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1 Urgency, Complexities, and Strategies
to Confront Climate Coloniality and
Decolonize Pathways for Climate
Justice

Farhana Sultana

Introduction

A child walks along a shoreline, carefully placing items she picks up in the
plastic bag she is carrying. These are treasures to her. She observes what is sal-
vageable and what is not, rummaging through piles of items that do not make
sense at first glance. Zooming in, one sees wet clothes, shattered glass, battered
pots and pans, bits of disassembled furniture, debris from boats, rotting fruit,
and other flotsam and jetsam. Zooming out, one can see the child surrounded by
broken houses, uprooted trees, upturned fishing vessels, carcasses of animals,
and watery destruction as far as the eye can see. Other children and adults rush
around, picking up pieces of their lives from the shoreline. The swell of grief
matches the swell of the sea, still turbulent, with the sky still rumbling, like the
child’s stomach. The storm surge has receded, but in its wake are destroyed
villages of impoverished fishermen, the devastated lives of all those who
endured yet another tropical cyclone, forced to navigate another disaster too
soon. But they will rebuild again, whether in the floodscapes of their homelands
or migrate elsewhere to find a plot of dry land not already occupied. But they
will help each other.

On the other side of the globe, a child and her family walk miles in the
desert searching for water. The desiccated land and cloudless sky foretell the
lengthening of a drought, and the heat is unbearable. The parched backdrop
matches the parched throats of humans and cattle alike. There is no new water
source to be found today, so they will have to journey on tomorrow through vast
deserted landscapes where prolonged lack of rainfall has destroyed livelihoods
and lives. They share what water they do have, as they always have done. They
work together to create survival strategies for the community, collaborating to
rebuild the herd, hearth, and hope. But they need to find water, since water is
life — something that is increasingly harder to find.

Multiply such events several times. That is the reality many communities around
the world are already facing, as more climate-fueled cyclones, hurricanes, storm
surges, floods, heatwaves, sea level rise, desertification, and droughts become
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more frequent, stronger, and more unpredictable. At the same time, a majority of
these communities contributed the least to the problems that they are the hardest
hit by. The expanding disproportionate burdens of climate change and ecological
disruptions have been known to scientists, politicians, pundits, and policymakers
for decades. These issues have been discussed, debated, and written about globally,
yet with marginal efforts to usher in sufficient shifts to halt further crises. Now, more
and more communities are facing the realities of those children, as global trends in
earth’s warming and concomitant climate change and ecological degradations are
fueled further, alongside societal devastations and political fallouts. But these will
remain unequally distributed and inequitably experienced. Confronting such real-
ities requires the most urgent action of our times.

The term “confronting” carries different connotations depending on the con-
text: it can signify challenging, encountering, exposing, defying, resisting,
enduring, experiencing, transforming, or replacing. Confronting Climate
Coloniality: Decolonizing Pathways for Climate Justice embodies all these aspects
to grapple with the most critical issue of our era: the escalating concerns and
lived realities of the climate and related environmental crises, and the collective
responses they necessitate. Amidst growing ecological emergencies and climate-
influenced worsening disasters, the need to confront systems that perpetuate and
exacerbate impacts and suffering appears to be a unanimous global desire. But
climate coloniality disrupts simplistic narratives of climate justice, as this chapter
elaborates below. The Intergovernmental Panel on Climate Change (IPCC), which
has provided evidence of climatic events and trends for several decades, recently
identified colonialism as a leading cause of climate change in the WGII 6th report
(IPCC 2022). This was not insignificant. The connections between climate change
and legacies of colonialism and imperialism have been of greater interest to
scholars in recent years, but these remain under-discussed, under-theorized, and
under-confronted. This book aims to rectify such shortcomings and offer readers
critical explanations of the histories of processes, mechanisms, and structures at
play, and potential opportunities to reimagine ways forward and decolonize climate
change for more meaningful climate justice (Sultana 2022a).

In what follows, this chapter first unpacks the concept of climate coloniality, a
critical framework for understanding the contemporary climate crisis. This lays the
groundwork to demonstrate the fundamental necessity of alternative approaches
to climate justice that address the material, epistemic, and policy aspects of cli-
mate coloniality. The chapter thereafter provides an overview of the book’s
contributions, mapping the collective project that charts pathways for transforma-
tive action and fosters deeper understandings of the structural injustices embedded
within climate governance, framings, policies, responses, and praxis. Urgent,
critical, and pioneering interdisciplinary scholarship and ideas from around the
world are presented to critically examine climate coloniality. The book delves into
the colonial and racial tactics that geopolitically and epistemologically dominate
and marginalize communities, particularly in the Global South, but increasingly
across the globe. It simultaneously offers alternative framings and praxis to subvert
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these injustices and decolonize climate action, moving away from ever-increasing
atmospheres of violence and escalating climate-related catastrophes.

Understanding Climate Coloniality!

But first, an explanation of what climate coloniality is and why it matters is in
order. Understanding climate coloniality means demonstrating how legacies of
imperial violence insidiously live on, not only in exacerbating environmental
degradations, but in increased climate-induced disasters experienced by variously
marginalized populations globally, who are disproportionately made vulnerable
and disposable in the process — some more evident than others. Climate coloniality
reproduces the hauntings of colonialism and imperialism through climate impacts
in post-colonial, occupied, and settler-colonial contexts where climate-induced
disasters and heightened risks have been prevalent for some time, while enrol-
ling new spaces subjected to coloniality, thereby complicating climate politics at
global and local levels. Climate change lays bare the colonialism and imperialism
of not only the past, but an ongoing coloniality that governs and structures lives,
institutions, laws, and policies, which are co-constitutive of processes of capitalism,
imperialism, international development, and geopolitics (Agarwal & Narain 2012;
Burman 2017; Sultana 2022b; Taiwo 2022; Bhambra & Newell 2023; Kolinjivadi
et al. 2023). Climate coloniality is perpetuated through processes of neoliberalism,
racial capitalism, development interventions, economic growth models, education,
training, the media, and pop culture. The uneven and unequal vulnerabilities and
marginalizations, of deaths and devastation taken for granted, draw attention to
continuities from the past and into the future. It is a slow violence (Nixon 2013),
it is an unbearable heaviness (Sultana 2022b). Yet alternative epistemologies, cos-
mologies, and resistances emerge from lived experiences that were/are devalued
in Eurocentric modernity and climate coloniality. This requires decolonizing both
epistemic violences and material outcomes for meaningful justice. By weaving
through such mediations, climate coloniality can be theorized and grounded in
lived experiences.

Briefly put, coloniality in lived experiences expresses the complexities of the
coloniality of power (cf. Maldonado-Torres 2007; Quijano 2007; Mignolo &
Walsh 2018), and the ongoing and enduring assaults of colonialism through mod-
ernity, capitalism, neocolonialism, imperialism, and international development.
Coloniality relies on racial domination and hierarchical power relations established
during active colonialism and ongoing in post-colonial times, where the colo-
nial matrix of power persists. Climate coloniality persists where Eurocentric
hegemony, neocolonialism, racial capitalism, uneven consumption, and military
domination are co-constitutive of climate and ecological impacts experienced by
variously racialized populations (see also Martinez 2014; Sheller 2020). The racial
disposability of both those experiencing climate devastation in their homelands
and those displaced as climate migrants demonstrate further the curtailing of self-
determination and futurities (Gonzalez 2021).
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Ongoing climate coloniality is expressed through insidious racism globally and
continued Othering, dispossessions through colonial—capitalist extractivism and
commodification, rapacious displacement and destruction, interconnected envir-
onmental degradation, creation of sacrifice zones, disproportionate exposures to
harms from more powerful climate-induced hazards, and much more (Klein 2016;
Mahony & Endfield 2018; Moulton & Machado 2019; Andreucci & Zografos
2022). Context matters in understanding coloniality, so it isn’t just an abstract
analysis of the racialization of difference, but of accounting for local, embodied,
material, and lived experiences of knowing subjects.

Historical differences position colonial and imperial countries, overall, at a
greater advantage over colonized, post-colonial, and occupied spaces. Colonial
logics of extractivism continue through neocolonial and development interventions
post-World War II (cf. Rodney 1972). The unequal ecological exchange between
the Global South and Global North, ongoing extractive capitalism, and the imperial
structures of global trade and domination in setting policies and ideologies — all
work to maintain climate coloniality (Roberts & Parks 2009; Warlenius 2018).2
Scholars have quantified this unequal ecological exchange, calling it the ongoing
colonial plunder of resources from the Global South to the Global North, one that
contributes to overdeveloping the latter at the expense of the former (Dorninger
et al. 2021; Hickel et al. 2021; Fanning & Hickel 2023). Such processes con-
tinue various colonial patterns of harm and dispossession, including exacerba-
tion of climate-fueled losses and damage. The racial logic of climate tragedies
and cumulative impacts is ever-present. Thus, the undifferentiated humanity that is
assumed in persistent narratives of the Anthropocene does not exist (Sultana 2023).
Universalism of the Anthropocene obfuscates historical and contemporary power
imbalances and responsibilities, and the various differentiations and racializations.

Coloniality is experienced through continued biospheric and atmospheric
pollution and degradations that are both overt and covert, episodic and creeping,
whereby global capitalism articulates with development and economic growth
ideologies to reproduce various forms of colonial harms and risk exposures to entire
countries in the Global South and communities of color in the Global North. Climate
coloniality is perpetuated through global land and water grabs, deforestation for
growth, neoliberal conservation projects, fossil fuel warfare, new green revolutions
for agriculture, rare earth mineral mining, and carbon offsetting programs for the
wealthy that are dispossessing the historically impoverished, often elsewhere.
Carbon colonialism through carbon offset projects, which are increasingly ramping
up instead of down, despite known critiques and resistances, has been discussed for
some time (Bachram 2004; Bumpus & Liverman 2010). Extractivism propagated
by global capital and state-sanctioned interventions perpetuates geopolitical cli-
mate necropolitics within and beyond borders (Charkiewicz 2009; Grove 2014;
Opperman 2019; Clark 2020; DeBoom 2021; Parsons 2023).

