in 1634; and the Archbishop of Can-
terbury William Laud, in 1635—40, to name but a few, and the most notable
collections from these donations were Greek and Oriental manuscripts.'® In
the early years of the Bodleian, as it was regarded as “a safe haven,” and many
donated precious manuscripts which had belonged to medieval monasteries
such as Newark Priory, and Reading Abbey.1!!

However, the growth of the Duke Humfrey’s collection fell into a gentle
slumber in the early 18th century, mirroring that of the University and its
library. No book purchase was made during 1700—3 and in the 1730s, the library
spent very little money on books.!2

By the turn of the 18th century the position considerably improved. In
1737—48, the Radcliffe Camera was built with the benefaction from the will
of royal physician, John Radcliffe. He wanted a scientific and general library.

105 Clapinson, A Brief History of the Bodleian Library, 18-19.
106  Gibson, Some Oxford Libraries, 20.

107 Bodleian Library, Oxford College Libraries in 1556, 5.

108 Clapinson, A Brief History of the Bodleian Library, 28.
109 Clapinson, A Brief History of the Bodleian Library, 47-50.
110 Clapinson, A Brief History of the Bodleian Library, 62—64.
111 Chapinson, A Brief History of the Bodleian Library, 33.
112 Chapinson, A Brief History of the Bodleian Library, 103.



52 RILEY

The magnificent, circular, domed building was designed by James Gibbs but
housed “the heterogeneous collection of books [which] served no obvious
purpose.”!3 The library was unpopular with this unspectacular collection and
was left deserted by readers until the end of the century. By the beginning
of the 2oth century the number of readers increased, averaging a hundred
per day.'#

There were two most noticeable developments in the Bodley’s acquisi-
tion policy. The first is copyright depository privilege, the idea of the librar-
ian Thomas James, whereby Bodley managed to reach an agreement with the
Stationers’ Company of London in 1610 to deposit in the Bodleian Library a
copy of any new books registered."> The first book received under the agree-
ment was Christian Religion (1614) by Thomas Cartwright.!'6 It also brought the
first folio of Shakespeare to the library.!” Although this arrangement was not
well honoured, this was a significant first small step to transform the Bodleian
Library from a medieval library into a comprehensive reference library. Under
an Act of Parliament of 1709, the agreement with the London Stationers’ Com-
pany was made more effective, but it was only after 1812, by changing the law,
that the Bodleian started receiving most books printed in Britain. It remains a
copyright library to this day.

The other is that before the British Museum was established in 1759, the
Bodleian was regarded as a national storehouse receiving large donations
of books, ancient manuscripts and personal papers. With these important
bequests, it soon gained the honourable reputation as a national treasure
for scholarly collections and became one of the most important libraries in
Europe.!'8 The Bodleian looked less and less like just an academic library.

One more interesting fact about the Bodleian Library is that they success-
fully enforced a no-borrowing rule. Bodley was convinced that one of the
reasons for the demise of the earlier library was that books were loaned out.
Bodley wanted his library to continuously provide resources not only for the
University, but also for the scholarly world by making it a reference library.!®
Bodley stipulated this rule by chaining books securely to shelves, alphabetically
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by authors in the four faculties of arts, law, medicine and theology.!?? The
chains were removed in the 18th century. Currently Duke Humfrey’s Library
keeps “a demonstration chain in place to show visitors how the chaining sys-
tem worked."?!

3 A Modern University by Secularisation from the 19th Century

In the middle of the 19th century, when the rise of secularism swept across
Western Europe, Oxford looked increasingly outdated in the modern world
of industrial development, technological innovation and growing intellectual
enquiry. Unsurprisingly, given the compulsory status and limited content of
theology in Oxford, Oxford’s “confessional narrowness”?2 made the standard
of education unimpressively descend “into an intellectual slumber” with its
“narrow curriculum”?23 and “narrow sectarianism.”24 In addition, an increas-
ing number of rival universities as well as new higher education colleges for
dissenters were built and competed with Oxford. Something more was needed
to address the shortcoming of Oxford’s academic standard in order to fulfil its
national function — to promote intellectual activities and encourage critical
thinking.!25

Therefore, the University Reform Act of 1854 ended religious subscription
to the Thirty-nine Articles for undergraduates, so students of any or no con-
fession could attend. A new academic discipline, ‘natural science’, was entered
into the curriculum as a degree from the 1850s. The University Tests Act of
1871 liberated all university degrees and the appointment of teaching posts, so
that men of any faith or none (except for divinity degrees, theological profes-
sorship, and clerical fellowships) could be employed.1?6 Moreover, it allowed
the colleges to have freedom to alter their statutes. As a result, the Anglican
domination of the University and colleges started dwindling.12” “Within half
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a century, they [Oxford and Cambridge] had ceased to be [Anglican] clerical
institutions whose primary function was to provide the next generation of
Anglican clergy.28 In the 1900s this cumulative effect turned the University of
Oxford into a truly secular institution.1??

During the process of the University’s reform, the most profound changes
happened in three areas: teaching syllabuses; research; and “its social
components.”3% The range of studies widened and from 1925 there was “a
rapid expansion of science teaching and scientific research” so the University
“was able to draw on state resources for lectureship, laboratories and specialist
libraries.”’3! Hence theology really lost its privileged position as a core compo-
nent of higher education and became just one subject alongside many others.
As aresult, Anglican leaders came to believe that the University was failing to
be the theological “nursery of the Church of England™32? and “they perforce
founded colleges for ordinands.”33

31 The Bodleian and College Libraries
At this pace of transition, it is inevitable that the Bodleian Library had to
broaden its accession spectrum. In 1849, the library’s collection was approx-
imately 220,000 books and some 21,000 manuscripts. By the end of the 19th
century, the book collection was growing by more than 30,000 volumes a year,
and an underground bookstore was excavated beneath Radcliffe Square in
1902-12 to house these.!3* Furthermore, since 1912, its holdings had been diver-
sifying as a result of the fully exercised legal depository scheme. As a conse-
quence of copyright deposit compliance and diversified teaching disciplines,
by losing its bias to theology, the collection became considerably broader and
grew as an academic reference library. By the early 20th century, the Bodle-
ian truly became a national university library, attracting international scholars
to Oxford.

The colleges could not escape form this change either: “By the mid-188os,
college fellowships had been thrown open, the rules governing ordination and
celibacy greatly eroded.”35 As Brockliss tells us:
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In the middle of the 19th century, the average college had a teaching staff
of three; two tutors in classical literature, logic and moral philosophy, and
the Greek New Testament: and one in maths. With the extension of the
curriculum and the rapid increase in the number of undergraduates after
1860 this number was no longer sufficient. From the 1870s, there was gen-
eral agreement that some form of tutorial provision had to be made for
any new discipline added to the undergraduate curriculum.!36

Therefore, “college life ... slowly lost their clerical character.”3” The college
libraries, too, though not quite abandoning their theological roots soon
embraced this shift and expanded their holdings accordingly to go beyond and
above theological topics.

As aresult of all these changes, at first the future of theological libraries was
deemed to be very bleak, given the advancement of secularised culture and
the development of the scientific mind, a decline of interest in religion, and
the rationalism of the time. However, Christians rose up against erosion of the
Christian faith in Oxford. Their way of continuously maintaining the Chris-
tian tradition was to found new theological colleges within the University.138
Various religious groups wanted to provide new resources for ordinands and
church men in Oxford, and thus new theological libraries started to spring up.

3.1.1 Oxford Movement

The most significant formulated response was the Oxford Movement, which
subsequently had a profound influence on theological libraries in Oxford as
well as transforming the future of the Church of England.

It was by Anglicans, who had enjoyed a privileged position over the centu-
ries who now felt most threatened, when the social exclusion of the denomina-
tions was ended.!3? Initially the movement took up the defence of the Church
of England against the interference of the State, which had an agenda of “the
advance of political radicalism and of intellectual liberalism which questioned
the claims of revelation and authority in religion.”*® However, it became a
campaign for a theological and spiritual revival founded on the dogmas of
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Roman Catholicism and developed church tradition in faith, morals and wor-
ship as well as the Scripture. It, therefore, became recognised by “its observance
of elaborate ritual and the wearing of ornate vestments.”#! This Anglo-Catholic
movement had a direct effect on creating four Anglican theological libraries
in Oxford.

3.1.2 Anglican Libraries
3.1.2.1 Keble College Library
The first establishment set up by the influence of Oxford Movement was Keble
College. Keble opened in 1870 in memory of the leading Tractarian, John Keble,
in 1866. His friends and Tractarian supporters built the college in Oxford to
display the strength of the Oxford Movement tradition and to cater for under-
graduates of modest means in a deeply High Church atmosphere via public
subscription.!*? Its original agenda would have made Keble a strong Angli-
can theological college, but the admission was not restricted to confessional
ordinands, owing to the approach of its first Warden, Edward Talbot, who was
quite revolutionary in many ways. He opened the college to all by waiving the
requirement of communion in the Anglican Church for undergraduates in
1930, fellows in 1952, and the warden in 1969.143 Also he was even “a strong
supporter of women’s education and a leading light behind the foundation of
Lady Margaret Hall” and furthermore “encouraged the teaching of science and
had no problems with the theory of evolution.”44

The theology of the founders was exemplified in the architecture of the col-
lege in some respects. The library in a neo-Gothic building with striking poly-
chromatic red brickwork is shaped and styled like a church and at the far end
there is a pair of stained-glass windows that shows the lignum sapientiae with
Adam and Eve eating from the tree of knowledge, and the lignum vitae tree of
life, that is, the Crucifixion.}45

From its inception, the library was richly blessed with John Keble’s own
library and donations of early printed books and manuscripts from Victorian
benefactors. It now houses significant materials on the history and literature
of the Oxford Movement, including personal papers of leading figures and

141  Evans, The University of Oxford, 248-254; Green, A History of Oxford University, 138-141;
Atherstone, Oxford, 98-102.

142  Green, A History of Oxford University, 153.

143 Andrews and Huelin, Oxford, 68.

144 Keble College, “History: Our Past,” https://www.keble.ox.ac.uk/about/history/ [accessed
May 19, 2021].

145 Keble Librarian, email correspondence to the author, May 2021.


https://www.keble.ox.ac.uk/about/history/

THEOLOGICAL LIBRARIES IN OXFORD 57

materials related to the history of St Paul’'s Cathedral and Cuddesdon Theo-
logical College. It also boasts a fine collection of 70 medieval manuscripts with
an extensive collection of beautifully illuminated early editions of Dante’s
Divine Comedy. A major publication, The medieval manuscripts of Keble Col-
lege Oxford (1979) by M.B. Parkes, details the catalogue.!46

Although Keble treasures these historic holdings and was initially founded
with Anglican ordinands, the library was never strictly or wholly theological —
from the start it taught history and classics as well as theology, and soon added
mathematics and law with other subjects following — but it has always had a
substantial theology section.

3.1.2.2 Pusey House Library
It was not only Keble who has an establishment in his honour: Pusey House
opened in 1884 in memory of the leading Tractarian, Edward Pusey who was
professor of Hebrew and Canon of Christ Church College.!#” Pusey House is a
centre of High Anglicanism with a beautiful chapel and a theological library of
historical importance. It was established collectively by the leading founder,
Henry Parry Liddon, and Tractarian followers with the Dr Pusey Memorial
Fund to offer places of worship and study for Catholic minded students in the
University.!48

To commemorate Pusey’s 40 years of work to restore Catholic life and
witness in the Church of England, a library was thought to be the most fit-
ting memorial. His personal library became the stock of Pusey House Library,
opened as a “house of sacred learning.”4° Pusey built up collections by care-
fully buying up books which were not found anywhere else in the Oxford
libraries, so, with its unique collections, the library became a valuable resource
in Oxford’s academic life.150 Before the University opened the Theology Fac-
ulty Library (TFL) in 1997 at their new centre, Pusey House library served Uni-
versity members by housing the TFL’s stock of 14,000 items.!>! Now the col-
lection reaches 75,000 printed books and focuses on Anglican history, liturgy,
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147 Morgan, Oxford Libraries Outside the Bodleian, 187; Pusey House, “What is Pusey House
for?,” http://www.puseyhouse.org.uk/what-is-pusey-house.html [accessed May 19, 2021].

148  Green, A History of Oxford University, 182.

149 Morgan, Oxford Libraries Outside the Bodleian, 188.

150 Anna James, “Turning the Pages,” New Directions 29, no. 259 (2017): 14.

151 PE. Ursell, June 18,1987, Letter to Graduate Representative Council, Pusey House Archive,
PH/Theology Faculty Library, Pusey House, Oxford.
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doctrinal theology, patristics and Catholic theology and, most important of all,
extensive historical material on the Oxford Movement.!52

Their archive collections also consist of theological and ecclesiastical con-
troversial pamphlets from the 19th century, in addition to many thousands of
letters and documents of prominent Anglican and Anglo-Catholic individuals
such as Pusey, H.P. Liddon, and Cardinal Newman, and religious orders relating
to the Catholic Revival.!53

In 2014 the National Archives assessed the collection and valued it as “of
international importance.”>* Pusey House Library is still going strong as a
theology library.

3.1.2.3 St Stephen’s House Library

St Stephen’s House was also a product of the Oxford Movement like Keble and
Pusey House. In 1876 it was founded in “an exclusively Tractarian tradition”
by Edward King, Regius Professor of Pastoral Theology (1868-73), and subse-
quently Bishop of Lincoln, with other Tractarian followers, to create a centre of
Anglo-Catholic teaching and worship.15> He exercised considerable influence
on the early life of the college through financial gifts and work. It was intended
to train ordinands “to combine a spiritual and pastoral training with the best
available theological instruction” in the Anglo-Catholic tradition.!¢

Currently the library houses approximately 15,000 items of books, journals
and pamphlets. The older collection reflects the college history and its role in
the Oxford Movement whereas the modern one focuses on teaching and learn-
ing in theology and education.!5”

St Stephen’s House became a PPH of the University of Oxford in 2003.
Although it now offers courses and qualifications in other subjects such as
teacher training, education, and other related subjects, its core purpose is min-
isterial formation. Therefore, the library is still considered very much as a the-
ological library.

152 Morgan, Oxford Libraries Outside the Bodleian, 187; James, “Turning the Pages,” 14.

153 Pusey House, “What is Pusey House for?”

154 Pusey House Librarian, email correspondence from the librarian, April 2021.

155 Peter G. Cobb, A Brief History of St Stephen’s House: 1876-1976 (Oxford: ZiPrint Parchment,
1976), 3.

156 Cobb, A Brief History of St Stephen’s House: 1876-1976, 3.

157 St Stephen’s House, “Study,” https://www.ssho.ox.ac.uk/studying/ and “Library,” https://
www.ssho.ox.ac.uk/studying/library/ [accessed May 19, 2021].
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3.13 Rippon College Cuddesdon Library

1854 was the year when Parliament passed the Act which altered the con-
stitution and Government of the University of Oxford and the colleges
therein. 1854 was the year when Bishop Wilberforce of Oxford founded
Cuddesdon College.1>8

Cuddesdon College was established some seven miles outside Oxford, as the
Oxford Diocesan Seminary to train graduates in the bishop’s vision. His vision
was “for a college independent of any specific Church faction, and with a focus
on the discipline of daily prayer and spiritual formation.”’>® However Evangel-
icals had concerns about the Bishop of Oxford’s foundation of the college.!60
It was this High Church dominance of theological education, which appeared
to reign at Cuddesdon, that stimulated the Evangelicals to found two Evangeli-
cal theology colleges: Wycliffe Hall, Oxford, in 1877 and Ridley Hall, Cambridge,
in 1881.161

Cuddesdon merged in 1975 with Ripon Hall to form Ripon College Cuddes-
don. Ripon College was first founded in Ripon, Yorkshire, as Bishop’s Hostel in
1897 “with a few ordinands under the supervision of W.F. Wright.”62 In 1900 it
was named Bishop’s College, Ripon but after a merge with Lightfoot Hall, Edg-
baston in 1902 it was called Ripon Clergy College, or simply Ripon College. In
1919 the college moved to Oxford and was renamed as Ripon Hall.163

To build the Cuddesdon Library collection, Bishop Wilberforce encouraged
donations of essential theology books from his friends, setting an example by
giving from his own library as well as from his brother’s bequest so by the sum-
mer of 1862, the College had “a charming theological library.”164

158 Chadwick, The Founding of Cuddesdon, 1.

159 Cuddesdon, “Our History,” https://www.rcc.ac.uk/about-us/our-history [accessed May 19,
2021]; Bullock, A History of Training for the Ministry of the Church of England in England
and Wales from 1875 to 1974, 95.

160 Bullock, A History of Training for the Ministry of the Church of England in England and
Wales from 1875 to 1974, 96; David A. Dowland, Nineteenth-century Anglican Theological
Training: The Redbrick Challenge (Oxford: Clarendon Press, 1997) 68—70.

161 Dowland, Nineteenth-century Anglican Theological Training, 68—69; Andrew Atherstone,
“The Founding of Wycliffe Hall, Oxford,” Anglican and Episcopal History 73, no. 1 (March
2004): 80-82.

162  Bullock, A History of Training for the Ministry of the Church of England in England and
Wales from 1875 to 1974, 45.

163 Bullock, A History of Training for the Ministry of the Church of England in England and
Wales from 1875 to 1974, 74.

164 Chadwick, The Founding of Cuddesdon, 29—-30.
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The library now holds about 35,000 volumes with a particular strength in
church history. Cuddesdon Library continues to fulfil the role of supporting
the College’s mission in theological education for over 160 years.!6

3.1.3.1 Wycliffe Hall Library
Evangelical Anglicans combined forces and in 1877 established a theological
college, Wycliffe Hall, named after John Wycliffe, the medieval reformer. It
was designed to fulfil three purposes. Firstly, against the progress of secular-
isation and rationalism in the University, they felt that there was a need to
set up a theological college for ordained ministry of the Anglican commun-
ion. Secondly, the standard of clerical education required raising intellectu-
ally and spiritually, as the University’s secularisation meant its degree was no
longer sufficient for ministerial preparation. The third and final reason for the
establishment of the hall was the reaction of Protestants against the growth
of ritualism and Anglo-Catholicism in the Church of England, which led to
the successful progression of the Oxford Movement by Tractarians.'66 In 1996
Wycliffe Hall became a PPH!67 and ordination training remains central to the
work of the Hall.168

Very much like other theological libraries in Oxford, its library collections
were built upon donations by founders and evangelical supporters. Today it
contains 30,000 books on theology and in support of vocational ordinand
training as well as academic activities.'®® Hence the library has faithfully been
theological since its foundation.

3.1.3.2 St Peter’s College Library

St Peter’s College in its present form began in 1929 when it was set up in
memory of evangelical Bishop Francis James Chavasse (1846-1928), Bishop of
Liverpool, by his son Christopher Maude Chavasse (1884-1962), later Bishop
of Rochester (1940-1960). It occupied the site of two medieval halls that
preceded: Trilleck’s Inn and Rose Hall.

165 Librarian of Ripon College Cuddesdon, email correspondence, May 2021.

166 Atherstone, “The Founding of Wycliffe Hall, Oxford,” 80—81; Wycliffe Hall, “Wycliffe Hall’s
Early Years,” https://www.wycliffe.ox.ac.uk/wycliffe-halls-early-years [accessed Dec. 16,
2021].

167 Wycliffe Hall, “Wycliffe Today: Within the University of Oxford,” https://www.wycliffe
.ox.ac.uk/wycliffe-today-within-university-oxford [accessed Dec 16, 2021].

