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CONSTRUCTING TEMPLE,
CONSTRUCTING POWER

Temple reconstruction process in
10th-century Tamil-speaking South with
special emphasis on Govindapputtur’

Valérie Gillet

Certainly, there were spheres of life in which one’s membership in a particular family

or marriage-circle would have been of foremost importance. But the stone temple

inscription was a public domain, an arena for the enhancement of personal reputa-

tions. In this specific setting, social identities appear to have drawn more heavily on
individual achievements.

Cynthia Talbot, Precolonial India in Practice. Society, Region and Identity

in Medieval Andhra, New Delhi: Oxford University Press, 2001, p. 62

We know very little about the practice of constructing Hindu temples in the Tamil-speaking
South before the 6th century of the Common Era. There are no still-standing Brahmani-
cal archaeological remains pertaining to this remote period, and the scarcity of archaeological
excavations on and around existing religious sites in this region has not permitted the unveiling
of older structures, as it did, although rather occasionally, in the ancient Andhra country.? The
recent discovery and the large-scale excavations conducted on the ancient urban centre at Kee-
ladi, near Madurai, where the activity may have begun in the 6th century BCE, did not reveal the
presence of specific religious monuments of this period.> Through lithic inscriptions engraved
in caves (2nd century BCE to 4th century CE), we know that these shelters were occupied by
merchants and probably Jaina clerical communities, but there is no indication of them being
used as religious monuments, and even less Brahmanical ones.* We are left with the survey of
literary sources, which necessarily reflect the social and religious practices of their time, but the
indigenous and oldest bulk, the Sangam literature (around the first centuries of our era), is not
much concerned with religious matters. When cults are mentioned, they are mainly related to
the ancient Tamil god Murugan, and they often take place in open spaces or in houses.

The 6th and 7th centuries saw a major turn in practices related to Hindu monuments, which
became an intrinsic element in the emerging patterns of the region, with their consequently
becoming nodes of economic and political powers.> A few testimonies of this emerging organi-
zation may be rapidly sketched here. In the domain of epigraphy, I may quote first the three
inscriptions engraved on a boulder at the bottom of the hill at Pulankuricci, in the district of
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Sivaganga in the southern part of the Tamil country, discovered only 30 years ago, and assigned
to around 500 ce.® They record the setting up, by a chief of a large army, of the organization and
administration of three temples — two Hindu temples and one perhaps Jaina, no longer visible in
their original form — as well as the use and tenancy of lands apparently belonging to them. This
is, to my knowledge, the first appearance of the Hindu temple as landowner in the Tamil-speak-
ing South. We see here the early stages of its impact on the local society of the region, which will
strengthen during the following centuries. From the 6th century onwards, devotional literature
in Tamil, “Tamil Bhakti literature’, emerges. In vibrant tones, poets sing their gods located in a
specific site, where temples enshrine them, although the ones we see today were perhaps built
later: the poetess Karaikkalammaiyar sings the terrifying dancing Shiva of Tiruvalangadu, the
Tirumurukkarrupatai extolls six sites where Murugan resides, the Tévaram praises Shiva of 260 sites.
And finally, this 6th century spawned the first tangible archaeological remains of Hindu temples.
They survived throughout the centuries because of a radical change in the use of building mate-
rial. Indeed, while perishable materials such as brick, mortar, wood and metal were commonly
used until the 6th century for building religious monuments, thus explaining the absence of
earlier remains, the advent of the Pallava dynasty (6th—9th centuries) altered the architectural
religious landscape. Seeking an almost exaggerated expression of their grandeur and of the legiti-
macy of their rule over the Tamil-speaking South, they chose stone, an everlasting material as
the image of their glory, to enshrine their Hindu gods.” Therefore, stone, which until then had
probably been used mainly for funerary purposes, became the favourite material for the temples
built by those kings. They began to excavate shrines in granite hills in the 6th century, and, by the
end of the 7th century, began building their structural monuments entirely with stone. This new
practice was reserved to the kings who possessed abundant wealth; in parallel, local communities
probably continued enshrining their deities in temples made of perishable material.

The 9th century embodies another significant turn: on the one hand, royal Pallava temples
are not exclusively raised in stone, but walls of brick are built over a stone base; on the other
hand, a few wealthy local figures began patronizing the construction of temples entirely made
of stone, and recording the act of their foundation in inscriptions on the monument itself, as
kings before them had done.*

From brick to stone: reconstruction of temples in the 10th century

In the Tamil-speaking South, many of the temples of the 9th and the early 10th centuries
patronized by local communities, the majority of them being dedicated to Shiva, seem to have
been built in brick, sometimes entirely, sometimes with a base of stone.” By the middle of the
10th century, a new trend emerges: a certain number of those village brick temples were recon-
structed in the long-lasting and prestigious material that is stone. This is a rather widespread
phenomenon in the region. The work of Barrett reflects the extensiveness of this practice:
through the identification of different architectural types corresponding to specific periods and
the presence of ‘earlier’ inscriptions on the shrine, he concludes the reconstruction of a great
number of monuments.'’ Although he insists on the reconstructions of these monuments, he
never analyses this practice as a specific process,' this not having been the goal of his study.
Besides this, it is also probably the fact that each reconstruction seems to be fostered by a par-
ticular dynamic that renders difficult the apprehension of such a phenomenon in its entirety.
The context, the actors and the proclamation of the rebuilding in stone of a temple widely
differ from one place to another. Let us take the example here of one emblematic figure of this
reconstruction process, Cempiyan Mahadevi, queen of the Chola dynasty (9th—13th centuries),
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wife of king Gandaraditya (c. 949/950—c. 958 cE) and mother of king Uttamachola (c. 971-
c. 987 cE). During the reign of her son Uttamachola and probably even subsequently, the
epigraphy claims that she sponsored the building in stone of many temples of the Tamil coun-
try: Konerirajapuram (SII 3, nos. 146, 147, 151 & 151 A), Tirukkotikkaval (SII 19, no. 292),
Tiruvatuturai (SII 3, no. 144), Vrddhacalam (SII 19, no. 302), Cempiyanmatevi (SII 19, no.
379), Kuttalam (SII 13, no. 170), Tiruvarur (SII 17, no. 617), Tiruvakkarai (SII 17, no. 222) and
Anankur (Cane 2017: 877-878)."2 The terms employed to refer to these reconstructions vary
from the simple ‘she who built the holy stone shrine’ (tirukarrali etupitta) to the more elaborate
‘she who graciously caused this holy stone shrine to rise’ (tirukkarrali eluntaruluvitta’®). In two
of these sites, Tiruvatuturai and Tirukkotikkaval, both in the faluk of Tiruvitaimarutur in the
district of Thanjavur, and only a few kilometres from each other (Map 4.1), a more detailed
account of the reconstruction is given, along with the undertaking of the copying of older
inscriptions on the new stone walls of the shrine. These provide valuable insights on reconstruc-
tion processes, and it is worth quoting them here. Let us begin with the inscription engraved
on the base of the southern face of the ardha-mandapa (small portico in front of the sanctuary)
of the Apatsahayeshvara temple in Tiruvatuturai:

Fortune! Prosperity! The honourable Lady who kept in her holy womb Shri Uttama-
chola alias Shri Maturantakadevar, Matevatikal alias Shri Cempiyan Madeviyar; in this
stone temple (ittirukkarraliyiley) that she graciously caused to be built (etuppittarulina)
for the Alvar of Tirukkurankatuturai in Tiraimurnatu, having seen the marks (laksana)
made for this god earlier [that were to last] as long as the sun and the moon endure,
because these marks have entered their old age (miittupoka), in the 16th year of Shri
Uttamacholadevar Kopparakesarivarman, they were engraved (veftina) on the stone

(kalmel)."

A statement framing an older record that is copied again on the base of the southern face of the
ardha-mandapa supplies further details in the nearby Tirukotishvara temple in Tirukkotikkaval:

Fortune! Prosperity! This is the 11th year of Kopparakesarivarman. For Mahadeva of
Tirukkotikkavil in Nallarrurnatu on the northern bank [of the Kaveri], the daughter
of the Malavaraiyar who kept in her holy womb Shri Uttamacholatevar, Parantakan
Matevatikalar alias Cempiyan Mahadeviyar; for this god, having removed (tavirttu) the
holy temple (17 kayil), the inside of which (u/la) [was made] with rows of bricks (ittikai
pataiyal) before, [she| set up (amaippittu) a holy sanctuary ($i7 vimanam) with stone
(kallale); having put for the Dharma the previous records (patikal) of this god, those
which lay inscribed (vettikkitanta) among the stones (karkalil), all those which lay in
many places with different stones, [she| graciously ordered saying: ‘Let it be engraved
(vettikkolka) completely (era) . . . before (mun) . . . on this holy sanctuary (inta §i7
vimanattin mel)’. This is one copy among the copies that were lying engraved before:

Then follows the copied donation, a donation by the Pandya king Marancataiyan, Varaguna II,
and the record is concluded by a repetition of the opening statement.

Since it is engraved completely on this holy sanctuary, since there is no use (upaiyogam)

for the separate stones (fanikkallal) that were lying engraved with this previous text
(munnivajakam), that has been removed (atu tavirntatu)."
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These epigraphs tell us that there were inscriptions in the older monuments. In Tirukkotik-
kaval, they were engraved on ‘separate stones’, corresponding perhaps to stelae, as is often
encountered in the Pandya country. At the time of the reconstruction of the temple, these
records were copied on the stone walls. It is impossible for us to know if all of them were con-
sidered, or if there was a selection prior to their re-engraving. As Cane suggested, the queen
may have been willing to save ‘words of the past’ for ‘preserving the prestige of a sacred site,
locally expressed’.'® She may have wanted to preserve the prestige of a site, as an historian or
as a devotee, but the political aspect of her building endeavour would certainly have played a
crucial role, as Cane also notices.” By patronizing the reconstruction in stone of temples of local
communities in the territory controlled by the Cholas and publicly proclaiming it by inscribing
her deed on the stone, by recognizing and thus strengthening the religious significance of these
sites, most of them sung in the Bhakti poems of the Tévaram,'® and by preserving the records of
earlier donations, sometimes made by other royal figures now subdued, she enhanced the glory
attached to her name and that of the dynasty she belonged to, thus contributing to consolidating
and widening its power. It is probably not a mere coincidence if her building endeavour begun
under the reign of her son, Uttamachola, whose accession to the throne may not have been
entirely smooth, as Cane reminds us."

Her reconstructions are perceptible not only through words engraved on stone, and her
glory is not expressed solely through epigraphy, which was probably not read by all worship-
pers. Visitors to those temples could also see a new display of finely carved sculptures set in the
niches of the newly built stone walls. Indeed, in the monuments reconstructed by the queen, a
specific iconographical programme appears in the niches of the ardha-mandapa, which may be
envisioned as her hallmark: Agastya, dancing Shiva and Ganesha on the southern facade and
Bhikshatanamurti, the goddess and Gangadharamurti or Ardhanarishvaramurti on the northern
facade. While the iconography of the sanctuary does not seem to have been impacted by the
reconstruction, with the usual Dakshinamurti in the south, Vishnu or Lingodbhavamurti in the
west, and Brahma in the north, the ardha-mandapa bears the mark of the new patron. We also
notice that it is on the base of this ardha-mandapa that the queen had her statement of recon-
struction and copy of inscriptions engraved in Tiruvatuturai and Tirukkotikkaval, strengthening
the idea of this part of the monument as the visual embodiment of her involvement.

Another example of reconstruction, this time ordered by the Chola king Rajaraja himself,
is found in Tirumalapati, in the district of Ariyalur (Map 4.1).° Probably because the two epi-
graphs mentioning the process are quite explicit about the rebuilding of the temple and the cop-
ying of inscriptions (SII 5, nos. 651-652), and because it apparently belongs to the royal sphere,
the case of Tirumalapati is well known and often quoted by scholars.?! The Chola king Raja-
raja, in an inscription dated to his 28th regnal year (c. 1013 cE), graciously orders the destruc-
tion of the sanctuary of Tirumaluvatiyutaiyar and its reconstruction in stone (tirumaluvatiyar
ST vimanam vanki tirukkarraliy etukkavenru utaiyar $it rajarajadevar arulicceya, SII 5, no. 652, lines
77-78). The royal order is carried out by two officers (atikarikal): the old shrine is demolished,
and the new one rebuilt in stone. Moreover, it was ordered that the inscriptions on stone inside
this shrine should be copied on registers (i $i7 vimanattulla kalvettuppati pottakattil corppikkavenru,
lines 78-79). It is only in the 14th regnal year of Rajendrachola I, son of Rajaraja I, that the
stone inscriptions then saved on registers probably made of palm-leaves were re-engraved on
the stone walls of this shrine (SII 5, no. 651). It is not clearly said to be a royal order, as was the
reconstruction in stone of the temple, but this process is supervised by one of the two officers,
presented as the officer (atikari) Mumutichola Brahmadhirayar in the previous record and now as
the commander of the army (tantandyakan) Uttamachola Brahmamarayan, who acquired a series
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Map 4.1 Locations of places mentioned in the article

of new names (Narakkan Iraman Arumoliyan of Keralantaka-catturvedimangalam, a devadana
of Vennatu of Uyyakkontavalanatu, lines 44-53).* This site, engraved with lithic records going
back perhaps to the reign of Aditya I at the end of the 9th century, thus confirms the possible
involvement of a king in this process of reconstruction of a temple in stone. It is difficult not to
discern, besides the primary religious purpose, a political agenda in such a royal intervention on
a site, which seems to have had a significant religious role in circles of local Bhakti, considering
that six hymns of the Tevaram are dedicated to it (2.9, 3.28, 3.48, 6.39, 6.40 and 7.24). By inter-
vening on such a site, the king gains religious merit on the one hand but, on the other hand,
enhances his glory and strengthens control over his territory. However, if the role of the king
was often emphasized here, I think that the study of the role of the intermediaries who carry
out the order, their place and involvement in the local community may reveal a more nuanced
picture of the convergence of royal and local dynamics in this site. But the size of the epigraphi-
cal corpus of this shrine is considerable, and this study is yet to be undertaken.

Political agendas, enhancement of prestige, association with local communities and power-
ful entities, and accumulation of religious merit may all be at work in another example of the
reconstruction of a temple inserted into the network of local Bhakti temples (Tevaram 2.34). We
are now on the site of Kilappaluvur-Melappaluvur, about 17 km only north of Tirumalapati
(see Map 4.1). A specific organization is discernible on this site: Kilappaluvur and Melappaluvur
are two villages next to each other, constituting the old Paluvur; no Chola kings are involved;
the site is the capital of a minor dynasty, the Paluvettaraiyars, who reside in Melappaluvur; the
Alanturai Mahadeva temple is a local shrine, situated in Kilappaluvur. It was reconstructed in
stone in the middle of the 10th century by a certain Nakkan Marapiran, an important character
of the locality who may have worked for the Paluvettaraiyar little kings, and an elaborate icono-
graphical programme was created in the niches of the mandapa newly built in front of it. There
is no mention of a campaign for copying the inscriptions on stone, but such was obviously

61



Valérie Gillet

undertaken, since inscriptions from the time of Parantaka I at least, who reigned in the first half
of the 10th century, are engraved all over the sanctuary. I proposed elsewhere that, through the
intervention in this temple of Nakkan Marapiran, who gained merit and prestige for himself, it
was the renown of the Paluvettaraiyars that was also enhanced.?