Interventions are called by various names and have different tenors — such
as green colonialism, carbon colonialism, fossil capitalism — but often with
similar outcomes of domination, displacement, degradation, and impoverishment
(Arboleda 2020; Ye et al. 2020; Vela Almeida ez al. 2023). Colonization of the
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atmosphere (Malm & Warlenius 2019) means that luxury emissions and survival
emissions aren’t accounted for appropriately, and increasingly less atmospheric
space is left for greenhouse gas emissions and ecosystems loading for historically
oppressed and impoverished communities (Agarwal & Narain 2012). Extraction
and exploitation leave behind place-specific pollution, devastation, and loss, much
of which is irrevocably irretrievable or recoverable. Yet after decades of evidence
of escalating climate impacts, there has been little mitigation to halt ever-increasing
greenhouse gas emissions (Stoddard et al. 2021). Instead, new mitigation and
adaptation endeavors can exacerbate Othering, vulnerabilities, and climate impacts
(Shokry et al. 2023; Stock 2023) alongside the entrenchment of climate finance in
maintaining certain neocolonial power relations (Ciplet ez al. 2022).

Climate apartheid is how many have recently labeled this socio-spatial differ-
entiation in who pays the disproportionate price of climate breakdown, is made
expendable, and who is spared for now (Alston 2019; Rice ef al. 2022; Long
2024). This form of eco-apartheid manifests between and across the Global North
and Global South at multiple scales. Climate apartheid exists for those at the
intersectionality of race, gender, and class exposed to ecological harm and toxic
environments (Tuana 2019). There are complex forms of abjection, precarity,
uncertainty, exhaustion, and trauma among those deemed disposable. At the
same time, it becomes imperative to recognize the differential intersectionalities
within communities in how harms can be reproduced at different scales (Kaijser &
Kronsell 2014; Sultana 2014; Mikulewicz et al. 2023). Co-production of racial cap-
italism, heteropatriarchy, white supremacy, and imperialism continue in different
ways, often supported by local state, elites, and community members who can be
complicit. The confluence of local power imbalances, uneven creation of vulner-
abilities, and production of risks, end up merging global climate breakdown with
scalar intersectional factors from the planetary to the body, thereby creating more
complex tapestries of outcomes in different contexts.

Ultimately, coloniality discursively limits the terms of global debate,
hegemonizes knowledge of and about climate change and related fallouts, and
what actions are possible, thereby destroying other epistemologies (cf. Maldonado-
Torres 2007). It appears to make choices seem impossible, or options presented as
neutral when they are not, often commodifying solutions that do not deliver justice
in the end. Hierarchical power relations and knowledge production are maintained
in the enduring colonial matrix of power (Quijano 2000). Cognitive coloniality is
maintained in the colonization of the mind in terms of what is knowable and what
has valence (Nandy 1983; Wa Thiong’o 1986). This co-exists with epistemic vio-
lence in knowledge production and valuation of expertise, including devaluing fem-
inist, anti-colonial, decolonial, and anti-racist insights drawn globally (Anzaldua
1987; Connell 2014; Santos 2014). Since Eurocentrism internalized racism and
colonialism, this system of power is hegemonic globally in how climate is talked
about, the planning that is pursued, and the dominant education around it. A lack
of cognitive justice and epistemic decolonization (N’krumah 1965; Mignolo 2017;
Ndlovu-Gatsheni 2018) is perpetuated in the reinforcement of climate coloniality
along with hegemonization of narratives, epistemologies, and climate solutions.
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Climate coloniality can constrain what actions are possible, often destroying
pluriversal epistemologies, methodologies, and ontologies necessary for mean-
ingful climate justice (Escobar 2018; Ferdinand 2022). However, this is not
unchangeable. Decolonizing climate thereby needs to address the interlinked com-
plexities of colonialism, imperialism, capitalism, international development, and
geopolitics of trade, migration, and economic growth that contribute to the repro-
duction of ongoing colonialities in atmospheres of violence that result in material,
epistemic, and discursive injustices across the world (DeBoom 2022; Jimenez &
Kabachnik 2023; Simpson & Pizarro Choy 2023).

Decolonizing Climate Coloniality

The urgent need to decolonize climate enhances our efforts towards climate justice
and propels reframing narratives around climate change, but also in intentional
political mobilizations and points of action. Epistemology and materiality sim-
ultaneously are central in decolonization — i.e., both knowledge production and
epistemological framings, but also engaging with the praxis of material politics,
outcomes, and lived experiences. Decolonizing climate means rethinking and
addressing various institutions and processes at multiple intersecting scales. To
decolonize climate at a basic level is to integrate more decolonial, anti-colonial,
feminist, anti-racist, anti-capitalist, and ecosocialist critiques and struggles into
mainstream climate discourses and practices to redress ongoing oppressions and
marginalizations. Fundamentally though, decolonizing necessitates the critical
interrogation of complexities of empire, imperialism, and capitalism, and then how
to de-center and dismantle them, and not do so metaphorically (Cusicanqui 2012;
Tuck & Yang 2012). It thus confronts and addresses material outcomes of framing
and reframing, internalizing a material praxis that takes co-production seriously.
It is not about just recognizing the problems, but working towards distributive
justice, reparations, and restitution (Taiwo 2022).

Decolonizing accounts for reflecting on the past and present, to configure future
pathways to remove colonial and imperial powers in all their forms. This requires
confronting and dismantling colonial ideologies and racisms baked into power hier-
archies, including those that create and maintain climate breakdown. In tackling
climate coloniality, the need arises to be mindful of the goal of not only undoing
centuries of harm and ongoing devastations through policies, finance, events,
media, and the insidiousness of everyday life, but also rebuilding and reconstituting
in different ways, in more capacious and equitable ways. Thus, research, pedagogy,
activism, and policymaking need to be more critically reflexive of methodologies
and methods used, and the cognitive biases that persist (Tuhiwai Smith 2012).

However, unreflexive celebration of transformative potential does no one
any favors. It would be impossible to deny the conformity and uniformity that
development and capitalism try to systemically instill everywhere, or how capit-
alism reinvents itself through the crises it produces — both materially and discur-
sively. The shrinking spaces of being otherwise and doing differently need to be
acknowledged (Simpson & Pizarro Choy 2023). Still, it is increasingly evident
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that maintaining racial and class privileges at a global scale is impossible in decol-
onizing climate justice. That is one of the tasks at hand. Liberation comes from
destroying colonialism’s impact on lands, bodies, and psyches to overcome the
apocalypse that continues to be coloniality — or borrowing from Frantz Fanon,
moving from alienation and dehumanization to self-realization to decolonize colo-
nial traumas (cf. Fanon 1963, 1967). Healing the colonial wounds through trans-
formative care, empathy, mutuality, and love holds possibilities (cf. hooks 2000).
We desperately need to heal colonial wounds everywhere.

To achieve this, concerted work is needed on two parallel aspects simultan-
eously — first, the material and political; and second, the discursive and epistemo-
logical — while recognizing that these are but analytical categories intricately
intertwined in everyday life in spatio-scalar ways.

The Material and Political

It is valid to ask why there are persistent challenges to achieving decolonized
climate governance, ideologies, and practices. Structural changes are necessary
in international governance for equitable recognition and distributive justice to
occur across and between countries (Benjaminsen et al. 2022). While desires
for transforming inequitable and exploitative systems are reiterated by different
constituents and countries regularly (for instance, as seen at the Conference of
Parties on Climate Change, COPs), this remains elusive. The reason is that contem-
porary governance systems are underpinned by centuries of colonial and imperial
power structures and ideologies, whereby now a global network of international/
supranational insitutions, nation-states, corporations, and elites dominate discur-
sive framings around climate and the material outcomes therein. Thus, challenges
to and changes in this system are resisted. Opposition to empire dying is manifested
in the resistance to shared governance, accountability, and giving up control, as
these threaten the loss of existing and future power and material wealth.?

Nonetheless, different material solutions and outcomes have been imagined and
insisted upon thus far. Demands have been made for debt cancellation as part of
climate reparations for countries of the Global South, who have historically been
impoverished and indentured through colonial and imperial finance mechanisms
and capitalist extractivism fueled by neoliberal global trade. The debates around
climate reparations remain contentious, as loss and damage acknowledgment has
not been followed through with sufficient financial support (McNamara & Jackson
2019). But reparations are more than that, they are about supporting worldmaking
and material changes that account for histories of slavery, colonialism, and imperi-
alism across Asia, Africa, and Latin America (Ghosh 2021; Taiwo 2022).

Material decolonization would require that imperial extractivist logics that fuel
the unequal exchange and plunder be first stopped and then compensation or repar-
ation made. Efforts would also seek ways to discontinue practicing and preaching
endless growth on a finite planet and pursue enhancing well-being otherwise. This
necessitates active efforts towards decommodification and de-imperialization.
For this to occur, decolonizing climate would have to rethink and address various
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institutions and processes at multiple intersecting scales that lead to various
entanglements. One would be the role of the state, where it sits vis-a-vis the rise of
mutual aid, calls for agroecological sovereignty, energy sufficiency, anti-capitalist
and anti-neoliberal development. Decolonizing climate is largely meaningless if it
doesn’t accompany measurable shifts in law, policies, institutional frameworks or
material distributions. Material outcomes are adjudicated, governed, and filtered
through co-constitutive processes that need collaborative work and sharing of
power. Publicly-accountable funding, technologies, and policies, whereby there is
necessary transformation of public institutions and capacities, become central to
this across the post-colonial, settler-colonial, and occupied worlds.