168 Wycliffe Hall, “Ordination Training,” https://www.wycliffe.ox.ac.uk/ordination-training2
[accessed Dec. 16, 2021].

169 Wycliffe Hall, “About the Library: History,” https://www.wycliffe.ox.ac.uk/about-library
#collapse3137381 [accessed Dec. 16, 2021].
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The original aim was to provide a college in Oxford to cater for “low church
men with modest means” to become Church of England ordinands. This was
initially visualised by Francis Chavasse, but then achieved by his son Chris-
topher Chavasse after his father’s death, with financial support provided by
several members of the evangelical wing of the Church of England and later
by Lord Nuffield.'”® In 1929 the University approved it as a PPH, then in 1947
gave it the status of ‘New Foundation, followed by the final granting of full col-
legiate status in 1961. Since then, the college has grown and expanded in size
and teaching subjects.

St Peter’s Library, situated in Linton House (so-called in memory of a former
rector of St Peter’s) now includes approximately 55,000 volumes, principally
designed to support undergraduates in their studies, and collects all the sub-
jects studied at the College. The college is now fully secular hence the library is
no longer considered theological.

3.1.4 Non-Anglican Libraries

As opposed to Anglicans’ fear and concern about the University’s reform, end-
ing the exclusiveness of the Church of England, a new religious pluralism actu-
ally created greater freedom to different Christian denominations to contrib-
ute to the Oxford theological scene:

The virtual ending of the Anglican monopoly of the university had
helped to release new energy. There was a flouring school of theology ...
The termination of religious tests allowed the foundation of a number of
new denominational societies.”!

Some denominations soon set up new colleges and some moved their teaching
establishments to Oxford which continue to the present day. The University
became increasingly inclusive and interdenominational and many theology
libraries came into being. However not all have stayed true to their founding
faith to this day.

3.1.4.1 Mansfield College Library
In 1886 Mansfield College opened as a small theological college to allow gradu-
ates to prepare for the work of the Congregational ministry through theological

170 John Richard Thackrah, The University and Colleges of Oxford (Suffolk: Terence Dalton,
1981), 137.
171 Green, A History of Oxford University, 182.
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degrees and ordination in Oxford.172 It was originally founded in 1838 as Spring
Hill College in Birmingham “to provide further education and theological
training for nonconformist ministers.”'”3 It was in fact the first nonconformist
college to relocate to Oxford in order “to create a Congregational Theological
Faculty at Oxford."7* Mansfield accommodated mostly Congregationalist, but
also offered educational access to all dissenters.

At its theological root, the library houses about 30,000 items as well as
important heritage research material for “the study of English and Welsh
Nonconformity, a collection of 18th and 19th century books and a significant
antiquarian collection” and the archive holds “the administrative records of
Mansfield College; the archive of the former Spring Hill College in Birming-
ham and early Reports from the Mansfield House Settlement in the East End
of London."7®

In 1955, the college was admitted as a PPH and started to deliver a wide range
of degrees so its grip on Nonconformity has slowly weakened. Finally in 1995
it became a fully federated college. Until 2007 Mansfield still trained United
Reformed Church ordinands but it now claims that it is no longer a religious
institution.!”6 Therefore, neither is the library just theological in spite of strong
historical holdings on Nonconformity history and its foundation.

3.1.4.2 Harris Manchester Library

The Manchester Academy, founded in 1786, was the last in an illustrious line
of Dissenting Academies that were established to provide an education for dis-
senters. The Academy, the direct successor of the Famous Warrington Acad-
emy, was founded “to provide higher education to religious non-conformists,
training people for the learned professions and civil and commercial life.”*”?
While the Academy was established by Unitarians, a founding principle was
that there would be no religious tests of any kind and the principle of free of
thought is maintained to this day. The college moved several times in the early
years, including spells in Manchester, York and London, although it finally

172  Green, Religion at Oxford and Cambridge, 328-329.

173 Thackrah, The University and Colleges of Oxford, 137.

174 W.B. Selbie and R.W. Dale, Mansfield College, Oxford: Its Origin and Opening, October 14-16,
1889 (London: J. Clarke, 1890), 25.

175 Mansfield College, “Special Collections and Archives,” https://[www.mansfield.ox.ac.uk/
special-collections-and-archives [accessed May 19, 2021].

176 Mansfield College, “Our History,” https://www.mansfield.ox.ac.uk/our-history [accessed
May 19, 2021].

177 Harris Manchester College “The College,” https://www.hmc.ox.ac.uk/the-college
[accessed May 19, 2021].
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settled in Oxford in 1889.178 In 1990, it became a PPH, in 1992 it was renamed
as Harris Manchester, and finally in 1996 it was granted full collegiate status.

The library has not only a general collection to meet student needs which
is housed in the Tate Library, but also several important collections of interest.
These include the Dissenting Collection which focuses on all aspects of Uni-
tarianism and contains a unique collection on Unitarian churches of Transyl-
vania. A donation by former principal, Joseph Estlin Carpenter (1844-1927),
forms an addition collection of interest: the Carpenter Library of Compara-
tive Religion. Other library collections include large antiquarian printing
holdings — approximately 7,000 pre-1800 volumes dating back to 1474. The
focus of the early books is primary on theology, philosophy, classical texts,
canon law and church history and reflected the curriculums of the dissenting
academies. The library also contains a large archive that covers not only Col-
lege history but material relating to Unitarianism and key individuals associ-
ated with the tradition.

It was once described as “one of the two best theological libraries in Oxford”
and also “one of the College’s greatest assets.”'”® Currently the college library
is no longer primarily a theological library but covers the range of subjects
taught in the college. However, it is undeniable that its collections relating
to theology, especially Unitarianism, are significant and will be of interest to
researchers.

3.1.4.3 Regent’s Park College Library and the Angus Library and Archive
The institution that later became Regent’s Park College was established in 1810
as a Baptist academy at Stepney Green, east London. The original vision of the
college was to provide an education for Baptist ministers and to serve Baptist
churches. It moved to Oxford from 1927 and in 1957 the college was given the
status of a PPH of the University. While it is now a mixed community, and open
to lay students for undergraduate and postgraduate study, preparing for Bap-
tist ministry remains a central part of college life.18°

The college has two libraries. The college library supports the subjects
taught in the college; it holds over 30,000 books and journals reflecting the
humanities focus of the college, including excellent theology, English, law, his-
tory and philosophy collections.

178  Green, Religion at Oxford and Cambridge, 328-329.

179 Morgan, Oxford Libraries Outside the Bodleian, 70.

180 Regent’s Park College, “History,” https://www.rpc.ox.ac.uk/about-regents/history/
[accessed May 26, 2021].
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The second library is the Angus Library and Archive which is named after
the college’s sixth principal Joseph Angus. It has world-class print and archival
collections and for the study of Baptist and nonconformist history, numbering
over 70,000 unique materials and other artefacts from Britain and the world,
dating back to the late 15th century. It is regarded the national library for Bap-
tist history.18!

These two libraries are fundamentally theological and support teaching and
research through large theological print collections and historic Baptist mate-
rials. They continue to provide significant information services in the field of
theology.!82

3.1.5 Libraries of Catholic Foundation
The University Tests Act of 1871 allowed Catholics back to Oxford.

3.1.5.1 St Benet’s Hall

St Benet’s Hall was founded by Fr Oswald Hunter-Blair in 1897 to provide “a
place for the monks of Ampleforth Abbey and other monasteries to live while
they read for Oxford degrees”®3 and it was recognised as a private hall in
1918.184 The halls continue to commit to their religious faiths and tradition and
vision hence the libraries are theological at heart.

3.15.2 Campion Hall Library

Campion Hall for the Society of Jesus, was set up in 1869 as Clarke’s Hall to
offer Jesuits a place to study in Oxford’s educational and scholarly traditions
and prepare them to serve society. It was named after St Edmund Campion,
a Catholic Jesuit priest and a martyr, and became a PPH in 1918.185 Campion
Hall Library house collections especially in modern Catholic theology, Catho-
lic social and political thought, ethics, spirituality, Jesuit studies and integral
ecology. As the hall is still very religious and has strong focus on its faith, the
library is very much theological.

181 The Angus Library and Archive, “About the Angus Library and Archive,” http://theangus
.rpc.ox.ac.uk/about-the-angus/ [accessed May 26, 2021].

182  Regent’s Park Librarian and The Angus Librarian, personal correspondences with these
librarians, June 1, 2021.

183 St Benet's Hall, “History of St Benet’s Hall,” https://www.st-benets.ox.ac.uk/history
[accessed Dec. 16, 2021].

184 Green, A History of Oxford University, 182.

185 Campion Hall, “A Short History of Campion Hall,” https://www.campion.ox.ac.uk/
history-campion-hall [accessed May 19, 2021].
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3.1.5.3 Blackfriars Library
The Dominicans arrived in Oxford in 1221 and soon became a leading force
of teaching and learning in the University with their own study centre which
was suspended at the Reformation. Blackfriars was restored in 1921 and in 1929
began to train Dominican students for the priesthood at a new priory. It was
admitted as a PPH by the University in 1994.186

The library specialises in theology and philosophy of the Dominican order
rather than ecclesiastical history, compromising over 35,000 volumes and
nearly 350 books printed before 1700. Many of these older volumes were from
smaller Dominican houses. Its strength is in Patristic literature, Scripture, and
books and journals on the thoughts of St Thomas Aquinas.!87

3.1.5.4 Greyfriars Franciscan Studies Library

The Franciscans, known as Greyfriars, first came to Oxford in 1224 right after
Blackfriars’ arrival and founded their church and friary, although these were
dissolved at the Reformation.!®8 The Capuchin branch of the Francis-
cans returned to Oxford and established a friary in 1910 which is known as
St Anselm’s. They moved to the current site by building a Priory in 1930-31,
renaming themselves as Greyfriars.189 The small specialised theological library
house a collection, strength in Franciscan history and thoughts. It was recog-
nised as a PPH in 1957 but in 2008 they decided to remove themselves from the
University. Regent’s Park College received their students and many books.!9°
There remains a small library with a few hundreds of books in Franciscan
thought.!9!

3.1.6 Recent Additions

In recent years, due to its academic excellence and international renown in
research, Oxford has attracted many theological and religious libraries to make
a home here. The newer libraries tend to be more towards the study of religion

186 Morgan, Oxford Libraries Outside the Bodleian, 17; Blackfriars, “History, https://www
.bfriars.ox.ac.uk/discover/history/ [accessed May 26, 2021].

187 Morgan, Oxford Libraries Outside the Bodleian, 17; Blackfriars, “The Library,” https://www
.bfriars.ox.ac.uk/study/research/using-the-library/ [accessed May 26, 2021].

188  Little, The Grey Friars in Oxford, 1—2.

189 Morgan, Oxford Libraries Outside the Bodleian; The Greyfriars, “The Friary, Oxford,”
https://[www.thegreyfriars.org/oxford [accessed May 26, 2021].

190 Morgan, Oxford Libraries Outside the Bodleian; Regent’s Park College, “Greyfriars at
Regents,” https://www.rpc.ox.ac.uk/alumni-friends/greyfriars-at-regents/ [accessed
May 26, 2021].

191 Parish office of St Edmund 7 St Frideswide (Greyfriars), call conversation June 1, 2021.
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rather than theology but their specialism in different religions and focuses
brings great value and significance in the theology scene in Oxford.

3.1.6.1 Theology Faculty Library (TFL)
The TFL’s origin dates back to the 1930s, when the lending collections were
one of the Bodleian Library’s ‘Special Faculty Libraries’ which was managed by
Bodleian staff.192 The collection was then moved to Pusey House. The books of
the senior library were “classified and shelved with those of Pusey House” up in
the main library in 1953 and a lending library for undergraduates was instituted
in 1961 as in a small room on ground floor.!%3 Their 14,000-volume collection
was subsequently separated out when the TFL moved to 41, St Giles in1989 to set
up its own library. Once again, in 2012 the TFL relocated to a new centre merging
with the Philosophy Faculty Library and formed the current PTFL.1%4 However,
this is a temporary measurement until the Stephen A. Schwarzman Centre for
the Humanities is erected in 2024—2025, being absorbed into the Humanities
Library with five other libraries.!%°

The collection reflects the University’s undergraduate courses, and also
to some extent, meet research need of its faculties. Currently, it holds over
30,000 volumes, with a further 20,000 in the Bodleian’s Book Storage Facility
in Swindon.196

3.1.6.2 ocMs Library

More recently the Oxford Centre for Mission Studies (0cMs, 1983) was set up
to support mission scholarship and research of the emerging global Christian
leaders from Africa, Latin America and Asia.197 It uses the former church build-
ing of St Philip and St James, offering postgraduate programmes in partnership
with Middlesex University. Its theology library sits in the middle of this beau-
tiful church hall housing an impressive reference collection of 18,000 books,
journals, and archive materials offering a unique collection on world mission

192 Green, Religion at Oxford and Cambridge, 343.

193 Morgan, Oxford Libraries Outside the Bodleian, 187; Formal Librarian, email correspond-
ence, May 2021.

194 A personal correspondent letter from the principal Rev Ursell on 18 June 2018 to a gradate
representative council.

195 The Stephen A. Schwarzman Centre for the Humanities, “The Stephen A. Schwarzman
Centre for the Humanities,” https://www.schwarzmancentre.ox.ac.uk/ [accessed May 26,
2021].

196 Librarian, email correspondence the librarian, June 1, 2021.

197 Oxford Centre for Mission Studies, “Library,” https://secure.ocms.ac.uk/current/index
.php?ccid=441&mid=472 [accessed May 26, 2021].
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in these regions written by many non-western scholars and plays a vital part in
theological research of the world.

3.1.6.3 Crowther Mission Studies Library

The Church Missionary Society (CMs) established a reference library in 1800,
a year after its foundation, but it was not until 1891 that a circulating library
was formed as an independent entity by a group of supporters.18 It moved to
Oxford from London in 2007.

Three library collections have been amalgamated over the years, forming
an invaluable collections on overseas mission and related fields, starting in
1906 with the former cms library’s pre-1945 collection (called Max Warren)
being joined by the United Society Partnerships in the Gospel (UspG) library
holdings; and then adding in 2010 the South American Mission Society (SAMS)
library with about 1,200 volumes focusing on South America.'%° The Crowther
Library now holds approximately 29,000 books and 250 journals, focusing on
church history, biographies, social and economic concerns, history, theology
with the strong collection on Islam.

As cMSs has established an educational training centre offering various min-
isterial various programmes and the library support their teaching and learn-
ing in Oxford, there is no doubt that this is a true theological library.20°

3.1.6.4 The Oxford Centre for Methodism and Church History
(ocmcH) Library

Westminster College was founded in London in 1851 as the first Wesleyan
Methodist training college for teachers but moved to Oxford in 1959 merging
with Oxford Brookes University in 2000. Its original Wesley and Methodist
Studies Centre was renamed in 2007 as OCMCH and “promotes historic links
between Brookes and the Methodist Church through archives, artworks, pub-
lications and research.”20! This centre houses the Wesley Historical Society
Library which was founded in 1893. It holds the second most significant collec-
tion of Methodist published works in Britain and aims to promote the study

198 Alan F. Jesson, “Spreading the Word: Religious Libraries in the Ages of Enthusiasm and
Secularism,” in The Cambridge History of Libraries in Britain and Ireland. Vol. 3: 1850—2000,
ed. Black and Hoare, 471.

199 Church Mission Society, “Our History, https://churchmissionsociety.org/about/our
-history/ [accessed May 26, 2021]; Jesson, “Spreading the Word,” 471.
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of the Wesley family and Methodism in all its aspects. The extensive archive
contains official and personal papers, photographs and memorabilia covering
over 150 years of the institution’s history and heritage.202

3.1.6.5 Leopold Muller Memorial Library

The Oxford Centre for Hebrew and Jewish Studies was established in 1972,
moved to Yarnton Manor in 1973—74, and found a library with the Kressel
Library (25,000 items) and his archives (5,000 items). The library — renamed as
Leopold Muller Memorial in 1992 — is now part of the Bodleian Libraries, and
moved to Oxford in 2014. It has grown considerably housing a unique repos-
itory of over 13 distinct book collections (90,000 items) and eight archives of
historic significance (900,000 items), mostly Anglo-Jewish and European Jew-
ish, focusing on Jewish life and scholarship of the last 400 years.203

3.1.6.6 The Oxford Centre for Islamic Studies Library

The Oxford Centre for Islamic Studies was founded in 1985 as a recognised
independent centre of the University, “to the study, from a multi-disciplinary
perspective, of all aspects of Islamic culture and civilisation and of contempo-
rary Muslim societies.”2%4 The library holds a substantial collection of materi-
als on a comprehensive range of topics relating to Islam and the Islamic world.

3.1.6.7 The Oxford Centre for Hindu Studies Library

The Oxford Centre for Hindu Studies (OCHS) is an academy for the study
of Hindu cultures, societies, philosophies, religions, and languages. It was
founded in 1997 to preserve and promote India’s cultural heritage. The library
is named after Harish LK. Patel who used to be one of the Board of Gover-
nors. The library currently holds approximately 25,000 titles, mostly in the

202  Oxford Brookes University, “OCMCH: Special Collections,” https://www.brookes.ac.uk/
hpc/research/oxford-centre-for-methodism-and-church-history/special-collections/
[accessed May 26, 2021].
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-and-resources [accessed May 25, 2021]; Jewish Studies library at Oxford, “Leopold Muller
Memorial Library,” https://jewishstudiesatox.wordpress.com/2014/05/20/leopold-muller
-memorial-library/ [accessed May 25, 2021].

204 Oxford Centre for Islamic Studies, “About Us,” https://www.oxcis.ac.uk/about-us; “The
Library,” https://www.oxcis.ac.uk/the-kuwait-library [accessed May 26, 2021]; University
of Oxford, “Graduate: Oxford Centre for Islamic Studies Scholarship,” https://www
.ox.ac.uk/admissions/graduate/fees-and-funding/fees-funding-and-scholarship-search/
oxford-centre-islamic-studies-ocis-scholarships [accessed May 26, 2021].
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fields of Hindu intellectual history, Puranas, Sanskrit poetry, and comparative
theology.205

3.1.6.8 The Oxford Centre for Muslim-Christian Studies Library

The Oxford Centre for Muslim-Christian Studies (cMcs) is an independent
Christian-based study centre which opened in 2008 to promote the clar-
ity, integrity and capacity in order to build their understanding of the broad
field of Muslim-Christian studies through teaching, research and public edu-
cation. It has a reference-only library specialises in material concerning the
Muslim-Christian interface; including material published in South Asia and
Africa.206

3.1.6.9 The Lanier Theological Library

One of the most exciting pieces of news for the Oxford theological scene today
is the development of a new theological library in Yarnton Manor. The Lanier
Foundation has just bought the site once occupied by the Oxford Centre for
Hebrew and Jewish Studies (as noted above, it moved to central Oxford in 2014).
The library is planned to open in 2022—23 to support theological researchers
in order to “extend its biblical research and training mission into the United
Kingdom”297 in addition to the one in the United States.

The Lanier Theological Library in the US was founded as a research library
in October 2010 by Mark Lanier, an American trial lawyer and founder of the
Lanier Law Firm. He has said that he designed the library “by combining his
favourite architectural feature from the libraries in and around the University
of Oxford.”208 It is located in the Northwest sector of Houston and hold 105,000
volumes that cover many theological and biblical discipline such as archae-
ology, Egyptology, Greek, Hebrew, history, biblical studies and background,
church history, theology and practical theology.