In the previous instance, the reconstruction in stone of the shrine is stated but not the copy-
ing of the inscriptions, though they effectively were copied. Conversely, there are instances
emphasizing the recopying of inscriptions instead of insisting on the reconstruction. In the
Shiva temple of Tiruvitaimarutur, in the taluk of Kumbakonam (see Map 4.1), an inscription,
unfortunately no longer extant, states that:

Fortune! Prosperity! This is the 4th year and the 325th day of Kopparakesarivarman.
In the theatre hall (natakacalaiye) of the god of Tiruvitaimarutil, those of the Sabha of
Tiraimur who have to supervise (firuttakkatava) the temple affairs ($7 karyam), those
of the Nagaram of Tiruvitaimarutil, the temple officers (firukkoyilutaiyarkalum), the
accountant of the god (févar kanakku) Marutan Piramakkuttan, and Pucavan Kutaiyar
who examines the temple affairs (Srikaryam araykinra), having set up [an account?]
supervised [i.e. fed?] (araynta) by the lamps placed with the interests (poliyiittinal) placed
for the god installed here; having set below (kile) the walls (atimanai) all (ellam) the
stones (karkal) [kept] inside (u/la) as documents (piramanammay) for the previous (mun)
feeding of interests for the building (etuppatarku) in stone (karrali) of this holy temple
(inta $i7 kayil), having made a copy (pati) on the stone (kallin), saying (enru): ‘the cop-
ies (etutta pati) of the copies of the previous donations (itfamaiyil mun pati), in an exact
manner (marrina paricey), let us get [them] engraved (vettikolka) on the stone (kanmel)
on the holy stone shrine (tirukkarralimele)’; thus this copy was engraved on the stone:
Katuppattikal Nantippottaraiyar placed 60 [kalaricus] of gold for a lamp called Kumara-
marttantan; the Sabha of Tiraimur took all these twenty kalaricus of gold and will have
to supply one uri of ghee for this lamp.**

The inscription abruptly stops here and the donations following the one made by the Pal-
lava king Nandippottaraiyar (Nandivarman, the second or the third, in the 8th or in the 9th
century) are not engraved. This inscription, probably inscribed seven years before the inscrip-
tion of Tirukkotikkaval quoted earlier, confirms that records of donations to the temple, or
at least some of them, were engraved on separate stones and stored in what may have been
underground chambers.?® The practice, which seems to have been followed in some temples,
if not all, was thus to copy these donations on the reconstructed stone walls of the shrine to
preserve them and make them visible to everyone. It is interesting to note here that, while the
reconstruction in stone is mentioned, the one who sponsored it is not: some ‘documents for
the previous feeding of interests for the building in stone of this holy temple’ are simply evoked
without detail. No other inscription noticed in this temple seems to refer to those who patron-
ized the reconstruction in stone. Was this because the temple was under the control of commu-
nities, such as the Sabha, temple officers, merchants, who gather in the theatre hall, according
to the inscription? Reconstructing it in stone, and claiming it, was apparently not used here as
a way for an individual to enhance his social prestige in the locality. The situation thus appears
to be different again from the previous ones.

To comprehend better the way an individual moulds his own social image through the
reconstruction in stone of a local shrine, we shall now explore the case of the village temple of
Govindapputtur and devote the second part of this chapter to the well-crafted discourse sur-
rounding its reconstruction by a certain Ampalavan Paluvur Nakkan.
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A Shiva temple in Govindapputtur

Govindapputtur (Kovintapputtiir) is a village of the district of Ariyalur, in the taluk of Utaiyar-
palaiyam, about 17 km south of the latter (see Maps 4.1 and 4.2). It is located on the northern
bank of the Kollidam river, a branch of the Kaveri. In the southern part of the modern village
stands an adorable stone temple, today called Gangajatadhara.? Its roof and the niches sheltering
the main idols have recently been renovated and painted, but fortunately the rest of the temple
remains devoid of plaster and we can still see the finely carved statues and read the numerous
epigraphs engraved on its walls (Figure 4.1).

The temple opens to the east. The deities placed in the main niches of the sanctuary fol-
low a common pattern, with Dakshinamurti, Vishnu and Brahma, respectively, facing south,
west and north. While the Dakshinamurti is a later addition, the original one being probably
placed today in the surrounding gallery, the style of the sculptures of Vishnu and Brahma fit
well into the 10th century. The same may be said of the sculptures that remain in the niches of
the ardha-mandapa. As is sometimes found in the temples rebuilt in stone in the second half of
the 10th century, the walls of the ardha-mandapa are adorned with three niches, although here
not of equal size; the central one is larger than the two framing it. On the southern fagade, a
dancing Shiva, of which only the upper part remains today, was placed in the central niche (Fig-
ure 4.2a). The niche on the western side is empty but the niche on the eastern side is occupied
by Ganesha, unusually depicted standing. The central niche of the northern facade of the ardha-
mandapa (Figure 4.1b) is adorned by a gorgeous heavily armed goddess standing on the head of
the buffalo demon that she has killed (Figure 4.2b). She is surrounded, in the subsidiary niches,
by a Kalarimurti on the western side (Figure 4.2¢) and a Bhikshatanamurti on the eastern side.

These statues are not the only sculpted treasures of this temple. On the base of the shrine,
miniature sculpted panels narrate a wide array of mythological episodes. I will not attempt to

T,

Figure 4.1 (a) Gangajatadhara temple of Govindapputtir, southwestern corner (photo by V. Gillet).
(b) Northern fagade of the ardha-mandapa, Gangajatadhara temple of Govindapputtir (photo
by V. Gillet). (c) Inscription #11, Sanskrit part, northern facade of the sanctuary of the
Gangajatadhara temple of Govindapputtir (photo by V. Gillet)
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Figure 4.2 (a) Dancing Siva, central niche of the southern facade of the ardha-mandapa, Gangajatidhara
temple of Govindapputtir (photo by V. Gillet). (b) Goddess, central niche of the northern
facade of the ardha-mandapa, Gangajatadhara temple of Govindapputtiir (photo by V. Gillet).
(c) Kalarimarti, western niche of the northern facade of the ardha-mandapa, Gangajatadhara
temple of Govindapputtir (photo by V. Gillet)

consider their disposition here. However, I will note that, among the commonly depicted myths
featuring Krishna, Rama and Shiva, there is an episode of a nayanmar (a Shaiva saint) that we do
not encounter very often. This is a representation of Kannappar, the hunter who, out of devo-
tion, offered his eye to the linga. Unlike the figures of gods and heroes of the Epics who have a
pan-Indian significance, Kannappar belongs specifically to the Tamil tradition.

The gallery surrounding the shrine also shelters finely carved sculptures. The expected
group of Seven Mothers, stylistically assignable to the 10th century, is found among them. It
is composed of individual sculptures about 1 m high, comprising fine images of seated Shiva,
Brahmani, Maheshwari, Kaumari, Vaishnavi, Varahi, Indrani and Camunda.

The sculptural corpus of this temple points to the 10th century and the epigraphical corpus
engraved on its walls confirms this. I have identified 28 inscriptions on the walls of the sanctu-
ary and the ardha-mandapa, covering a period between the 10th and the 11th centuries. These
inscriptions provide the ancient names of the god: Shiva is called Vijayamangalattu Mahadeva,
that 1s, literally, Mahadeva of Vijayamangalam, that is, ‘of the auspicious victory’, ‘of the blessed
victory’.?” Vijayamangalam probably refers to the name of the area where the shrine is built,®
located in the big Shri Vanavan-mahadevi-caturvedimangalam, a brahmadeya on the northern
bank of the Kollidam branch of the Kaveri river.

In the 7th and 8th centuries, two poems of the Tévaram, one by the Shaiva saint Campantar
(3.17) and one by Appar (5.71), sing the Lord of Vijayamangai (Vicayamankai), or, as often
found in 5.71, ‘he who is inside Vijayamangai’ (vicayamarnkaiyulan). Apart from its name, the
poem of Campantar does not provide any information certifying that this Vijayamangai is pre-
cisely our Vijayamangalattu Mahadeva temple of Govindapputtur. But the poem of Appar does:
if there is no allusion to a Shri Vanavan-mahadevi-caturvedimangalam, a name obviously poste-
rior to the Tevaram, since it was borne by more than one Chola queen, the stanza 5.71.3 declares
that this Vijayamangai is in Kovantaputtur, on the bank of the Kollidam river. Consequently,
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although architecture, iconography and epigraphy point to the 10th century, the life of the
Vijayamangalattu Mahadeva temple had begun earlier.

Vijayamangalattu Mahadeva is the way the temple is referred to from the earliest inscription
of this corpus, dated to the 22nd regnal year of Parantaka I, around 929 ce. This unpublished
epigraph (see Appendix #1) was difficult to read and is built over at its end by the mukha-
mandapa, but we understand that a certain Katan Matevan made a donation of land to Mahadeva
of Vijayamangalam of the big Shri Vanavan-mahadevi-caturvedimangalam, a brahmadeya on the
northern bank. The land was made tax-free, and the great people of the assembly (perurikuri
perumakkal) play a role, but its exact nature is no longer legible. The script of the inscription is
closer to the one engraved above, assigned to the 11th century (SII 19, no. 214), than to the
other epigraphs from the 10th century on this shrine, suggesting that it is a copy of an older
record which was made quite some time after the reconstruction.

All these elements point to a temple which was reconstructed in the second half of the 10th
century, a fact corroborated by the epigraphy of this period that we shall now more specifically
turn to.

Who is Ampalavan Paluvur Nakkan?

Through success in battle, a warrior could move up in the world and even aspire to
kingly status.
Cynthia Talbot, Precolonial India in Practice, p. 67

There is a gap of 52 years between the preceding inscription (#1) and the chronologically fol-
lowing one. Inscription #2, engraved on the westernmost wall section of the southern facade
of the sanctuary, is dated to the tenth regnal year of Uttamachola, that is, c. 981 ck. This is the
first appearance of a certain Amapalavan Paluvur Nakkan alias Vikramachola Maharaja, lord of
Kuvalalam, a military officer of the Chola king, who appears in many of the epigraphs engraved
on this shrine and who is presented as the one who constructed this temple in stone. Before
investigating the elaboration of the discourse of this public figure on this temple, T will first
introduce the man himself.

He appears in 12 inscriptions of this shrine (see Appendix, #2, #4—#12, #15 and #16),
ranging from the tenth regnal year of Uttamachola to the seventh regnal year of Rajaraja I, that
is, between c. 981 and 992 ck. There are very little variations in the way his name is given.
Apart from the earliest inscription, #2, where he is simply called Ampalavan Paluvuran, liter-
ally ‘Ampalavan, he of Paluvur’, the name he bears is Ampalavan Paluvur Nakkan. Ampalavan
comes from ampalam, whose first meaning is, according to the Tamil Lexicon, an ‘open space
for the use of the public’. By extension, ampalam was used for the shrine of Shiva at Chidam-
baram, and Ampalavan became one of the names of the Shiva enshrined there. While Ampa-
lavan for a man is not very commonly encountered in the Tamil region, Nakkan is, on the
contrary, a widespread name in this period, borne by men as well as women.? It comes from
the Sanskrit nagna (naked) and is again a name related to Shiva, referring to his form wandering
naked in the forest.

The reference to Paluvur in the name of this notable is more problematic. Paluvur is the
capital of the little kingdom of the Paluvettaraiyars less than 20 km to the west of Govindap-
puttur (Maps 4.1 and 4.2). As we shall see later, our Ampalavan is a military man, engaged in
the army of the Chola king, as the Paluvettaraiyars were. An officer of the Paluvettaraiyar king
came to Govindapputtur to make a donation of goats to the temple (#3) in the tenth regnal
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year of Uttamachola; in the same year, the figure of Ampalavan appears in the inscriptions of
this shrine. I do not think these convergences are due to mere coincidence; they suggest that the
Paluvur in the name of Ampalavan may indeed refer to the Paluvur of the Paluvettaraiyars. But
what could be the nature of the link between him and those little kings, between him and Palu-
vur? If he had been a member of the Paluvettaraiyar dynasty, he would certainly have claimed
it. The most cogent hypothesis would, in my view, be that he was a man belonging to the
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army of the Paluvettaraiyars engaged in the campaigns of the Cholas, thus residing originally in
Paluvur, who distinguished himself in military exploits. Consequently, he would have acquired
some wealth and settled in a village nearby where he could craft a prominent social status for
himself and shine in the locality, supported by the officer of the Paluvettaraiyar who donated
in the temple he patronized. But, if this scenario seems to function rather well, we nevertheless
have to consider the existence of other ancient Paluvurs. Another one indeed appears in the
epigraphical corpus of the present temple: a man from a Paluvur of Tontainatu, that is, around
Kanchipuram (see Map 4.2) in the north of the Tamil country, finds his way to the walls of the
temple of Mahadeva of Vijayamangalam, claiming too that he built a temple in this village.?”
Thus, we cannot entirely exclude the possibility that Ampalavan is connected to this distant
Paluvur instead of the nearby one, although the link seems less tangible.

Ampalavan Paluvur Nakkan is designated as lord (uaiyan) of Kuvalalam, from the 13th regnal
year of Uttamachola and subsequently throughout his epigraphical life. The word uzaiyan, liter-
ally ‘he who possesses’, was used for landowners and by extension may have referred to a man
who had a specific power in the locality, a power that he drew from owning lands. We suppose
that Ampalavan, before settling down in Paluvur, thus came from Kuvalalam, or belonged to
a family coming from this place. Kuvalalam is the ancient name of Kolar, capital of the Ganga
dynasty in Karnataka, close to the border of the Andhra and Tamil countries (see Map 4.2).%
We encounter other Kuvalalam wutaiyans in inscriptions of the Tamil-speaking South, but one in
particular may shed an interesting light on our Ampalavan. In a ruined Shiva temple in Olaka-
puram, a village about 15 km southeast of Tindivanam (Map 4.2), two inscriptions retain our
attention. The first one, published in SII 13, no. 54 and dated with the third regnal year of Raja-
raja I, records a donation of goats for a lamp by a high ranking military officer (peruntaram) of
the Chola king named Ampalavan Kantaratittan (the second part of his name is lost), who built
this temple in stone (tirukkarrali etuppitta). In the second inscription (SII 13, no. 167), engraved
five years later, the full name of the donor is legible: Ampalavan the Ganga, lord of Kuvalalam
of Gangarasayiram, Gandaratittachola Vilupparaiyan (kankarasayirattuk kuvalalamutaiya kankan
ampalavan kantaraticola vilupparaiyan, lines 2=3). The resemblance of name and function between
the Ampalavan of Olakapuram and the one of Govindapputtur is striking and points to our
Ampalavan of Govindapputtur as a man related to the Ganga dynasty, although this is not clearly
expressed in his name.” They both operate in the same period, and are both responsible for
rebuilding a temple in stone. In the same year, that is, the third regnal year of Rajaraja I, both are
making donations to a temple other than the one they constructed: Ampalavan of Olakapuram,
with his full name stated, is encountered in another donation engraved in the Shiva temple of
Utaiyarkuti (SII 13, no. 61), while our Ampalavan of Govindapputtur, called Ampalavan Palu-
vur Nakkiyan Vikramachola Marayan, gave goats for a lamp to the temple of Tiruvamattur, a
few kilometres northwest of Viluppuram (SII 8, no. 721). The movements of these two are the
exact opposite: Ampalavan of Olakapuram travels south towards the Kaveri river, while Ampa-
lavan of Govindapputtur leaves the Kaveri region and travels north (see Map 4.2).