Scalar geographic analyses and critiques are essential both in confronting
crises and in imagining co-created solutions. A reworking of relationships
becomes necessary across geopolitical scales but also in human/non-human
relationships. Valuing Indigenous and traditional knowledge and sciences world-
wide is essential to this (Emeagwali & Shizha 2016; Acabado & Kuan 2021).
Indigenous work in the US, Canada, Australia, Aotearoa New Zealand, and
Palestine point to the ways that internal colonization has been resisted in settler—
colonial contexts, offering insights into border crossings for abolition justice.
These are by no means the only examples, since anti-colonial movements across
Africa, Asia, and Latin America are replete with struggles and reconstitutions.
They are linked to ongoing global Indigenous and peasant-led resistances against
extractive exploitative practices.

What is evident is the urgent need for solidarities across frontlines for decolon-
ization, reformulation of institutions and power matrixes across scales, and geo-
political shifts in advancing the valuation of a livable planet for all. This includes
epistemic decolonization and (re)commitment to collective action that crosses
borders and boundaries.

The Discursive and Epistemological

In conjunction with the material injustices, securitization of profit, and geo-
political planetary control, addressing discursive and epistemological climate
coloniality becomes important. Imperialism is underpinned by colonial forms of
racialization and race science, devaluing Othered knowledges and expert voices
from marginalized populations, often undergirded by Orientalism (cf. Said 1978)
and patriarchy (cf. Mohanty 1988; Shiva 1989). Epistemic violence rooted in colo-
nialism and Eurocentrism is not simply rooted in ideology, but material harms
in the creation of the Other (Spivak 1988). This raises the urgency to decolonize
knowledge production on climate change (Bronen & Cochran 2021; Schipper et al.
2021). The same talking heads (often Global North, white, male experts) tend to
dominate climate conversations, rather than those experiencing longstanding cli-
mate devastation or producing place-based knowledge (see also Tandon 2021). The
whitewashing of climate discourses and intellectual spaces is increasingly being
critiqued. Thus, decolonizing climate is very much about knowledge production
(who is cited, which epistemologies, whose ontologies, and so on), but also who
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is invited to speak, who is heard, and who helps set agendas. It is not just about
having a seat at the table (e.g., participation at the COPs) but determining what
the table is, i.e., the terms of the debate or framing of the conversation and having
actual decision-making powers (Sultana 2023). Ultimately, it is a shifting of the
critical geopolitics of knowledge production as well as re-evaluating expertise and
experts (cf. Walsh 2007).

Climate coloniality is thereby perpetuated through mundane and institutionalized
ways of subalternization of non-Eurocentric, non-masculinist, and non-capitalist
understandings of climate, ecology, and nature-society relations (Escobar 2018;
Mitchell & Chaudhury 2020; Chakraborty & Sherpa 2021; Ferdinand 2022). As a
result, decolonizing educational systems is fundamental, as this is where systemic
cognitive injustices often begin through formal Eurocentric education that has gone
global. Epistemic violence and colonization of the mind need to be acknowledged
and undone across universities, training centers, non-governmental organizations,
and state institutions (Sultana 2019; Nxumalo & Montes 2023; Stein et al. 2023).
At the same time, it is an understanding of each of our complicities in perpetu-
ating harms and actively working to redress them through everyday praxis and
re-education.

Similarly, concepts of ecocide and epistemicide help further clarify how
various knowledge systems were erased and devalued, but need recovering and
reconstituting (Grosfoguel 2013; Santos 2014). The decolonization of the mind
remains critical for epistemic justice and pluriverse, where recuperation of col-
lective memory and cultural practices to foster conviviality, care, and commoning
are important to overcome the colonial matrix of power (Sultana 2022c; Sheller
2023). Deconstructing climate coloniality allows for an understanding of how cli-
mate change continues to condition the material realities and discourses not only
around nature—society relationships, but also the epistemic violences that follow
in their wake. It is the undoing of this that is at stake, and then the remaking of
futures not haunted by the past and present. Decolonizing knowledge systems to
confront climate coloniality requires the indigenization of knowledge and politics.
Throughout history, this has been not only ignored, silenced, and resisted in dom-
inant discussions on climate, but often violently oppressed or erased.

Solidarities, Urgencies, and Praxis

Yet power exists in the shadows, forging solidarity and cultural continuity against
great odds. Climate coloniality can splinter us apart, but it can also bring us into
solidarities and collectives. It has united and galvanized various coalitions across
spaces and scales. Since climate coloniality is a violence requiring care-full (full
of care) resplendent climate revolutions to counter it, care and ethics of care can
be the revolutionary vehicle for abolitionist climate praxis (Williams 2017; Bond
& Barth 2020; Ranganathan & Bratman 2021; Sultana 2022c¢). Care here embraces
but goes beyond the radical care of the self to encompass others, both human and
more-than-human. It is carework that sustains resistance movements, cultural con-
tinuities, alternative politics, and new formulations.
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Therefore, while climate coloniality temporally and spatially causes eroding
and erasure, there are also fissures that rupture through its weight, resist its impos-
ition, and rework it. Multiple forms of knowledge may be excluded in hegemonic
climate discourses and practices but are valuable cosmologies of decolonial know-
ledge and resistance that center accountable, reciprocal, and ethical relations and
processes across the globe. There are many different ways that decolonization is
enacted, ranging from direct action, law, care networks, leapfrogging alliances,
cultural resurgence, alternative media, and more to center on Black, Indigenous,
and People of Color’s (BIPOC) futures.

For instance, blockades, resistance movements, and land back claims are com-
munity claims-building for liberatory praxis (Estes 2019). Speaking in one’s native
tongue, collective memory, culture rebuilding, retelling historiographies, and cele-
brating human-nonhuman kinship are some of the strategies (Todd 2017). Native
singing and dancing are resistance (Simpson 2021), and valuing storytelling is a
decolonial action (Mignolo & Walsh 2018). Reclaiming sacredness is anti-colonial
(Wane et al. 2019), and counter-stories and counter-mapping are fecund strategies
of opposition (Tilley 2020). Defending territorial ontologies is decolonial pol-
itics (Cifuentes 2021). Recognizing relational entanglements and healing fosters
well-being and convivialities (Escobar 2018). To celebrate the resurgence in
cultural practices of art, literature, oral traditions, poetry, and dance is to claim
agency, desire, futurity, and spirit. These examples are all simultaneously coping
mechanisms, refusals, and decolonial actions. Indeed, many years ago Arundhati
Roy had stated powerfully:

Our strategy should be not only to confront empire, but to lay siege to it. To
deprive it of oxygen. To shame it. To mock it. With our art, our music, our litera-
ture, our stubbornness, our joy, our brilliance, our sheer relentlessness — and
our ability to tell our own stories. Stories that are different from the ones we re
being brainwashed to believe.

(Roy 2003)

This remains true today.

However, it is vital to not fetishize histories as frozen time or culture as magical
solutions to systemic oppression, but to recognize how they propel further decolon-
ization, collectivity, and revolutionary resistance. Decolonial and anti-colonial cul-
tural praxis foster fleshing-out theories and grounding concepts. It is an affirmation
of the humanity of the oppressed, and of fostering radical equality and mutuality.
In other words, the agency and corporeality of the colonized come to matter. The
realities and concerns of those caught up in epistemic entanglements and friction
(Tsing 2015) need to be worked through, where reconciling may not be entirely
possible, but differences can coexist. That is the point of pluriversality instead of
universality (Escobar 2018; Paulson 2019). It is to make visible and draw attention
to knowledges and lived experiences, to ground theory in places geographically
and ontologically. This involves valuing transgressive oppositional gaze from
those within (hooks 1992). It insists upon not just engaging with scholarship
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and bearing witness to harm and violence but accepting on their terms, the lived
experiences and testimonials of self and family members, of kin and ancestors,
among those subjected to coloniality. This process validates and gives agency to
the enunciating, embodied, and knowing subjects whose lived experiences, praxis,
and cosmologies matter. It involves deep listening through the roars, whispers, and
silences that exist.

Through such processes, ethics of care, care networks, and prioritizing col-
lective well-being instead of only individual well-being become more clarified.
This accounts for embodied, ecological, economic, cultural, and political safety
from harm and fosters flourishing. Healing the colonial wound through trans-
gressive love and solidarity becomes possible. Alienation is fought against by
reclaiming sacredness and relationalities, in moving towards liberation and self-
determination without apolitically or ahistorically fetishizing or romancing the
local, communities, or cultures. There is increasing recognition that resurgence and
renewal are possible, seeded through the fertile grounds of the colonial wound, to
move beyond its conscriptions towards strategies of revival (Ahenakew 2019). We
need to dismantle colonial oppressive institutions and apparatuses for true liber-
ation. Collective liberation, not just emancipation, is thus necessary (Fanon 1963).

In such ways, anti-colonial, decolonial, and collective care and care ethics
hold the possibility for the revitalization of revolutionary potentialities against
atmospheres of violence of climate coloniality. It is thereby restorative but open to
transformation (i.e., not only restoring to what was, but nurturing towards better).
It is an iterative process and nonlinear. Intentions and politics are reassessed
throughout, requiring critical self and group reflexivity of being-in-community
(Guha & Martinez-Alier 1997; Martinez-Alier et al. 2016; Sultana 2021). The
processes are thus dialogic and praxis-based. It is recuperative in its nature against
the violence of the mind. It is a renewal and restoration of dignity (Fanon 1963).
Collectivity can foster pathways of decolonization that allow for the oxygenation
of multiplicities of revolutionary potentialities in the psyche. This is an affirmative
nourishing of revolution through care and being in the world through others (Walsh
1994; Dowler et al. 2019). Revolution here does not gesture towards endless cycles
of violence or never-ending protest and resistance, but rather creates peace and
well-being, conviviality, and pluriverse (Fanon 1967; Kothari et al. 2019). Political
action can be revolutionary when it leads to fostering recursive care-full and col-
lective well-being that is simultaneously social and ecological. Anti-colonial or
subaltern work requires hope and solidarity amidst traumas.