205 Oxford Centre for Hindu Studies, “Harish I K Patel Library,” https://ochs.org.uk/library/
and “About,” https://ochs.org.uk/about/ [accessed May 26, 2021].

206 The Oxford Centre for Muslim-Christian Studies, “Specialist Library,” https://www.cmcs
oxford.org.uk/resources/specialist-library; “The CMCS Story,” https://www.cmcsoxford
.org.uk/history-of-cmcs [accessed May 26, 2021].

207 Wycliffe Hall, “News and Event: Yarnton Manor,” https://www.wycliffe.ox.ac.uk/article/
yarnton-manor [December 16, 2021].

208 Lanier Theological Library, “About the Library,” https://www.laniertheologicallibrary.org/
about/ [accessed Dec. 20, 2021].
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Their current plan for the Yarnton Manor site is that they will have about
5,000 square feet of library space and hope to house about 25,000 books to sup-
port researchers. As postgraduate teaching and research activities of Wycliffe
Hall will take place in their centre, the library will be closely linked to Wycliffe
Hall to promote academic education.

4 Conclusion

Before discussing the factors impacting theological libraries in Oxford, one
fundamental question has to be addressed regarding the characteristic of
libraries in early periods. What were the medieval libraries and post-Protestant
Reformation libraries regarded as? How are they to be classified from a modern
perspective?

This question is debatable for the following reasons: during this period,
libraries did not particularly brand themselves as theological libraries although
the majority of books they housed were overwhelmingly theological. The
libraries were regarded as academic libraries to cater for scholars, covering the
full range of contemporary human knowledge at the time and mirroring
the trend and tendency of their institutional academic interest. Their acqui-
sitions relied mainly upon the generosity of donors and benefactors so their
holdings expanded organically.

This argument is based on the fact that the status of theology was seen as
an ‘architectonic science’ or ‘necessary knowledge’, framing the whole of the
University education, and education at that time was happened to be mainly
theological. This concept of theology as a separate specialised discipline in
its own right was only formalised in England in the 19th century.20° Therefore
libraries had, in fact, no immediate purpose and intention to solely devote
their service to theology with subject specific focus. Furthermore, the develop-
ment of the term ‘special library’ dated back only to the late 19th-century refer-
ring to ‘subject-specific collections’ and in the “early 20th century focused on
proactive service to a defined clientele.”?! However, the absence of theology
being regarded as a distinct academic subject and the categorisation of special
libraries does not mean that defining the characteristics of these early librar-
ies by modern metrics is something to be avoided. On the contrary, it is our

209 Daniel Inman, The Making of Modern English Theology: God and the Academy at Oxford
1833-1945 (Minneapolis: Fortress Press, 2014), 102.

210 Tara E. Murray, “What’s So Special About Special Libraries?,” journal of Library
Administration 53, no. 4 (2013): 274—282.
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contemporary terminology which reinforces the impression of an absence of
such distinctions. Identifying the character of these libraries, in conjunction
with secularisation, provides a better understanding of their role in the explo-
sion of new specialised theological libraries in Oxford from the 19th century.
Indeed:

Mid nineteenth-century England thought of itself as a religious society.
The intellectual atmosphere of the period cannot be fully appreciated
without recognizing this ... One third of all books published were reli-
gious in content. Religion was an important force in politics, shaping atti-
tudes to secular and ecclesiastical reform.2!!

Likewise, from the foundation of the University and colleges until the Uni-
versity’s 19th century reform they had basically been an ecclesiastical body.212
Even the terminology of its early statutes and legal procedures is of canon law
and not of the state. Most members were clergy and in religious orders with
the syllabus being predominately theological for many centuries.?!3

As these libraries’ physical size and holdings were much smaller, the sym-
metry between syllabus and collection composition was more apparent. In
respect of the nature of the University, their foundational purpose, scholarly
interest, predominant teaching syllabus, composition of library holding and
the main clientele, it is not such a generalisation that they were to be consid-
ered as theological libraries. For that reason, when secularisation reformed the
University, a fear of losing theological resources in Oxford led to the opening
of Pusey House Library.

The main question of this chapter is what impacted the course of devel-
opment of theological libraries in Oxford. From Catholic Administration to
the exclusiveness of Church of England and finally to an inclusive national
organisation, the rise and fall of organised religion has carved out the fate
of the University, colleges and libraries. The transition of governing power
over the University has shaped the teaching and research syllabus and in turn
the library.

The birth of medieval libraries was strongly rooted in Roman Catholic foun-
dations and their scholastic tradition was deeply reflected in the composition

211 Elisabeth Jay, The Evangelical and Oxford Movements (Cambridge, Cambridge University
Press, 1983), 1.

212 Bullock, A History of Training for the Ministry of the Church of England in England and
Wales from 598 to 1799, 18.

213  Gibson, Some Oxford Libraries, 32.
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of library holdings. The introduction of Protestant Anglicanism in the Univer-
sity in the 16th century turned the library world upside-down by determining
the dissolution of libraries in religious dwellings. Where many monasteries
and convent libraries were left empty, new college libraries and the surviv-
ing libraries’ expansion filled the void. By secularisation and anti-clericalism,
when University and colleges transformed themselves from Anglican seminar-
ies to national higher education institutions these libraries also transformed
to multidisciplinary academic libraries. They preserved their medieval manu-
scripts and western incunabula, forming the founding stock to transform into
modern libraries by diversifying their collections. Proportionally the size of the
theology holdings shrank significantly whereas other disciplines grew substan-
tially. Nevertheless, the theological collection is treasured as a rare, extraordi-
nary heritage with historical significance.

Another unexpected impact which was brought in by the secularisation
of the University was the appearance of specialised theological libraries. It
released the freedom to many nonconformist denominations to set up or move
their theological libraries to Oxford. Even Anglicans made the best of the situ-
ation and found new specialised theological libraries in the later 19th century.

Furthermore, as many new subjects were introduced in the teaching syl-
labus, the numerous special libraries in departments, faculties, schools and
museums in the University were opened, such as History in 1908 and English
in 1914. Likewise, the Faculty of Theology library in 1989 and Leopold Muller
Memorial Library in 1973-74.214

It is important to recognise the contribution being made by secularisation
of the University on the theological library scene in Oxford, whether inten-
tional or unintentional. The contemporary post-Christian, multi-cultural and
multi-religious society of Oxford became much more inclusive and welcomed
the multiplication of religious societies and their libraries.

What of the future? As the University of Oxford has been the most
renowned centre of scholarship in research and teaching in the world, it is still
attracting new openings and the relocation of historically important theology
libraries, and so the future of theology libraries looks promising.

With the new digital era, which has been accelerated by covib-ig, the
Bodleian Libraries are committed to providing digitisation of many special
collections via a single portal, Digital Bodleian, in partnership with a number
of college libraries. Theology libraries continue to play a vital part in Oxford
with their archival and historical materials. To return to the author quoted at
the beginning of this chapter:

214 Morgan, Oxford Libraries Outside the Bodleian, xii.
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For Oxford is built upon books — books being read, books being written,
books being published, books in the dozen bookshops of the city, books
littered through a labyrinth of libraries.?15

The theology libraries in Oxford are still going to be built upon books, but in
this day and age those books may be virtual as well as physical.

Bibliography

The Angus Library and Archive. “About the Angus Library and Archive.” http://thean
gus.rpc.ox.ac.uk/about-the-angus/. Accessed May 26, 2021.

Atherstone, Andrew. “The Founding of Wycliffe Hall, Oxford.” Anglican and Episcopal
History 72, no. 1 (March 2004): 78-102.

Atherstone, Andrew. Oxford: City of Saints, Scholars and Dreaming Spires. Leominster:
Day One Publications, 2008.

Bell, David. “The Libraries of Religious Houses in the Late Middle Ages.” In The
Cambridge History of Libraries in Britain and Ireland. Vol. 1: To 1640, edited by
Elisabeth Leedham-Green and Teresa Webber, 126—151. Cambridge: Cambridge
University Press, 2006.

Berk, Dennis B.A. College and Cloister: Exploring Their Community Ethos. Oxford:
Parchment, 2001.

Blackfriars. “History.” https://www.bfriars.ox.ac.uk/discover/history/. Accessed May 26,
2021.

Blackfriars. “The Library” https://www.bfriars.ox.ac.uk/study/research/using-the
-library/. Accessed May 26, 2021.

Bodleian Libraries. “Leopold Muller Memorial Library: Collections and Resources
at the Leopold Muller Library” https://www.bodleian.ox.ac.uk/libraries/muller/
collections-and-resources. Accessed May 25, 2021.

Bodleian Libraries. Medieval Libraries of Great Britain [database]. 2018. https://solo
.bodleian.ox.ac.uk/permalink/f/89gvilt/LGDBaz/31804175.

Bodleian Libraries. “The Truth Behind Harry Potter.” https://bodleianlibs.tumblr.com/
post/164295269840/the-truth-behind-harry-potter. Accessed December 15, 2021.
Bodleian Libraries. “What’s On?: The 13th-16th Centuries.” https://www.bodleian.ox

.ac.uk/whatson/whats-on/online/workofone/theme1. Accessed March 18, 2021.

Bodleian Library. Oxford College Libraries in 1556: Guide to an Exhibition Held in 1956.

Oxford: Bodleian Library, 1956.

215 Morris, Oxford, 148.


http://theangus.rpc.ox.ac.uk/about-the-angus/
http://theangus.rpc.ox.ac.uk/about-the-angus/
https://www.bfriars.ox.ac.uk/discover/history/
https://www.bfriars.ox.ac.uk/study/research/using-the-library/
https://www.bfriars.ox.ac.uk/study/research/using-the-library/
https://www.bodleian.ox.ac.uk/libraries/muller/collections-and-resources
https://www.bodleian.ox.ac.uk/libraries/muller/collections-and-resources
https://solo.bodleian.ox.ac.uk/permalink/f/89vilt/LGDBaz/31804175
https://solo.bodleian.ox.ac.uk/permalink/f/89vilt/LGDBaz/31804175
https://bodleianlibs.tumblr.com/post/164295269840/the-truth-behind-harry-potter
https://bodleianlibs.tumblr.com/post/164295269840/the-truth-behind-harry-potter
https://www.bodleian.ox.ac.uk/whatson/whats-on/online/workofone/theme1
https://www.bodleian.ox.ac.uk/whatson/whats-on/online/workofone/theme1

74 RILEY

Briggs, Charles Augustus and Emilie Grace Briggs. History of the Study of Theology,
Vol 11. London: Duckworth, 1916.

British Library. “14th-century Wycliffite Bible.” https://www.bl.uk/collection-items/
wycliffite-bible#. Accessed May 31, 2021.

Brockliss, LW.B. The University of Oxford: A Brief History. Oxford: Bodleian Library,
2019.

Brockliss, LW.B. The University of Oxford: A History. Oxford: Oxford University Press,
2016.

Bullock, F.-W.B. A History of Training for the Ministry of the Church of England in England
and Wales from 598 to 1799. St Leonards-on-Sea: Budd & Gillatt, 1969.

Bullock, F.W.B. A History of Training for the Ministry of the Church of England 1800-1874.
St Leonards-on-Sea: Budd & Gillatt, 1955.
Bullock, FW.B. A History of Training for the Ministry of the Church of England in England
and Wales from 1875 to 1974. London: Home Words Printing and Publishing, 1976.
Campion Hall. “A Short History of Campion Hall” https://www.campion.ox.ac.uk/
history-campion-hall. Accessed May 19, 2021.

Chadwick, Owen. The Founding of Cuddesdon. Oxford: Oxford University Press, 1954.

Christ Church. “A Brief History” https://www.chch.ox.ac.uk/plan-your-visit/brief
-history. Accessed May 26, 2021.

Church Mission Society. “Our History” https://churchmissionsociety.org/about/
our-history/. Accessed May 26, 2021.

Clapinson, Mary. A Brief History of Bodleian Library. Oxford: Bodleian Library, 2020.

Cobb, Peter G. A Brief History of St Stephen’s House:1876-1976. Oxford: ZiPrint Parchmen,
1976.

Cuddesdon. “Our History.” https://www.rcc.ac.uk/about-us/our-history. Accessed May
19, 2021.

Digital Bodleian. “Christ Church MS 145.” https://digital.bodleian.ox.ac.uk/objects/
4b61dbg2-3ac8-4973-8ae6-d4o4cb7f89c2/. Accessed May 19, 2021.

Digital Bodleian. “Western Medieval Manuscripts.” https://digital.bodleian.ox.ac.uk/
collections/western-medieval-manuscripts/. Accessed May 19, 2021.

Dowland, David A. Nineteenth-century Anglican Theological Training: The Redbrick
Challenge. Oxford: Clarendon Press, 1997.

Evans, G.R. The University of Oxford: A New History. London: 1.B. Tauris, 2013.

Gibson, Strickland. Some Oxford Libraries. Oxford: Oxford University Press, 1914.

Green, V.H.H. A History of Oxford University. London: B.T. Batsford, 1974.

Green, V.H.H. Religion at Oxford and Cambridge: A History c.n6o—c.1i960. London: scM
Press, 1964.

The Grey Friars. “The Friary, Oxford.” https://www.thegreyfriars.org/oxford. Accessed
May 26, 2021.


https://www.bl.uk/collection-items/wycliffite-bible
https://www.bl.uk/collection-items/wycliffite-bible
https://www.campion.ox.ac.uk/history-campion-hall
https://www.campion.ox.ac.uk/history-campion-hall
https://www.chch.ox.ac.uk/plan-your-visit/brief-history
https://www.chch.ox.ac.uk/plan-your-visit/brief-history
https://churchmissionsociety.org/about/our-history/
https://churchmissionsociety.org/about/our-history/
https://www.rcc.ac.uk/about-us/our-history
https://digital.bodleian.ox.ac.uk/objects/4b61db42-3ac8-4973-8ae6-d404cb7f89c2/
https://digital.bodleian.ox.ac.uk/objects/4b61db42-3ac8-4973-8ae6-d404cb7f89c2/
https://digital.bodleian.ox.ac.uk/collections/western-medieval-manuscripts/
https://digital.bodleian.ox.ac.uk/collections/western-medieval-manuscripts/
https://www.thegreyfriars.org/oxford

THEOLOGICAL LIBRARIES IN OXFORD 75

Harris Manchester College. “The College.” https://www.hmc.ox.ac.uk/the-college.
Accessed May 19, 2021.

Hoare, Peter. “The Libraries of the Ancient Universities to the 1960.” In The Cambridge
History of Libraries in Britain and Ireland. Vol 3: 1850-2000, edited by Alistair Black
and Peter Hoare, 321—44. Cambridge: Cambridge University Press, 2006.

Inman, Daniel. The Making of Modern English Theology: God and the Academy at Oxford
1833-1945. Minneapolis: Fortress Press, 2014.

James, Anna. “Turning the Pages.” New Directions 29, no. 259 (2017): 14-15.

Jay, Elisabeth. The Evangelical and Oxford Movements. Cambridge: Cambridge
University Press, 1983.

Jesson, Alan F. “Spreading the World: Religious Libraries in the Ages of Enthusiasm
and Secularism.” In The Cambridge History of Libraries in Britain and Ireland. Vol. 3:
1850—2000, edited by Alistair Black and Peter Hoare, 470-81. Cambridge: Cambridge
University Press, 2008.

Jewish Studies Library at Oxford. “Leopold Muller Memorial Library.” https://jewish
studiesatox.wordpress.com/2014/05/20/leopold-muller-memorial-library/.
Accessed May 25, 2021.

Keble College. “History: Our Past” https://www.keble.ox.ac.uk/about/history/.
Accessed May 19, 2021.

Ker, N.R. “Oxford College Libraries Before 1500." In Books, Collectors and Libraries:
Studies in the Medieval Heritage, edited by Andrew G. Watson, 301-320. London:
The Hambledon Press, 1937-1981.

Ker, N.R. Oxford College Libraries in the Sixteenth Century. Offprint from: The Bodleian
Library Record, vol. 6, no. 3 Oxford: Oxford University Press, 1959.

Lanier Theological Library. “About the Library.” https://www.laniertheologicallibrary
.org/about/. Accessed December 16, 2021.

Little, Andrew G. The Grey Friars in Oxford. Oxford: printed for the Oxford Historical
Society at the Clarendon Press, 1892.

Lovatt, Roger. “College and University Book Collections and Libraries.” In The
Cambridge History of Libraries in Britain and Ireland. Vol. 1: To 1640, edited by
Elisabeth Leedham-Green and Teresa Webber, 152—177. Cambridge: Cambridge
University Press, 2006.

Magdalen College. “History of Magdalen College Libraries.” https://www.magd.ox.ac.
uk/libraries-and-archives/libraries/history-of-the-library/. Accessed June 6, 2022.
Mansfield College. “Our History.” https://www.mansfield.ox.ac.uk/our-history.

Accessed May 19, 2021.

Mansfield College. “Special Collections and Archives.” https://www.mansfield.ox.ac
.uk/special-collections-and-archives. Accessed May 19, 2021.

Merton College. “The History of Merton College Library.” https://www.merton.ox.ac
.uk/library-and-archives/history. Accessed March 18, 2021.


https://www.hmc.ox.ac.uk/the-college
https://jewishstudiesatox.wordpress.com/2014/05/20/leopold-muller-memorial-library/
https://jewishstudiesatox.wordpress.com/2014/05/20/leopold-muller-memorial-library/
https://www.keble.ox.ac.uk/about/history/
https://www.laniertheologicallibrary.org/about/
https://www.laniertheologicallibrary.org/about/
https://www.magd.ox.ac.uk/libraries-and-archives/libraries/history-of-the-library/. Accessed June 6, 2022
https://www.magd.ox.ac.uk/libraries-and-archives/libraries/history-of-the-library/. Accessed June 6, 2022
https://www.mansfield.ox.ac.uk/our-history
https://www.mansfield.ox.ac.uk/special-collections-and-archives
https://www.mansfield.ox.ac.uk/special-collections-and-archives
https://www.merton.ox.ac.uk/library-and-archives/history
https://www.merton.ox.ac.uk/library-and-archives/history

76 RILEY

Morgan, Paul. Oxford Libraries Outside the Bodleian. Oxford: Bodleian Library, 1980.

Morris, Jan. Oxford. Oxford: Oxford University Press, 1978.

Murray Tara E. “What’s So Special About Special Libraries?” jJournal of Library
Administration 53 no. 4 (2013): 274—82.

Oxford Brookes University. “OCMCH: Special Collections.” https://www.brookes
.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/special
-collections/. Accessed May 26, 2021.

Oxford Brookes University. “Oxford Centre for Methodism and Church History.” https://
www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church
-history/. Accessed May 30, 2021.

Oxford Centre for Hindu Studies. “Harish I K Patel Library.” https://ochs.org.uk/library/
and “About,” https://ochs.org.uk/about/. Accessed May 26, 2021.

Oxford Centre for Islamic Studies. “About Us.” https://www.oxcis.ac.uk/about-us.
Accessed May 26, 2021.

Oxford Centre for Islamic Studies. “The Library.” https://www.oxcis.ac.uk/the-kuwait
-library. Accessed May 26, 2021.

Oxford Centre for Mission Studies. “Library.” https://secure.ocms.ac.uk/current/index
.php?ccid=441&mid=472. Accessed May 26, 2021.

The Oxford Centre for Muslim-Christian Studies. “Specialist Library.” https://www
.cmcsoxford.org.uk/resources/specialist-library. Accessed May 26, 2021.

The Oxford Centre for Muslim-Christian Studies. “The CMCS Story.” https://www
.cmcsoxford.org.uk/history-of-cmcs. Accessed May 26, 2021.