The title and the military function of Ampalavan Paluvur Nakkan, lord of Kuvalalam, are
clearly given. He is a peruntaram, that is, a sort of high-ranking military officer’® of two con-
secutive Chola kings: of Uttamachola, called either Uttamacholatevar (see #8) or Utaiyar (#11)
and then of his successor Rajaraja I, named Shri Mumuticholatevar (#6) or Utaiyar (#15,
#16). The title that Ampalavan bears changes according to the king he served. While a mili-
tary officer of Uttamachola, Ampalavan carries the title of Vikramachola Maharaja/Marayar.
Vikramachola may have thus been a name of Uttamachola; Maharaja, literally the ‘great king’,
probably indicates the position of chieftain, commander or royal officer. He kept this title even
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at the beginning of his service under Rajaraja I (#6), but, by the seventh regnal year of this king,
Ampalavan is no longer designated as Vikramachola Maharaja; he is called Rajaraja Pallavaraiyan
(#15, #16).

Ampalavan Paluvur Nakkan, lord of Kuvalalam, Vikramachola Maharaja and then Rajaraja
Pallavaraiyan, is thus a military officer who served under Uttamachola and Rajaraja, perhaps
related to the Ganga dynasty, or, if not, at least related to the Ganga country, and associated with
a Paluvur, probably one of the nearby Paluvettaraiyars. It is difficult to consider him as one of
the ‘little kings’, that is, a king of a minor dynasty, because none of his epigraphical appearances
suggest his control over a kingdom, even a tiny one; he is never inserted into a genealogy, does
not claim a filiation to a minor dynasty, and no son of his continues to hold his role in the local-
ity after his death.** He appears as an individual character. His epigraphical life is rather short
(981-992 cE), centred on himself only, on his function and the way he patronized the temple.
I thus propose to see this Ampalavan as one of those military officers, perhaps descending from
the royal lineage of the Gangas, who distinguished himself in campaigns of war, and through
them gained wealth and prestige. However, the discourse he crafts in inscriptions of the temple
of Govindapputtur, which we shall now explore, raises him to the level of a king.

Constructing temples, constructing power

Inscriptions on a shrine are often, but not exclusively, administrative documents recording
donations. Through carefully selected words, one may use this medium to enhance his own
social prestige. Ampalavan Paluvur Nakkan engraving his glory all over the walls of the Vijay-
amangalattu Mahadeva temple in Govindapputtur provides a particularly interesting example
of this. Out of the 11 epigraphs where he appears, ten refer to the fact that he constructed the
stone temple of Vijayamangalattu Mahadeva. But the discourse around the reconstruction of this
temple evolves. In the first two inscriptions where he appears, in the 10th and 12th regnal years
of Uttamachola, Ampalavan is said, in simple and familiar words, to have constructed the stone
temple: tirukkarrali ceyvitta, literally ‘he caused the holy (tiru) stone (kal) temple (fali) to be made
(ceyvitta)’ (#2, #4). In the 13th regnal year of Uttamachola, the sentence tirukkarrali etupitta,
literally ‘he who built (ezupitta) the holy stone temple’, is used (#9, #10). In this same year, one
inscription (#8) is dedicated to the reconstruction of the shrine by Ampalavan, who speaks in
the first person singular, and inaugurates a formula that we will encounter throughout the rest
of his epigraphical life: vata karai brahmadeyam periya $i vanavan-matevic-caturvvetimankalattu $rt
vijayamankalattu mahatevar koyil $i vimanam kallal eluntarulluvitta, literally ‘he graciously caused to
raise (eluntarulluvitta) with stone (kallal) the holy sanctuary ($i7 vimanam) of this temple (kayil) of
Mahadeva of Shri Vijayamangalam of big Shri Vanavan-mahadevi-caturvedimangalam, a brah-
madeya on the northern bank (of the Kaveri)’ (#11, #5, #6, #15, #16). This strikingly resem-
bles the one used by Cempiyan Mahadevi to refer to her own reconstructing endeavour (supra
p. 58). The verb arulu-tal, ‘to gracious, to favour’, often used for gods and kings, can also be
found for queens, although only important ones such as Cempiyan Mahadevi, and people with
a significantly high social status. The fact that Ampalavan used the verb eluntarulluvitta, literally
‘graciously caused to raise’, is thus a first marker of his social importance.

Ampalavan seems to strive to acquire the discourse of the kings. This intent is perceptible
in a long inscription engraved on two large wall sections of the northern and western facades
of the shrine. Dated to the 14th regnal year of Uttamachola, #11 is a bilingual inscription: the
first part is in Sanskrit, praising him first in verse and then describing his deeds and donation in
prose (Figure 4.1¢), while the second part, in prose and in Tamil, provides a brief presentation
of the man and a longer one of the donation.” Each part thus begins with a description of the
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exceptional career of Ampalavan introducing a donation of a nearby village, Netuvayil, where
he himself resides, to the temple for supporting the expenses of the worship.
Because this record is exceptional, I shall present the complete translation here:

[Sanskrit] Prosperity! Fortune! Coming from Kuvalala, known under the name Nakka
of Paluvar of great fame, pure like Muravairin (Krishna), eminent by his birth and his
caste, founder of a lineage, he appeared (1). He who is considered by the mendicants as
the incarnate liberality, by the enemies as he who has a body whose quality is heroism,
by those who have the eyes of a gazelle (i.e. the women) as Kama (i.e. he who does
not have a body) although coming from a lineage which has a body, by the sages as the
incarnate Dharma (2). He, whose name Vikramacola Maharaja was obtained from the
king Vikramacola who was pleased with his heroism when he seized multitudes of seas
and skies, entirely obtained with his own valour; in the fourteenth year of this king,
having established in stone a temple for Sambhu who resides in Sri Vijayamangala,
in the big agrahara Sri Vanavan-Mahidevi, having bought from the great assembly a
‘miserable village’ (¢gramatikam) named Netuvayil belonging to this village, and having
made it tax-free with the gift of his own wealth, he donated for the worship and the
festival of Sambhu, as long as the moon lasts.

[Tamil] This is the 14th year of Kopparakesarivarman. I, lord of Kuvalalam,
Ampalavan Paluviir Nakkan alias Vikramacola Mahar3ja, of the military superior grade
of Utaiyar (i.e. the king), having graciously caused to raise (eluntaruluvittu) in stone
(kallal) the holy sanctuary (7 vimanam) of Mahideva of Sii Vijayamangalam, of big Sri
Vanavan-mahadevi-caturvedimangalam, a brahmadeya of the northern bank. For this
god, I gave [a village] to the Brahmins (makanan) for holy food offerings, for holy lamps,
for holy offerings, for the smearing of the idol, for incense, for lands for the holy gar-
den, for holy festivals, for ceremonial baths, and, besides these, for all those worships of
whatever name wanted for this god. This is the village: Netuvayil, a northern hamlet
of this big Sri Vanavan-mahadevi-caturvedimangalam, and, falling in this, surrounding
this Netuvayil, including Urtamarainalar, Tiruccenivalam, Makulakkurucci, surround-
ing this town, including taxes on forges/profession of watchmen, taxes on forest, taxes
on marriage, taxes on looms, ilaikkalamum (?) of this town, and lands where the turtles
crawl and the lizards run (i.e. uncultivated lands) of whatever names, besides mounds,
paddy fields, deep tanks, tanks, the wells which look to the east, trees which look to
the west, dry lands and wet lands, wet lands of this village. Having bought [the land]
from the great people of the assembly (perusikuri) of this big St Vinavan-mahadevi-
caturvedimangalam, as a lord/landowner (utaiyénnay), 1 gave seven hundred kdcus to
those of this Mahasabha to make it tax-free; in this manner, as tax-free [land], I gave
to be enjoyed for the holy services of whatever name indicated before, for Mahadeva
of this Sri Vijayamangalam, this complete Netuvayil where I stay having become lord/
landowner (utai énnay). These are under the protection of the Panmahesvaras.

Do not neglect moral duty (aram); there is no support except moral duty; I have
written while he spoke; I have written, I Ninran Ara Amutan, the madhyastan of this

village, the great poet (perunkaviti) of Vanavamatévi; these are my letters.*

Sanskrit was first introduced in the epigraphy of the Tamil-speaking South by the Pallava kings
in the 6th century, who used Sanskrit almost exclusively in excavated temples before includ-
ing Tamil as well from the second half of the 8th century.”” Sanskrit, however, continued being
employed in Pallava records and in the records of other South Indian dynasties such as the
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Pandyas and the Cholas, but mainly in copper plates, for the genealogies of kings. The occur-
rence of Sanskrit inscriptions on stone temples built after the 8th century remains, however,
rare, and, in such a context, our bilingual inscription #11 appears to be quite remarkable.*®

The use of Sanskrit in Govindapputtur may be attributable to a combination of various fac-
tors. The first is that Ampalavan may have wished to be extolled in Sanskrit, because he came
from Kuvalalam, in Karnataka. Employing Sanskrit may thus have been a way to claim and
emphasize his non-Tamil origins. Moreover, Sanskrit being a pan-Indian language carrying a
forceful aesthetic and political power, Ampalavan may have aspired to address a larger public,
beyond local circles, and to rise to a certain degree of universality and perhaps even kingship.
Indeed, the way he is presented in the Sanskrit part clearly draws upon the classic image of the
king pertaining to the Sanskritic lore. He is described, in verse, as possessing the main qualities
of a sovereign: embodying liberality, heroism, beauty and right conduct. He is compared to the
gods and the images used are those commonly encountered in a royal context. The description
in prose of his deeds confirms almost every aspect of his royal aura: his heroism led the Chola
king to confer the title of Vikramachola Maharaja upon him; he built the temple; he donated a
village for the maintenance of the worship and a festival.

Strengthening his appearance of a king, his two wives donated lamps to the god in the 13th
regnal year of Uttamachola (#9, #10), as queens would do. Moreover, the presence of a great
poet (perunkaviti) in Vanavamatevi, named Ninran Ara Amutan, who composed the text of two
of the inscriptions (#11, #16), one being partly in Sanskrit, points to an environment resem-
bling a royal court with poets appointed to compose panegyrics for the ruling king.

The claim of liberality in #11 is corroborated by specific donations that he made, engraved
on the shrine. He began by giving, as anyone else would, the conventional 96 goats for the
maintenance of a lamp for the god (#2). But the lavishness of his gifts increases as he gains social
prestige and power: in the 12th regnal year of Uttamachola, he gave 384 goats for four lamps
(#4); in the 14th regnal year of the same king, he gave the village of Netuvayil (#11); in the
third year of Rajaraja, he gave lands for supporting the worship of the shrine, and 200 kalancus
(measure of weight) of gold to cover the taxes (#6); in the seventh year of Rajaraja, he endowed
200 kalancus of gold for the jewellery of the divine couple (#15).

The description of the context of the donation in #6 is quite vivid, indicating an active life
of the locality and different actors revolving around the temple. The ‘great people’ of the assem-
bly of big Shri Vanavan-mahadevi-caturvedimangalam supervise or receive the donation of land
and money made by Ampalavan; on this occasion, drums are beaten, trumpets are blown; con-
voked by the assembly, people, probably those concerned with the donation, gather in the hall
in front of the holy shrine of Shri Vinaiyabharan Vinnakar Perumanatikal (a temple of Vishnu it
seems), said to be in the middle, that is, probably in the middle of the village; the order is given,
the palm leaf on which it is engraved is mentioned, perhaps because it is read out, and the land
is thus given. A donation mobilizing so many bodies, in a mise en scéne staging local actors sur-
rounding the temple, suggests the importance of Ampalavan in the social setting of the locality.

The authority and social prominence maintained by Ampalavan over the locality and this
bustling temple already transpires in inscription #5, dated to the 14th regnal year of Utta-
machola. This record begins with a certain Vahattan of the 3700 (muvayirattelu niirru),”
Kashyavan Shtrashekaran, temple officer (§ kdyillu utaiyan) of big Shri Vanavan-mahadevi-
caturvedimangalam, speaking in the first person, who appears to be supervising the application
of an order consisting in removing some money from a place which is not given, perhaps from
the temple treasury, to supply holy food for eight Brahmins, oil for burning lamps and different
types of holy food offerings. Ampalavan, with his full string of titles, appears at the beginning,
connected to the name of his officer (kanmi) named Vennampi. The role of the latter is not
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clearly identifiable, but we may infer that he either transmits the order given by Ampalavan or
informs him about the decision taken by the temple officers to remove some money from the
treasury. What can we conclude from this inscription? That this temple was a well-organized
and well-developed sacred centre, with a specific community of Brahmins, that it was adminis-
tered by different kinds of officers, such as kayilutaiyar, pitillikaivari, kankani, that Ampalavan had
himself an officer (kanmi) and that he was somehow involved in the order, either by giving it
himself or by being informed. Whatever his exact contribution was, this inscription thus sug-
gests that he had by then acquired a deciding role in the affairs of the temple.

This is further confirmed by another inscription dated to the seventh regnal year of Rajaraja
(#16). The record is not published and I could not establish a complete edition based on the
pictures I have taken. But we can guess another mise en scéne depicting the prominence of the
assembly and of Ampalavan in decisions regarding the temple: the ‘great people’ of the assem-
bly gather in full in the courtyard of the temple of Mahadeva of Shri Vijayamangalam; they
show something, perhaps a document; Ampalavan, with all his titles, then gives an order to
Cattapocan Vennayakramavittan of Vankippuram, his officer (kanmi), who was appointed Shri
Karyam according to the summary of the inscription in the ARE. After an illegible passage, we
read a warning to those who do not respect the donation followed by the name of the great poet
of the village, Ninran Ara Amutan, as in inscription #11. If Ampalavan is indeed the one giving
orders and naming the Shri Karyam of the temple, he had certainly acquired substantial power
over the affairs of the temple and thus over the society crystalized around it.

If a king were solely defined by his discourse, then Ampalavan Paluvur Nakkan would have
been a king. He was praised in Sanskrit and in Tamil by a poet; he was compared to gods; he
made sumptuous donations to the temple he ‘graciously’ built; he had power of decision over
the affairs of the religiously highly active temple; and he took centre stage, present in almost all
the inscriptions engraved during his epigraphical life. However, he seems to be no king but an
officer of the Chola sovereign who distinguished himself in military campaigns, whose wealth,
shown by his engaging in rebuilding the temple and making lavish donations for the mainte-
nance of its worship, conferred upon him a considerable power over the local society. It appears
that building the temple, and then crafting a discourse on its walls, was a way for him to enhance
his social status in the locality where he settled.

The building of another Shaiva temple in Govindapputtur

Ampalavan Paluvur Nakkan was surprisingly not the only one to employ his wealth in the
building of a shrine in this village, and therefore not the only one to gain social empower-
ment in the locality. In precisely the same period, that is, in the 12th and 13th regnal years of
Uttamachola, another character emerges in the epigraphy of the Vijayamangalattu Mahadeva
temple: Cholamuttaraiyan alias Cekkilan Araiyan Cankara Narayanan of Kavannur in Paluvur
kottam in Tontainatu. In the 12th regnal year of Uttamachola, he gave lands to supply paddy
for food offerings, to provide the needful for holy bath, eight festivals, maintenance of the
temple, lamps, drummers, all these for the Lord of Shri Kayilayam of big Vanavan-mahadevi-
caturvedimangalam (#13). The following year, some of the Shivabrahmanars of big Vanavan-
mahadevi-caturvedimangalam claim that they will undertake the donation — its description
suggests that it is the same as the one detailed in #13 — made by Araiyan Cankara Narayanan
alias Cholamuttaraiyar for the Lord (alvarkku) of the Shri Kayilayam, built (ezupitta) by him in
this village (#14). This epigraph tells us that this Cekkilan employed his wealth in building
another Shiva temple in the same village, but it is not said if he founded the temple or if he
rebuilt it. The donation refers to a temple whose activity appears to be extremely dynamic, as
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for the Vijayamangalattu Mahadeva temple, with a lot of holy food offerings, holy baths on
specific days of the year, eight festivals and another one of seven days in the month of Vaikaci
Vicakam, much burning of lamps, drummers, gardens, 48,000 Panmaheshvaras as supervisors.
I think it is thus unlikely that this shrine was newly founded: Cekkilan would have rebuilt it
before the 13th regnal year of Uttamachola, that is, c. 984 ce. The simple verb ezuppitta is used
here, and the material employed for the reconstruction is not stated. The temple is no longer
extant, as far as I know, but that does not necessarily exclude the fact that it was rebuilt in stone.