There is thus a need to recuperate a recognition of co-produced emergence
and its impermanence. It’s a becoming, not an ending. The very possibility of
this occurring is often when radical and revolutionary care work is most visible,
sutured into anti-capitalist acts or anti-colonial struggles. The mutual responsibil-
ities that emerge through debate, critique, and action for care-full climate praxis
allow for a further radical revolution of planetary mutuality to also be sites of
critical hope (cf. Freire 1970). Indigenous scholarship demonstrates the import-
ance of self-determination and ecological kinship, more-than-human relationality,
and multi-species justice. Recognizing and valuing living complex ecosystems and
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agroecology, instead of marketized nature as a commodity, become vital. Indeed
in many instances, ecological struggles and decolonial struggles are often linked
(Pulido & De Lara 2018).

What is evident is that political liberation from climate coloniality will rely
on alliances and solidarities in intentional anti-colonial and anti-imperial projects
across peoples of occupied, post-colonial, and settler-colonial contexts — par-
ticularly among BIPOC communities across continents. Political consciousness
informed by anti-colonial politics is necessary for decolonization and abolition.
Kinship building can be fraught, it needs humility and humanity, overcoming
alienation, and acknowledging differences and commonalities to build shared
goals (Dhillon 2019). The worlds we inhabit are full of complicity, compromise,
and contradictions, of maintaining white supremacy and racial capitalism, and of
moves to innocence and guilt (Wekker 2016). Desires for radical transformation
may or may not bear fruit (Morrison ef al. 2022). Collective endeavors are arrived at
through intentional, concerted, and reflexive work (Whyte 2013; Haverkamp 2021;
Sloan Morgan et al. 2024). It may be challenging, but this is critically necessary.

Decolonization thus must build political community and practical solidarities
that foster pluriversality and reparative relations to restore humanity and agency in
the battle against climate change and its related ecological destructions. The ruthless
extractions and dispossessions from across territories showcase the connections
between place-based materialities to broader extractive ideologies and colonial-
capitalist greed. In other words, it is essential to pursue decolonization that is not
some uncritical celebration of transnational solidarity devoid of material politics,
intersectional analyses, or lived experiences (Crawford et al. 2023; Tuana 2023).

Ultimately, there is no single blueprint for decolonizing climate, as decoloniza-
tion is a process and not an event. It’s in the many acts, small and large, acting in
constellations and collectivities over time and place that bear results. This is because
colonialism still haunts the past, present, and future through climate coloniality in
multiple ways. Imperialism continues through neocolonialism, racial capitalism,
development interventions, education, training, and the media. Climate coloniality
is expressed in various forms, such as through fossil fuel capitalism, neoliberal
growth models, and hyper-consumptive lifestyles, but also through structures and
systems built and held in place by powerful alliances globally. Climate coloniality
seeps through everyday life across space and time, weighing down and curtailing
opportunities and possibilities through a toxic mix of global racism, rapacious
extractivism, colonial dispossessions, climate debts, and patriarchy. Being aware
of these aspects results in developing abilities to continually confront them and (re)
configure and (re)imagine justice-oriented pathways forwards.

Thus, while the dominant discussions around climate tend to make climate
change seem apolitical, as a physical phenomenon to be fixed only with technology
and finance, it is instead a restructuring of relationships to ecologies, waters, lands,
and communities we are intimately, materially, and geopolitically connected to.
While lived experiences are embodied complex processes and fraught conditions,
they are legitimate sites of geopolitical knowledge and counterbalances to hege-
monic framings and structural forces. To decolonize is to reveal, reassess, and
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dismantle colonial structures and discourses, make them non-universal, and dem-
onstrate the hegemony deployed historically and through particular racialized
colonial practices, and everyday tactics of oppression and empire-building.
Decolonizing climate justice, therefore, needs to tackle the complexities of colo-
nialism, imperialism, capitalism, and development in the reproduction of ongoing
colonialities through existing global governance structures, discursive framings,
material outcomes, and imagined futures. It also thereby requires care, commoning,
and ethical praxis in nature—society relations.

Mapping the Collective Project

By critically interrogating climate coloniality, this collection opens pathways for
transformative action and fosters a deeper understanding of the structural injustices
perpetuated by climate change and interconnected ecological degradations. The
contributors in this volume reveal the urgent need to decolonize climate change
narratives and embrace a systemic shift toward distributive justice, reparations,
and restitution. They offer concrete examples of climate justice in action, illus-
trating how marginalized communities are critiquing dominant framings,
reclaiming agency, and challenging existing power dynamics.Building on emer-
gent scholarships such as the complexities and endurances of climate coloniality
(Sultana 2022c), climate reparations (Taiwo 2022), worldmaking (Ghosh 2021),
Indigenous resistance and cultural resurgence (Simpson 2021), and numerous
related bodies of scholarship and wisdom, this collection elaborates upon and
interrogates how to advance decolonization of climate coloniality in critical geo-
graphical and interdisciplinary dialogues along discursive, material, political, and
embodied pathways. Collectively, the book asks and engages with a variety of
concerns to confront climate coloniality, some of which include: What are the
manifestations of climate coloniality in different contexts, and what constitutes
confronting it? What collective/collaborative processes can be envisioned and
fostered for decolonized climate justice? How do we understand reparations,
worldmaking, and healing in the current conjuncture? In what ways can repara-
tive relationships to human and more-than-human communities be reconstituted,
both near and far? What power relations are involved in desiring, designing, cre-
ating, and sustaining relationalities and resistances, and at what levels? How can
we theorize/teach/grow resplendent climate revolutions of being otherwise that
are necessary in the current moment?

The book offers urgency, interdisciplinarity, and grounded analyses from
diverse contexts in Asia, Africa, Europe, North America, Latin America, and the
Pacific to elucidate the ongoing structural and systemic issues involved in climate
breakdown. Framing the interlocking, interdisciplinary, and intersectional contexts
of the climate crisis — by exploring themes of colonialism, imperialism, racial
capitalism, extractivism, policy failures, social movements, governance, green-
washing, and more — the collection offers sharp, insightful, and valuable analyses
that advance academic scholarship and also provides concrete examples of climate
justice in action that are established and emerging globally.
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By centering Global South and BIPOC perspectives and lived realities,
the collection further challenges dominant framings and narratives on climate
change, climate adaptation, and climate resilience, offering alternative keywords,
vocabularies, and conceptual handles. Together, these provide critical insights
and interventions to foster more necessary conversations that confront climate
coloniality, expose harmful forms of ongoing colonialism and imperialism, and help
nurture radical care-full climate justice. Deeply informed by ongoing emplaced and
interconnected injustices globally, the authors leverage their diverse positionalities
and histories in a tapestry of kinship, liberation, self-determination, and rooted
networks. As a result, the collection is informed by pluriversal ontologies, epistem-
ologies, methodologies, and praxis.

Overviews and Entanglements

The complex set of arguments and provocations that are contained in this book is
presented in three entangled groupings that demonstrate the ongoing endurances
yet fractures in climate coloniality and the various ways to confront it. Part I offers
analyses of what confronting and decolonizing climate governance would entail,
the challenges involved, and the imbrications of systems and structures. Part II
delves into confronting and decolonizing the different spatial, scalar, and social
registers of climate framings and policies. Part III examines confronting and decol-
onizing climate responses and praxis in different contexts and sites. The Afterword
brings the chapters together with an overview and critique. Collectively, these dem-
onstrate how people of color, including Black, Latinx, and Indigenous groups, are
often the most marginalized and suffer the brunt of climate and ecological crises
in a range of different ways, such as green gentrification, loss of Indigenous lands
and coastal systems, air pollution, decarbonization, climate solutionism, displace-
ment, denial of knowledge, policy fragmentations, scalar exclusions, production
of sacrifice zones, racial capitalism, and much more. Those who have contributed
the least to the climate problem stand to suffer the most, yet also are resisting and
demonstrating ways to decolonize climate coloniality to configure new pathways
for meaningful climate justice. Deep critiques, reflexive engagement, and excava-
tion of truths across the book avoid proffering reductionist solutions or uncritical
celebrations, but rather invite considerations of potential points of interventions,
connections, and processes for liberation and decolonization.

Opening the conversations in Part I, Joshua Long demonstrates how main-
stream climate action is mired in “patterns of marketization, extractivism, and
exploitation that promote a Eurocentric view of economic development while
simultaneously serving as a guardrail against resistant politics and interventions”.
The chapter argues for a more thorough engagement with the coloniality of
power to avoid worsening climate apartheid, noting how colonialism continues
through geopolitics, climate governance, and development. Long finely threads
the ongoing legacies of colonial tactics and discourse through the development
industry in impacting climate action — such as in climate finance, through the intru-
sion of private capture of resources, “green structural adjustment” programs, and
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climate adaptation and resilience programs. The ways climate actions reproduce
colonialities of power are demonstrated with an examination of resource and land
grabs, as well as financialization and implementation of climate projects. However
dressed up, the various climate mitigation and adaptation programs reveal both
the ongoing North—South colonialities of power and hierarchies of ideologies.
Climate crises thereby continue not only in neocolonial logics through different
mechanisms and strategies, but also in spatial and socioecological differentiation
of sacrifice zones through the pervasive logics of coloniality (see also Valayden,
Butt, in this volume). Thus, climate apartheid is further expanded through various
climate actions. Nonetheless, Long notes how understanding and excising these
tactics mean “such a moment offers countless opportunities for disruption, inter-
vention, resistance, and reimagination”.

Responding to such a call with an investigation of one of the important global
institutions of climate governance, the United Nations Framework Convention
on Climate Change (UNFCCC), Jamie Haverkamp showcases, via ethnographic
study, the ways that colonial relationships are maintained and reproduced within
the UNFCCC despite efforts to improve participation and collaborations with
marginalized groups. Tracing the ways that knowledge is produced and extracted,
its spatial registers, and counter-hegemonic possibilities, insights are provided on
how and why global policy spaces continue to create uneven and hostile arenas.
The chapter provides rich data to investigate the colonialities of power between
Indigenous nations and nation-states in post-colonial global climate governance
by focusing on the Local Communities and Indigenous Peoples Platform (LCIPP).
Through engagement in various governance structures and events, the author draws
outhow colonized spaces exist through different logics and practices. Yet, decolonial
praxis is possible and strategically being built against ongoing hegemony (see also
Carlson; Rivera and Breder, in this volume). Haverkamp poignantly demonstrates
how “the relational production of space and knowledge emerge as central domains
in which the struggle for de/coloniality is being waged within the UNFCCC”.