Pusey House. “What is Pusey House for?” http://www.puseyhouse.org.uk/what-is
-pusey-house.html. Accessed May 19, 2021.

Regent’s Park College. “Greyfriars at Regents.” https://www.rpc.ox.ac.uk/alumni
-friends/greyfriars-at-regents/. Accessed May 26, 2021.

Regent’s Park College. “History” https://www.rpc.ox.ac.uk/about-regents/history/.
Accessed May 26, 2021.

Roscoe, J.E. A Short History of Theological Education. London: The Mitre Press, [1948].

Selbie, W.B. and R.W. Dale. Mansfield College, Oxford: Its Origin and Opening, October
14-16, 1889. London: Clarke, 1890.

St Benet's Hall. “History of St Benet’s Hall” https://www.st-benets.ox.ac.uk/history.
Accessed December 16, 2021.

St Stephen’s House. “Study.” https://www.ssho.ox.ac.uk/studying/. Accessed May 19,
2021

St Stephen’s House. “Library.” https://www.ssho.ox.ac.uk/studying/library/. Accessed
May 19, 2021.

The Stationer’s Company. “Sir Thomas Bodley and the Library of Lega Deposit.”
2 March, 2021. https://www.stationers.org/news/archive-news/sir-thomas-bodley
-and-the-library-of-legal-deposit. Accessed December 14, 2021.


https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/special-collections/
https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/special-collections/
https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/special-collections/
https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/
https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/
https://www.brookes.ac.uk/hpc/research/oxford-centre-for-methodism-and-church-history/
https://ochs.org.uk/library/
https://ochs.org.uk/about/
https://www.oxcis.ac.uk/about-us
https://www.oxcis.ac.uk/the-kuwait-library
https://www.oxcis.ac.uk/the-kuwait-library
https://secure.ocms.ac.uk/current/index.php?ccid=441&mid=472
https://secure.ocms.ac.uk/current/index.php?ccid=441&mid=472
https://www.cmcsoxford.org.uk/resources/specialist-library
https://www.cmcsoxford.org.uk/resources/specialist-library
https://www.cmcsoxford.org.uk/history-of-cmcs
https://www.cmcsoxford.org.uk/history-of-cmcs
http://www.puseyhouse.org.uk/what-is-pusey-house.html
http://www.puseyhouse.org.uk/what-is-pusey-house.html
https://www.rpc.ox.ac.uk/alumni-friends/greyfriars-at-regents/
https://www.rpc.ox.ac.uk/alumni-friends/greyfriars-at-regents/
https://www.rpc.ox.ac.uk/about-regents/history/
https://www.st-benets.ox.ac.uk/history
https://www.ssho.ox.ac.uk/studying/
https://www.ssho.ox.ac.uk/studying/library/
https://www.stationers.org/news/archive-news/sir-thomas-bodley-and-the-library-of-legal-deposit
https://www.stationers.org/news/archive-news/sir-thomas-bodley-and-the-library-of-legal-deposit

THEOLOGICAL LIBRARIES IN OXFORD 77

The Stephen A. Schwarzman Centre for the Humanities. “The Stephens A .Schwarzman
Centre for the Humanities.” https://www.schwarzmancentre.ox.ac.uk/. Accessed
May 26, 2021.

Thackrah, John Richard. The University and Colleges of Oxford. Lavenham: Terence
Dalton, 1981.

Tyack, Geoffrey. The Bodleian Library, Oxford: A Guide. Oxford: Bodleian Library, 2000.

The University of Oxford. “College Listing.” https://www.ox.ac.uk/admissions/gradu
ate/colleges/college-listing. Accessed March 16, 2021.

University of Oxford. “Graduate: Oxford Centre for Islamic Studies Scholarship.”
https://www.ox.ac.uk/admissions/graduate/fees-and-funding/fees-funding-and
-scholarship-search/oxford-centre-islamic-studies-ocis-scholarships. Accessed
May 26, 2021.

The University of Oxford. “Libraries.” https://www.ox.ac.uk/research/libraries.
Accessed March 18, 2021.

The University of Oxford. “Map of Oxford Libraries.” https://www.bodleian.ox.ac.uk/
subjects-and-libraries/libraries. Accessed March 18, 2021.

The University of Oxford. “Organisation.” https://www.ox.ac.uk/about/organisation.
Accessed March 18, 2021.

Ursell, P.E. “Letters to Graduate Representative Council.” Pusey House Archive. Oxford:
Pusey House, PH/Theology Faculty Library, 18 June 1987.

Webber, Teresa and Elisabeth Leedham-Green. “Introduction.” In The Cambridge
History of Libraries in Britain and Ireland. Vol. 1: To 1640, edited by Elisabeth
Leedham-Green and Teresa Webber. Cambridge: Cambridge University Press, 2008.

Wood, H.G. Belief and Unbelief since 1850. Cambridge: The Syndics of the Cambridge
University Press, 1955.

Wycliffe Hall. “About the Library: History.” https://www.wycliffe.ox.ac.uk/about
-library#collapse3137381. Accessed December 16, 2021.

Wycliffe Hall. “News and Event: Yarnton Manor.” https://www.wycliffe.ox.ac.uk/article/
yarnton-manor. Accessed December 16, 2021.

Wycliffe Hall. “Ordination Training.” https://www.wycliffe.ox.ac.uk/ordination-train
ing2. Accessed December 16, 2021.

Wycliffe Hall. “Wycliffe Hall's Early Years.” https://www.wycliffe.ox.ac.uk/wycliffe
-halls-early-years. Accessed December 16, 2021.

Wycliffe Hall. “Wycliffe Today: Within the University of Oxford.” https://www.wycliffe
.ox.ac.uk/wycliffe-today-within-university-oxford. Accessed December 16, 2021.


https://www.schwarzmancentre.ox.ac.uk/
https://www.ox.ac.uk/admissions/graduate/colleges/college-listing
https://www.ox.ac.uk/admissions/graduate/colleges/college-listing
https://www.ox.ac.uk/admissions/graduate/fees-and-funding/fees-funding-and-scholarship-search/oxford-centre-islamic-studies-ocis-scholarships
https://www.ox.ac.uk/admissions/graduate/fees-and-funding/fees-funding-and-scholarship-search/oxford-centre-islamic-studies-ocis-scholarships
https://www.ox.ac.uk/research/libraries
https://www.bodleian.ox.ac.uk/subjects-and-libraries/libraries
https://www.bodleian.ox.ac.uk/subjects-and-libraries/libraries
https://www.ox.ac.uk/about/organisation
https://www.wycliffe.ox.ac.uk/about-library
https://www.wycliffe.ox.ac.uk/about-library
https://www.wycliffe.ox.ac.uk/article/yarnton-manor
https://www.wycliffe.ox.ac.uk/article/yarnton-manor
https://www.wycliffe.ox.ac.uk/ordination-training2
https://www.wycliffe.ox.ac.uk/ordination-training2
https://www.wycliffe.ox.ac.uk/wycliffe-halls-early-years
https://www.wycliffe.ox.ac.uk/wycliffe-halls-early-years
https://www.wycliffe.ox.ac.uk/wycliffe-today-within-university-oxford
https://www.wycliffe.ox.ac.uk/wycliffe-today-within-university-oxford

CHAPTER 3

World Mission to World Christianity: The Changing
Identity of a Mission Library through a Century of
Historical Change in Church and Society

Ruth MacLean

This chapter tells the unlikely story of a tiny library that, against all the odds,
survived into the 21st century to become one of the world’s leading academic
libraries for World Christianity. It started out as a small collection of books to
inspire Cambridge scholars to devote their lives to overseas mission at a time of
great evangelical zeal. Christians then were 80% European or Anglo-American,
and missionaries were being sent out from Western nations to the ‘unreached’
nations of Africa, Asia, and Latin America.

The 20th century, however, proved to be tumultuous, with decided shifts
taking place. As the century unfolded, a remarkable reversal took place. The
growth of Christianity in the Southern hemisphere was so expansive, that today
nearly 70% of Christians are African, Asian, or Latin American, with nearly half
of full-time missionaries serving across cultures coming from the South. The
West, meanwhile, has secularised, self-identifying as post-Christian, and the
UK has become increasingly atheistic. Theology here has been marginalised.!

The little missionary library was nearly handed over to another library and
forgotten. And yet, a small group of Trustees decided to preserve it, and in
due time, the library was transformed and developed into a rich collection of
resources on World Christianity that tell the story of this remarkable rise in
Christianity throughout the Global South.

1 Early History

The Henry Martyn Library, as the Cambridge Centre for Christianity World-
wide was first known, was the inspiration of a group from the University of

1 F. Lionel Young 111, World Christianity and the Unfinished Task: A Very Short Introduction
(Eugene, OR: Cascade Books, 2021), 1.
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Cambridge with a collective interest in building a missionary library.2 In the
early 189os, this predominantly Anglican group with connections to the Wes-
leyan Missionary Society and Congregational London Missionary Society,
formed the idea to extend a recent initiative of a new Hall, purpose-built for
“Christian converse and counsel; especially about missionary matters.”® The
Hall had been built as a memorial and named the Henry Martyn Hall in hon-
our of the Cambridge University scholar, Anglican priest and pioneer mission-
ary to India and Persia, Henry Martyn (1781-1812).

The desire was to house this library in the Henry Martyn Hall (‘the Hall’) “to
meet the increasing thirst for Missionary knowledge#” and give special promi-
nence to missionary biographies. A printed appeal in 1895 set out the following
challenge:

In this era of missionary information let every University, but Cambridge
above all others, have a library of missionary books, well supplied and
attractive, as a witness that God’s work is as well worth study as any work
of man’s, and as an inspiration to those that come after.... Will you not
help us to remove that ignorance which is at the root of our indifference
to Missions? ... So shall the knowledge of His Kingdom spread from shore
to shore, till He shall be seen coming again in His glory, and we shall no
more study the Book of Missions, but He will open the Book of Life.

The following year, 1896, the Library Trust was formed. It was an unprece-
dented year of enthusiasm for mission, largely the result of a massive Student
Missionary Conference that took place in Liverpool that year, organised by the
Student Volunteer Missionary Union (svMU). That same year, nineteen univer-
sity students volunteered for missionary service and one hundred took up the
study of a new mission course devised by svmu’s Educational Programme on
missionary history and principles.

The library Trustees had conversations with the Hall Trustees to discuss the
possibility of housing the proposed new library in the spacious ground floor
of the new Hall, hoping that the high level of enthusiasm for mission would

2 This section is based on Ian Randall, Muthuraj Swamy, and Graham Kings, From Henry
Martyn to World Christianity: Cambridge Centre for Christianity Worldwide (Cambridge:
Cambridge Centre for Christianity Worldwide, 2022), chapter 2.

3 The group was led by G.T. Manley, a Fellow of Christ’s College, who later worked with the cms
as Africa Secretary.

4 HMH 5/1 Henry Martyn Library correspondence relating to the early development. cCCW
archives.

5 HMH 5/1.
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gain them the support needed to achieve this. Whilst this initial hope was not
realised, space was found and given to the library Trustees for storing the books
within a smaller part of the Hall and so the Henry Martyn Library opened,
somewhat smaller than anticipated, in 1898, overseen by a volunteer student
librarian.® Opening hours were 10.00 AM to 5.00 PM on weekdays during uni-
versity term time and when meetings were held at the Hall. The collection
comprised books primarily on mission in Africa, Madagascar, China, India,
Ceylon, and Japan, but also other parts of the world. There were also books on
other world faiths and, in particular, Islam and Hinduism.

The hope was that the influence of the Henry Martyn Library would grow
and inspire many in the university to devote their lives to missionary service so
that the whole world might be evangelised within a generation.

2 Henry Martyn (1781-1812)

Naming the library after the former Cambridge University scholar and mis-
sionary, Henry Martyn, identified it strongly within the Protestant cause of
mission.” Henry Martyn was an ordained priest in the Anglican Church and
the doctrines he expressed in his journals were clearly in line with the 39 Arti-
cles of Religion of 1571 of the Church of England. His undaunted devotion, sac-
rificial labours, expansive translation work, and witness throughout his travels
distinguished him in the eyes of the church so that they regarded him on a par
with other great missionaries before him, such as William Carey (1761-1834)
and David Brainerd (1718-1747).8

Seven years after his premature death, aged 31, in Tokat, Armenia (present-
day Turkey) The Life and Letters of Henry Martyn by John Sargent was published

6 To gain the space hoped for, the commercial renting of this building would have to stop.
The Hall Trustees responded that they would only grant this if £3000 could be raised to end
the Hall’'s mortgage of £1500, replacing the income they were receiving from Lilley & Co. The
money was not forthcoming, so Lilley & Co. received an extended lease.

7 For a recent reflection on Martyn, see “Henry Martyn: Missionary Scholar for Our Age?,’
in Graham Kings, Nourishing Mission: Theological Settings, Theology and Mission in World
Christianity 21 (Leiden: Brill, 2021), 61—74.

8 Forrecentstudies on William Carey, see Thomas Schirrmacher, ed., William Carey: Theologian,
Linguist, Social Reformer (Eugene, OR: Wipf & Stock, 2018). For David Brainerd, see Jonathan
Edwards, The Life of David Brainerd, The Works of Jonathan Edwards Series, 7 (New Haven,
CT: Yale University Press, 1984).
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FIGURE 3.1 Portrait of Henry Martyn (1781-1812), painted in Calcutta by the
artist Thomas Hickey. A framed photograph of the original hangs
in the cccw today.

in 1819. Sargent’s memoir of his friend was widely read and became one of the
most influential missionary biographies in the history of Protestant missions.?
It presents Martyn as a passionate missionary seeking the conversion to Chris-
tianity of all those whom he met, as the following excerpt shows:

9 It was reprinted many times after initial publication and reprinted again in 1986 by the
Banner of Truth Trust.
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I asked him, ‘Whether he had any thoughts of changing his religion’ He
replied with a contemptuous smile, ‘No; every man is safe in his own reli-
gion' I asked him, ‘What sinners must do to obtain pardon?’ ‘Repent, said
he. I asked, ‘Would repentance satisfy a creditor or judge? ‘Why, is it not
said in the Gospel, rejoined he, ‘that we must repent?’ I replied, ‘It cannot
be proved from the Gospel, that repentance alone is sufficient, or good
works, or both’. ‘Where, then, is the glory of salvation?’ he said. I replied,
‘In the atonement of Christ'1°

This original and simple view of mission, which inspired the founding of the
Henry Martyn Library, would change significantly over the course of the fol-
lowing decades.

3 The Changing Contexts of the 2oth Century

The 20th century brought changes in church and society, and these external
changes were to significantly impact the development of the Henry Martyn
Library. One of these changes was the increasing influence and rise of ecu-
menism and liberalism as a result of three World Missionary Conferences —
Edinburgh 1910, Jerusalem 1928, and Tambaram 1938 — and their impact on
approaches to world mission. Another was the end of colonialism in the 1950s
in many parts of the world and attending attitudes to Christian missions. Yet
another was the sharp decline in Christianity in the West and rise in new social
values such as pluralism, feminism, and environmentalism which reshaped the
liberalised mainstream church and the nature of its mission. These changes
can begin to be seen in the great World Missionary Conferences of the early
20th century.

3.1 Edinburgh 1910 and Its Fruits

The first World Missionary Conference, Edinburgh 1910, has been described
as the most definitive moment for the emerging shape of Christianity in the
20th century in Protestant church history.!! Its lasting influence on approaches
to world mission lay in its role in advancing the ecumenical cause.

10  John Sargent, The Life and Letters of Henry Martyn (Edinburgh: The Banner of Truth Trust,
1986), 28s5.

11 David A. Kerr and Kenneth R. Ross, ed., Edinburgh 2010: Mission Then and Now (Oxford:
Regnum, 2009), 17. See also, Brian Stanley, The World Missionary Conference: Edinburgh
1970 (Grand Rapids, MI: Eerdmans, 2009).
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The conference was innovative in its day by its diverse gathering of dele-
gates from varied Protestant and Anglican foreign missionary societies from
around the world.!? The Conference was noted for calls to “co-operative wit-
ness” and “visible unity.” It also saw the abandonment of the mindset of mis-
sion societies being the parent, and the indigenous church the child.!® These
themes of Christian unity and the increasing voice of indigenous churches
would grow in importance as the 20th century progressed. Given this legacy,
historians and theologians have pinpointed Edinburgh 1910 as the juncture at
which The Great Century for Missions ended.! That is, it marked the end point
of an era of mission endeavour in which a strong emphasis lay on the organ-
ised advance of the conversion of the non-Christian world and simultaneous
advance of ‘civilising’ it.1>

The conference formed a Continuation Committee to keep alive Edinburgh
1910’s vision.!6 In 1913, it launched the International Review of Missions, the first
international and ecumenical journal.'” Two further movements were also ini-
tiated: Faith and Order, focusing on doctrinal issues of the various churches,
and Life and Work, looking at social and political responsibilities.!® These three
movements — mission, doctrine, and social responsibility — remained separate
until later in the 20th century.

3.2 Jerusalem 1928

Shortly after Edinburgh 1910, a number of calamitous historical events
occurred.!® First came World War 1 (1914-18), and then the Spanish flu pan-
demic (1918-20). Faith in human nature and its innate capacity for good was
shaken, and the credibility of Western Christianity was also damaged, as those
outside the West saw Christians killing Christians. Against this backdrop, the
Second World Missionary Conference was held in 1928 in Jerusalem.2? This

12 See, Stanley, World Missionary Conference, 9, and Kerr and Ross, Edinburgh 2010, 7.

13 See, e.g., John Gibaut and Knud Jergensen, eds., Called to Unity, for the Sake of Mission
(Oxford: Regnum Books International, 2014), 9.

14  Scott, W. Sunquist, The Unexpected Christian Century: The Reversal and Transformation of
Global Christianity, 1900—2000 (Grand Rapids, MI: Baker Academic, 2015), 17.

15  IanM. Ellis, A Century of Mission and Unity: A Centenary Perspective on the 1910 Edinburgh
World Missionary Conference (Blackrock, Co. Dublin: Columba Press, 2010), 60.

16 Ellis, Century of Mission, 62.

17 For future developments and transformations of the Continuation Committee, see
William R. Hogg, Ecumenical Foundations: A History of the International Missionary
Council and its Nineteenth-Century Background (Eugene, OR: Wipf & Stock, 2002).

18 Ellis, Century of Mission, 6o.

19 Ellis, Century of Mission, 62.

20 Ellis, Century of Mission, 65.
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IMC conference was a deliberative meeting with around 200 delegates, 60 rep-
resenting churches from the mission field, to consider what constituted the
Christian message.?! It was felt that a clear definition must be agreed in order
to address the problems of non-Christian faiths and “non-Christian systems of
thought and life,”?2 especially given the rising trend of secularism presenting a
new challenge for mission.

The main legacy of Jerusalem 1928 was an advance in readiness around
interfaith dialogue. On Buddhism, for example, Kenneth Saunders wrote: “The
great fact ... [is] that behind all religions there is Religion and the religious con-
sciousness of man.”?3 Therefore, missionaries in the East were to “enter into
partnership with the people of Asia in a great spiritual quest.” Trends towards
ecumenism were thus accelerating into interfaith dialogue.

Whilst this move was not without opponents, many took the line that
Christianity is the fulfilment of the values of other religious faiths and called
for inter-religious collaboration in order to hold back the rising tide of
secularism.?* E. Stanley Jones contended that what they should really be
asking is whether Jesus is universal, rather than whether he is superior or
unique.? In his view, truths in other religions were all part of the perfect truth
found in Christ.26 In the final message, the following statement was made: “Just
because in Jesus Christ the light that lighteneth every man shone forth in its
full splendour, we find rays of that same light where he is unknown or even
is rejected.”?” The trends of Edinburgh 1910 deepened at Jerusalem 1928 and
would continue to progress in influence.