The question of the identification of this Cholamuttaraiyan alias Cekkilan Araiyan Cankara
Narayanan of Kavannur in Paluvur koffam in Tontainatu remains. The word araiyan is a title
borne by many important local characters, sometimes chieftains.*” The title Cholamuttaraiyan
indicates that he may have been born into the minor dynasty of the Muttaraiyars, which had
by that time merged into the Chola dynasty.*' But it may also simply be the title of a military
officer, since they often bear dynastic names without necessarily descending from those lineages.
The name of the one who rebuilt the Kailasa temple then points perhaps to another individual
pertaining to military circles. The very same person is making another important donation of
land in Udaiyarkuti in the sixth regnal year of Rajaraja I (SII 13, no. 146).*

The two lengthy inscriptions mentioning Cekkilan in the temple of Govindapputtur are
engraved on the northern wall, occupying a large part of the surface of the sanctuary. They are on
the same wall as #11 singing the glory of Ampalavan, visually confirming their social prominence
in the same locality, a prominence acquired through similar processes. Cekkilan and Ampalavan
apparently pertain to military circles; they both employ their wealth in the reconstruction of tem-
ples already active, thus already crystalizing social powers of the locality, and consequently acquir-
ing, in their turn, social and political power over it. Because the Vijayamangalattu Mahadeva
temple is the only one to survive, we can retrace a substantial part of the career of Ampalavan
through the epigraphy of the shrine, while that of Cekkilan remains highly fragmentary.

Conclusion

The instances of reconstruction of temples in stone in the 10th century that we have seen in
this chapter have shown that each case obeys a different dynamic. Analysing the whole corpus
of a temple may be the only way for us to understand the entire set of dynamics underlying
this process of reconstruction and of preservation of older donations. Each temple seems to be
embedded in a specific context, hence producing variations of what is stated and what is not,
every statement being socially and perhaps politically motivated. However, when we consider
individual cases of reconstruction, we notice the emergence of a common pattern behind such
an enterprise. The temples, especially those village temples, are nodes of religious, social and
political powers structuring the local society in this period. Engaging one’s wealth into the
reconstruction of one of those monuments consequently contributed to tie the donor to a
powerful deity, accruing merit on the one hand and, on the other hand, conferred upon the
new patron a significant prestige in the locality. Through it, he or she enhanced his or her social
and political impact on the society. When a queen or a king orders a reconstruction in stone of
a shrine, they select one with a notable religious impact on the society, such as sites sung in the
Tevaram. Through this pious act, it is the name of the dynasty that resonates in the heart of the
localities. When an individual undertakes such an expensive venture in an active temple, he —
always a he, since women can intervene in those reconstructions only when they are queens,
as far as I am aware — enhances his social prestige and, through it, perhaps gains access to the
political affairs of the locality. The example of Govindapputtur is very relevant in that sense,
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since we saw two figures building a temple in the same village, and one particularly, Ampalavan
Paluvur Nakkan, a military officer of the Chola king, crafting a discourse on the newly built
stone walls elevating him to the rank of a king. But, to draw a more accurate picture, we must
continue mapping the various processes, and for this, pursue the exploration of the epigraphical
corpuses of individual temples.
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Appendix: selected inscriptions of the 10th century
of the Gangajatadhara temple of Govindapputtur
(Utaiyarpalaiyam taluk, Ariyalur district)

The inscriptions are organized per fagade in a chronological order. For each of them, I have
provided the following details: a) name of the shrine bearing the inscription; b) bibliographical
references; ¢) whether I have personally located the inscription; d) location of the inscription;
e) internal dating of the inscription; ') possible identification of the Chola king whose regnal
year is used and tentative date of the inscription; g) remarks.

I have adopted the following conventions for the editions, which I chose to make as dip-
lomatic as possible: Roman letters are used for the transcription of the Tamil script and italics
for the Grantha script; I have not restored the length of the vowels ‘e’ and ‘o’ in the edition,
unmarked in the original epigraph, but I have restored them when the word appears in bracket in
the translation; when the vowels T and ‘@’ appear in the original text, they appear in the edition
too, otherwise they appear in the translation only as for the ‘e’and ‘0’; I have marked initial vow-
els in the original text in the following manner “°a’, “°¢’, “’1’, etc.; the square brackets signify that a
character or a passage is not clearly legible; the double square brackets are used to mark a letter or
a passage which was clear when they established an earlier edition but which is no longer legible;
the double curly brackets in the translations signify that I restored the characters no longer legible
or missing that may be safely inferred; the use of */” indicate two alternative readings; single curly
brackets mark a comment which is not a part of the original text; a succession of three dots mark
an illegible passage, for which I was not able to evaluate the number of missing letters; when
I could evaluate the number of illegible characters, I have marked each of them with a X, but
this, of course, remains approximate; *//’ indicate a change of surface, such as a pilaster or another
wall section; for the sake of clarity, I have not indicated when my edition differs from previous
ones, except for significant elements for which the details are given in footnotes.

Regarding the translations, I have opted for a literal one, as close to the original as possible,
even if it appears sometimes clumsy. Apart from the Sanskrit part of #11 which I have prepared
with Emmanuel Francis, all translations are mine.
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Southern facade

#1. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 177; ¢) personally
located; d) inscription on the lowest part of the base (jagati) of the southern facade of the
ardha-mandapa; e) regnal year 22 of matirai konta Kdpparakesarivarman; f') Parantaka I (c. 929
CE); g) the inscription does not begin with the expected svasti §i7; the script resembles the
one of inscriptions from the 11th century on this very facade, suggesting that it is a copy; we
cannot read the inscription entirely, but the summary of the ARE indicates that it records a
gift of three plots of land, one being the gift of Katan Madevan of Madana Kami$varapuram
for providing offerings to Vijayamangalattu Mahadeva, the other two being endowments
by the assembly; I provide here the text I could read in spite of the many uncertainties and
lacunae.

(1) matirai konta kopparakecari[nva]kku yantu 22 vatu vatakarai brahmateyam peri $i7 va[navan|
ma[tevi]ccatuvetima[n]kalattu ma X X ka X X put[tu katan matevan [§#] vi[ya]mankalattu
X X X {built over}

(2) wva X vatu “inceri tiruper $§17 ka[n]tan co[ma]nitaiyu[m] X X X X taifya] X X X X X X [la]
tu [teva] ku[tutta pa]nku ["onru]m ["iv] X X a X X X X [dratit] X X X X X X [eri] X ni
‘onru ma [vi|jayamankala[ttu] X {built over}

(3) ‘ivijayamankalattu mahadeva[r] ["ara]tikku [ma] X X X X X X X X X X X [“3]ra X X X
[makal] [*iraiXi]li [kutu]tta ci[vai] [sa] Xi X nya va[ni]kku kilakku X X X X X X X kku X
X X X [kaJnnafru 1 ca] X X X merkataiya X X X X X [tta] {built over}

(4) X X rkku perunkurivvom perumakkal ti[ru] X X [nali] X X [ppura] X X [‘iraiyili pani] X
[tu]k kutu[tta] X X X X X X X X X m vatikku me[ku melai| [“irantavati]kkuk kila X X
X npafrrulkku X X [niflam X X X X X X {built over}

The text is too fragmentary to propose a translation here.

#2. a) Gangajatadhara temple of Govindapputtiur; b) ARE 1928-1929, no. 170; SII 19, no.
272; SII 32, part 2, no. 84; ¢) personally located; d) lowest inscription on the western wall sec-
tion of the southern facade of the shrine, engraved on a single stone block; e) regnal year 10 of
Kopparakesarivarman; £') Uttamacdla (c. 981 cE).

1) svasti $iT kopparakecaripanmakku yantu 10 *avatu vatakarai
2) brahmadeyam periya $7 vanavanmahadevicatuvetima

3) nkalattu $i7 vijaiyamankalatu mahddevarkku °ittiru

4) kkarrali ceyvitta “ampalavan paluviiranana $i7 vikkira

(
(
(
(
(5) macolamarayar cantratittavar nantavilakku “on
(6) rinukku vaitta “atu tonnarraru | | — “anta

(7) ttu malavar $i7 vijaiyamankalatu mahadevarku ca
(

8) ntratittavar nantavilakkukkirantukku kututta pankXi[ra]ntu “ivai pa[nmalhesva**ra raksai | |

Fortune! Prosperity! This is the tenth year of Kopparakesarivarman. To Mahideva of Sri
Vijaiyamangalam, of the big Sri Vanavan-mahadevi-caturvetimangalam, a brahmadeya on the
northern bank, Ampalavan Paluviiran alias Sri Vikkiramacola Marayar, who has made (ceyvitta)
this holy stone temple (tirukkarrali), for one perpetual lamp, as long as the sun and the moon
endure, gave ninety-six goats. Antattu Malavar, for Mahadeva of S Vijaiyamangalam, for two
perpetual lamps, as long as the sun and the moon endure, gave two shares. Those are under the
protection of the Panmahesvaras.
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#3. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 173; SII 19, no.
273; Gillet (forthcoming: #147); c) personally located; d) lowest inscription on the eastern wall
section of the southern facade of the shrine; e) regnal year 10 of Kopparakesarivarman; f') prob-
ably Uttamacdla (c. 981 cE); g) I have dealt with this inscription in Gillet (forthcoming: #147),
and I will thus provide only the translation here.

Fortune! Prosperity! This is the tenth year of Kopparakesarivarman. To Mahideva of Sri
Vijaiyamangalam of the big $ii Vinavan-mahidevi-caturvedimangalam, a brahmadeya of the
northern bank, for a perpetual lamp, as long as the sun and the moon endure, an officer
(kanmi) of Atikal Paluvéttaraiyar Maravan Kantanar, lord (ufaiya) of Araninallar of Kunrakarram,
Manpperumaictivami alias Kantapperuntinai (accountant) of Kunranatu, gave 90 goats. This is
under the protection of the Panmahesvaras.

#4. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 169; SII 19, no.
314; SII 32, part 2, no. 103; ¢) personally located; d) middle inscription on the western wall
section of the southern facade of the shrine; e) regnal year 12 of Kopparakesarivarman; f') prob-
ably Uttamacola (c. 983 CE).

(1) svasti §i1 koppa[rake|saripanmakku y[alntu 12 “avatu vatakarai brahmadeyam periya

§rivanavan
(2) mahadevicatuvvediimalnkalattu 7 vijaiyamankalattu mahadevarkku “ittirukkarali ceyvitta
(3) ‘“ammalavan paluvir nakkanana $7 vi[k]kiramacolamarayan cantradittavar vaitta nontavilakku 4
(4) nalum “oru vilakkukku nicatam ‘ulakku [ne]ykku “atu tonnairaraka nalu vilakkukku ney nicata
(5) m nalikku “atu munnarru ‘enpattunalu cantradittavar vaitta cavamiivapperatu ‘ivai
(6) panmdhesvara raksai | | —

Fortune! Prosperity! This is the 12th year of Kopparakesarivarman. For Mahideva of Sri
Vijaiyamangalam of big Sti Vanavan-mahidevi-caturvedimangalam, a brahmadeya on the north-
ern bank, Ampalavan Paluvar Nakkan alias S$r1 Vikramacola Marayan, who made (ceyvitta) this
holy stone temple (ittirukkarrali), gave [for] 4, four, perpetual lamps, as long as the sun and the
moon endure; at the rate of ninety-six goats for one ulakku of ghee every day for one lamp, three
hundred and eighty-four goats for one ndli of ghee every day for four lamps; as long as the sun
and the moon endure, [he] gave [those 384] non-dying non-ageing great goats. Those are under
the protection of the Panmahesvaras.

#5. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 172; SII 19, no.
358; ¢) personally located; d) upper inscription on the eastern wall section of the southern
facade; e) regnal year 14 of Kopparakesarivarman; ') probably Uttamacdla (c. 985 CE).

1) svasti $7 kopparakesaripanmakku ya[[ntu]] [14] “avatu vata ka

o

rai [brahmate]yam periya $i7 vanavan mah|a)devicatuvvetiman

S}

kalattu $i7 koyillu “u[[tai]]y[an] [[kasya]]van [[$tra]][Sekaran mu]
vayiratt[e]lu [n@t|rru vaha[ttalnen °1 §i7 vijayamankaladeval[[r]]

U1

k[o]yil §17 vimana kalla elu[[nta]]rulluvitta kuvalalaiyamm utai

N N S~ S~
N =
NN NSNS N

yan “ampalavan paluva[r] [[nak]]kanana vikramacolamaharajar ka[mmi ve]

[[nnam]][pilkku ‘i [srilkoyil kan[p][[pe]]rumakkal v[[i]]aravall[[i]]t t[[i]]run[[i]]la [kanta]
[[kramavi]]

tta “ivan sabhaiyar kankaniyaka p[[o]|n nikki pitillikaivari [krahan] sankral[nti]]

~J

—~
0
=

(9) sum ‘ullittu “ucampotu tirunanali[[yu]]m “afthayam nanali *iy[u]pariparkalu °ettu[[ku]]
(10) ["a][n]tiyam pot[u] sa[nti] vi[lakku °ekata]ven [[ul]] mu[nru san]ti[y]iy potu ‘aicu [vila]
kk[u] [*eraka][[taven]]
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(11)  [nakavailnavum §17 pall[[I po]]tu “irantu vi[lalkku [[erra kataven tiruva]Jmutukku n[[icatam
‘ulakku ney]|

(12) °amutil pataikka [ka]venn[a][[ka]][vu nicata]m °irunali ‘ulakku [vi][[lak]]ennai *amu[[tu]]
kku °ulakku neyiyam °a ‘iruna

(13) [rulti neyi ‘ennai ‘ippi[[ti]]llikaivari ko[nntu] mani[rantu ‘ittu paniceykataven nakava
nicatamiru

(14) [ru]ti nellalal kariyamutu °i X katav[e|nnakavu ‘i[vi]rantu sa[n]ti potu ‘aificu pakku
*akapattu “ataikkay mu

(15)  pattu “ivaic cukku ventu verri[[1]]lai *amutu “iccu[tta]pata “italaiyum “an[ra]t[tu] kankaniyotu
‘ipati

(16) c[[e]]yakatavennane

Fortune! Prosperity! This is the 14th year of Kopparakesarivarman. I, Vahattan of the three
thousand seven hundred (muvayirattelu niirru), KaSyavan Stris'ekaran, lord of the shrine
(¢rikayillu utaiyan) of big Sri Vanavan-mahidevi-caturvedimangalam, a brahmadeya of the north-
ern bank; to Vennampi, the officer (kami > kanmi) of Vikramacola Maharaja alias Ampalavam
Paluvar Nakkan, lord (utaiyan) of Kuvalalaiyam, who caused to raise (eluntarulluvitta) in stone
(kalla > kallal) the holy sanctuary ($i7 vimana) of the shrine (kayil) of the god (devar) of this
S$ii Vijayamangalam; the temple officer (pirillikaivari) having removed (nikki) the gold (pon)
as supervisor (kankaniyaka) of those of the Sabha (sabhaiyar), he (ivan) Viravalli Tirunilakanta
Kramavitta, [of] the great people (kanperumakkal) of this holy shrine, four nalis at midnight
(atthayam) and four holy nalis for midday (ucampstu) including on Krahan Sankrantisu for these
eight Brahmins (iy[u]pariparkalu ettukku); 1 have to burn (ekataven > erikataven) one evening
lamp for one time in the evening twilight (antiyam); I have to burn (era > eri?) five lamps for
three times at the junctures of the days; I have to burn (erra > era?) two lamps [for] one time
of holy offering ($17 palli > pali); 1 have to offer (pataikka) one ulakku of ghee food offering
(ney amutil) for holy food offerings; having placed [for] two times with this temple officer
(ippitillikaivari) two nalis (naruti > nali?) of ghee and oil at the rate of one ulakku of ghee for food
offering (amutukku) and lamp oil (vilakkennai) for one ulakku and two nalis everyday, I have to
place for vegetable food offering (kariyamutu) with two ndlis of paddy everyday, ten arecanuts
(ataikkay) as five arecanuts (pakku) twice at the time of junctures, dry ginger (cukku) [for] those
(ivai) thirty (mipattu), the betel (verrilai) food offering needed (ventu); I have to implement this
order (ipaticeyakatavenane) with the supervisors (kankdaniyotu) of that day (anrattu) and the desig-
nated (iccuttapata > iccuttapatta) heads (italaiyum).