Drawing attention to the ways fossil imperialism is another way coloniality is
shaping climate governance, Bernardo Jurema and Elias Konig elaborate on how
fossil fuels and other resources are foundational to ongoing capitalism by states
and corporations amid escalating resistance. The authors demonstrate how fossil
imperialism clarifies and connects fossil capitalism to imperialism, positing that
“under fossil capitalism, a central task for imperial states is to ensure and control
the flow of cheap fossil energy in the interest of their respective fossil economies”.
They do so by tracing five key mechanisms of control that link collusion between
imperial states to fossil capital’s extractive exploitation and retrenching of coloni-
alism and domination globally. The mechanisms — colonization; projection of mili-
tary power; suppression of anti-extractivist movements; economic warfare; and
domination of the global (financial and political) institutions that regulate the trade
and distribution of fossil fuels — combine to reinforce climate coloniality via fossil
imperialism. Similar to the chapters by Long and Haverkamp, the authors here
point to the urgency of creatively designing non-fossil anti-imperialism strategies
to counter ongoing exploitation, drawing from the “long history of anti-imperialist
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resistance and the quest for a more just and sustainable world system” (see also
Kuhl et al., in this volume).

Part IT focuses on the different registers of climate coloniality to further clarify
the framings and policies that exist. Diren Valayden guides readers toward political
and historical nuance on how climate coloniality disparately affects marginalized
communities. Framing “heaviness” as a quintessential political category of the cli-
mate emergency, the chapter develops an analysis where the concept of heaviness
offers abilities to identify different modes and sites where dehumanization persists,
and subjectivity is constituted. Valayden poignantly argues that heaviness results in
a collective life that involves “lived experience of daily emergencies for different
populations, and how through those experiences, people can identify commonal-
ities that allow them to struggle together for a new form of political organization
(decolonization)”.

The chapter develops the argument along four pathways of heaviness — as
condition, as sociality, as ethics, and as materiality — to demonstrate points of
interventions for climate justice. In elaborating on the longue durée of colonial
domination and the subjectivities it produces, the chapter offers a granular prob-
lematization of how heaviness operates through capitalism, racial configurations,
resilience, risk, and responsibility. Valayden goes on to elaborate how decolon-
izing along the four pathways thereby offers fecund strategies to confront the
modes and sites of ongoing dehumanization for those forced to constantly endure
hardship. The chapter thus offers insights into the ruptures of the homogenizing
tendencies of the discourse of “climate emergency” (in ontological, temporal, and
methodological ways). The expansion of sacrifice zones and sufferings can thus be
challenged more fully (see also Anantharaman, Carlson, in this volume).

Such arguments are further demonstrated by three subsequent chapters that
examine colonial and neo-colonial responses to the ecological crisis by centering
Indigenous and traditional knowledge to counter the ongoing coloniality of
framings and policies. At the heart of the issue is the question of land, resource
management, Indigenous populations, and knowledge systems. Bilal Butt’s chapter
focuses on the unintended consequences of interventions that fail to consider the
historical context and the specific needs of the communities they target. Drawing
from framings of climate coloniality, necropolitics, and radical interventionism
to answer questions on the conceptualization of livestock off-take schemes by
state and non-state actors, and the efficacy of these programs in alleviating cli-
mate change effects, Butt takes us through the colonial history of these practices
that persist in exploiting herders in Kenya. The lack of knowledge of Indigenous
grazing systems and herds meant that there was no basis for initiating these colo-
nial practices of livestock off-take. However, the same logic has now taken root in
state policy, with the help of international NGOs and funding from international
development organizations. Neoliberal market forces have taken precedence over
systems of risk aversion making off-take a mainstream method of coping with
drought. Yet, such schemes do not address the root causes of climate change or
its effects. Butt details the ways “pastoralists who are already disproportionately
affected by the vagaries of climate change are further marginalized by institutional
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lacunae, corruption, and a fundamental misreading of the pastoral landscape”. The
chapter argues for alternative solutions that respect herders’ knowledge and land
rights (see also Rivera and Breder, Carlson, in this volume).

Aby Séne goes further to assert the need for re-centering African ecological
thoughts and practice as a site for epistemic knowledge to counter climate
coloniality in her chapter. Both Séne and Butt underscore the role of pastoral
communities in maintaining the biodiversity and ecological resilience of the land
and center their Indigenous and traditional knowledge systems as a valid response
to the climate crisis. Séne’s chapter demonstrates how racial colonial ideologies of
wilderness are reproduced in nature conservation projects in Africa as part of con-
troversial climate solutions. The author centers African epistemologies on resource
governance, kinship, and food sovereignty to counter the colonial-capitalist land
grabs for carbon offsetting in fortress conservation and protected area programs,
ones that dispossess people from their historical land and resource access and
control. A robust case is made against the ongoing coloniality of climate finance
projects that operate against grassroots self-determination and life-centered
commoning social relations. By critiquing the greenwashing of conservation
and continued green colonialism, the author demonstrates how conservation and
the climate movements continue to sit firmly within the Eurocentric ideological
apparatus (see also Haverkamp, Carlson, Jurema and Konig, Rivera and Breder,
in this volume). At the same time, Séne provides rich insights from traditional
and Indigenous scholarship to showcase African Indigenous worldviews and
resource governance systems to underscore “anti-imperialist ecological thoughts
and praxis as epistemic sites to break from the neoliberal environmental agenda
and to inform alternative pathways for resource sovereignty, development, and
ecological resilience”.

Similarly, Andrew Kalani Carlson takes us to the shores of Hawai‘i, where
carbon sequestration occurs in Indigenous coastal and oceanic spaces of Hawai‘i
via Blue Carbon projects that rely on coastal vegetation to capture carbon.
Grounded in his community and Kanaka ‘Oiwi (Native Hawaiian) worldviews,
Carlson demonstrates how these projects are part of a wider nexus of carbon
dioxide removal (CDR) approaches that attempt to remove greenhouse gases, des-
pite the critiques of their inefficiencies, perverse logics of keeping greenhouse gas
emissions rising, and colonial practices of land/water grabs (see also Haverkamp,
Séne, Valayden, in this volume). Blue Carbon subverts Indigenous coastal sov-
ereignty in carbon offset projects that receive funding and support, but displace
and worsen local approaches that draw upon Indigenous epistemologies of holistic
socio-ecological health. The global rush to find quick fixes for climate change thus
further entrenches colonial—capitalist capture of coastal areas to dispossess com-
munities. Carlson argues that “restoration of coastal Indigenous sovereignty should
be considered a more truly effective climate change mitigation strategy, and there-
fore, all funding allocated for Blue Carbon and marine CDR projects should be
diverted to Indigenous coastal stewardship”. The chapter offers a tangible example
of “AlterNative” (cf. Trouillot 2002) to trace what is possible with Indigenous
stewardship, sovereignty, and subjectivity, with a reminder that “these ongoing and
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practical Indigenous alternatives to Blue Carbon and climate coloniality must be
urgently prioritized to achieve a decarbonized and decolonized world”.

In Part II1, the authors build on these critiques to further explore the outcomes
of confronting and decolonizing various climate responses and praxis in different
contexts. Manisha Anantharaman excavates further the politics of green cli-
mate solutionism at different scales, whereby performative environmentalism by
environmentalists and other elites stigmatizes the poor and reproduces unequal
power relations and climate coloniality. This chapter delves into who gets to set
the terms of debate on environmental or climate action, and whose voice counts by
theorizing performative environmentalism in the urban sphere in India. The author
argues that

performative environmentalism turns climate change, a structural problem, into
amoral one, foreclosing and preempting a reckoning of structural contradictions.
Instead, it acquires popular consent to co-opt and divert environmentalism into
diverse forms of green accumulation, where elites can accumulate cultural cap-
ital, and corporations can set up new circuits of accumulation by dispossession
to deliver green lifestyles to the well-off.

Wealthier groups promote “green” solutions while they enjoy the imperial mode
of living and hyperconsumption but exclude the concerns of a racialized poor (see
also Lomotey, Long, Kuhl ef al., in this volume). This reinforces colonial and
racial oppression in environmental governance and perpetuates climate apartheid
across scales, whereby decarbonization becomes a disciplining tool of coloniality.
Through an investigation into urban environmentalism, meaning-making, and
intersectional political relations, Anantharaman demonstrates how tokenistic and
band-aid solutions are offered to structural problems. This chapter warns readers
to be cautious in celebrating “tweaks at the edges of empire” through discourses
of “sustainable capitalism” without confronting underlying problems. The author
gestures towards possible avenues of decolonial climate actions that counter these
systems through a “commitment to seeing the material deprivation of the majority
world and over-consumption of the polluter elite as ontologically linked and ethic-
ally unacceptable is essential to a decolonial climate politics”.

Rivera and Breder follow on to advance how hyper-capitalism, neocolo-
nialism, and Indigenous displacement go hand in hand at the US—Mexico border.
Through an ethnographic analysis of SpaceX and its launch site of Starbase in
Boca Chica State Park in Texas, the authors excavate “how hyper-capitalism (like
SpaceX) spatially situates itself through land control to enact/further/entrench cli-
mate coloniality”. Storiation and documentation demonstrate the invalidity of the
terra nullius (empty land) concept used to perpetuate neo-colonialism by capital
to further entrench climate coloniality and land dispossession. The false ideology
of emptiness allowed colonization of full lands to advance racial capitalism, but
hyperconsumption and land control have severe consequences for local peoples,
biodiversity, and ecosystems. Against this backdrop, community narratives of
“fullness” are a powerful form of anti-colonial resistance, protest, healing, and
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historical revisionism, providing counter-narratives to disrupt dominant epis-
temologies and colonial narratives as part of decolonial praxis (see also Long,
Haverkamp, Butt, Carlson in this volume). Rivera and Breder argue that these are
“examples of not merely how these theories are enacted in real space, but how
colonized peoples resist these climate colonialities through a ‘taking back’ of the
narratives regarding their presence, histories, and ecologies”. Methodologically, this
chapter demonstrates the importance of storytelling as a counter-hegemony, of rich
qualitative research with deep commitments to communities that scholars research
with (as also demonstrated by other chapters in this volume: Anantharaman, Butt,
Carlson, Haverkamp, Lomotey, Séne, Kuhl et al.).