3.3 Increasing Participation of Younger World Churches, and
Tambaram 1938

The 1930s onwards continued to see missionary thinking build on the founda-

tion of Edinburgh 1910. One of these developments was the increasing partic-

ipation of younger world churches.?® Tambaram 1938 gathered 470 delegates

21 James L. Cox, “Jerusalem 1928: Its Message for Today,” Missiology: An International Review,
9, no. 2 (April 1981): 141.

22 Cox, “Jerusalem 1928,” 142.

23 Ascited by Cox, “Jerusalem 1928,” 143.

24  See, Cox, “Jerusalem 1928,” 144—5.

25  Cox, “Jerusalem 1928,” 145-6.

26  See particularly, E. Stanley Jones, The Christ of the Indian Road (New York: Abingdon,
1925).

27  Ascited by Ellis, Century of Mission, 65.

28 Ellis, Century of Mission, 80-82.



WORLD MISSION TO WORLD CHRISTIANITY 85

from 70 nations, with an equal 50% participation by younger churches.2® Tam-
baram marked a shift in the task of mission. No longer was it primarily focused
on the salvation of individuals, but now it took on the role of dealing with
problems of justice and peace.3? A.H. Ward’s review of the conference for the
International Affairs Journal the following year is enlightening:

There was newness at Madras. New intention to act in face of world cha-
otic problems, the status of women, literacy, agriculture, health; and to
engender vitality, no demoded nationalism but free interdependence.
Those without defined creed will gain by reading this Report.3!

3.4 Further Trends and Developments
A theological underpinning for this was found when, in 1934, Karl Hartenstein,
a German missiologist, coined the term missio Dei (the mission of God).32 In
his view, God is sovereignly at work extending his kingdom in the world.33
Under this idea the missio ecclesiae (the mission of the church) is subordinate
to the already ongoing missio Dei. This meant that mission was not primar-
ily about soteriology (a missionary call to be saved) or about ecclesiology (the
growth of a denomination) but rather to “participate in the movement of God’s
love toward people, since God is a fountain of sending love.”34

These ideas were discussed at the imc’s Willingen 1952 conference, credited
for the theological direction it gave to Protestant missiology.3®> Mission now
began to be regarded less and less in the traditional evangelistic mindset.36

29 International Missionary Council, The World Mission of the Church: Findings and
Recommendations of the Meeting of the International Missionary Council, Tambaram,
Madras, India, Dec. 12—29, 1938 (London: International Missionary Council, 1939), 184.

30 1Mc, Tambaram, 186.

31 AH.Ward, review of The World Mission of the Church: Findings and Recommendations of
the International Missionary Council, Tambaram, Madras, India, Dec. 12—29, 1938: Through
Tragedy to Triumph, by Basil Mathews, International Affairs 18, no. 4 (July-August 1939):
547, https://doi.org/10.2307/3019324.

32 Paul S. Chung, Reclaiming Mission as Constructive Theology: Missional Church and World
Christianity (Eugene, OR: Cascade Books, 2012), 112.

33  Gerold Schwarz, “The Legacy of Karl Hartenstein,” International Bulletin of Missionary
Research (July 1984): 125-130, https://www.scribd.com/doc/115918401/Legacy-of-Karl
-Hartenstein?secret_password=piwwyqdxbovgrlugfbj.

34  David J. Bosch, Transforming Mission: Paradigm Shifts in Theology of Mission (Maryknoll,
NY: Orbis Books, 1991, 2011), 400.

35  Ellis, Century of Mission, 83.

36 For some reflections on Willingham and Missio Dei, see Mark Laing, “Missio Dei: Some
Implications for the Church,” Missiology: An International Review 37, no. 1 (January 2009):
89-99.
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Theologians like David ]. Bosch (1929-1992) carried these ideas forward,37 as
did Max Warren (1904—77), General secretary of the Church Missionary Soci-
ety (cMS).38 Other influential voices at this time were J.C. (Hans) Hoekendijk
and his radical missiological views, speaking of missio Dei and God’s work
in the world independent of the church,3® Lesslie Newbigin (1MC secretary
1959-61),*0 and Stephen Neill, with his 1964 maxim: “The age of missions is at
an end; the age of mission has begun.”#!

These trends were mirrored in the Roman Catholic Church. The Second
Vatican Council (1962—-65) embraced revised perspectives on ecumenical
efforts with other Christian denominations and interfaith dialogue with other
religions.#? Vatican 11 spoke positively of peoples of other faiths: of Jews as
“most dear to God” and of Muslims as those holding to the faith of Abraham,
adoring “the one merciful God."*® They went as far as to offer the possibility
of hope of salvation to people of other faiths if they lived by their conscience.
Moreover, missionaries were encouraged to engage in ecumenical action, col-
laborating with “their separated brethren” (non-Roman Catholics) and asso-
ciating with all those fighting famine, ignorance, and disease and working
towards peace, animating their service with God’s love.

3.5 Painful Legacies and Reverse Mission

The 1950s onwards were marked by an end to colonialism in many parts of the
world. Pressure came from society to decolonise and to apologise. The concept
of mission was caught up in this movement and became widely distasteful and
reminiscent of Western imperialism. The combination of preaching the gospel
and pursuing an agenda to ‘civilise’ non-Christian societies, for example, was
now met with self-criticism. In the words of Ian M. Ellis, the “curious linking
of sacred and secular goals ... betrayed what can only be described as a certain
Western arrogance.*#

37  Bosch, Transforming Mission, 400.

38  Timothy Yates, Christian Mission in the Twentieth Century (Cambridge: Cambridge
University Press, 1994), 137.

39 Yates, Christian Mission, 164.

40  For a reflection on Newbigin, see Deanna Womack, “Lesslie Newbigin's Missional
Theology of Religions,” Chestnut Hill, MA: Theology Dept., Boston College, 2007, https://
dlib.bc.edu/islandora/object/bc-ir02749/datastream/PDF [view.

41 Stephen Neill, A History of Christian Missions (New York: Penguin Books, 1964), 572.

42 See Gerald O'Collins, The Second Vatican Council on Other Religions (Oxford: Oxford
University Press, 2013).

43  Ascited by Yates, Christian Mission, 169.

44  Ellis, Century of Mission, 60—61.
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However, Lamin Sanneh (1942—2019), the D. Willis Professor of World Chris-
tianity at Yale, from Gambia, West Africa has argued that, whilst mission had
certainly advanced through the spread of the colonial empires, when these
empires eventually faded away from their colonies, the new Christian com-
munities deepened.#® Rather than disappearing, these churches flourished; so
much so, that over the course of the 20th century, Christianity emerged as a
world religion. Thus, whilst Christianity declined over the 20th century in most
of Europe, Australasia, and parts of North America, the church was growing
and expanding rapidly in sub-Saharan Africa and parts of Asia.*¢ At the same
time, however, Christianity met with resistance and strong persecution in the
Islamic world and most of India. This resulted in the movement of Christians
away from places in West Asia and the Middle East, previous strongholds of
Christianity. Latin America and Oceania saw an increased following of newer
expressions of Christianity, particularly Pentecostalism, over older forms of
the Christian faith.

Consequently, reverse mission occurred as Christians migrated from
the new churches of the Global South and East and from the old Orthodox
churches of the Middle East into Europe and North America.#” The newer the-
ologies emerging from the Global South and East were theologies of liberation
and social justice — new interpretations of Jesus and the gospel, of salvation
and the purpose of the church and mission.*® Greater focus was given to this
world and delivery from its corruption and injustices than on the eternal world
to come.

4 Henry Martyn Hall and Library in the 20th Century

41 Henry Martyn Hall and Library, 1900-1940s*°
As can be seen from this survey of the world context of mission, the Henry
Martyn Library had to operate in a context of seismic theological and cultural

45  Lamin Sanneh and Joel A. Carpenter, eds., The Changing Face of Christianity: Africa, the
West, and the World (Oxford: Oxford University Press, 2005), 3.

46 This section draws on: Brian Stanley, Christianity in the Twentieth Century: A World History
(Princeton, NJ and Oxford: Princeton University Press, 2018), 357.

47  See, for example, Israel Olofinjana, Reverse in Ministry and Missions: Africans in the Dark
Continent of Europe: An Historical Study of African Churches in Europe (Milton Keynes:
AuthorHouse, 2010).

48 For example, Michael Amaladoss, The Asian Jesus (New York: Orbis Books, 2006).

49  Thissection draws on Randall, Swamy, and Kings, From Henry Martyn to World Christianity,
chapter 3.
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shifts. Against this background, from 1900 until the First World War, the
Henry Martyn Hall (‘The Hall') was used primarily by ciccu, the Cambridge
Inter-Collegiate Christian Union.5° ciccu had a Protestant evangelical stance,
providing for the spiritual growth of Christian university students, organising
outreach within the university, holding daily prayer meetings, and highlighting
international missionary work. The Hall was also used as a venue for Protestant
organisations with a vision for mission, evangelism, and spiritual growth.5!

Following the Great War, in the 1920s, it was observed that the library col-
lection was outdated, and no system was in place for purchasing new materi-
als. With little support from the library Trustees and no employed librarian,
nothing changed. From 1934, however, the interests of the library were taken
up by the Henry Martyn Trust (HMT) which amalgamated with the library
Trust. A library committee was formed of six people, half Anglican, and half
non-Conformist. The library committee’s main purpose was to develop the
library into a place of study. Conversations took place, but nothing initially
materialised. At this point, in the 1930s, missionary societies’ attendance at the
Hall dropped, as they began to use their own church halls instead. New users of
the Hall included the Cambridge Female Refuge, the Cambridge Choral Soci-
ety, and the Cambridge District Nursing Institution.

The HMT’s connection with overseas mission continued, with cIcCcU’s con-
tinued daily prayer for missions overseas, and the addition of Max Warren as
ex-officio Trustee in 1936. Max Warren, a former missionary in Nigeria, was a
well-known leader in the missionary world and the Trusteeship came with his
role as newly appointed minister of Holy Trinity Church. Paul Gibson, a former
missionary with the cMs and Principal of Ridley Hall, was another Trustee.
Together they agreed that the library needed to purchase new books on world
mission and that members of both the scM and c1ccu should be encouraged
to make use of the collection. They also decided to extend library membership
to users outside the university with an interest in mission. John Wenham, an
Anglican biblical scholar, and member of Pembroke College took on the task
of looking through books in the library collection not obviously related to mis-
sion to weed out ones better placed in other theological libraries.

50  In1g9o6, ciccu evidenced a continuing commitment to a conservative evangelical stance
when it voted (narrowly) to come out of the Student Christian Movement (scM) which
had widened its theological position. c1ccu continued to be a strong supporter of world
mission and set up the Cambridge Volunteer Union (cvu).

51  Its main user was the Church Mission Society (cms). Other users included the Society
for the Propagation of the Gospel (SPG), the British and Foreign Bible Society (BFBs), the
Evangelical Alliance and the Keswick Convention.
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During World War 11, HMT’s connection with ciccu continued. The HMT
also connected with a new Christian work in Cambridge, Tyndale House, set
up by the Biblical Research Committee of the Inter-Varsity Fellowship (1vF), an
evangelical organisation helping students share Christ within the university.
Its first warden, Norman Anderson, was also Chair of the HMT library commit-
tee, having served with the Egypt General Mission.

In 1945, the library’s volunteer librarian, Michael Blair, a member of ciccu,
reported that the collection consisted of 1000 books. With the Hall’s mortgage
about to be finally paid off in 1946, and with the Hall improved, it was decided
to purchase Bibles and NTs for overseas university students and new materials
on the subject of world mission for the library. Regius Professor of Divinity,
Charles Raven, an ex-officio Trustee, gave acquisition advice. Biblical studies
materials, it was decided, would be purchased by Tyndale House to keep the
two collections unique.

By the later 1940s, the library committee had dwindled down in number
as people moved away from Cambridge, so cIccU and scM were invited to
suggest new members. The revitalised library committee reached out to local
churches to ask how the library could best serve their needs.

4.2 Henry Martyn Hall and Library, 1950s and 1960552

The 1950s were a high point for ciccu within the university, and its connec-
tions with the HMT remained strong. In 1948, cwiccu (the Cambridge Wom-
en’s Inter-Collegiate Christian Union formed in the early 1920s) joined with
cIccu, adding its 6o members. ciccu’s membership now stood at over 400.
Its daily prayer meetings filled the Hall every weekday, and on Sundays they
filled the library.

Whilst there was much general mission activity in Cambridge, with both
John Stott and Billy Graham speaking and a group of ciccu students known as
‘the Cambridge seventy’ committing to mission, the 1950s were not trouble free
for the HMT and for c1ccu.52 Tensions were stirring between ciccu and both
Holy Trinity and Ridley Hall. Holy Trinity had installed Stanley Betts as their
new vicar in 1949. Although an evangelical, trained in Ridley Hall and former
RAF Chaplain during the war, he was not considered doctrinally sound enough
by the ciccu executive. Then in 1951, Ridley Hall chose Cyril Bowles as their

52 Thissection draws on Randall, Swamy, and Kings, From Henry Martyn to World Christianity,
chapter 3.

53  For the ‘Cambridge Seventy’ see, Ian Randall, The Cambridge Seventy: A Missionary
Movement in Twentieth-Century Britain (Cambridge: Cambridge Centre for Christianity
Worldwide, 2016).
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new Principal, a liberal evangelical. In 1957, however, Cyril Tucker took over as
Holy Trinity’s new vicar, and he had a strong mission outlook that aligned with
ciccu. He encouraged the HMT to consider supporting overseas mission with
its surplus funding and went on to serve overseas himself as Bishop of Argen-
tina and Eastern South America, in 1963.

Whilst the HMT was maintaining its close connections with the strongly
conservative evangelical ciccu, theologically, it was embracing the ecumeni-
cal and liberal movements. This is unsurprising since the Trustees represented
various institutions and Anglican churches which embraced the newer ecu-
menical and liberal views. One notable HMT Trustee from this time, for exam-
ple, was Michael Ramsey, later Archbishop of Canterbury.5* Regius Professor of
Divinity and ex-officio Trustee for the HMT, Ramsey was a strong supporter of
the ecumenical movement, with a respect for other faiths and honest unbelief,
not regarding these as an automatic barrier to salvation. Another was ‘Charlie’
F.D. Moule.5 One of the best-known 20th-century NT scholars, he affirmed
the deity and bodily resurrection of Jesus Christ, but on the Scriptures and the
Holy Spirit and “many other matters,” he was described by a close acquaint-
ance as far from evangelical.56

The 1960s brought new challenges. c1ccU continued its daily prayer meet-
ing at the Hall, praying for world mission and ‘the Cambridge seventy' Two
emerging influences, however, put cIccU in a quandary. One was the notion
of immediate short-term missions promoted by Operation Mobilization (0M),
begun in the late-1950s by George Verwer. International travel was easier and
quicker, and increasing numbers of cICCU members were attracted to the
short-term experience overseas without the lifelong commitment and long
formal training. The ciccu executive were not convinced that this was a pos-
itive development for mission. They thought that studying mission history
in the Henry Martyn Library might help clarify the matter but were unsure
how to borrow its library books. Meanwhile, the HMT were happy to promote
short-term mission among the university students and promoted oM opportu-
nities in the Hall.

54  For information on Ramsey, see Peter Webster, Archbishop Ramsey: The Shape of the
Church (Farnham: Ashgate, 2015).

55  Affectionately known as ‘Holy Mouley. Charles Moule, Christ Alive and at Large:
Unpublished Writings of C.E.D. Moule, ed. Robert Morgan (London: Canterbury Press
Norwich, 2010), 14.

56 Dan Wallace, “C.F.D. Moule: Last of the Gentlemen-Scholars,” October 4, 2007, Credo
House, https://credohouse.org/blog/c-f-d-moule-last-of-the-gentlemen-scholars. See also,
Moule, Christ Alive, 14—18.
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The other was the Charismatic movement, with its teaching of speaking in
tongues, healing, and gifts of the Spirit as in the times of the apostles, and new
style of worship. It had emerged early in the 20th century, but its influence
was now expanding and raising controversy among members of ciccu and
Ridley Hall. The HMT became aware of the rapid growth of Pentecostalism in
Latin America, and this initiated a commitment to the cause of theological
education in the majority world. It contributed £700 in the first instance to a
clergyman to teach in Latin America.

Moule set about strengthening links between the HMT and the university,
aware that the Divinity programme did not at the time include anything on
global mission. He suggested that the HMT should sponsor lectures in the
Divinity Faculty on the subject of ‘Missionary Matters’ They did so, contrib-
uting £100 to the lectures between 1964—5. Two decades later, this idea was
picked up again with the introduction of biennial lectures.

Finance was discussed towards the end of the 1960s. Upgrading the Hall
was considered, with a major shared project worth £20,000 with Holy Trinity
Church, involving a mortgage for half the amount and a funding appeal shared
with ciccu’s many contacts for the remaining money. The library’s ongo-
ing viability was discussed. Chair of the library committee, Ruth Hardy, con-
tended for the library to benefit from the Hall improvements and remain there.
Another suggested that it be moved to Tyndale House, but Hardy argued that it
would lose its identity. Ultimately, plans for upgrading the Hall were dropped.

4.3 Henry Martyn Hall and Library, 1970557

In 1971, Rachel Haddow became the new librarian. At the October Trustee’s
meeting, however, it was again reported that use of the library had been mini-
mal, with space now an issue. The Hall had been asked if it might house books
from the Cambridge Evangelical Association (CEA) which had a Saturday mar-
ket book stall. The idea of re-housing the library elsewhere where it might gain
more attention was again mooted. The following year, Haddow was authorised
to donate 100 books to the Neale House community.

In 1972, Michael Rees became the new vicar of Holy Trinity and, whilst thor-
oughly evangelical, he was also respected in Liberal, Anglo-Catholic, and ecu-
menical circles. Not long after becoming a Trustee of the HMT, he was made its
Chair. Since Rees was strongly connected with ciccu, with its Sunday evange-
listic services continuing to be held in Holy Trinity, he was asked to speak with
the executive to find out how best the HMT could support the work of ciccu.

57  This section draws on Randall, Swamy, and Kings, From Henry Martyn to World Christian-
ity, chapter 4.
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The response was continued use of the Hall for its meetings to support world
mission and the need to reach out to international students.

Rees advised that the Hall continue to focus on missionary organisations,
such as cMs and newer groups, like oM. He noted the increasing numbers of
international students needing to be reached. Regarding the library, he advised
against continuing the tradition of taking on temporary librarians from ciccu.
He recommended finding a senior librarian for on-going continuity. He chose
the Vicar of Eltisley, in Cambridgeshire, Wilfred Stott.

Stott reinstated a library committee, including Rees and a representative
from ciccu and cMs. Rees then got the backing of the library committee
and wrote to various contacts, telling them that the library was now basically
‘defunct’ and needed reviving. Gifts of mission books were sought to revital-
ise the collection and make it current and relevant. Stott then removed books
deemed to have no value or relevance to mission, and biblical studies books
were once again offered to Tyndale House.