#6. a) Gangajatadhara temple of Govindapputtar; b) ARE 1928-1929, no. 168; SII 13,
no. 76; c) personally located; d) upper inscription on the western wall section of the southern
facade; e) regnal year 3 of Kovirajakesarivarman; ) Rajaraja I (c. 988 cE).

1) sva[[sti $iT kovirajakesaripanmakku yantu mu[n]ravatu vatakarai brahmateyam periya]]
Sriva[[na]]vanmatevicatuvvetimankalattu perunkurip perumakka[lom °i

&)

vyattai [[tu]]la nayarrut tinkalkilamaiyum nanammiyum perra tiruvonna[tti]n nan
ru paka[[l]] brahmatthanattey [[ta]]ttali kottik kalam muti dharmmi ceytu natu[v]il §17 ko|[yi]]

Ul

llana [$11] vinaiyabharan[i?] vin[nalkarp perumanatikal §17 koyil[in] munpil X katatte

©)

y pe[runkuri kiittak kuraivark kaiti *iruntu panipaniyal panittu ‘1 §ivija[yaman]kalam mutai

NN N~~~ o~
~J ~
—_— 2o

[ya?] pa[[rama]]syamikku °otti ‘iraik[a]val lottolai ‘ittu kututta [pa]rica[[va]]t[u]

“ip[[parama]]*
syam|[[i]]kku §7 vimanam kallale “eluntaluvittan ‘utaiyar $i7][mumul]]

—
0
=

(9) ticco[la]tevar peruntarattu kuvallalammutaiyan “ampalavan paluvir
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(10) [[nakkanana vikrama]|**cola mahdaraja “ipparamasyamikku ‘eperpatta tiruvaradhinaikaluk
ku[maka] kon
) tu kututta nilamavatu pala tatiyal tantarattu matakki vanta nilam ‘onreka
) [1] “ivvonrekal nilattukkum cantittaval *iraikavallaka °ivvikramacolam[[ara]]
13 aritai mahasabhaiy[o]n konta*’ pon ka[n]ti* pertta tunaipon k[acu] nirai pon
Y y P P P P
) “irundrru kalaificu “ippon ‘iruntirru kalaincaka cellak kontu °i[[ta]]n cuttappatta palata
) tiya[l*] tantarattu matakki vanta °‘ivvonrekal nilattalum vacallil pon|[[ta ku]|[ti]maiyum
‘tiritu varippa
(16) tum °iraiy[u] “eccoru cennir vettiyum ‘epperpatta “iraiyu cantraratitaval [[‘irai]] ‘iruttuk
kutuppoma
(17) kavum ‘itarrirampil perunkuri kati ‘iru[ntu] ‘irai kattil devakanmikaley tankal ven[[ti]]
kalattu ta[n]kal ventu po
18) n [[menrinal manrina manrupattup po||n marai ‘inriye ‘iruttum minnilattukku “irai *iruttu
pattup p y
ku
(19)  tukka ka[[ta]]Jvommakavum pal[nit]|ta brahmana®
20) naiyum a||ni ketta karanattan[[ai]]yum ‘irai kattina karanattanaiyum tevakarmikalle
y p y y
perpon ‘ayampa
(21) yampatu pon manri ‘iruppittalum minnilam “onrekal nilattukku cantiratittaval “irai °iruttu
(22) kkutukka katavomakavum mivvottolaippatiyey kallil vettavum $asam ceyvittu kollavum pe
(23) [ru]var ‘alka] ‘otti “iraikaval lottolai ‘ittu kututtom $§i7 vijayamankalattu paramasvamikku
vatakarai brahmate
(24) peri $7 [va]namatevi catu[rlvvetimankalattu perunkurip perumakkallom paniyal *ivviraikaval
°ottolai “elu
25) ti|nen ‘iv]vir maddhyasthan [kata]llur °itaiyan putan katanne ‘ivai ‘en ‘eluttu
% yan p

Fortune! Prosperity! This is the third year of Kovirjjakesarivarman. We the great people
(perumakkalom) of the assembly (perurikuri) of big Sri Vinavan-mahadevi-caturvedimangalam, a
brahmadeya of the northern bank, from that day of Tiruvonnam that got the Navami (nanammi
> navami) and the Tinkalkilamai in the month of Tula in this year, havin beaten (kofti) the drum
(tattali) of this brahmatthanam (brahmadeyam), having blown (uti > iiti) the trumpet (kalam), having
made this endowment (dharmmi), having sat, having assembled (kiiti) those who have defects/
the indigent ones (kuraivar) convoked (kiitta) by the assembly (perurikuri) of the hall (kitattey)
in front of the holy shrine of Sri Vinaiyabharan Vinnakar (Vaikuntha) Perumanatikal as the holy
shrine (17 koyillana) in the middle (natuvil), having ordered (panittu) with an order (panipaniyal),
having granted the palm-leaf (dlai) in connection with the protection tax (iraikaval), undertaken
(otti) for Paramasvami of this Sii Vijayamangalam, it was given in this manner; having taken for
all the worships of whatever name for this Paramasvami [from?] Ampalavan Paluviir Nakkan alias
Vikramacdla Maharaja, lord (utaiyan) of Kuvallalam, of the peruntaram of $r1 Mumuticolatévar,
who caused to raise (eluntaluvittan > eluntaruluvittan) with stone (kallale) the holy sanctuary
(7 vimanam) for this Paramasvami, this is the land given; having enclosed (matakki) the earth
(tantarattu) with many measuring rods (tatiyal), one quarter of land has come; for this one
quarter of land, as protection tax, as long as the sun and the moon endure, we the Mahasabhai
(mahasabhaiyon) from this Vikramacola Marayar, [we| took two hundred kalasicus of gold of
standard weight, kdcus of refined gold which changed to kalaricus (kanti > kalaiicu?) of gold;
having taken two hundred kalaficus of gold, with this one quarter of land that has come, having
enclosed the earth with many measuring rods determined (cuttapatta) by this (itan), the kutimai
tax that goes to king’s court (vacallil), the tax for the running of the iir (firitu varippatum), the
taxes eccoru and cennir vetti, and the taxes of whatever names, having paid the taxes for as long as
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the sun and the moon endure, we will have to give; if one deviates from this, having assembled
in the assembly (perunkuri), having sat, if one does not show the taxes, you (tankal) the temple
officers (devakanmikaley) who want (venti), saying the gold needed (ventu) [by] you (farikal) of the
locality/assembly (kalattu), the gold of the tax collection (manrupattu) which was fined (manrina),
[as a result of] that which is not (inriye) paid as fraud (marai); we have to give to pay the taxes
for this land; the Brahmin who ordered (panifta), the accountants (karanattanaiyum) who heard
(ketta) the order and the accountants bound (kattina) to the taxes, having fined (manri) [them
for] gold, gold in the name of the Tevakarmikal with the paying (iruppittalum) [unclear pas-
sage], we will have to give, having paid the taxes for as long as the sun and the moon endure,
for one quarter of land of this land; as per the order on palm leaf in connection with this
(ivvottolaippatiyéy), having made the chart (Sasam > Sasanam) which is engraved (vettavum) on
stone (kallil), having undertaken to take as those who get, having granted the palm leaf in con-
nection with the protection tax, we will give; for Paramasvimi of S Vijayamangalam, by the
order of we the great people of the assembly of big Sri Vinava-mahidevi-caturvetimangalam, a
brahmadeya of the northern bank, I have written the palm leaf in connection with this protec-
tion tax, I Itaiyan Patan Katan of Katallar, the Madhyasthan of this village; those are my letters.

#7. a) Gangajatadhara temple of Govindapputtar; b) ARE 1929, no. 175; SII 13, no. 124;
¢) personally located; d) above and around the empty niche of the southern facade of the ardha-
mandapa; e) regnal year 5 of Kovirajakesarivarman; £) R3jaraja I (c. 990 cE); g) this long inscrip-
tion is unfinished; its end may have been engraved on the eastern side of the ardha-mandapa,
now built over.

N —
=

svasti $iT koracake[ca]ripanmarkku yantu “afcavatu vatakarai bra[hmateyam]
[X] periya $i7 vanavanmahatevicatu[rlvvetimankalattu §i7 vijayamaln]

&)
=

kalatevarkku “ampala[[va]]n paluviir nakkannana °*iraca’iracap pallava[[rai]]

*=

yan ‘ivvanavan [[ma]]tevi catuvvetimankalata [“i]tevar peral vilai[[ko]]
ntu ‘iraiyili[[cci]|na nilankalla vanta nellukkum °ivvar sabhaiya

©)
=

[rpakkal vilaikontu “iraiyiliccina vatapitakai netuva]|*

o~ o~ o~~~ o~ o~ o~ —~
=

[
7) [lyilu]]m °i[[nne]Jtuvayil currina pitakaikalum ‘itevarkku
8) [['i]]rukkata[va] nellukkum ponnukkum neyyinnaikku
9) [[m]] tarippu[ta]vaikkum °irum[pulkkum nibandham ceytapati tiruva
(10) [[mu]]tu pot[u] [[nana]]liyaka °atdhayama[m*] “ulpata nicatam °arici patakka
(11) ka ja[nti]rantu [[vannatta]]l vanta nellu nicatam nellu “aiykuruniyaka “orat[t]ai [[na]]
(12) [llaikku] vanta nellu ntrru “aiypatin kalamu paruppamutu poturiyaka atdhayama
(13) ‘ulppata nalu potaikku nicatam °iru nali paruppukku nellu °orattainalaikku [n]e
(14) 1u “irupattirukalane ttnippatakkum porikkariyamutu ‘onru pulukku kariyamu|tu]
(15)  [*onru]m “aka kariyamutu “irantukku milakum katuku cirakammu “ulppata nalu potaik X [*0?]
(16) [[*orat]]tai [na]laikku nellu “irupattirukalane tan[i]ppatakk[u]m neyamutu [patu *a X X X]
(17) n[a]lu potukku nicatam ‘urikku ne[llu*]p patakkaka °orattai nallaikku [ne|llu “arupatin
[[kala]]m
(18) mu [[ta]]yirammutu po[tu*]| ‘uriyaka “addhayama ‘ulppata nallu po[tJaikku °‘ir[[u]][na]

likku nicatam “ai[n][[na]]li
(19) yaka “orattai nallaikku nellu patin *enkala[n][[ne]] [*i]ru tanik kuruniyum °ataikkayamu[[tu]]
(20) plout] ‘aificu verunkay ‘iru[pa]tum verrilaip parru ‘onru[m] nicatam ‘addhayama ‘u[l*]
ppata nalu pol[tai]][kku]
(21) [m] “ataikkdyamu[tu]kku nicatam nel “ainaliyaka °orattai nallaikku nellu patin “en kalan[e]
(22)  “i[[ru]][td]onik kuruniyum tirumeypticcu potu ‘ulakku canttukku nicatam ‘orupala
*araiyal[u] [[nica]]
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(23) tammu mulakku tirucca[n*]tanakkulampukku °orattai nallaikku nellu nalppatain kalammu
il

(24) tari “akilum ca[nta]pammu neriyarammu karptrammun [‘iJtanum kontu mun[ru] potai-
kku nellu nicata[m)]

(25) kuruni “‘irunaliyaka C‘orattai nallaikku nellu muppattu [mu][[kka]]lanne ‘irutunik
kuruniyum [ci]

(26) Kkatti “avarku “atiyaru[[l]]la[p] [[p3]] {window} lu ‘irunalikku nicatam nelu “aru
(27) naliyaka ‘orattai na[l]laikku ne {window} lu ‘irupattirukalanne tunippata]
(28) “avarkkup paricattam [[‘ut]]tAmaya {window} nattu “oranaiyum deksipamaya|[nat]]

llup patikailammaka “orattai {window} nallaikku kacu “irantukku nel [°1]

[[ru]][pa]tinkala[[mmu]] [tiru]vo X X [*o]rat {window} tai [[na]]llaikku munratai °orattai

[In]]

(32) [[a(hlaikku . . .J] {window} [‘arai]lyal nel {end of the line not possible to read
SII = [[kala(m)mu[m*]]]}

(33)  t[[i]]runamani[[kai]] “orattai nallaikku °ira {window} ntaka ‘iratinukku ka[[cu]] “on[[inu]]
kku ne

(34) u pati[[n]]kalammum tiruma[l]lai kat {window} ti “orattai nal[lailkku °irantaka °i

)
)
)
(29) tukku “oranaiyum °aka [[viranai]]lkkum {window} kacu ‘irantaka kacu onrinukku [[ne]]
)
)

) rantinuk[[ku k]]acu “onruka kacu “onri {window} nukku nellup patinkalamu[[m]] nam

) “orattai n[[al]]laikku ‘irantaka °*iran {window} tinukkuk kacu “on[[ru]]k kacu ‘onrinu
(37) kku nel[[lu]]p patin kalammu jala {window} pavintrattukku °ol[[ra]]tti nalai

) putavai mu[[n]][rulkap putavai munrinuk {window} kuk kacu °araiyaka °araikka[[cukku]] nel

) lu ‘ainka[[lam]]mu tirunottavilakku ‘ai {window} fcinukku vilakku[k]ku ‘on[ru]
nicata[[m]]
(40) [[neyi ‘ulakkaka vilakku]] nicatam neyl[i] {window} X nali {unlegible}
(41)* m nellu [‘ai]nkuruniyaka ‘orat[[t]]ai nallaikku nel {window} llu nurru ["ailmpatin

kalammu

(42)  sandhivilakkuc cirukalai yet[tu] “ucciyampo {window} tu °ettu “iravaikku patinalum °aka
(43) wvilakku muppati[nu]lkku nicatam [[*ennai ni]]li mulak[k]e {window} {this side of the
widow in not engraved}