Moving the locational gaze from the current to the former heart of Empire, Michael
Lomotey explores ethnographically the ways antiblackness, racial capitalism, and
coloniality play out in disaster preparedness, risk, and response (DRR) in the United
Kingdom. Drawing from research in the city of Hull, the chapter connects local leg-
acies of slavery and antiblackness to wider realities across the Global South, where
racial discounting is part of the endurance of climate coloniality. Floods impact
racialized communities inequitably in Hull but race-blind approaches by environ-
mental NGOs in disaster management further compound marginalizations. The envir-
onmental racism that underpins global to local climate hazards risks assessment and
institutional responses are critiqued, highlighting the problematic prioritization of
class over race/ethnicity as a frame of analysis, resulting in a denial of systemic racism
and entrenching of power and privilege (see also Anantharaman, Butt, Valayden,
Haverkamp, Séne, in this volume). The author in effect asks whether “climate change
has become a surrogate for the war/weapons/killing of Mbembe’s necropolitics”.
Lomotey deploys the epistemology of fugitivity, which “envisions justice-led flooding
responses, and emancipatory futures, whereby fugitivity — as theorized by Black crit-
ical scholarship — is a move to freedom from the violent domination of the anachron-
istic slave plantation”. The author advocates for centering racialized voices in the
practice of DRR to avoid the reproduction of climate coloniality.

Response to disasters can, additionally, lead to disempowerment through
post-disaster energy transition processes. In the penultimate chapter, Laura Kuhl,
Marla Perez-Lugo, Carlos Arriaga Serrano, Cecilio Ortiz-Garcia, Ryan Ellis, and
Jennie C. Stephens investigate how disasters, often seen as opportunities for the
creation of just or sustainable energy transitions and inclusive processes, instead
can foreclose them with more colonial entrenchment of the energy system and
exclusionary political processes. Ethnographic analyses from Puerto Rico before
and after Hurricane Maria, a disaster that collapsed the energy system, demon-
strate how people’s visions of energy futures shifted through the experience of the
disaster. The authors showcase how “in contrast to the optimistic technologically
driven visions discussed pre-Maria, post-Maria visions were more pessimistic and
attentive to power dynamics, reflecting a collective disillusionment consistent with
understandings of climate coloniality”. Disaster capitalism combined with the per-
ipheral experience of a settler-colony resulted in not just energy transformations as
expected but more disempowerment of communities and increasing entrenchment
of colonial power relations in energy transition (see also Jurema and Konig, Long,



20 Farhana Sultana

in this volume). Participants articulated a decolonial understanding of an energy
transition driven by local priorities, with a call for a transformation of Puerto Rican
society, including the colonial and power relations that were seen to drive the
Hurricane Maria disaster. The authors conclude: “Until structural changes focused
on redistributing the benefits and costs (economically, environmentally, and pol-
itically) of energy production and consumption are prioritized, coloniality will be
reproduced and reinforced, thwarting climate justice”.

The Afterword from Mimi Sheller provides a concluding commentary to the
collection, bringing together the ways the chapters collectively challenge ongoing
forms of climate coloniality and offer generative pathways to decolonize it. Sheller
highlights the importance of noting the different strands of analysis — historicity,
sociology, political economy, and ontology — that braid together in the collection
to confront climate coloniality. It is vital to elevate the critiques therein, alongside
the strategies and tactics possible, to counter ongoing racial capitalism, different
forms of dispossessions, and manifestations of colonial, neocolonial, and imperial
violence. By analyzing and interweaving the chapters, the author provides further
insights into the political insurgencies necessary for collective solidarities. Sheller
concludes thus: “Only by joining others in the ongoing practices of relational ethics
of care might we hold open a place for immanent ongoing life”.

By way of closing this chapter and inviting readers to engage with the remainder
of the volume, I end with words from yesteryears, notes from an incomplete
autoethnography that helped plant the seed that sprouted into the journey this pro-
ject has taken over decades. So here are the words of myself as a young woman
in drowning homelands, in the aftermath of one of the most powerful tropical
cyclones in history that hit my ancestral community in the Bengal Delta, urging
me/you/us to keep confronting climate coloniality across time and space.

& 9% oIkl (Y SN Wy BIF, (0] ANCH SRS PR, (I
QNP M QL6 R [PNQ N =VEOIT Y B PO A I
[What is this heaviness I feel that weighs us down, where many words rush in
that I can t quite articulate into sentences with any clarity? ] Words like struggle,
oppression, anger, pain, suffocation, rage, emptiness, suffering, trauma, grief,
gloom, anxiety, abandonment, being trampled upon, erasure, erosion, weight
of poverty, degraded environments, constant need to shoulder burdens,
internalized oppression. N( X3 SIS SO BIT WV

e’ PO B [1t feels like we are constantly resisting, having to battle for so
long]. It requires a constant oppositional resistance, a fightback, a protest. It
beckons inner strength, endurance, resilience, political solidarity, action, col-
lectivizing when possible, not individualizing suffering/despair but seeing us
in others, retrieval of lost wisdom, parsing out (lost) Indigenous knowledge/
practice from imposed and colonized knowledge/practice, recognizing cultural
genocide and epistemicide, shifts in internalization of colonial and develop-
mental ideologies and desires. So many words and thoughts and feelings —
vet I feel I have insufficient words, inadequate clarity through the roars and
whispers of emotions, memories, witnessing, living. These are such visceral
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fleshy things. I keep wondering what the emotionally embodied geographies of
climate change are for the racialized and sidelined brothers and sisters across
the globe — can we talk about traumas and wounds without it being seen as
trauma porn or damage narratives, available for extraction and misuse by
others? Do we have to dress it up in dispassionate palatable language for wider
consumption and academic traction? How does one speak of lived experience
or bear witness without accusations of causing more harm? Do we always have
to pretend to be resilient, show how we 've overcome difficulties, display the
positive sides of our humanity, showcase our vitality, make nice — when do our
complex realities and emotions matter beyond positive spins of strength and
resilience? Wﬁng fager W PG, OB FACONF,
JC© FLU AN, OF W2, [[IRACTA FIGIIF? [Can we be
sad, soft, weak, weary, and terrified, without being pitied, discarded, feared,
ignored, sidelined, alienated?] Can we be all those things or none? I'm tired of
this historical necessity to endure and be strong, and to not be simultaneously
pathologized or fetishized. So many of us are exhausted. But still, indeed we do
endure and survive, and we will thrive and flourish. I have to remind myself how
far we have come, what we have lost, and what we have gained. We speak in
our native tongue, we sing, dance, pray, rejoice, create, celebrate. We protest
and persist and resist and honor and remember. We are one and many, of the
past, present, and future. We seep into soil and stone, soar into skies, flow with
waters. We are one and many, fragments and collectives, accomplices and kin,
across time and space, we learn and teach, we share and do, we listen and raise
our voices. So, giving up is not an option because it never was. This heaviness
cannot last forever. But I still have so many questions, with no clear answers.
I worry about such things all the time. (&gr WW Ao LI
QI FIGHAET: (FIVCNT (W2 A6.GF10 RGN BTG [1 will continue to
put effort into this, learn more, I must do better. There is no conclusion, this is
endless work]. a@ff BeT(< [The struggle continues].

(Fragments of notes from the author s incomplete autoethnography)

Notes

1 This section and the next contain abstracted and revised excerpts from Sultana (2022b and
2022c), used with permission from Elsevier.

2 Here I use Global South and Global North as analytical categories, but also geographical
spaces marked by heterogeneity and historical differences, recognizing they are contro-
versial and incomplete terms.

3 Unfortunately, the hegemony of fossil fuel-military industrial complex remains a strangle-
hold (Belcher et al. 2020) and confronting this to reconfiguring alternative and just energy
transitions remain a challenge (see also Jurema and Konig in this volume).

References

Acabado, S.B. & Kuan, D., 2021. Indigenous Peoples, Heritage and Landscape in the Asia
Pacific: Knowledge Co-Production and Empowerment. London: Routledge.



22 Farhana Sultana

Agarwal, A. & Narain, S., 2012. Global warming in an unequal world: A case of environ-
mental colonialism (selected excerpts). /n: N. Dubash, ed. Handbook of Climate Change
and India: Development, Politics and Governance. London: Routledge, 105-112.

Ahenakew, C., 2019. Towards Scarring: Our Collective Soul Wound. Guelph, Canada:
Musagetes Foundation.

Alston, P., 2019. Climate change and poverty: Report of the UN Special Rapporteur on
extreme poverty and human rights. A/HRC/41/39. New York: United Nations.

Andreucci, D. & Zografos, C., 2022. Between improvement and sacrifice: Othering and the
(bio)political ecology of climate change. Political Geography, 92, 102512.

Anzaldta, G., 1987. Borderlands/La Frontera: The New Mestiza. San Francisco: Aunt
Lute Books.

Arboleda, M., 2020. Planetary Mine: Territories of Extraction under Late Capitalism.
New York, NY: Verso.

Bachram, H., 2004. Climate fraud and carbon colonialism: The new trade in greenhouse
gases. Capitalism, Nature, Socialism, 15 (4), 5-20.

Belcher, O., Bigger, P., Neimark, B., & Kennelly, C., 2020. Hidden carbon costs of the
“everywhere war”: Logistics, geopolitical ecology, and the carbon boot-print of the US
military. Transactions of the Institute of British Geographers, 45 (1), 65-80.