Redevelopment of the Hall finally became a reality in the mid-1970s, with
better space allotted to the library, further rooms for meetings and a better
purposed kitchen. Use of the newly developed Hall rose considerably. ciccu
continued to use it for its daily prayer meetings, and also other events, such as
missionary breakfasts. Holy Trinity used it for children’s clubs and youth
work.5® Summer outreach work among international students was started
by the Kairos Trust. The Hall served up to a hundred lunches to overseas stu-
dents as part of this outreach and named its café ‘Harry’s’ in honour of Henry
Martyn. Their work continues to this day, now known as Friends International
Cambridge.>®

4.4 Henry Martyn Library Begins to Take Shape, 1980s5°

With finance secure, the HMT once again looked at developing the library. By
1980, the library was described as being ‘in good shape’. It now had a dedicated
room, three Trustees keen on developing the library, including Tyndale House
librarian, and three volunteers to catalogue the collection: Wilfred Stott, June
Smith, and Margaret Ball. £500 was allotted for new book acquisitions and the

58  Other groups that hired the Hall included a Chinese Christian fellowship, a Christian
dance class, and an overseas students’ Bible study, which met previously at Tyndale
House.

59  FI Cambridge moved from the HMH in the summer 2016 as CI0 teams were growing
smaller, the terms of the HMH lease were changing, and Holy Trinity began a lengthy
refurbishment project on it. They decided to focus on their other café ‘Andy’s, named
after St Andrews Street Baptist where it was started.

60  Thissection draws on Randall, Swamy, and Kings, From Henry Martyn to World Christianity,
chapter 4.
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library now had donated books from Archbishop of Canterbury Donald Cog-
gan'’s personal library. He had spoken at the reopening of the renovated Hall a
year earlier.

The Trust committed itself to providing salary, insurance, and expenses to
an Overseas Advisor responsible for “helping and energising Christians who
are considering work abroad” and to manage the library. John Cooper was
appointed. Both he and his wife had extensive experience in secular roles and
local ministries overseas and had also worked with overseas students in Eng-
land. They were both therefore commissioned for the work in February 1983.
They made strong early connections with ciccu and became members of
Holy Trinity Church.

The daily prayer meetings, a previous focus for world mission, had now been
replaced with one weekly central prayer meeting. The Coopers connected in
various ways with CI1CCU’s international mission interests, becoming involved
in their world prayer groups and connecting with students through Bible stud-
ies and talks. A few months after their commissioning, more than 4o students
had expressed interest in service overseas. The appointment of the Coopers
was hailed a great success.

With the agreement of the Trustees, John Cooper’s work advanced beyond
the university student world and Anglican missionary societies. He crossed
denominational boundaries and met with university deans and chaplains,
local church leaders, and representatives of many missionary societies through
the Evangelical Missionary Alliance.5! He also created a leaflet on Christian
service overseas and the Coopers distributed it widely. Even the University
Careers Advisory Service mentioned the HMT in relation to short-term mission
opportunities. The Coopers were equally keen to connect with the increasing
numbers of postgraduate international students who were well-placed to com-
municate the gospel back in their homelands with the tools of language and
cultural heritage.

In all this, Cooper did not neglect the library. With healthy library funds,
new books were acquired and mission journal subscriptions started. On the
recommendation of Bishop Stephen Neill, a well-known mission historian, a
list of books was purchased. The library’s resources were promoted to those
studying mission. The library began to see groups from All Nations Missionary
College visit the library outside of term, and ciccu members were now able

61  Theseincluded Operation Mobilisation (0M ), the Bible and Medical Missionary Fellowship
(BMMF), African Inland Mission (a1m), Tearfund, and Worldwide Evangelisation for
Christ (WEC) — organisations that were now attracting students for overseas experience
in the summer vacation.
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to borrow books for the duration of the term. The library was gaining ground
as a useful academic resource, but it still lacked the consistent presence of a
dedicated librarian.

From 1984, Rees opened talks with Divinity about reinstating the Henry
Martyn lectures. Graham Davies, a new Trustee from Divinity teaching oT,
and former International Secretary of orccu (Oxford Inter-Collegiate Chris-
tian Union), then progressed the idea after Rees’ departure. With several Fac-
ulty members on board, Lesslie Newbigin, missionary Bishop of the Church
of South India, theologian, and ecumenical statesman, was appointed to give
the lectures in 1986 on “Mission then and now,” jointly funded by the HMT and
Divinity.

The Coopers spent two months travelling in East Asia, seeing the church
and its needs and opportunities. The experience served to help them see for
themselves and communicate the shift that had taken place in the Christian
world, from its previous centre of gravity in the West to the East. It also rein-
forced their desire to increase engagement with international students.

Meanwhile, the new HMT Trustee team decided to implement a scheme for
students to visit the church overseas to learn from the experience, named the
‘Henry Martyn Trust Overseas Experience Scheme’. This would be markedly
different from short-term mission, as the emphasis was on learning from the
world church. Various missionary societies supplied feedback on the idea, and
positives included broadening the vision of those considering ministerial ordi-
nation. A priority was given to Anglican applicants under the age of 0.

A second initiative was mooted, to employ a lecturer to teach mission stud-
ies. Increased rent on the shop below the Hall would pay for this new role.
First, however, links were strengthened with Link House and the Kairos Trust
with their work among international students, and with Romsey House, ded-
icated initially to women’s theological training and church leadership, later
including men.

4.5 Henry Martyn Library, 1990552

As the HMT entered the 1990s, finances were good, connections were strong,
and the Henry Martyn lectures had helped raise HMT’s profile in the academic
community. The library itself had benefitted from the work of Alan Foster from
Royston Baptist Church, who had computerised the library card index.

62  This section draws on Randall, Swamy, and Kings, From Henry Martyn to World Christian-
ity, chapter 5.
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Talks now resumed on how the HMT could help advance the academic study
of missiology. Liaising with various people, the suggestion was made by Hugo
de Waal, Principal of Ridley Hall, to appoint an academic theologian as lec-
turer of mission for the Cambridge Theological Federation. It was agreed that
on the Coopers’ departure, the HMT would part-fund this new appointment.

In January 1992, Graham Kings, formerly Vice-Principal of St Andrew’s Col-
lege, Kabare, Kenya, was duly appointed half-time Overseas Advisor to the
HMT and half-time Henry Martyn lecturer in Mission Studies to the cTF. He
took particular interest in the library and archives, having recently set up the
St Andrew’s College Library and Archives Centre in Kenya. His inspiration for
that venture was a conversation with Andrew Walls and his Henry Martyn lec-
ture in 1988 in which Walls spoke of the tragic destruction of many Nigerian
church archives he had collected during the 1960s during the Nigerian Civil
War (1967—60).62 Further inspired by Walls’ work in founding the Centre for
the Study of Christianity in the Non-Western World in Aberdeen, and its sub-
sequent relocation to Edinburgh in 1986, Kings’ vision was that the HMT and
its library should likewise become a serious centre for academic research of
the church and mission in the non-western world, with a quality library and
archives holding primary and secondary sources from the Global South.54

The 1990s saw significant developments towards this goal. The Henry Mar-
tyn lectures had an established reputation and were well attended, attracting
eminent speakers. Kwame Bediako (1945-2008), African Christianity theolo-
gian from the Akrofi-Christaller Institute, Ghana was the 1993 speaker, later
publishing the lectures in his seminal book, Christianity in Africa: The Renewal
of a Non-Western Religion.%> Kings launched two new mission studies courses
in the cTF and began research seminars for cTF staff, students, and mem-
bers of the Divinity Faculty. He additionally took on academic engagements
beyond the HMT, making significant connections with church organisations
such as EFAC (the Evangelical Fellowship of the Anglican Communion) and
BIAMS (the British and Irish Association of Mission Studies).

63  Graham Kings, “Foundations for Mission and the Study of World Christianity: The Legacy
of Henry Martyn BD,” Graham Kings: Theology, Mission, Poetry: Nourishing Connections,
Lecture given by Canon Graham Kings in Westminster College, Cambridge 22 January
1996 https://www.grahamkings.org/chapter/foundations-for-mission-and-the-study-of
-world-christianity-the-legacy-of-henry-martyn-bd/.

64  Young, World Christianity, 34—35. See also Jeremy Weber, “Remembering ‘Prof’ Andrew
Walls, Founder of the Study of World Christianity,” Christianity Today, August 17, 2021,
https://www.christianitytoday.com/news/2021/august/andrew-walls-world-christian
ity-edinburgh-yale-tributes.html.

65  Kwame Bediako, Christianity in Africa: The Renewal of a Non-Western Religion (Edinburgh:
Edinburgh University Press, 1995).
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https://www.christianitytoday.com/news/2021/august/andrew-walls-world-christianity-edinburgh-yale-tributes.html
https://www.christianitytoday.com/news/2021/august/andrew-walls-world-christianity-edinburgh-yale-tributes.html

96 MACLEAN

Meanwhile, Gill Stedeford was appointed part-time Assistant Overseas
Advisor and Assistant Librarian, continuing the administration of previous
initiatives, such as the bursary scheme which was benefiting up to 20 people a
year by the mid-1990s. The Hall continued to be used by Holy Trinity for youth
work and by others.56 Stedeford connected with 17 College Christian Unions,
with ciccu members interested in overseas service, and with various mission-
ary organisations through her work to arrange overseas experience for under-
graduates and ordinands. She also instigated the Trust’'s membership of the
Evangelical Missionary Alliance.

The Henry Martyn scholarship was set up as a new initiative to encourage
the study of mission, and Griphus Gakaru, a Ugandan Anglican, became the
first recipient. The new mission courses increased use of the library. Four hun-
dred second-hand books were bought and added to the library in 1994 on the
mission history of Africa and India. There were hopes to do the same for Chi-
nese mission history in time to come. Rosemary Matthew was taken on in 1994
to work four hours a week reclassifying the library books in the Dewey system
and adding them to the online Cambridge University catalogue.

Kings continued making connections with theological Colleges overseas
and in Britain, thereby raising the profile of the work of the HMT in academic
theological circles.5” His next aim was that the HMT should establish itself as
an Institute for Christianity in Africa and Asia. Whilst this did not come to fru-
ition, other project proposals were successful. Kings, together with David Ford,
Regius Professor of Divinity, were given a grant from the Pew Charitable Trusts
for a consultation in Cambridge on the subject of ‘Searching for God in Europe
and Africa’ Kings also initiated the ‘Christianity in Asia’ project in the Divinity
Faculty, who subsequently appointed him to the role of Affiliate Lecturer.

Kings obtained a further grant award of $200,000 a year for five years from
the Pew Charitable Trusts for the ‘North Atlantic Missiology Project’ (NAMP).
This looked at world mission theologies in Britain and North America and
their development from the mid-18th century onwards over two centuries.
Brian Stanley, a well-known mission historian, was appointed director of NAMP
in 1996, with John Casson as research assistant. This project later expanded
internationally to become Currents in World Christianity, occasioning a series

66  For example, by Kairos for international outreach, by Link House for coffee mornings, and
by the Chinese Christian Fellowship. New users included African and Japanese Christian
Fellowships, Christians in Sport, and the Cambridge Christian Music Society.

67 As examples, one of these visits was to a mission conference in Bangladesh, another to
Yale University in the US, another to the Universities of Edinburgh and Birmingham
where specialist studies in mission were now established.
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of 27 books on mission and world Christianity, and the Mission Periodicals
Database.

Through the combined work of Kings and Stanley, Cambridge was becom-
ing a recognised centre for the study of missiology. Kings was already teaching
a course in the cTF on the ‘Theology of Mission’. He now introduced a new
course on ‘World Christianity’ The Henry Martyn research seminars invited
visiting scholars and were well attended. Study days were also held, to which
the Divinity Faculty and African Studies Centre contributed funding. In 1995,
Lamin Sanneh, Professor of Missions and World Christianity at Yale Divinity
School, was the speaker at the Henry Martyn lectures, speaking on “Interreli-
gious Challenge and Opportunity in Public Policy Issues in Africa.”

With the increase in academic teaching and research, the development of
the library became a high priority. Reviving the Library Committee, its first
meeting agreed that the library should become a specialist resource for the
academic study of World Christianity and mission for the cTF and Cambridge
University. It was agreed therefore to seek out a librarian with technologi-
cal skills as well as theological understanding and preferably, with overseas
experience.

By 1995, 1,600 of a total 2,300 books had been added to the online catalogue.
Appeals for book donations yielded a contribution from Kenneth Cracknell,
Senior Tutor at Wesley House, Cambridge of 300 books. Further acquisitions
followed, with Kings buying 100 books in Nairobi, and 100 books in Pretoria,
South Africa whilst on his travels. The library now had 3,000 books.

The HMT now sought a new location for the library and entered into talks
with Westminster College, Cambridge to rehouse the collection there. This was
granted in November 1994, with a section of Westminster’s own library offered,
along with an additional two offices for Kings and other staff. The move took
place in the summer of 1995. The books were transported from the Hall to
Westminster library, and Kings moved offices from Ridley to Westminster.

On 22nd January 1996, an official opening for the Henry Martyn Library
(HML) took place. This date has since been marked as the founding of the
Henry Martyn Centre (HMC), although it did not receive this name until 1998,
and Graham Kings has been distinguished as its Founder.

The move to Westminster College initiated a number of changes. The staff
team were expanded, the link with the Hall diminished, giving way to an
increasing emphasis on teaching and research, strengthening ties with Cam-
bridge University and the cTF, and a new partnership with Anglia Ruskin
University. Dr. Sue Sutton, having prior experience working for the Singapore
National Archives, became the HML’s new volunteer archivist. Jane Gregory
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was appointed part-time librarian and she continued as the HML'’s librarian
for 17 years, faithfully advancing the library and providing help to library users.

Links that had been forged in earlier years were not forgotten. Connections
continued, for example, with the Langham Trust, 1AMS, and oM, and events
were initiated and held in local churches to promote prayer for, and awareness
of, the world church and mission. However, in 1996, cICCU moved its prayer
meeting to St Andrew the Great, ending 100 years of CI1CCU prayer in the Hall.
Connections were not entirely severed, however, as Sue Anderson, the HML’s
World Mission Advisor, continued meetings with cicCU members interested
in mission.

In 1998, the Henry Martyn Library formally became the Henry Martyn Cen-
tre. The following year, the Trustees discussed whether or not the Hmc should
become a formal member of the cTF. Cause for hesitation was that the Feder-
ation was ecumenical, whilst the HMC was strongly Anglican. It was decided
that it should become an Associate member.

5 Henry Martyn Centre, Moving into the 21st Century

5.1 Henry Martyn Centre, 2000 onwards®®

In 2000, Graham Kings moved on to parish ministry in London. He was fol-
lowed by a succession of directors who advanced the work of the HMC,
building it up into the leading World Christianity Centre that it has become
today. These were Dr. Sebastian Kim, Dr. Brian Stanley, Dr. Emma Wild-Wood,
Dr. Jesse Zink, and Dr. Muthuraj Swamy, cccw’s current director. Each contrib-
uted significantly to its advancement, bringing their individual expertise and
experience to the work.

In 2014, the HMC had the opportunity to relocate to a purpose-built new
premises on the Westminster College site, with its own front door and its own
library space and offices. The move took place over the summer, and advantage
was taken of the formal reopening of the Centre to give it a new name. The
Henry Martyn Centre became the Cambridge Centre for Christianity World-
wide. It was thought that this new name would better reflect the new emphasis
of the Centre.®

At this point, the current librarian, Ruth MacLean, took over from Jane
Gregory. She was appointed at a time when Cambridge University Library was

68  This section draws on Randall, Swamy, and Kings, From Henry Martyn to World Christian-
ity, chapter 6.
69 It was also felt that no one remembered who Henry Martyn was.
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upgrading its online catalogue with the new cloud-based library management
platform Alma, by Ex Libris. The journal subscription provider was also going
into administration, so subscriptions were reviewed and transferred to EBsco.
She established a new social media presence for the Centre, created new flyers
to raise awareness of the library, contributed to the design and creation of a
CTF libraries guide, and was involved in improving cccw’s online presence
on its new website. Other advancements followed, and the library became
the recipient of a number of significant donations, including the St Augustine
collection” and the personal libraries of John Iliffe and Graham Kings.

In 2015, Dr. Philip Saunders became cccw’s archivist. He took over from
Lucy Hughes, appointed in 2013 as ccCcw’s first archivist appointment with a
professional qualification in archives management. Formerly Principal Archi-
vist for the Cambridgeshire County Council, Saunders’ expertise has greatly
advanced the archive, improving its organisation and preservation, remaining
in contact with past contributors and contacting prospective donors, and facil-
itating the addition of many papers to the collection since his appointment.

In 2020, under the leadership of Dr. Muthuraj Swamy, an additional teach-
ing role was created, with Dr. Jenny Leith becoming cccw’s first Dean of
Studies. In addition to sharing CTF teaching responsibilities with the director,
her role in supporting the academic progress of cccw’s own postgraduate stu-
dents has been critical in enabling the Centre to increase its intake of students.

In the same year, ccCw became a full member of the cTF, fully embracing
its ecumenical principles of partnership.

5.2 Current Context

The cccw has expanded into so much more than a library. The library itself
has become a world-class collection of rich and diverse academic and confes-
sional materials on historic and contemporary World Christianity. The Centre,
as a whole, initiates many projects to engage people’s understanding of global
Christianity, supported by a worldwide network of ‘Friends of the CCCW".

It has a long-established postgraduate teaching programme through its con-
nections with the cTF, Cambridge University, and Anglia Ruskin University.
It enrolls Research Associates, develops seminar and lecture series and other
outreach events. It has ventured into publishing an Occasional Paper Series
and teamed up with Tearfund for a short-term collaborative research project.
It has a long history of awarding bursaries for young people in Cambridge to

70  This was a complete mission library collection originating from the missionary College of
the Church of England St Augustine’s College (Canterbury, Kent), given to the cccw by
Canterbury Cathedral in 2015.
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FIGURE 3.2 The Cambridge Centre for Christianity Worldwide today, in its purpose-built
premises at Westminster College, Cambridge

encounter the world church and has now introduced an annual Summer Insti-
tute to bring scholars together from across the globe for a week of learning and
collaboration.

In the words of Prof. Brian Stanley, Professor in World Christianity at the
University of Edinburgh, and former cccw director:

For 25 years the Cambridge Centre for Christianity Worldwide has con-
sistently reminded church and academic communities in Cambridge of
the vital significance of world Christianity and its missionary emphasis
for the understanding of the Christian faith.”?

5.3 A New Identity, with Vital On-Going Relevance for the 21st Century
Changes in church and society through the 20th century have taken their toll
on theological libraries across Europe, and many fine libraries have had to

71  Brian Stanley, Email to director, Muthuraj Swamy, on the occasion of the Cambridge
Centre for Christianity Worldwide’s Silver Jubilee, January 2021.
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close. Yet, whilst secularism reigns in the West and theology is relegated to the
margins, the demographic shift of Christianity to the Global South has seen
Christianity thriving in other parts of the world, something which surprises
many Christians in the West. cccw’s new identity as an academic Centre for
World Christianity has therefore been a major reason for its success.

The study of World Christianity has emerged as a vital and relevant sub-
ject in the 21st century which can encourage Christians throughout the world,
particularly in the West, to study, understand and appreciate the local expres-
sions of Christianity globally. This global perspective has often been neglected
by Western Christians, and yet in our globalised world with its technological
advancement and advances in transport and communication, World Christi-
anity has become an exciting new area of research to foster richer conversa-
tions and cooperation among Christians in different parts of the world.

cccw’s outward looking focus on the global church and desire to attract a
diverse group of scholars from around the world, sits well with today’s pluralist
society. New book acquisitions and teaching address many 21st-century val-
ues and challenges, as the world church grapples with many of these modern
issues in their local contexts.