Fortune! Prosperity! This is the fifth year of Korjakesarivarman. For $ti Vijaiyamangaladevar of
big Sri Vanavan-mahidevi-caturvedimangalam, a brahmadeya of the northern bank, Ampalavan
Paluviir Nakkan alias Rajaraja Pallavaraiyan, having bought in the name of this god (itévar) of this
Vanavan-mahadevi-caturvedimangalam, having bought from (pakkal) the Sabha of this village for
the paddy accrued with the lands of which taxes were remitted (iraiyiliccina); thus, the donation
(nibandham) was made for paddy, gold, ghee and oil, tax on looms (taripputavaikkum) and iron
(irumpukkum) that have to be paid to the god (itévarkku) [by] the northern hamlet (vatapitakar)
of Netuvayil whose taxes were remitted and the hamlets (pitakaikalum) surrounding (currina) this
Netuvayil; as per four nalis for one time (potu) of holy food offerings (tiruvamutu), as one pat-
akku of rice (arici) everyday including the middle of the night (atdhayama > ardhayamam), as five
kurunis of paddy daily accrued by the class (vannattal) of the twice born (jantirantu), as one uri for
one time of dhal holy food offerings (paruppamutu) and hundred and fifty kalam of paddy accrued
for one day (nallaikku > nalaikku) in the year (orattai); for four times including the middle of the
night, the paddy for two nadlis of dhal everyday, as one boiled (pulukku) vegetable food offering
(kariyamutu) and one fried vegetable food offering (porikkariyamutu), for one tini and one pat-
akku, twenty-two kalams of paddy for one day in the year; as one patakku of paddy for one uri
everyday for four times . . . ghee food offerings for one tini and one patakku, twenty-two kalams
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of paddy for one day in the year; for four times including cumin seeds (drakammum), mustard
seeds (katukum) and pepper (milakum) for two vegetable food offerings, as one uri for one time
of curd food offerings (tayiramutu) and sixty kalams of paddy for one day in the year; as five nalis
everyday for two nalis for four times including the middle of the night, as five nalis of paddy eve-
ryday for one arecanut food offerings (ataikkayamutukku) for four times including the middle of
the night everyday, one bundle (parru) of betel leaves (verrilai) and twenty arecanuts (verurikay),
five times of arecanut food offerings, two fiipis and one kuruni, eighteen kalams of paddy for one
day in the year; for one ulakku of mixture (kulampu) of holy sandal paste (tiruccantanam) everyday
and with one palam and a half everyday of one ulakku of sandal paste for one time for anointment
(tirameyppiiccu), two tinis and one kuruni, eighteen kalams of paddy for one day in the year; as
two ndalis and one kuruni everyday of paddy for three times, with this, camphor (karpiramum),
juice of storax (neriyacamum), sandal paste and fragrant woods (ctari akilum, i.e. red cedar and
eagle-wood), fourty-five kalams of paddy for one day in the year; as six nalis of paddy everyday
for two nalis of milk (palu) for the holy bath (atiyarula) of him (avarku), two tinis and one kuruni,
thirty-three kalams of paddy for one day in the year; as ten kalams of paddy for one kacu, as two
kacus for pairs, a pair for daksinamayanam and a pair for uttamayanam, of cloths (paricattam) for
him (avarkku), one tini and one patakku and twenty-two kalams of paddy for one day in the year;
.. . twenty kalams of paddy for two kdcus for one day in the year; three dresses (munratai) for
one day in the year; the sacred bath (tirunamanikai) . . . kalams of paddy with half . . . for a day
in the year; [for] the maker of garlands (tirumalaikatti), ten kalams of paddy for one kacu for two
as two for one day in the year; . . . ten kalams of paddy for one kdcu, as one kacu for two as two
for one day in the year; for the garment for the bath of the idol (jalapavittrattukku), ten kalams of
paddy for one kdcu, one kdcu for two as two for one day in the year; as five kurunis of paddy . . .
nalis of ghee everyday for a lamp (vilakku), as one ulakku of ghee everyday for one lamp, for five
perpetual lamps, five kalams of paddy for half a kdcu, as half a kacu for three cloths (putavai), as
three cloths for one day in the year; . . . one ulakku and one nali of oil (ennai) everyday for thirty
lamps as fourteen for the night, eight for midday (uccampotu) and eight for early dawn (cirukalai),
for evening lamps, hundred and fifty kalams of paddy for one day in the year.

Western facade

#8. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 165; SII 19, no. 332;
SII 32, part 2, no. 122; c) personally located; d) on the upper part of the southernmost wall
section of the western facade of the sanctuary; e) regnal year 13 of Kopparakesarivarman; f)
Uttamacola (c. 984 cE); g) the inscription is unfinished; we notice some unusual mistakes: colla
> cola, vimma > vimana, paluvur > paluvir, hmadevarku > mahdadevarku.

) svasti $i°? kopparakecaripanmarku yantu [1]3 munravatu vatakarai brahmadeyam pe
) riya $7 vanavanmateviccatuvvetimankalattu $i7 vijayamankalat[e]

(1
(2
(3) wvar koyi $i7 vimma kalla elu[nta]rulluviccen §7 “utammacollatevar peru
(4) ntirattu kuvallalam®utaiyan “ampalavan paluvur nakkanana vikramacolla
(5

) mara[ya|nne ‘i §7 vijayamankalattu hmadevarku na

Fortune! Prosperity! This is the 13th year of Kopparakesarivarman. I, Ampalavan Paluvar
Nakkan alias Vikramacola Marayan, lord (utaiyan) of Kuvallalam, of the peruntaram of Sri
Uttamacolatévar, I have graciously caused to raise (eluntarulluviccen) in stone the holy sanctuary
of the temple of Sri Vijayamangaladevar of the big Sri Vinavan-mahidevi-caturvetimangalam, a
brahmadeya of the northern bank; for Mahadeva of this $tT Vijayamangalam . . .
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#9. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 166; SII 19, no. 333;
SII 32, part 2, no. 123; ¢) personally located; d) upper inscription on the lowest stone of the southern-
most wall section of the western facade of the sanctuary; e) regnal year 13 of Kopparakesarivarman;
) Uttamacola (c. 984 cg); g) there is no svasti $i7 at the beginning of this inscription.

(1) kopparakecarivanmarku yantu 13 “avatu ‘ittirukkarral[[i]] “etuppit

(2) ta kuvalalam utaiyan “ampalavan paluvar nakkanana vikkiramacola mara

(3) yar “akamutaiyal *aparayitan ceyyavaymani cantratittaval vaitta non

(4) tavilakku “onrukku nicata ‘ulakku neyyaka vaitta "atu tonnarru ‘aru ‘ivai cava
(5) va peratu panmahesvara raksai | |

This is the 13th year of Kopparakesarivarman. The wife (akamutaiyal) of Ampalavan Paluvar
Nakkan alias Vikkiramacola Marayar, lord (utaiyan) of Kuvalalam, who built (efupitta) this stone
shrine (ittirukkarrali), Aparayitan Ceyyavaymani gave; as long as the sun and the moon endure,
for one perpetual lamp, for one ulakku of ghee everyday, she gave ninety-six goats. These undy-
ing and non-ageing great goats are under the protection of the Panmahesvaras.

#10. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 167; SII 19, no.
334; SII 32, part 2, no. 124; c) personally located; d) lowest inscription on the lowest stone of
the southernmost wall section of the western facade of the sanctuary, in continuation of #9;
it continues on the pilaster on the southern side; e) regnal year 13 of Kopparakesarivarman; f)
Uttamacola (c. 984 cE); g) there is no svasti §iT at the beginning of this inscription.

(1) kopparakecaripanmarku yantu 13 “avatu ‘ittirukkarra
(2) i “etupitta kuvalalam utaiyan “ampalavan paluvar nakkan “ana vikkiramacola marayar
(3) ‘akamutaiyal cinkapanman kanci “akkan vaitta nontavila[kku] onru ‘onrukku nicatam [u]
(4)* lakku ney
(5) yerikka vai
(6) tta cavamu
(7) vap pera
(8) tu ton
(9) nurru ‘2
(10) ru “ivai pa
(11)  nmahesvara
(12)  [raksai | |]

This is the 13th regnal year of Kopparakesarivarman. The wife (akamutaiyal) of Ampalavan
Paluviir Nakkan alias Vikkiramacola Marayar, lord (uzaiyan) of Kuvalalam, who built (etupitta)
this stone shrine (ittirukkarrali), Cinkapanman Kanci Akkan gave; for one perpetual lamp, to
burn one ulakku of ghee everyday she gave ninety-six undying and non-ageing great goats.
These are under the protection of the Panmahesvaras.

Western and northern facades

#11. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 164 (+ part 2, para
28, p. 74); SII 19, no, 357; SII 32, part 2, no. 138; c) personally located; d) begins on the west-
ernmost wall section of the northern facade and continues on the northernmost wall section of
the western facade; e) regnal year 14 of Kopparakesarivarman; f) Uttamacdla (c. 985 cE); g) the
translation of this inscription is given p. 68.
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||| svasti $7 | | kuvalala-samudbhavah su-ki[r]tti-
paluvir-nalklka °iti prafita-nama muravairiva [vira]
Jjah™* jata-vamna-[pralvaro va>*>msa-karah sam-avirasit [ | ||

56

yam artthinas tyaga®*m upatta-v|ilgraham dvi*sat-janah [$au]

[rlyya-gunam Saririnam “anamgam amganvayinam mrgeksalnal

vida[n)ti dharlm]mam satan[ulm vipascitah || | — soyam sva-vikramalpta]-
khilamnavambarakara-grahad viryya-tositad v[ilkrama-cola-nrpal la-
bdha-vikrama-cola-maharajabhidho ‘sya rajiias catu[r|dase varse maha-

ti $ri-vanavan-mahadevy-agrahare Sri-vijayamamgale vasatah $a-

mbhoh mandiram Sila-mayam vidhayasyaiva gramasya svabh|i]tam ne-
tuvayil-nama-gramatikam mahaparsadah kritva sva-vitta-danad aka-

raii-ca krtva tasyaiva Sambhor a-sasamka-sthiter arccanotsavady-arttha-

m pradat | | — kopparakesaripanmakku yantu 14 “avatu “utaiy

ar peru[n|tirattu kuvalalam utaiyan ‘ampalavan paluvar

nakkanana vikramacola mahdrdjanen vata ka[r|ai brahmadeya

m periya [$1] vanavan mahadevi[catuvvedilman[kallattu $7 vijayamankala|t]

tu mahdadevar § vimanam kallal “eluntaruluvittu “idevark[ku]t ti
ruvamitukkum tiruvilakkukkum $7 balikkum tirumeyptccukkum tirupptkaik
kum tirunantavanappurattukkum tiruvilavukkum snapanankalukkum marrum
*idevarkku ventum “aratinaikal “epperpattana ‘avaiccukkum ‘uttama [1] X
makanan kututta “G[r]ava[tu] “ipperiya §7 vanavan mahadevicaturvvedima
nkalattu vatapitakai netuvayilum

*itu X ppatu®’m °“Grtamarainal

*arum tiruccen[i]valamum ma[n]kulakku

rucciyum °‘ulppata ‘inetuvayil valai

yile currumurrum ‘ivar ni X[i] la X m pan

ceyim menceyum menokk|[[i]Jna maramum [[ki]][1]

nokkina kinarum kulamum kottakamum parrum terriyu X

rrum ‘utumpoti “amaitavalntatu ‘epperppata

tum ‘ivar “ilaikkalam[u]m ta[ri]pputavaiyum kan

nalak [[ka]]namum [[i]][kar]ppattamum °ulaiyam ‘ulaippattamum

‘ulppa °iva[r] valaiyile currumurrum °i[p]periya §#7 vanavan
mahade[[vi]][cca]tuvvetimankalattu perunkurip perumakkal [[pa]]kkal vilai
kontu ‘utaiyenna ‘immahdsabhaiyarkke °elu[nairu] kacu ku[tu]

tta “irai ‘ilicca “ipparicu ‘irai ‘iliyaka nan ‘utai “en[naly ‘iru[n]

ta “inetuvayil murrum °i §i7 v[i]jayamankalattu mahadevarkku mu

n cuttappatta “epperppatta taruvaratinaikalukkum bhogamakak kututte

n kuvalalamutaiyan “ampalavan paluvir nakkanana vikramasola maha

rajlalnan “ivai panmaha “e[[$va]]ra raksai “aramm aravekka “aramm allatu tunaiyilai
°i[va] colla °elutinne °iviir maddhasthan ninran °ara amutan vanavamatevip perunk|[a]
vitly “ivai ‘enneluttu

Western and southern facades

#12. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 164; SII 19, no, 357
(lines 41-83); ¢) personally located; d) begins on the northernmost wall section of the western

facade and continues below on the base (lines 1-36); continues on the lowest part of the base of the
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southern side of the western facade and of the western side of the southern facade (lines 37-42);

e) probably regnal year 7 of Rajarajadevar; £) Rajaraja I (c. 992 cg); g) this inscription provides

the details of items given to the temple following the donation of Netuvayil recorded in #11. It

was considered by SIT 19 as the same inscription than #11, but the mention of the seventh year of

Rajaraja I in the inscription precludes to consider them as a single record, even if they are related;

this is confirmed by the script which is different; the first number of the lines in this edition cor-

responds to this individual inscription, while the second corresponds to the line numbering of the
edition in SII 19; I do not provide a translation here because Orr (2000: 117-118) already did.

(1/41)
(2/42)
(3/43)
(4/44)

(5/45)
(6/46)

(7/47)

(8/48)

(9/49)
(10/50)
(11/51)%
(12/52)
(13/53)
(14/54)
(15/55)
(16/56)
(17/57)
(18/58)
(19/59)
(20/60)

(21/61)

*inetuvayilum netuvayil currina patakai

kalum mittevakku °“irukka katava °irai *i$i7 koyirkal *airkkal paluviir nakkannal
tirumurrattu “alakkakata[va] nellu valli ne X kar X X X [r]cettal nikki kattal [vetu]
m pata

[n] “attakava nellu “ayirakkalammu tulai kalaini[cu] X [po/na]tta pon kacu niraikkal[la]
1]

pon nurru kalaicum tariputavai “onru kalp pon peruvana p[u]tavai pannirantum

neyi “ennai mukkalam ko[llar] “u[laip]pattam ["1/o0 ru pu] °aya[r]ppalam netuvayil
vata X “aftu/‘1]ttu

kku [ni]bedha ceyitapati civayogi brahmanalr] [mu]ppatin[marum] [bra][[hma]][nar]
*i[ru]patin marum °aka [“ai]ypatinma[r]kku “oruvanukku nica

tam ‘arici ‘irunaliyaka ‘irunalikku nellu ‘ainaliyaka °aim[[p]|patinmarku nicatam
nellu [*iru]kalane “eluku[[runi]] ‘iru nali

yum neyamunnali °alakkukku [ney] nalikku [ne]llu taniya[[ka ‘im]]munnali
*alakkukku nicatam nellu [[kala]]ne n[[a]]

naliyum ta[rilkku nellu taniyam [[puli]][nkariya]tajmo]rukku nellu kuruniyu[m)]
“attiyu[nna]morukku nellu [[pa]]takku

‘u[[ppa]] [na]likku nellu nali “ulakkaka ‘uppu “aiynalikku nellu “arunali ‘ulakkum
verrillaip parru “onrinukku [ne]l

[[lu]] “irunili[yaka verrillailp parru [[mun]][ri][[nu]]kku nellu “aru[[na]][Li][[yum]]
[verunkkay| nali [nellulkku patakaka verunkay narukku nel

lu [patin] naliyfum] [[aka nicatam]| [nellu] [[narkalane narkalane ‘ai]ly kuru[ni]
[[nanali “ulakkaka °orattainali]]kku nellu “ayirattaru narru “ai

[kalane] °‘iru tani mulkku][[ru]][ni] °‘irunaliyalm] virakituvan noruva[[nu]lkku
nicatam ne[[l]]lukku [[kuruniyum °‘atuvan noruvanukku]] nicatam nelluk kuru[[ni]]
yum °aka nicatam nellu patakkaka ‘orattai nalaikku nellu °arupatin kala[[mum]]
[“ivi][[ruvar]][ku][[m]] [[pu]][tavai] mutal [*oruva]nukku °oru kacukku ne[llu]
patin kalammaka “iruvarkkum kacirantin[al] [[[ne]l]lu “i[[ru]]patin kalammu civayogi
brahmanar mupatinmarum brahmanar °irupatinmaru