Benjaminsen, T.A., Svarstad, H., & Shaw of Tordarroch, ., 2022. Recognising Recognition
in Climate Justice. IDS Bulletin, 53 (4).

Bhambra, G.K., & Newell, P., 2023. More than a metaphor: ‘Climate colonialism’ in per-
spective. Global Social Challenges Journal, 2 (2), 179-187.

Bond, S., & Barth, J., 2020. Care-full and just: Making a difference through climate
change adaptation. Cities, 102 (May 2019), 102734. https://doi.org/10.1016/j.cit
ies.2020.102734

Bronen, R., & Cochran, P., 2021. Decolonize climate adaptation research. Science, 372
(6548), 1245.

Bumpus, A.G., & Liverman, D.M., 2010. Carbon colonialism? Offsets, greenhouse gas
reductions, and sustainable development. In: Peet R, Robbins P, and Watts M (eds) Global
Political Ecology. Routledge, pp. 203-224.

Burman, A., 2017. The political ontology of climate change: Moral meteorology, climate
justice, and the coloniality of reality in the Bolivian Andes. Journal of Political Ecology,
24 (1), 921.

Chakraborty, R., & Sherpa, P.Y., 2021. From climate adaptation to climate justice: Critical
reflections on the IPCC and Himalayan climate knowledges. Climatic Change, 167 (3—
4), 49.

Charkiewicz, E., 2009. A feminist critique of the climate change discourse: From biopolitics
to necropolitics? Critical Currents, 6, 18-27.

Cifuentes, S., 2021. Rethinking climate governance: Amazonian indigenous climate pol-
itics and integral territorial ontologies. Journal of Latin American Geography, 20 (2),
131-155.

Ciplet, D., Falzon, D., Uri, L., Robinson, S., Weikmans, R., & Roberts, J.T., 2022. The
unequal geographies of climate finance: Climate injustice and dependency in the world
system. Political Geography, 99, 102769.

Clark, T., 2020. Ecological grief and anthropocene horror. American Imago, 77 (1), 61-80.

Connell, R., 2014. Using southern theory: Decolonizing social thought in theory, research
and application. Planning Theory, 13 (2), 210-223.

Crawford, N.J.W., Michael, K., & Mikulewicz, M., 2023. Climate Justice in the Majority
World: Vulnerability, Resistance and Diverse Knowledges. London: Routledge.



Urgency, Complexities, Strategies to Confiront Climate Coloniality 23

Cusicanqui, S.R., 2012. Ch’ixinakax utxiwa: A reflection on the practices and discourses of
decolonization. South Atlantic Quarterly, 111 (1), 95-109.

DeBoom, M.J., 2021. Climate necropolitics: Ecological civilization and the distribu-
tive geographies of extractive violence in the anthropocene. Annals of the American
Association of Geographers, 111 (3), 900-912.

DeBoom, M.J., 2022. Climate coloniality as atmospheric violence: From necropolitics
toward planetary mutuality. Political Geography, 99, 102786.

Dhillon, J.,2019. Notes on becoming a Comrade: Indigenous women, leadership, and movement(s)
for decolonization. American Indian Culture and Research Journal, 43 (3), 41-54.

Dorninger, C., Hornborg, A., Abson, D.J., von Wehrden, H., Schaffartzik, A., Giljum, S.,
Engler, J.O., Feller, R.L., Hubacek, K., & Wieland, H., 2021. Global patterns of eco-
logically unequal exchange: Implications for sustainability in the 21st century. Ecological
Economics, 179, 106824.

Dowler, L., Cuomo, D., Ranjbar, A.M., Laliberte, N., & Christian, J., 2019. Care. In: A.E.
Collective, ed. Keywords in Radical Geography: Antipode at 50. London: John Wiley &
Sons Ltd, 35-39.

Emeagwali, G., & Shizha, E., 2016. African Indigenous Knowledge and the Sciences: Journeys
into the Past and Present. Rotterdam: Brill.

Escobar, A., 2018. Designs for the Pluriverse. Durham, NC: Duke University Press.

Estes, N.,2019. Our History is the Future: Standing Rock Versus the Dakota Access Pipeline,
and the Long Tradition of Indigenous Resistance. London: Verso.

Fanning, A.L., & Hickel, J., 2023. Compensation for atmospheric appropriation. Nature
Sustainability, 6 (9), 1077-1086.

Fanon, F., 1963. The Wretched of the Earth. New York: Grove Press.

Fanon, F., 1967. Black Skin, White Masks. New York: Grove Press.

Ferdinand, M., 2022. Decolonial Ecology: Thinking from the Caribbean World.
Cambridge: Polity Books.

Freire, P., 1970. Pedagogy of the Oppressed. New York: Continuum.

Ghosh, A., 2021. The Nutmeg s Curse: Parables for a Planet in Crisis. Chicago: University
of Chicago Press.

Gonzalez, C.G., 2021. Racial capitalism, climate justice, and climate displacement. Onati
Socio-Legal Series, 11 (1), 108-147.

Grosfoguel, R., 2013. The structure of knowledge in westernized Universities: Epistemic
racism/sexism and the four genocides/epistemicides of the long 16th Century. Human
Architecture: Journal of the Sociology of Self-knowledge, 11 (1), 73-90.

Grove, K., 2014. Biopolitics and adaptation: Governing socio-ecological contingency
through climate change and disaster studies. Geography Compass, 8, 198-210.

Guha, R., & Martinez-Alier, J., 1997. Varieties of Environmentalism: Essays North and
South. London: Routledge.

Haverkamp, J., 2021. Collaborative survival and the politics of livability: Towards adapta-
tion otherwise. World Development, 137, 105152.

Hickel, J., Sullivan, D., & Zoomkawala, H., 2021. Plunder in the post-colonial
era: Quantifying drain from the global South through unequal exchange, 1960-2018. New
Political Economy, 26 (6), 1030-1047.

hooks, bell, 1992. Black Looks: Race and Representation. Boston: South End Press.

hooks, bell, 2000. 4/l About Love: New Visions. New York: Harper.

IPCC, 2022. Climate Change 2022: Impacts, Adaptation and Vulnerability. Contribution
of Working Group II to the Sixth Assessment Report of the Intergovernmental Panel on
Climate Change . New York, NY, USA: Cambridge University Press.



24 Farhana Sultana

Jimenez, J., & Kabachnik, P., 2023. Indigenizing environmental sustainability curriculum
and pedagogy: Confronting our global ecological crisis via Indigenous sustainabilities.
Teaching in Higher Education, 28 (5), 1095-1107.

Kaijser, A., & Kronsell, A., 2014. Climate change through the lens of intersectionality.
Environmental Politics, 23 (3), 417-433.

Klein, N., 2016. Let them drown. London Review of Books, 38 (11).

Kolinjivadi, V., Bissonnette, J.-F., Alejo, D.L., Valencia, L., & Van Hecken, G., 2023. The
green economy as plantation ecology: When dehumanization and ecological simplifica-
tion go’green’. Journal of Political Ecology, 30 (1).

Kothari, A., Salleh, A., Escobar, A., Demaria, F., & Acosta, A., 2019. Pluriverse: A Post-
Development Dictionary. New Delhi, India: Tulika Books.

Long, J., 2024. Reckoning climate apartheid. Political Geography, 112, 103117.

Mahony, M., & Endfield, G., 2018. Climate and colonialism. Wiley Interdisciplinary
Reviews: Climate Change, 9 (2), 1-16.

Maldonado-Torres, N., 2007. On the coloniality of being: Contributions to the development
of'a concept. Cultural Studies, 21 (2-3), 240-270.

Malm, A., & Warlenius, R., 2019. The Grand Theft of the Atmosphere: Sketches for a Theory
of Climate Injustice in the Anthropocene. /n: K.K. Bhavnani, ed. Climate Futures: Re-
imagining Global Climate Justice. London: Zed Books, 32—-39.

Martinez, D., 2014. The right to be free of fear: Indigeneity and the United Nations. Wicazo
Sa Review, 29 (2), 63.

Martinez-Alier, J., Temper, L., Del Bene, D., & Scheidel, A., 2016. Is there a global environ-
mental justice movement? The Journal of Peasant Studies, 43 (3), 731-755.

McNamara, K.E., & Jackson, G., 2019. Loss and damage: A review of the literature and
directions for future research. Wiley Interdisciplinary Reviews: Climate Change, 10
(2), 1-16.

Mignolo, W.D., 2017. Coloniality is far from over, and so must be decoloniality. Afterall,
43 (4), 38-45.

Mignolo, W.D., & Walsh, C.E., 2018. On Decoloniality: Concepts, Analytics, Praxis.
Durham, NC: Duke University Press.

Mikulewicz, M., Caretta, M.A., Sultana, F., & J. W. Crawford, N., 2023. Intersectionality &
climate justice: A call for synergy in climate change scholarship. Environmental Politics,
32 (7), 1275-1286.

Mitchell, A., & Chaudhury, A., 2020. Worlding beyond ‘the’ ‘end’ of ‘the world’: white
apocalyptic visions and BIPOC futurisms. International Relations, 34 (3), 309-332.

Mohanty, C.T., 1988. Under western eyes: Feminist scholarship and colonial discourses.
Feminist Review, 30 (1), 61-88.

Morrison, T.H., Adger, W.N., Agrawal, A., Brown, K., Hornsey, M.J., Hughes, T.P., Jain, M.,
Lemos, M.C., McHugh, L.H., O’Neill, S., & Van Berkel, D., 2022. Radical interventions
for climate-impacted systems. Nature Climate Change, 12 (12), 1100-1106.

Moulton, A.A., & Machado, M.R., 2019. Bouncing forward after Irma and
Maria: Acknowledging colonialism, problematizing resilience and thinking climate
justice. Journal of Extreme Events, 06 (01), 1940003.

Nandy, A., 1983. The Intimate Enemy: Loss and Recovery of Self Under Colonialism.
Oxford: Oxford University Press.