The effects of the current pandemic have challenged the Centre to gen-
erate most of its income through its activities, rather than rely on its assets
and occasional financial gifts. The expansion of its education programme has
therefore been a priority. Creating an annual Summer Institute for the collab-
oration of scholars from around the world is a new initiative starting in 2022,
and the vision of cccw’s current director, Dr. Muthuraj Swamy. Challenges
have included obtaining funding from sources willing to set this new project in
motion and commit to the next five years.

Through successive directors, librarians, and archivists, cccw’s library and
archives have become a rich and valuable resource for World Christianity and
continue to grow and advance. Teaching has also progressed so that cccw
is able to accept increasing numbers of Research Associates, with growing
numbers of scholars also enrolling on undergraduate and postgraduate pro-
grammes and attending lecture and seminar series. These increasing numbers
of students have subsequently increased use of the library and archives.

cccw plans to strengthen and expand its online presence with increased
use of video and conferencing technology for education and marketing, and
the creation of podcasts. Tying in with this, the librarian’s immediate plans are
to build the library’s digital resources, in collaboration with the CTF, in prepa-
ration for cccw’s new annual Summer Institute and future online ventures.

This online digital library presence will be critical for engaging scholars
around the world, particularly in the Global South, so that they too can benefit
from cccw’s teaching programmes and resources.
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The words of Revd. Dr. Lydia Mwaniki, All Africa Conference of Churches,
Nairobi, are an encouragement for the work of the Cambridge Centre for Chris-
tianity Worldwide going forward: “What a special gift the cccw is to God’s
world! You provide a fount of knowledge, a symbol of unity across cultures, and
a focus for integrated mission.””2

Whilst the focus has shifted from World Mission to World Christianity, mis-
sion is integral to World Christianity. cccw research associate, Lionel Young, in
his World Christianity and the Unfinished Task (2021), concludes that “the twen-
tieth century has ushered in a new era of worldwide Christianity” in which “the
task remains unfinished.” Yet “the Western church does not have all the answers
to these challenges and the next chapter remains to be written — together.””3

I beheld, and, lo, a great multitude, which no man could number, of all
nations, and kindreds, and people, and tongues, stood before the throne,
and before the Lamb, clothed with white robes, and palms in their hands;
And cried with a loud voice, saying, Salvation to our God which sitteth
upon the throne, and unto the Lamb.

Rev. 7.9-10. KJV
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CHAPTER 4

Historic Church-Libraries in the
Evangelical-Lutheran Church in Thuringia

Hagen Jdger and Johannes Roder

1 Evangelical-Lutheran Church Libraries

Habent sua fata libelli — books have their fates. This dictum can also be applied
to historical libraries. Libraries whose holdings still exist and can be used today,
but also libraries whose books have long since been scattered all over the world
after the death of their former owners — they have their fates. If they were not
destroyed in wars or fires, they can be found today in public libraries or private
collections. Auction catalogues are an interesting source for the book holdings
of former private libraries that were sold by the heirs of the former owners.
These are mostly scholars’ libraries. But parish libraries also have their fates.
They were built up and compiled by parish priests, were or still are located in
parsonages and have been passed on from one generation of priests to the next
over the centuries. In the best case, they continued to grow, were increased by
new publications and today provide an overview of the knowledge of several
epochs of intellectual and theological history. They also allow conclusions to
be drawn about the reading and study habits of their former users. Not all pas-
tors were interested in the libraries of their predecessors, which they found
in the parsonages when they took office. Some of them were forgotten, lead-
ing a shadowy existence in attics or in hiding places in the galleries of damp
churches. But there were also efforts to sift through and record at least the
most important and extensive parish libraries. The aim was to draw attention
to the value of their book collections, as well as to provide researchers with
information about the existence of rare books.

Many parish offices in the former Evangelical Lutheran Church in Thuringia
have or had a historical parish library with sometimes quite different book col-
lections. Their foundations date back to the time after the Reformation. Most of
them were founded between the end of the 16th and the 18th century.! Among
the changes brought about by the Reformation in church life in Germany was a

1 Thomas Fuchs, “Die Kirchenbibliothek Pegau,” Leipziger Jahrbuch zur Buchgeschichte 27
(2019): 59.

© HAGEN JAGER AND JOHANNES RODER, 2022 | DOI:10.1163/9789004523197_005

This is an open access chapter distributed under the terms of the cc By-Nc 4.0 license.


https://creativecommons.org/licenses/by-nc/4.0/

106 JAGER AND RODER

significant improvement in the educational level of the priests, which also had
an impact on the education of the common people. The visitation records of
the Reformation period often contain complaints about the low level of educa-
tion of the priests, who were more concerned with earning a living than with
preaching and pastoral care. It was not uncommon for a village priest to be
able to read the Latin mass form or to sing. This was to change with the intro-
duction of the Reformation in the parishes. From that moment on the priests
were examined by the visitators not only in faith but also on their educational
level and theological knowledge. During these reviews they sometimes found
blatant superstition as well as a frightening lack of knowledge.

Thus, in the churches of the Reformation, it became obligatory for pastors to
have attended a university in order to study theology as well as the liberal arts.
In order to be admitted to the pastorate at all, they had to undergo an exami-
nation before the responsible consistory or spiritual ministry. Only then could
they be elected to a pastorate or be assigned a pastorate.

Especially in the village parishes, the pastors were now mostly the only ones
who had studied at a university and had some education. There, they were not
only responsible for pastoral care in their parishes, but also exercised super-
vision over the schools. They were therefore expected to have a certain edu-
cational competence in their office, which they possessed to varying degrees.

Family, education and piety were pillars in the lives of Protestant pastors
and their congregations from the Reformation period until the 20th century.
Education included books as an important medium, which had become an
integral part of every Protestant parsonage. But there were great differences in
terms of stock and quantity. At first, every parish office was obliged to purchase
certain books, which often formed the basis of a parish library.2 Apart from the
altar Bible, these included above all the Concordia Book of 1580, i.e. the collec-
tion of the binding confessional writings of the churches with a Lutheran con-
fession. This was especially true for the pastorates in the Lutheran churches
in the area of the various Thuringian dominions that had united after 1918 to
form the new Thuringian Evangelical Church, which name later changed to the
Evangelical-Lutheran Church in Thuringia. After the successful efforts to
standardise the liturgy and order of service in the territories of the Thuringian
principalities in the 17th century, the parish offices also had to purchase the

2 Thomas Fuchs, “Kirchenbibliotheken der Reformationszeit: Traditionen Umbriiche
Neuansitze,” in Reformationen vor Ort: Christlicher Glaube und konfessionelle Kultur in
Brandenburg und Sachsen im 16. Jahrhundert, ed. Enno Biinz, Heinz-Dieter Heimann, and
Klaus Neitmann, Studien zur brandenburgischen und vergleichenden Landesgeschichte 20
(Berlin: Lukas Verlag, 2017), 393.
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corresponding orders of service and agendas for daily use. The agendas con-
tained the liturgical forms for the services during the church year, the official
prayers and the templates for all official acts. The church ordinances regulated,
among other things, the entire church life in the congregations, described the
rights and duties of the pastor, his position vis-a-vis the congregation and the
authorities, and the school system. In addition to these books, which were dis-
tributed in all parish offices, the pastors tried to acquire at least one or more
postillas, i.e. collections of sermons on all Sundays of the church year.

From the end of the 16th to the beginning of the 18th century, many parishes
in Thuringia will hardly have had more books than those mentioned above.
Books were expensive and thus the building up of a parish library was very
costly, especially as the parishes had to bear a wealth of other costs for the
parish salary, the salary of the schoolmaster and the sexton, the maintenance
of the church building, the rectory and the school. Often the pastors personally
did not own many books. The studies were long and expensive, with the mar-
riage, which was mostly connected with taking up the first post, the growing
family had to be provided for, and the pastors, especially in the villages, did not
always have the urge to expand their education once acquired at the university.
In many cases, a few devotional books were enough for daily private devotion
and prayer. However, there were also several pastors who strove to constantly
expand their knowledge and education acquired during their studies and to
apply it in certain focal points of their work or in various researches. Since
its existence, the Protestant parsonage has produced a wealth of personalities
who have made significant contributions to scientific research, historiography,
philology, fiction and the fine arts. Most of them came from parish houses that
were very devoted to education and thus also to reading. The extent to which
they used parish libraries or their private libraries for their studies would have
to be investigated separately.

Since the end of the 17th century, at a time when Germany and with it the
various principalities in Thuringia were slowly recovering from the destruc-
tion and devastation of the Thirty Years’ War, general prosperity was growing
and the pastors themselves in the villages and small towns were finding more
resources, time and leisure for their own studies.

Most of the larger parish libraries that still exist today were established
during that period. New currents emerged in the sciences and church life,
such as the Enlightenment and Pietism, which were also reflected in gen-
eral education, understanding of the world and faith. The new knowledge
was found in books and many pastors probably saw it as their task not only
to acquire this knowledge but also to make it accessible to others. Among
other things, this demand was probably the impetus for the founding of the
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larger parish libraries in Thuringia, for example in Stedtfeld near Eisenach or
in Gerstungen, which have a considerable stock of books. A complementary
factor was also the personal scholarly interests of their founders. For the most
part, parish libraries arose from the endowment of individual parish priests.
They bequeathed their own book possessions to the parish with the stipula-
tion that they be preserved and, if necessary, increased. In addition, there were
various other donations. For example, noble landowners in various Thuringian
villages donated old and new books to the parish and thus ensured the mul-
tiplication and expansion of the parish libraries, which also expanded their
spectrum with non-theological literature through such gifts. This is how some
extensive parish libraries came into being, such as the ‘Hoffmannsche Biblio-
thek’ (Hoffmann’s library) in Gerstungen, at whose history and holdings we
are going to take an exemplary look.2 The already existing book collection was
increased by various purchases from around 1670 by the pastor Johann Adam
Arnold (c.1629-1696) and his successor in office Johann Christian Sesemann
(1657-1725). These purchases were mainly theological works, such as Clavis
Scripturae by Matthias Flacius Illyricus (1520-1575) or the works of Hierony-
mus Weller (1499-1572).

The parish library in Gerstungen was then considerably enlarged by the
donation of the priest Johann Heinrich Christoph Hoffmann (1692-1773),
whose name it bears today. He had already begun collecting books in his stu-
dent days. That he was an avid reader is evidenced by the many marginal notes
in his books, which he left to the church and his successors in office for their
use after his death. Hoffmann also left numerous manuscripts to the library,
his own lecture transcripts, but also copies of printed books and a wealth
of sermon dispositions. Johann Heinrich Christoph Hoffmann was inten-
sively involved with the new theological trends of his time, Pietism and the
Enlightenment. This is shown by the books he brought into the parish library
of Gerstungen, writings from the late 17th and early 18th centuries by Martin
Chemnitz (1522-1586), Johann Gerhard (1582-1637), Johann Arndt (1555-1621),
August Hermann Francke (1663-1727), Joachim Lange (1670-1744), Johann
Anastasius Freylinghausen (1670-1739) and others. He also studied the poet
Barthold Heinrich Brockes (1680-1747) and the theosophist Jacob Bohme
(1575-1624), whose writings are also in Hoffmann’s library.

Johann Heinrich Christoph Hoffmann was succeeded in 1774 by his nephew
Johann Heinrich Hoffmann (1735-1785). He created a Catalogus of the parish

3 “Hoffmannsche Bibliothek,” https://fabian.sub.uni-goettingen.de/fabian?Hoffmannsche
_Bibliothek [accessed 17 May 2021].
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library in Gerstungen, which was named ‘Adjunctur-Bibliothek’ (Adjunctur
Library) from 1781. After his death, only occasional books made their way into
Hoffmann’s library in the late 18th and 19th centuries. It survived the turmoil of
the wars of the 19th and 20th centuries unscathed. For a time, it was in the attic
of the vicarage, later in the gallery of the church in Gerstungen. In 2018, it was
finally deposited in the Regional Church Archives of the Evangelical Church
in Central Germany (EKM) in Eisenach, where it was re-catalogued. If you
take a look at the holdings of the ‘Hoffmannsche Bibliothek’ in Gerstungen,
which contains over goo volumes, you will notice that the books come from
many fields of science. Theological writings make up a large part, including
Bibles, commentaries on books of the Bible, dissertations, writings on dog-
matics, church history, collections of sermons, hymnals and devotional books
in German and Latin. In addition, there are books dealing with historical and
philosophical questions, but there are also various works on geography and
natural sciences. Various reference works and periodicals round off the collec-
tion. The ‘Hoffmannsche Bibliothek’ is a good example of an extensive parish
library of the 18th century, whose holdings also reflect the scientific interests of
its founder. It was important for Hoffmann to acquire a good and broad general
knowledge, to be able to have a say in the theological discourse of his time,
but also to have an overview of other areas of knowledge and literature. He
passed this on to the following generations, who were able to use the library in
different ways.

2 Ministerial, Church Congregation, and Superintendence Libraries

In the late 16th and 17th centuries, what is now the federal state of Thurin-
gia disintegrated into a plethora of small states with their own princely gov-
ernments, administrations and regional churches. The sovereigns as supreme
bishops of their respective regional churches delegated church supervision
and administrative church management to consistories, which passed this on
to the superintendents. The consistories consisted of lawyers and theologians.
They watched over the pastors, their preaching and conduct of office. In regu-
lar visitations, they checked whether the pastors led a life appropriate to their
office and administered it properly. Special emphasis was placed on whether
their sermons were comprehensible and in keeping with the Lutheran confes-
sion, how they organised the school system, and what topics they dealt with in
addition to their official duties. The members of the consistories mostly lived
and worked in the residence towns, where they had access to larger libraries
for their work.
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In many Thuringian towns, especially in the residential towns, ministerial
and superintendency libraries were established from the 16th century onwards.
On a larger scale, they contained a similar stock of books to those found in
larger parish libraries. This also applies to the ministerial library in the former
royal seat of Eisenach, which will be briefly presented here as an example.* If
one trusts the information provided by the Eisenach cantor and school teacher
Johann Conrad Geisthirt in his Schmalkaldia Literata of 1720, then the library
in the church of St. George (the later Ministerial Library of Eisenach) was
founded by the former Eisenach deacon and later pastor of Stedtfeld Sebastian
Khymé&us (1535-1614). This emerges from a footnote in his above-mentioned
work. Geisthirt refers here to Christian Franz Paullini’s Annales Isenacenses
of 1698, in which it is mentioned that Sebastian Khymaéus established the
library in 1596. As Paullini then goes on to note, Sebastian Khyméus’ successor,
Johann Himmel (1546-1626), rendered great service to its later expansion. This
information on the founding of the Eisenach Ministerial Library can also be
found in Johann Limberg’s Das im Jahr 1708 lebende und schwebende Eisenach...
He tells the story of the Ministerial Library in more detail. He reports that at
first only a Gospel book and an Agende or Missale (missal) were found in the
sacristy of St. George’s Church: “Mr. Kymaeus, however / pastor at Stettfeld /
has for the first time Lutheri Bible next to his Postilla and gave a donation to
buy books from it.” Once the library was founded, it grew steadily. Limberg
describes how it came to have more books: “The Duke / together with the
Duchess / the lords councillors and noblemen / and several rich citizens / have
subsequently also contributed to it.”® The services of the deacon Johann Him-
mel are remembered, as well as the priest from Sundhausen, Magister Wiener,
whose bequeathed books were added to the library in the Church of St. George
in Eisenach. In 1708 it contained 565 volumes. In the course of the next few
years, the book collection was steadily expanded, so that today books from five
centuries can be found in the Eisenach Ministerial Library. The oldest ones
date back to the early days of printing, the most recent ones came into the
library at the beginning of the 20th century. It was mainly pastors who donated
books for them. In quite a few of them, the previous owners are noted, and
some belonged to famous theologians. For example, there is a Latin edition of
the works of St. John Chrysostom (c.345—407) that belonged to the well-known

4 Eisenacher Ministerialbibliothek, https://fabian.sub.uni-goettingen.de/fabian?Stadtkirche
_St._Georgen_(Eisenach) [accessed 17 May 2021].

5 Johann Conrad Geisthirt, “Schmalkaldia Literata das ist historische Beschreibung hundert
ein und neunzig gelehrter Leute...,” ed. Zeitschrift des Vereins fiir Hennebergische Geschichte
und Landeskunde in Schmalkalden, vol. 12 (Schmalkalden and Leipzig, 1894; repr. 1998), 6.

6 Johann von Bergenelsen (Johann Limberg), Das im Jahre 1708 lebende und schwebende
Eisenach ... (Eisenach, 1712), 148.
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theologian Abraham Calov (1612-1686), whose writings of course also belong
to the holdings of the Ministerial Library of Eisenach.

The Ministerial Library received significant additions with the takeover
of the Eisenach School Library, also called the Gymnasium Library. In 1708,
this library already comprised 463 volumes, only some of which, however,
found their way into the Eisenach Ministerial Library. Other books from the
possession of the Dukes of Saxony-Eisenach also found their place here after
the Duchy was united with Saxony-Weimar. The books that once belonged to
Duke Johann Wilhelm (1530-1573) are particularly striking. His beautifully
engraved bookplate can be found in them. When the Thuringian Seminary
for Preachers was founded in Eisenach after the First World War, the books
of the Eisenach Ministerial Library were united with its library. With the dis-
solution of the Eisenach Preacher’s Seminary, the library was then returned
to St. George’s Church, increased by a wealth of books that had apparently
been donated to the Preacher’s Seminary by other Thuringian congregations.
Among them are also some valuable prints of Martin Luther’s writings, mostly
in anthologies. Some interesting books have now been added from the former
Eisenach Bible Society, which had previously been stored for years in an attic,
later in the prince’s box of the St. George’s Church in Eisenach. In 201, the
books of the former Eisenach Ministerial Library were initially moved from
the tower of the St. George’s Church, where they had previously been stored, to
rooms in the Superintendent’s Office and re-catalogued. Since 2014, they have
been archived in the Archive of the Exm in Eisenach.

FIGURE 4.1 The library from the tower of St. George’s Church, now stored in
the church-archive in Eisenach
PHOTO JOHANNES RODER
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The ministerial and superintendence libraries, and this also applies to
the Eisenach libraries, were intended to help the clergy in their theological
work. Books were an expensive acquisition. For the members of a consistory,
the superintendents and the pastors of a city and the surrounding area, it
was therefore very convenient to have access to an extensive library for their
own studies, but also for the preparation of sermons or the writing of expert
opinions and disputes. Especially in the times of the confessional conflicts
between Protestantism and Catholicism, it was important to know and be able
to study the writings of the theological opponents. It is therefore not surprising
that the works of the most important Catholic controversial theologians can
also be found in the Eisenach Ministerial Library. They are contrasted by the
great works of Lutheran orthodoxy by Johann Gerhard, Martin Chemnitz and
others. For the preparation of sermons, pastors needed and still need not only
Bible editions in the original text and in various translations, but also com-
mentaries on the biblical books. Thus, there is a wealth of Bibles and commen-
taries from over five centuries. Among the Bibles are some rare and remarkable
editions, for example a Czech translation from the end of the 16th century and
a Dutch one from the beginning of the 17th century.