*aka “aippatinvarku canivaram [“ennai] [[nali u]]riyum ["a]yanavaram “ennai nali ‘uri-
yum °‘ennai nalikku nellu taniyaka

°orattai nalaikku “ennai kalane °iru tani [“iru][[na]]likku nellu “aiyppattu narkalamum
nicatam payaru kuruni n[a]liliya

[ka] X X [nalilkku nellu ° irunaliyaka X X X na[ne]kku payaru X la X ta X X yak
X mamaka kacu “onruku X yaru “aiy

kalammaka [payaru] X X X X X X [[kalanellu]] [tonna][[rru] kala kacu *onrukku
nellu [[patak]] X X X [ma]ka [[“iru]][nellukku] [[kacu “onru]] [X X]

carka[rai] nicatam [[*aim]|palam °aka °‘orattai nalaikku nirai patinnettu [kacu]
*onrukku [[ni]]rai pannirantaka nirai patinnet
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(22/62)
(23/63)%
(24/64)7
(25/65)
(26/66)
(27/67)%
(28/68)
(29/69)
(30/70)
(31/71)
(32/72)
(33/73)
(34/74)
(35/75)
(36/76)

(37/77)"

(38/78)

(39/79)

(40/80)

(41/81)

Valérie Gillet

[[cin]|nal kdcu “o[nra]raiyu nicatam [puli] [[‘irunaliyaka]] °orattai [nalaikku] [“e]
lundrru [[*iru]]patin naliyinal kacu “onru[[m]]

[nicatam] milaku ["u]lakk[[aria]] [katuku] X X X X X X X [kkaka] °orattai nalaikku
‘irukalane tani [*oru]nalikku kacu mu[[nrum]| nicatam cirakam °orupitiyaka “ora
ttai nalaikku patakku °arunali ‘uriyu perunkayam nicatam [°arai][[kka]][lai]ntaka
orattai nalaikku [nii|rru [“enpalti lantinnal kacu “onrum °aka kafcul]

patin ‘“aintaraikkum kacu “onrukku nellu patin kalam °3ka nel[[lu nar|]ru “aiypattu
“aiy kalattal n[ta]va[na]kata[nai/lai] [ka]cil ninku kacu patin “ain[tu]

calaitukuttu meluki pinti “attuval loruttikku ni[cajtam nellu ‘iru naliyaka “orattai
nakku nellu ["e]lukalane tani putakku [“e]ccil “e

tuttu ‘eccilama(n]talam ceytu kalam campal [i][[tu]]val ‘oruttikku nicatam nellu
putavai mul “erri nanayal “orattai na[[lai]|kku [[nel]]

lu pati[[n]]kalam ti[[ru]]ppatiyam vinappam ceyvar “oruvarku putavai mutal “ulpata
nicatam nellu patakku nanaliyaka °orattai n[a]laikku ne

llu “elupattainkalam kopurattu meykapp[a]n no[ru]van “ivanne calai “un venkalan[ni]
rum ‘enni pukuvikkavu potavaippikkavu kata

[va] “aka putavai mutal ‘ulpata nicatam nellu kuruni °iru liyaka ‘orattai nalaikku
nellu mupattu “elu kalane tanip [pa]takku calaikku kalam °i

tu ku[ca]va[n] noruvanuku nicatam nellu °iru naliyaka °orattai nalaikku nellu
‘elukalane tanip patakkum coti[vi] colluvan ‘irupat[[t]]e

lu nal[u]k k[@]rru *ol[ai] karpurattu [[tTkka]] [ni]catam nellu ku[[ runi]]yaka °orattai
nalai nellu mupati[[n ka][lamum ‘uttamagrattil “unnu brahmalna]rkku

[*adhyayyam ceyvar] X X [[kollum brdhmanan *o]ruvanukku nicatam nellu kuruniyaka
‘orat[[tai]] [na]kku nellu mupatin [ka]lamum °ivanukke[y] [[pu]]

[tavai mul] ka[cu][[caraiyal nellu ‘ai]][ykalamu]m [[*uttama]]grattu ‘unnu[[m]]
brahmana civayo|[gi]|kalum brahmanakku[[magra]]ttu[[ku]] [canta]nattukku

kacu “a[[raiyal]] [nellu] [[*aikalamum °iru §i7 belikku beli °a]|rici nali[[yal]] nicatam
[[nellu “i]]runali[ya]ka “orat[[tai nalaikku nellu “e]]

lu[ka]lane [t@][[nip patakku]] X

‘ibrahmateyam ceta periyat[e]var °i§i7 vijayamankalatevarkku tiruvunnalikaip puram
°aka “irai “ili kututta pan // ku [e]ttina nallu $7 “irdjaraja’'tevarku yantu ‘elavatu
mutal °i§7 v[ilman kal X [3] “eluntaruluvitta *irajaraja ppalla “a[rai][[ya]]

X nne ‘ippanku ‘ettinnalu ceyyum pati marru kalli vettinapati tirutarici poltu]
naniliyaka manru potaikku nicatam ‘arici kuru nana // li[ya][[l]] [[*a]]ntirantu
vannattal nellu mukkuruni *aru naliyum neyamutu potoru piftilyaka munru potai-
kku neyamutu “alakke “orupiti

kku nalikku nellu tGniyaka ney ‘alakke ‘oru pitikku nicatam nellu ‘aru naliyam
porikkariyamutu munru [[po]]taikku nicatam nel[lu] // °i[ru] nali [["uriy °ataik]]
kayamutu potu nalaka munru potaikku pakku pannirantum verrilaikku nicatam nellu
munnaliyum tayir ‘amutu po

tu ‘uriyaka munru potukku tayir nali ‘urikku nicatam nellu mannali mulakkum
nontavilakku ‘aintukku vilakkonru[ma] [neyi “uk][[kaka]] vi // [[lakku °ai]|ntukku
nicatam ney nali ["ulkkaka ney nalikku nellu taniyaka ney nali ‘ulakuku nicatam
nellu “ankuruniyum nilama[li] X ni

r poka ‘attuvannukku ni[cajta nellu ‘irunaliy ulakkum kanakkelutuvannukku
nicatam nellu nanaliyum °ird [$ri]be[li] vilakku °i[ran] // [tu]lkku °ennai [°a]l[ak]
ke [*oru] pitikku “e[nnai] nalikku nellu taniyaka ["e|nnai “a[la]lkke °oru [[piti]]kku
nicatam nellu “aru naliy[u]m °aka nicatam
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(42/82) {space} nellun kalaney ‘oru nali ‘uri[[yaka]] °o[[ra]]ttai nalaikku nellu munnarru

‘arupattu “aiy kalaney °elu kuruni nanaliy[u]m ‘arama // ra [[vel]kka [[*arammalla]]
tu tunaiyil[lai] *iv[ai] panmahahesvara raksai

Northern facade

#13. a) Gangajatadhara temple of Govindapputtar; b) ARE 1928-1929, no. 158; SII 32, part 2,
no. 104; ¢) personally located; d) on the wall section on the eastern side of the niche of Brahma; )

regnal year 12 of Kopparakesarivarman; ) Uttamacola (c. 983 cE); g) it is apparently unfinished.
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(11)
(12)
(13)
(14)
(15)
(16)
(17)
(18)
(19)
(20)
(21)
(22)

(23)

svasti $iT kopparake[ca]ripamnamarana 7 “uttamacolaku

yantu 12 °avatu vatakarai brahmateyam ple]riya vanavanm|a]

[[de]]viccatu[[r]]vetimankattu §i7 kayila[ya]ttu paramasvamikal[lu]][k]ku [to]
[[ton]][t][[i]][na][tu paluvir kolttattu [[kavannur]] [ce][[kkilan “araiyan cafikarana]]
[r]ayananana colamuttaraiyannen ‘incu periya vanavan mateviperunkuri

yallum kanattarul $ricola[ct]lamaniceri sabhaiyarku “iraiyili m[[ikai]]

vicattitai “itta nilam vatakuti “erikil ‘inta ceri sabhaiyar pakal nan yirai

[[¥]]ili kontu “utaiya nilammavatu yivvir vata[ku]ti “erikil parakeycari vaka

llukku vatakkum vatakati “eri talaikani vakkallukku kilakkum vatavarrukku [m]e

kkum $§7 colactlamani[[ceri]]yar mu[[n virra ni|[lam iranta [ka]n[[narru nikki munru]]n
kannaru X X X [m]

[ni]lan kanparum ‘anc[[a]]a [m] °afruln kanpnarum °ela[[n]] kannirum maka nilam [i]
rantaraiye mu[[n]|ru makk

kaniyum °‘ivar §7 kayillattu mahalde]varku cantradittavar nivamtam ceytapati “alvarkku tiru
‘amutukku potu na

naliyaka munru sandhikkum [[“arici]] kuruni nannali kutal ariciyinal nel mukkuruni
“arunaliyi[[na]]l “orrattai nalaikku nel

narru ‘oru pattu ‘irukalane thnipatakkukum ceyta nilamavatu [[mu]][orulm kannarru
kulai “araima °arai muntikai °“alvak

ku ney "amutu nicatam °‘ulakkukku nel kuruniyum kari “amutukku n[e]l nanaliyum tay-
iramutukku nel [mu]nnali[[yu]]

[yulm ‘ataikkay “amutukku nel [[yi]]runaliyum °aka nel nicatam nel kuruni ‘elu nalinal
°orattai nalai nell[[u “ai]Jmmattu

[‘aru]kalaney mukkuruniyinal ‘itta nilam nalan kannarru me[[k|]kataiya nanku makani
“a[[rai]]kkani nikki °in ki[[la]]kku ‘itta ni

lam [mu][[n]]ru makkani muntirikai X [[Samsrantikal *ayanam mirantum visu]] “irantum
vaiykaci vicakamum °aka [aificu]” sam

grantiyam namanamati ‘arula “abhisekadaksinaikku [pate]ruli t[[i]]ru {one letter space}
‘amutu ceyavum [nel] “aimpat[[i]]n kala

tal ‘itta nilam nald kanpiaru mekkataiya munru ma ‘araikkani tiruppul[[k]]kaikum
tirucantanattu °orattai nalaikku [n]e

1 “irupatin kalattal “itta nilam nalan kannarru ‘itannotu pataiya makani tirupallitamato
tupparkum tirumelukku °itu[[vark]]

kum ‘itta nilam nalan kannarru kariyamutuku ‘itta nilattuku kila[ku “arailma ‘itanotum
kilakkataiya tiruvilavuku °atta

vuku karikkum virakukum °“attuvitukum nel nicatam kalamaka n[[a]]l muku °elukalatal
“itta nilam kani muntikai
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(24) yum °aka [pa]kannarru tenkilaku nilam ‘araikani vaiykaci vicakatuku tiruvilavuku ‘ata
‘arici patakelu kuttal ni

(25) cata “ain kalamaka nal °elukku “arici mupatain kalatal nel °enpatin kalatal nilam °aican
kannarru kilal mel

(26) ter[ka]taiya nilam kal tiruvilavukku nicatam “ennai mukkuruni nal “elukku kalane “irutani
kuruniyaka nali n

(27) [naikku] tGnella vanta nel ampattaru kalattal ‘itta nilam °iti [[va]]takkataiya kilal mel °itta
nila[m]

(28) mum mavarai putukku pu[ra]ttu [[nel]]lu [nT]rru kalattal “itta nilam “ancan kannarru nilam
vatakka[[tai]]

(29) ya kalum °arakannarrum kani tiruvilakku nicatam °‘en[[nai nali]]kku nel tuniyal [[nd]]rru
*iru[patin] kalat[[tu]]

(30) °aran kanaru mekkatai “elu mavarai “apisekam ceyu nampikku nicatam nel patakinnal °itta
nim

(31) n kilakku munru mamukkani ‘uvaiccu °al °*arukku °‘ita nilam °‘ela kannarru mekkataiya
‘ettu ma

(32) kani muntirikai tirunantavanam murukku ‘itan “otu kilakkataiya nilam °oru mavarai ‘itan
kilakku mannu

(33) lam °“oru ma ‘ita “otum ‘ataiya kilakku nilam °oru ma[vu]m yika pukku parusaiyakku nila
kaniraikkani muntirikai kanakani nirp

(34) pu °orun ‘oratu ‘atai nilam “oru makanakanikku ‘i

Fortune! Prosperity! This is the 12th year of Kopparakesarivarman. To the Lord (parasvamikalukku)
of Sri Kayiliyam of big Vanavan-mahidevi-caturvedimangalam, a brahmadeya on the northern
bank, I, Colamuttaraiyan alias Cékkilan Araiyan Cankara Narayanan of Kavannar in Paluvir
kottam in Tontainatu; the land which was placed for the abundant expenses (mikai vicattu) of the
tax-free [land] for those of the Sabhi of Sri Cdlaciilamanicéri including the managers (kanattarul)
[of?] the great assembly (perurikuriyallum) of this big Vanavan-mahadevi, I (nan) have taken,
without taxes, from those of the Sabha of this quarter (infa céri) [which is] under [the irrigation]
of the Vatakuti tank; this is the land (nilamavatu) which [I] possess: to the north of the canal Par-
akesari under [the irrigation of] the Vatakuti lake of this village; to the east of the canal Talaikani
[of] the Vatakati lake; and to the west of the northern river; having removed the irrigation canal
by the two lands bought before by those of the quarters (czriyar) of Sri Colaciilamani; three six-
teenth [of land which are] two and a half [measure of] land [from] the seventh irrigation canal,
the sixth and the fifth irrigation canal, the . . . irrigation canal . . ., the third irrigation canal. To
Mahadeva of Sri Kayilayam (kayillattu > kayilayattu) of this village, as per the donation which was
made as long as the sun and the moon endure, as four ndlis for one time for food offerings for
the Lord (alvarkku), the rice for the three sandhi (juncture of the day), with four nalis and one
kuruni of pounded rice (kuttal ariciyinal), with six nalis and three kurunis of paddy, for one day in
the year, this is the land which made one hundred and twelve kalams, one tini and a patakku [of
paddy]: half a muntirikai of a forthieth [of land] on the rim of the third irrigation canal; as one
kuruni of paddy for one ulakku every day of ghee food offering for the Lord (alvakku > alvarkku),
four nalis of paddy for vegetable food offering, three ndlis of paddy for curd food offering and
two nalis of paddy for arecanut food offering, [these are] seven ndlis and one kuruni of paddy
everyday for one day in the year, the land was placed for three kurunis, six kalams of (aimmattu?)
of paddy: a muntirikai and three mavarai [is] the land (nilam) which was placed to the east, having
removed four sixteenth of half'a kani on the western boundary of the fourth irrigation canal; for
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the ritual fee of abhiseka (abhisekadaksinaikku) for the gracious holy bath (napanam ati arula) on
five Sankrantis, that are the Sankrantis of the two ayanams, the two visus, and of the month of
Vaikaci Vicakam, the land placed for fifty kalams of paddy to make holy food offering, having
graciously . . ., [are] three mas and half a kani on the western boundary of the fourth irrigation
canal; for one day in the year of sandal paste (tirucantanattu) for the holy smoke (tiruppukkaikum),
the land which was placed for twenty kalams of paddy [is] a sixteenth of the sluice with this
fourth irrigation canal; the land placed for those cleaning the floor with cow-dung (tirumelukku
ituvarkkum) and those making the holy garlands (tirupallitamatotupparkum) [is] on the eastern
boundary with this one-forthieth to the east of the land placed for the vegetable food offering of
the fourth irrigation canal; for the supply of firewood (virakukum) and the vegetables (karikkun)
for the eight festivals (tiruvilaviku attavukku), as the daily kalams of paddy, the land which was
placed for seven kalams and three kurunis per day [is] half a kani of land to the south-east of the
irrigation canal as a kani and a muntirikai; as five kalams everyday of seven patakkus of pounded
rice supplied for the festival of Vaikaci Vicakam, for seven days, for seventy kalams of paddy and
for thirty-five kalams of rice, the land [is] a quarter land on the south-western boundary to the
east of the fifth irrigation canal; for the festival (tiruvilavukku), three kurunis of oil everyday, as
one kuruni and two tinis and one kalam for seven days, the land placed for fifty-six kalams of
paddy accrued with pure paddy for one ndli of oil, [is] the land placed for hundred kalams of
paddy of the land renovated for a sixteenth [of the whole| land placed on the west, to the east
of the northern boundary in this, a kani by the sixth irrigation canal and a quarter to the north-
ern boundary of the land of the fifth irrigation canal; for one nali of oil every day for a lamp,
hundred and twenty kalams with one tini of paddy, seven mavarai on the western boundary of
the sixth irrigation canal; for Nampi performing the abhiseka, the land placed for one patakku
of paddy everyday [is] three mas and three kanis to the east; for six men (a/) with drums (uvai-
ccu), the land placed is one muntirikai, one kani and eight mdas on the western boundary of the
seventh irrigation canal; one eighth of land on the eastern boundary with this for the existence
(urukku?) of a holy garden (tirunantavanam); one ma of land to the east which joins with this one
ma of dry land to the east of this, the land for those of the assembly (parusaiyarkku) who enter
(pukku) [?], one muntirikai and half a kani and a kani, one ma of land joining with one . . . of the
temple manager (kankani), for the temple manager (kankanikku) . . .