Ndlovu-Gatsheni, S.J., 2018. The dynamics of epistemological decolonisation in the 21st
century: Towards epistemic freedom. Strategic Review for Southern Afiica, 40 (1), 16—46.

Nixon, R., 2013. Slow Violence and the Environmentalism of the Poor. Cambridge,
MA: Harvard University Press.



Urgency, Complexities, Strategies to Confront Climate Coloniality 25

N’krumah, K., 1965. Neo-Colonialism: the Last Stage of imperialism. London: Thomas
Nelson & Sons, Ltd.

Nxumalo, F., & Montes, P., 2023. Encountering creative climate change peda-
gogies: Cartographic interruptions. Research in Education, 117 (1), 42-57.

Opperman, R., 2019. A permanent struggle against an omnipresent death: Revisiting envir-
onmental racism with Frantz Fanon. Critical Philosophy of Race, 7 (1), 57-80.

Parsons, L., 2023. Carbon Colonialism: How rich countries export climate breakdown.
Carbon Colonialism. Manchester: Manchester University Press.

Paulson, S., 2019. Pluriversal learning: Pathways toward a world of many worlds. Nordia
Geographical Publications, 47 (5), 85-109.

Pulido, L., & De Lara, J., 2018. Reimagining ‘justice’ in environmental justice: Radical ecol-
ogies, decolonial thought, and the Black Radical Tradition. Environment and Planning
E: Nature and Space, 1 (1-2), 76-98.

Quijano, A., 2000. Coloniality of power, eurocentrism, and Latin America. Nepantla: Views
from South, 1 (3), 533-580.

Quijano, A., 2007. Coloniality and modernity/rationality. Cultural Studies, 21 (2-3),
168-178.

Ranganathan, M., & Bratman, E., 2021. From urban resilience to abolitionist climate justice
in Washington, DC. 4ntipode, 53 (1), 115-137.

Rice, J., Long, J., & Levenda, A., 2022. Against climate apartheid: Confronting the per-
sistent legacies of expendability for climate justice. Environment and Planning E: Nature
and Space, 5 (2), 625-645.

Roberts, J.T., & Parks, B.C., 2009. Ecologically unequal exchange, ecological debt, and cli-
mate justice. International Journal of Comparative Sociology, 50 (3—4), 385-4009.

Rodney, W., 1972. How Europe Underdeveloped Afiica. London: Bogle-L’Ouverture
Publications.

Roy, A., 2003. War Talk. Boston, MA: South End Press.

Said, E.W., 1978. Orientalism. London: Routledge.

Santos, B. de S., 2014. Epistemologies of the South: Justice against Epistemicide.
London: Taylor & Francis.

Schipper, E.L.F., Ensor, J., Mukherji, A., Mirzabaev, A., Fraser, A., Harvey, B., Totin, E.,
Garschagen, M., Pathak, M., Antwi-Agyei, P., Tanner, T., & Shawoo, Z., 2021. Equity in
climate scholarship: A manifesto for action. Climate and Development, 13 (10), 853—856.

Sheller, M., 2020. Island Futures: Caribbean Survival in the Anthropocene. Durham,
NC: Duke University Press.

Sheller, M., 2023. Mobility justice after climate coloniality: Mobile commoning as a rela-
tional ethics of care. Australian Geographer, 54 (4), 433—447.

Shiva, V., 1989. Staying Alive: Women, Ecology, and Development. London: Zed Books.

Shokry, G., Anguelovski, 1., & Connolly, J.J.T., 2023. (Mis-)belonging to the climate-
resilient city: Making place in multi-risk communities of racialized urban America.
Journal of Urban Affairs, 1-21. doi: 10.1080/07352166.2022.2160339.

Simpson, L., 2021. As We Have Always Done: Indigenous Freedom through Radical
Resistance. Minneapolis, MN: University of Minnesota Press.

Simpson, M., & Pizarro Choy, A., 2023. Building decolonial climate justice movements: Four
tensions. Dialogues in Human Geography, https://doi.org/10.1177/20438206231174629.

Sloan Morgan, O., Melchior, F., Thomas, K., & McNab-Coombs, L., 2024. Youth and
climate justice: Representations of young people in action for sustainable futures. The
Geographical Journal, 190, e12547. Available from: https://doi.org/10.1111/geoj.12547.

Spivak, G.C., 1988. Can the subaltern speak? Die Philosophin, 14 (27), 42-58.



26 Farhana Sultana

Stein, S., Andreotti, V., Ahenakew, C., Susa, R., Valley, W., Huni Kui, N., Tremembé, M.,
Taylor, L., Siwek, D., Cardoso, C., Duque, C. ‘Azul’, Oliveira da Silva Huni Kui, S.,
Calhoun, B., van Sluys, S., Amsler, S., D’Emilia, D., Pigeau, D., Andreotti, B., Bowness,
E., & Mclntyre, A., 2023. Beyond colonial futurities in climate education. Teaching in
Higher Education, 28 (5), 987-1004.

Stock, R., 2023. Power for the Plantationocene: Solar parks as the colonial form of an energy
plantation. Journal of Peasant Studies, 50 (1), 162—184.

Stoddard, I., Anderson, K., Capstick, S., Carton, W., Depledge, J., Facer, K., Gough, C.,
Hache, F., Hoolohan, C., Hultman, M., Héllstrom, N., Kartha, S., Klinsky, S., Kuchler, M.,
Lovbrand, E., Nasiritousi, N., Newell, P., Peters, G.P., Sokona, Y., Stirling, A., Stilwell,
M., Spash, C.L., & Williams, M., 2021. Three decades of climate mitigation: Why haven’t
we bent the global emissions curve? Annual Review of Environment and Resources, 46,
653-689.

Sultana, F., 2014. Gendering climate change: Geographical insights. The Professional
Geographer, 66 (3), 372-381.

Sultana, F., 2019. Decolonizing development education and the pursuit of social justice.
Human Geography, 12 (3), 31-46.

Sultana, F., 2021. Political ecology II: Conjunctures, crises, and critical publics. Progress in
Human Geography, 45 (6), 1721-1730.

Sultana, F., 2022a. Critical climate justice. The Geographical Journal, 188 (1), 118-124.

Sultana, F., 2022b. The unbearable heaviness of climate coloniality. Political Geography,
99, 102638.

Sultana, F., 2022c. Resplendent care-full climate revolutions. Political Geography, 99,
102785.

Sultana, F., 2023. Whose growth in whose planetary boundaries? Decolonising planetary
justice in the Anthropocene. Geo: Geography and Environment, 10 (2), e€00128. Available
from: https://doi.org/10.1002/ge02.128

Taiwo, 0.0., 2022. Reconsidering Reparations: Worldmaking in the Case of Climate Crisis.
Oxford: Oxford University Press.

Tandon, A., 2021. Analysis: The Lack of Diversity in Climate-Science Research.
CarbonBrief. Retrieved from www.carbonbrief.org/analysis-the-lack-of-diversity-in-clim
ate-science-research (accessed October 7, 2021).

Tilley, L., 2020. “The impulse is cartographic”: Counter-mapping Indonesia’s resource
frontiers in the context of coloniality. Antipode, 52 (5), 1434-1454.

Todd, Z., 2017. Fish, kin and hope: Tending to water violations in amiskwaciwaskahikan
and treaty six territory. Afterall, 43, 102—107.

Trouillot, M.-R., 2002. The Otherwise Modern: Caribbean Lessons from the Savage
Slot. In: B. Knauft, ed. Critically Modern: Alternatives, Alterities, Anthropologies.
Bloomington: Indiana University Press, 220-237.

Tsing, A., 2015. The Mushroom at the End of the World. Princeton, NJ: Princeton
University Press.

Tuana, N., 2019. Climate apartheid: The forgetting of race in the anthropocene. Critical
Philosophy of Race, 7 (1), 1-31.

Tuana, N., 2023. Racial Climates, Ecological Indifference. Oxford: Oxford University
Press.

Tuck, E., & Yang, K.W., 2012. Decolonization is not a metaphor. Decolonization: Indigeneity,
Education, & Society, 1 (1), 1-40.

Tuhiwai Smith, L., 2012. Decolonizing Methodologies: Research and Indigenous Peoples.
London: Zed Books.



Urgency, Complexities, Strategies to Confront Climate Coloniality 27

Vela Almeida, D., Kolinjivadi, V., Ferrando, T., Roy, B., Herrera, H., Vecchione Gongalves,
M., & Van Hecken, G., 2023. The “Greening” of empire: The European green deal as
the EU first agenda. Political Geography, 105, 102925. https://doi.org/10.1016/j.pol
£e0.2023.102925

Wa Thiong’o, N., 1986. Decolonising the Mind: The Politics of Language in African
Literature. Nairobi: East African Educational Publishers.

Walsh, C., 2007. Shifting the geopolitics of critical knowledge: Decolonial thought and cul-
tural studies ‘others’ in the Andes. Cultural Studies, 21 (2-3), 224-239.

Walsh, K., 1994. An cthic of care: Feminist and interdisciplinary perspectices. Women's
Philosophy Review, (12), 19-19.

Wane, N.N., Todorova, M., & Todd, K., 2019. Decolonizing the Spirit in Education and
Beyond. Netherlands: Springer.

Warlenius, R., 2018. Decolonizing the atmosphere: The climate justice movement on cli-
mate debt. Journal of Environment and Development, 27 (2), 131-155.

Wekker, G., 2016. White Innocence: Paradoxes of Colonialism and Race. Durham,
NC: Duke University Press.

Whyte, K.P., 2013. Indigenous women, climate change impacts and collective action.
Journal of Feminist Philosophy, 29 (3), 1-27.

Williams, M.J., 2017. Care-full justice in the city. Antipode, 49 (3), 821-839.

Ye, J., van der Ploeg, J.D., Schneider, S., & Shanin, T., 2020. The incursions of
extractivism: moving from dispersed places to global capitalism. Journal of Peasant
Studies, 47 (1), 155-183.