The books of the Eisenach Ministerial Library naturally also reflect a great
deal of theological history. In addition to the Bibles and commentaries on the
biblical books of the Old and New Testaments, it contains the great dogmatic
standard works of Lutheran orthodoxy, the Complete Works also known as
“Summen” (totals), which in the 17th century still comprised the entire the-
ological knowledge of the time. However, not only the writings of orthodox
theologians are found here, but also those that bear witness to a new spirit
in theology and philosophy of religion in the 17th and 18th centuries. Here,
for example, the works of the Dutchman Hugo Grotius (1583-1645) are worthy
of mention. When we go far back in the history of theology to late antiquity,
we can see that the great Church Fathers are also very well represented in the
Eisenach Ministerial Library. The works of Augustine, Basil, Ambrose, Tertul-
lian, Origen and others are available here in various editions. Among them,
the editions of the Froben printing house in Basel from the 16th century are
particularly outstanding.

A large space is taken up by various representations of church history. In
addition to the controversial theologically oriented centuries of the 16th cen-
tury, there are also more recent representations of church history. For exam-
ple, there is a whole wealth of works by the Pietist church historian Gottfried
Arnold (1666-1714). In addition, there are extensive periodicals on church his-
tory such as the Acta Historico-Ecclesiastica published in Weimar by Johann
Christian Bartholomai, which provide an overview of 18th-century church
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history, some of which is very detailed. In addition to these scholarly works,
there are also a great many volumes of sermons, especially postils. Enlighten-
ment and rationalism have left their books and writings in the Eisenach Minis-
terial Library, theological, religious-philosophical and moral treatises and ser-
mons. A collection of writings by religious socialists from the beginning of the
20th century that has been preserved deserves special mention.

It is sufficiently well known that many pastors in the past were not only
concerned with theology, but also tried to gain an overview of the entire
knowledge of their time. The Eisenach Ministerial Library bears witness to this
in the presence of large works of review. For example, it owns all volumes of
the Acta Eruditorum published until 1748, the first scientific journal in which
books from all fields of knowledge from all over Europe were discussed and
reviewed. The Acta Eruditorum appeared from 1682 and later as Nova Acta Eru-
ditorum and Nova Acta Eruditorum Supplementa respectively in Leipzig until
1782. From the beginning of the 19th century, the Jenaische Literaturzeitung and
the Neue Jenaische Literaturzeitung are available, in which the new publica-
tions of many important books from all fields of science were also reviewed. Of
course, the most important review organs for theological literature in the 18th
and 19th centuries also found their way into St. George’s Library and are still
more or less complete today, such as Johann August Ernesti’s (1707-1781) Theo-
logische Bibliothek or Johann Christoph Déderlein’s (1746-1792) Auserlesene
theologische Bibliothek.

The Eisenach Ministerial Library is only one of a whole plethora of exten-
sive ministerial, congregation and superintendent libraries in Thuringia that
have significant historical book collections. In this context, the library of the
Church in Arnstadt or the library of the Protestant ministry in Erfurt should be
mentioned, which admittedly each had a different history of origin than the
Eisenach ministerial library.

Politically, there were major territorial changes in Thuringia after the end of
the Congress of Vienna in 1815, at the end of which eight small states remained.
During this time, the Protestant churches remained an integral part of these
small states. The pastors in the congregations fulfilled their theological mis-
sion against the backdrop of changing political events throughout the 19th
century. The most drastic event occurred after the end of the First World War,
when the six remaining Thuringian princely houses resigned from government
in November 1918, ushering in the end of these churches. After the separation
of church and state, the first negotiations for a merger of the individual state
churches in Thuringia began in the same year. After this process was com-
pleted, the church leaders voted on the merger to form the new Thuringian
Protestant Church, which came into effect on 13 February 1920. A constitution
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for the new regional church was drawn up and put into effect by 1924. During
this time, an independent church organisation with central leadership was
established in the city of Eisenach. During these events, a central registration
of the larger libraries and book collections existing in the church area was also
carried out in 1924. The books were to be registered through directories and
made more accessible through exchange. Since the focus of this paper is not on
this era, I will only briefly touch on the period of National Socialism. After the
National Socialists came to power in 1933, the Thuringian Regional Church was
also affected by internal tensions. This conflict has gone down in history under
the generic term Kirchenkampf (church struggle). In essence, it was about
questions of faith in the relationship between the church and the National
Socialist dictatorship as well as church resistance in dealing with state ide-
ology. In writing, this conflict was disputed with books, essays, journals and
pamphlets that found an echo in the libraries of the time. In this conflict over
theological sovereignty of interpretation, an ideologically influenced hymnal
was produced and even a new translation of the Bible was worked on.

Independent of these efforts, the office of the ‘Church-Archivist’ (Kirchen-
archivwart) of the Thuringian Protestant Church was established in 1938. This
office was responsible for the supervision of all archival holdings and libraries
in the parish archives throughout the whole territory. With the help of infor-
mation events, this archivist provided training in the management of archives
and libraries. In addition, through consistent training of archivists, important
holdings in the parishes could be secured. Regrettably, however, this position
was abolished without replacement in 1959.

3 Church Libraries and Theological Literature in the German
Democratic Republic

With the founding of the German Democratic Republic (GDR) after the Sec-
ond World War, the book trade was reorganised and adapted to the new eco-
nomic system and state objectives. Three aspects are of particular importance:
book production, book import / book smuggling and censorship measures.
In the GDR, the entire literary production and distribution apparatus was
adapted to state goals in the course of the socialist cultural revolution.” In
particular, the majority of publishing houses were transformed into ‘Volksei-
gene Betriebe’ (publicly owned companies) or run by social organisations. The

7 Irma Hanke, Alltag und Politik: Zur politischen Kultur einer unpolitischen Gesellschaft, Studien
zur Sozialwissenschaft 61 (Opladen: Westdeutscher Verlag, 1987), 58.
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central commission bookshop in Leipzig was responsible for supplying the
entire book trade. The planned economy structure of the book market lim-
ited book production through long-term printing deadlines and paper quotas.®
The constitution of the GDR guaranteed freedom of opinion and freedom of
the press on paper. In reality, publications were controlled by state agencies
in the form of approval procedures and quality controls, for example via the
Ministry of Culture.®

In the ecclesiastical sector, the larger libraries of the Regional Church
Council and the Preacher’s Seminary with a total of about 35,000 books were
located in Eisenach.!® In addition, there were a large number of parish libraries
in the church area of the Evangelical-Lutheran Church in Thuringia. A basic
distinction must be made between official libraries, which were only acces-
sible to certain groups of people, and public community libraries as well as
private libraries of church officials. The Allies’ Control Council Order No. 4 of
1946 decreed, among other things, that literature with a National Socialist or
military character be removed from public and private libraries. On this basis,
there were several state inspections of church libraries in the following years.
In 1958, for example, the library of the Altenburg Superintendency was audited
by state forces. The audit focused particularly on literature published in the
West since 1945 and separated out books.!! Books with fascist or military con-
tent, political expansionist ideas, racial doctrines or which opposed the Allies
were to be withdrawn from use in libraries. They were only allowed to be made
available for scientific work under special conditions. The constitution of the
GDR at the time guaranteed the church independence and the freedom of its
scientific work. Literature with a clearly ecclesiastical reference was therefore
formally unobjectionable, but there was a list of forbidden books with eccle-
siastical content. These books were allowed to be preserved, but had to be
treated as classified information and only released under special conditions.!?

The procurement and securing of theological literature remained an impor-
tant issue until the end of the GDR. Because of the takeover of books from

Hanke, Alltag und Politik, 56.
Thomas Klein, “Heimliches Lesen und staatsfeindliches Schreiben: Bemerkungen zu
Zensur und Gegenoffentlichkeit in der DDR der achtziger Jahre,” in Heimliche Leser in
der DDR: Kontrolle und Verbreitung unerlaubter Literatur, ed. Siegfried Lokatis and Ingrid
Sonntag (Berlin: Ch. Links Verlag, 2008), 62.

10  Biicherei des Landeskirchenrats, 25.02.1953, Generalakten, Teil 2, A 153-6, p. 99,
Landeskirchenarchiv Eisenach.

11 Uberpriifung kirchlicher Biichereien, 07.06.1958, Generalakten, Teil 2, A 120239, p. 2,
Landeskirchenarchiv Eisenach.

12 Uberpriifung kirchlicher Biichereien, 22.12.1958, Generalakten, Teil 2, A 120-239, p. 24,
Landeskirchenarchiv Eisenach.



116 JAGER AND RODER

school and state libraries, there were negotiations with state authorities in this
connection.!® In addition, book donations from Germany and abroad were of
particular importance. In 1950, for example, the relief organisation of the Prot-
estant Church in Germany arranged for a donation of books from the Missouri
Synod. These theological books were not available in the territory of the GDR
and were therefore much sought after.!* The donation was distributed to librar-
ies via the regional church. Book shipments from West Germany were subject
to control by state organs, and literature was excluded and confiscated accord-
ing to certain criteria. Since the legal framework was not clear, there was a fluid
transition between legal import of literature and book smuggling. In the area
of fiction and specialist books, ecclesiastical literature at times took first place
among confiscated books, accounting for two-thirds.1®

Active book smuggling, for example by vehicles, meant a high risk through
penalties, with GDR citizens naturally facing a greater risk. The expansion of
the inner-German border in the 1960s blocked many transport routes, making
shipping by post increasingly important. About 420,000 printed works were
withdrawn from circulation via postal controls in the 1960s.16 This practice
caused disputes with state authorities over the confiscation of books, espe-
cially on the basis of content assessments.l” The regulations for receiving
books listed anti-democratic content, war promotion or a general orientation
against the interests of the GDR as exclusion criteria, among other things.!® The
Thuringian Regional Church acted as an intermediary for book donations from
abroad. This mostly involved specialist theological literature, which was cleared
through customs as a gift consignment with a special permit. In the 1960s,
various book shipments arrived at the Headquarter in Eisenach in this way,
which were then distributed to the recipients by the church.!® Book requests
from church employees were collected centrally and taken into account in this
procedure. The church also issued certificates with which special permission

13 Biicherei des Landeskirchenrats, 30.07.1952, Generalakten, Teil 2, A 153-6, p. 76,
Landeskirchenarchiv Eisenach.

14  Druckschriften, Zeitungen und Biicherneuerscheinungen, 17.09.1946, Generalakten, Teil
2, A158-9, p. 81, Landeskirchenarchiv Eisenach.

15 Richter, “Literatur sackweise abverfiigt,” 263.

16 Richter, “Literatur sackweise abverfiigt,” 265.

17 Beschlagnahme von Schriftgut, 09.08.1960, Generalakten, Teil 2, A 860-32, p. 42,
Landeskirchenarchiv Eisenach.

18 Politik, Kirche und besondere politische Ereignisse, 03.02.1967, Generalakten, Teil 2,
A 860-40, p. 66, Landeskirchenarchiv Eisenach.

19 Politik, Kirche und besondere politische Ereignisse, 21.12.1963, Generalakten, Teil 2,
A 860-40, p. 42, Landeskirchenarchiv Eisenach.
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could be requested to import foreign, scientific literature.2? The printed matter
of the church press had a special status in this system but was also subject to
state control and in some cases was not released for delivery. This procedure
caused increased protests through repeated confiscations towards the end of
the 1980s.21

Apart from book procurement, the church had its own needs for printed
works and publications. The following section will look at the political and eco-
nomic impact of the church’s book trade. In 1945, the first negotiations for the
resumption of the printing of religious literature were started with the Soviet
State Office for Literature.?2 The first result was the publication of a Christian
home calendar for 1946. In the same year, the first larger book orders from
Evangelical-Lutheran Church in Thuringia began.?? In the following years, fur-
ther larger book orders reflected the high demand for specialised theological
literature. Also in 1946, the Regional Church Council initiated a reading circle,
in which magazines were obtained through the Regional Church Office and
then distributed in the church area.?* This circle was intended to be a source of
information in a time of limited information possibilities and was continued
until 1951,

The two most important own publications of the Evangelical-Lutheran
Church in Thuringia since the 1920s were the Amtsblatt for official church
announcements and the weekly church newspaper Glaube & Heimat. For
the re-implementation of these publications, an agreement was made with
a publishing house. This was a publisher named Wartburgverlag, which was
based within the church territory and had been founded in 1947. Wartburgver-
lag published the literature of the Evangelical-Lutheran Church in Thuringia,
especially the church newspaper Glaube & Heimat and the official gazette. On
the basis of licences issued to the Church in Thuringia, this publishing house
was authorised to publish Christian Protestant literature.? In addition to the
production of these regular church publications, there was also book produc-
tion. In the early 1950s, there was a great need for religious literature in the

20  Druckschriften, Biicherei- und Zeitungswesen, 26.01.1955, Generalakten, Teil 2, A 15814,
p. 51, Landeskirchenarchiv Eisenach.

21 Klein, “Heimliches Lesen und staatsfeindliches Schreiben,” 63.

22 Presse und Nachrichtenstelle der Thiiringer evangelischen Kirche, 31.05.1945, General-
akten, Teil 2, A 865 A-2, p. 6, Landeskirchenarchiv Eisenach.

23 Druckschriften, Zeitungen und Biicherneuerscheinungen, 24.09.1946, Generalakten,
Teil 2, A 158-10, p. 1, Landeskirchenarchiv Eisenach.

24 Druckschriften, Zeitungen und Biicherneuerscheinungen, 31.03.1950, Generalakten,
Teil 2, A 158—9, p. 81, Landeskirchenarchiv Eisenach.

25 Der Wartburgverlag, 19.11.1949, Generalakten, Teil 2, A 865 b-4, p. 1, Landeskirchenarchiv
Eisenach.
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church congregations, which the Church wanted to meet through its own
publications.26 However, the licensing of these books was not covered by the
licences proved to the Church and therefore took place in cooperation with
the Evangelische Verlagsanstalt in Berlin. This publishing house held a special
licence for theological literature in the GDR.2” Manuscripts could be submitted
by the publisher, evaluated by a state expert and approved or rejected. Regard-
less of questions of licensing, the procurement of paper as material remained
part of the production process. This could mean cutbacks if sufficient paper
could not be provided as planned. In this context, there were repeated difficul-
ties in publishing church literature due to a lack of material.28

For the church, the printing of Bibles is a special focus. For the church ter-
ritory in Thuringia, this was done through the Altenburg Bible Institute. This
was an old institution and able to resume its printing activities immediately
after the Second World War when it received its first licence for a religious
book as early as 1945. The Thiiringer Bibelwerk was restructured in 1950 as an
ecclesiastical institution with headquarters in Eisenach and was to promote
the distribution of the Bible. Furthermore, spiritual literature such as hymnals
and catechisms were to be printed. The institution was divided into the Bible
Institute of Altenburg, which was to produce and procure spiritual literature,
and the Bible Societies of Altenburg, Eisenach and Weimar, which were to be
dedicated to distribution. By 1957 it had published about three million Bibles,
Bible parts and religious books.?9 After the Evangelische Verlagsanstalt in Ber-
lin became the only licensed Protestant publishing house, the Altenburg Bible
Institute had to adhere to this institution with its publications.

4 Ecclesiastical Structural Changes and Their Consequences for the
Historical Parish Libraries

The books in the small and larger historical parish libraries also reflect the his-
tory of the respective parishes. However, since they hardly receive any profes-
sional care, there is a risk of neglect. The merging and dissolution of parish

26 Autorentagung Eisenach, 22.12.1950, Generalakten, Teil 2, A 882-1, p. 2, Landeskirchen-
archiv Eisenach.

27  DerWartburgverlag, 04.03.1953, Generalakten, Teil 2, A 865 b-4, p. 30, Landeskirchenarchiv
Eisenach.

28  Kirchliche Verlagsarbeit, 28.07.1958, Generalakten, Teil 2, A 860-20, p. 23, Landeskirchen-
archiv Eisenach.

29  Bibelanstalt Altenburg, 20.04.1957, Generalakten, Teil 2, A 779 a-3, p. 6, Landeskirchen-
archiv Eisenach.
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offices in the area of the Protestant Church in Central Germany and especially
in the area of the former Evangelical Lutheran Church in Thuringia often result
in further negative consequences for the historical parish libraries and their
book collections. These external conditions of storage rarely meet the require-
ments for historical books and manuscripts. In recent years, professional
advice and the renovation of parsonages have changed things for the better.
The awareness of the value of historical book collections in churches and par-
sonages has grown overall. However, new problems for parish libraries have
arisen due to the merging of parishes and parish offices. Parsonages, the places
where pastors live and work, are being repurposed or sold. In such cases, parish
libraries have to be relocated and reorganised. Various projects support par-
ishes in dealing with their historical book collections. For example, the coop-
eration with large research institutions, such as the Gotha Research Library
of the University of Erfurt, has proven to be successful. This important index-
ing work is coordinated and accompanied by the Regional Church Archive in
Eisenach. If no suitable place can be found or created for the storage of the
historical parish libraries in the still existing parish and congregation houses,
it is possible to transfer them to the Archive as a deposit. There they are stored
under optimal conditions, are available for research and are re-catalogued if
necessary. However, they remain the property of the respective church congre-
gation. It is to be expected that more and more parishes will make use of this
possibility in the future.

The current situation of the libraries is worrying in many cases. The reasons
are manifold and cannot be reduced to a few, simple explanatory patterns.
In November 2021, the Synod of the Evangelical Church in Central Germany
officially approved the funds to address this matter accordingly. The official
title for this project is “Historical manuscripts and book collections in church
ownership on the territory of the Evangelical Church in Central Germany.” The
area of responsibility covers more than a thousand book and manuscript col-
lections in different locations on that territory and is going to start its work
in 2022. As a first step there is going to be the establishment of a coordina-
tion office in combination with a scientific advisory board. Together they will
develop standard procedures for the implementation of the work. This project
is about securing, indexing and making the books and manuscripts generally
usable. Other tasks consist of providing advice and support for proper storage
of the historically valuable books. Secure accommodation, care and catalogu-
ing are prerequisites for the preservation and use of a library. Circumstances
however vary from region to region and require individual approaches.
The exact total number of books at this point is unknown and has yet to
be determined, but estimates put the number at least 200,000. During the
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implementation, librarians and archivists are going to be consulted for support
and ensure the professional competence of this project. Comprehensive pub-
lic relations work will accompany the project and document the activities, spe-
cial features and finds. Thereby, these libraries will finally receive the necessary
attention, from which not only the respective parishes as owners will benefit.
In the end, a systematic record will be available to the public while at the same
time the secure long-term safeguarding of the books on site will be guaranteed.
This ten-year project has the potential to initiate a change of perspective and
change the way we deal with this historical heritage.

5 Historical Value of Parish Libraries

In the area of cultural assets, the Protestant church libraries take up the larg-
est share.3? For pastors, their books and libraries represented an important
pillar of intellectual self-assertion, especially in educationally deprived envi-
ronments, in the villages and small agricultural towns of Thuringia. If a larger
parish library was found in the rectory, for many pastors this meant a very for-
tunate improvement of their own education and the education of their chil-
dren. In the past, the libraries were also a source for imparting knowledge in
the school sector, over which the parish priests, especially in the villages of the
Thuringian states, were in charge until 1918.

Every church library, from large institutions to the smallest parish, has its
own history of foundation and growth, which can be very different and pecu-
liar. An important role is played by the interests, personal imprint and piety
of the pastors and other benefactors who founded them or further increased
them through donations. Thus, the respective historical book collections not
only reflect important epochs of church, theological, and intellectual history
since the 16th century, but also provide an insight into the interests and studies
of their users. As a source for researching the history of education in the Thur-
ingian dominions and states, they represent an enormous historical value. The
measures and projects initiated are an encouraging sign for the preservation
and strategic expansion of these historic parish libraries. Five hundred years
after Martin Luther translated the Bible at Wartburg Castle in Eisenach, the
value of a parish library cannot be better appreciated.

30  Fuchs, “Die Kirchenbibliothek Pegau,” 59.
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