#14. a) Gangajatadhara temple of Govindapputtir; b) ARE 1928-1929, no. 157; SII 19,
no. 331; c) personally located; d) on the northern fagade, on the wall section between the
ardha-mandapa and the sanctuary; the last ten lines are engraved on the ardha-mandapa, on the
western side of the niche containing Kalarimarti; e) regnal year 13 of Kopparakesarivarman; f)
Uttamacola (c. 984 c).

(1) [[svasti]] $ kopparakecaripanmakku yantu [[10]] [3] “avatu [[va]]

(2)  taka[rai] brahmateyam periya vanavanmahadeviscatuyve[[di]]

(3)  ma[[nka]]lattu Sivabrahmanar kasyavan kun[[ra]]n cinkapa

(4)  tta[[nu]]m bharadvaci korran tiruvarankapattanum “ullatt[o]

(5) m [“araiyan cankaranariyananana colamuttaraiyar

(6)  k[[ku “o]]ttik kaittittu “itukkututta paricavatu “ivvar [[1]] // var “etuppit // ta $i7 kayil[a]
(7)  [lyat]][tu] “alvarkku vatak[TG]ti “erikkil nilattil [[ni]]vantam // c[[e]]ytapatiyi // | nanka
(8)  [[nilam kontu cantradi]|tyavar cevvomilka] [nivantam]|[[tam]] // tiruccenna //

taippuramum
(9)  n[[e]]lyyamutum kari[yalmutum tayiramutum “ataikkayamutu // m °ayanacankira // nti
‘irantu
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(10)  [[kkum]] visu ‘irantu[[k]]kum vaiykaci vicakamum stapanam ati // [[*a]]ruli perun tiru
// “amutu cey

(11)  [[vu]]m tiruppukaiyu[m tiJruccantanamum tiruvilakku °ennai nicata // m nalikkum °i
// ttanaikkum

(12)  [[vai]]yta nilan kontu panmahesvara narpattennayiravar [[ka]| // nkaniyakac // ceyvitakavu

(13)  [[m tiru]] "amutu “oru nal [multtil kalanel tantappatuvatakavum // marrum nivan // m

muttil pa

(14)  [[t]] [‘iratti] ceyvita[[ka]]vum °‘ittanaiy[u]m tirampil variya[[p]] // perumakkalukku //
°*irukalancu

(15)”  [[pon manruvatakavum ‘ipparicu “ottik kaittittu]]

(16)™  [kutu]ttom colamuttaraiyarkku kunran cinkapanu // [[m]] korran // tiru “aran[[ka]]num

(17)”  [["ullittom marru “ikkoyilli panceytu munpu ninrome °‘ippa]]

(18)™ ni ceyavit[i]l “ittantappatuvataka “ittu // kututtom // “ivvanaivo

(19)  [[m]] ‘ivakal venta “elutine kavirit tenkarai “alanat // tu varifici // yur brahmate

(20)”"  yattu kasyavan $r kantan ta

(21)  motirapattanen “ivai yen

(22)  “eluttu “ippata yotta “ip

(23)  pani ceyvataka ‘ittukkututto

(24) m bharadvaci korran tiruvarankkanu

(25) kasyavan kunran cinkapattanum

(26) ‘ullitta “ivvanaivom °ivakal

(27)  kammattankinal ‘elutinanum

(28) °ittuk kututten kunran cin

(29) kapattanen °ivai yen nelu

(30)  [ttu “ivai panmahesvara raksai

Fortune! Prosperity! This is the 13th year of Kdpparakesarivarman. [We] the Sivabrahmanars of
big Vanavan-mahadevi-caturvedimangalam, a brahmadeya of the northern bank, we, including
Kasyavan Kunran Cinkapattan and Bharadvaci Korran Tiruvarankapattan, having undertaken for
Araiyan Cankaranarayanan alias Colamuttaraiyar, having granted the document, we gave in this
manner: in the order which made the endowment (nivantam) in the land under [the irrigation
of] the Vatakiiti lake for the lord (alvarkku) of the Sri Kayilayam, built (efupitta) by him (ivar) of
this village, having taken our land, as long as the sun and the moon endure, we will have to
make the endowment; the lands (puram) for the temple expenses (firuccennatai), the ghee food
offerings, the vegetable food offerings, the curd food offerings, the arecanut food offerings,
the making of the big holy food offerings for the gracious holy bath on the month of Vaikaci
Vicakam for two visu and for two ayana Sankirantis, the holy smoke, the holy sandal paste, for
a nali of oil daily for a holy lamp; for all this [we] gave, having taken the land; the forty-eight
thousand Panmahesvaras, as supervisors (kankaniyaka), will have to perform. If the holy food
offerings, for one day, are hindered, a fine of one kalam of paddy will fall; if the endowment is
hindered besides [this], it will have to be done, having beaten the drum (iratti) for the order; if
the supervision committee (variyam) deviates from all these, two kalaiicus of gold for the Lord
(perumakkalukku) will have to be collected; in this manner, having undertaken [the endow-
ment]|, we gave the document (kaitfiffu) for Colamuttaraiyar, we, having stood before, having
made the service in this temple beside us, Kunran Cinkapan and Korran Tiru Arankan; if this
service is not accomplished, this fine will have to fall; having granted, we gave. I have written
for the need of those, I, Kasyavan Sri Kantan Tamotirapattan, of the brahmadeya Varificiytr of
Alanatu of the southern bank of the Kaviri; those are my letters. This service undertaken in this
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manner will have to be made; having granted, we gave, including Kasyavan Kunran Cinkapattan
and Bharadvaci Korran Tiruvarankkan. I have written with the support (tankinal?) of Kammal (?)
[among] them, having granted, I gave, I, Kunran Cinkapattan; those are my letters. This is under
the protection of the Panmahesvaras.

#15. a) Gangajatadhara temple of Govindapputtiir; b) ARE 1928-1929, no. 163; c) person-
ally located; d) on the upper part of the base on the western side of the central projection of the
northern facade of the sanctuary; e) regnal year 7 of Korajarajakesarivarman; f) Rajaraja I (c.
992 CE); g) there is no svasti $iT at the beginning of this inscription.

(1) ko ‘irajara // jake[ca]rinmakki yantu 7-vatu va X karai brahmadeyam p[[e]|riya 7 [va] X
vanmahadevi X X pvetimankalattu

(2) $vija // yamankalatevarku $§17 vimanam ka X 12 “eluntarulluvitta “utaiyar peruntirattu ku X
X X X mutaiyan ‘am

(3) palava // n pa[lu]lvar [nalkkannana °ira X rajapallar[ai]yaln] X X X ‘ikkoyil [vimana]
‘eluntarulluvit[tu] [kiat]ttaperumal

4) kkum X // ‘umabhattala[nilku[m] tiruvaparanattuku varakkattina X X X X X nirai pon
*irundrruk kaflaintu] X X X tti[l vai]

(5) ttatu // X

This is the seventh year of Korajarakesarivarman. R3jarajapallavaraiyan alias Ampalavan Paluvar
Nakkan, lord (utaiyan) of Ku{{vallalam}}, of the superior grade (peruntirattu) of the Lord
(utaiyar), who graciously caused to raise (eluntarulluvitta) in stone the sanctuary (7 vimanam) for
Sii Vijayamangalatévar of big Sri Va{{na} }van-mahadevi-{{catur} }vedimangalam, a brahmadeya
of the northern bank; having graciously caused to raise (eluntarulluvittu) the sanctuary (vimdna)
of this temple (ikkayil), the weight of two hundred kalaricus of gold . . . sent for the jewels
(tiruvaparanattuku) for Kattaperumal and Umabhattal, were given . . .

#16. a) Gangajatadhara temple of Govindapputtlr; b) ARE 1928-1929, no. 160 (+ part 2,
para 29); c) personally located; d) on the lowest part of the base of the northern facade; begins
on the western side of the gomukha on the ardha-mandapa and continues on the antarala; the
last part is on the lowest part of the base of the eastern section of the sanctuary; e) regnal year
7 of Korajarajakesarivarman; £) R3jaraja I (c. 992 cg); g) there is no svasti §i7 at the beginning
of this inscription; many passages of this inscription remain illegible, and the translation is thus
fragmentary.

(1) ko “irajarajakecarinmakki yantu ‘elavatu vata karai brahmadeyam periya §7 X navanmahatevica
turvvetimankalattu perunkurip // [pe]rummalkka] // [[o]m °1 X [t]tait tu[lana]yarruc cani[k]
(2) X lamai perra ‘iraivati nanru perunkulri] katti p[o]ntu nammutaiya §7 vijayamankalamutaiya
mahatevar koyil tirumurra X tay katta kurai va // X X ti “iruntu X // X [n]tu ‘1 [X] &7
vijayaman(kalat]evar
(3) koyil $rvimanam kalla “eluntarulluvitta “utaiyar peruntirattu kuvallalamutaiyan “ampalavan
[palu]vair nakkannana °ird X rajapallavaraiyar // {unlegible on my pictures} // [l e] X X
[Famaytta] $i7 k[3]yyammam ceytu
(4) X [X] nar “ivakami vankippurattu cattapocan vennalya] X X vittanukku panippaniyal[l pa]
nittu $i7 koyil X X X X [tu]tta nankalai X X X X ceytu kuftu] // t[ta] X X X X X // X
[ko] X 1il [$r1] X rajarajam [pa]raiya
(5) cXyvitta nibedham “eperppatta [n/°e] vama [X] 1lil [X] vattatuvikkap peruvannakavXm °i
$rf vijayamankala X [var] X [yi]llil [°]] X X X X X X X X X X // {unlegible} // X [m]
[°ik] X [yil] X X X [ni] X X X
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6) XX [va] XX XXXXXXX [m ‘i]van colla/nna vanna X y[ka]tavar X X [lam] X X
[ya] X X X X [la]nai X X [2]rai ve X X X X X X X X X X [ya/dharu] X X X X vu X
X XXX XX // {unlegible} // {unlegible}
(7)” “irupattu “aiy laintu pon kollap pe[ru]vana[vem °ippa]ricu tantit[tu] i 7 koy[iyalanmar?]
celyiyap pe]
(8) ruvannar kappa[ta]m kututtu [tanpal] kututtu [pa]ni[ppa]niyal panittu [vya]va[X tai] ceytom
perunkuri ppe
(9) rummakkalom panittar cattamankalattu [cana]ppeti[X tta][kavannarum)] °alika X [llarai] iy
sahasra [cantuve)]
(10) X X kankan/la tiruvenakam [cappirumi|paniya[lai] madhyastan ninrannarava[mu]tan
vanavanmahdatevi perunkaviti
(11) X Xwvallla] X X X tu “aram mara[ve]kka “am[mal]llatu tunaiyillai[ye] “itu X hahesvara raksai

This is the seventh year of Korajarajakesarivarman. We the great people (perummakkalom) of
the assembly (perurikuri) of big Sri {{Vi}}navan-mahidevi-caturvedimangalam, a brahmadeya
of the northern bank, on the day of this R&évati which fell on a Saturday of the month of Tula
of this year, having . . ., having assembled in full (lit., without deficiency, kiitta kurai-v-a{{ra-
k-kii} Y i iruntu) in the holy courtyard (firumurra{{é}}y) of the temple of Mahideva of Sri
Vijayamangalam of us who go (?), having shown [to?] the assembly, Ampalavan Paluvtr Nakkan
alias Ra{{ja} }rajapallavaraiyar, lord of Kuvallalam, of the superior grade of the Lord (utaiyar),
who graciously caused to raise (eluntarulluvitta) in stone the sanctuary of the temple of this Sii
Vijayamangaladevar, . . ., having ordered by the given order to Cattapocan Vennaya{{krama}}
vittan of Vankippuram, the officer (kanmi) of him . . ., having made the holy duty (17 kayyammam
ceytu), . . . a fine of twenty-five kalaicus of gold . . . the madhyastan Ninran Ard Amutin, great
poet (perunikaviti) of Vanavan-mahadevi. . . . Do not neglect moral duty (aram); there is no sup-
port (funai) except moral duty. This is under the protection of the Panmahesvaras.

Notes

1 In keeping with the interdisciplinary readership of the Handbook, the use of diacritics has been kept to
a minimum.

2 These wide-scale excavations were conducted in the context of the construction of the dam at Nagar-
junakonda, prior to the submergence of the valley. See 1.K. Sarma, The Development of early Saiva Art
and Architecture, New Delhi: Sundeep Prakashan, 1982, pp. 87-133.

3 In the report of the Archaeological Survey of India, the earliest dates proposed by the authors based on
carbon dating are 200—195 BcE (K. Amarnath Ramakrishna, Nanda Kishor Swain, M. Rajesh, and M.
Veeraraghavan, ‘Excavations at Keeladi, Sivaganga District, Tamil Nadu (2014-2015 and 2015-2016)’,
Heritage: Journal of Multidisciplinary Studies in Archaeology, 6, 2018, pp. 32-72, 38). The report of the
latest excavation campaign conducted by the Tamil Nadu Archaeology Department pushes the date
back to the 6th century BCE, also corresponding to the appearance of Tamil Brahmi according to
them, although they do not give details about the finding of the carbon material they tested (R.
Sivanamtham, M. Seran and K. Rajan, Keeladi. An Urban Settlement of Sangam Age on the Banks of River
Vaikai, Chennai: Department of Archaeology, Government of Tamil Nadu, 2019, pp. 8-9). Ram-
akrishnan et al., “Excavations at Keeladi’, p. 36, also mention some temple remains nearby, but assign
them to the 8th or 9th century.

4 Iravatham Mahadevan, Early Tamil Epigraphy From the Earliest Times to the Sixth Century A.D., revised
and enlarged 2nd ed., vol. I, Tamil-Brahmi inscriptions, Chennai: Central Institute of Classical Tamil,
2014.

5 On the theory of brahmanization and, more generally, the integrative model of state formation pro-
posed by B.D. Chattopadhyaya and Hermann Kulke, see among many others, B.D. Chattopadhyaya,
The Making of Early Medieval India, New Delhi: Oxford University Press, 1994, 2nd ed., 2012;
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Upinder Singh, ‘Introduction’, in Upinder Singh (ed.), Rethinking Early Medieval India. A Reader,
New Delhi: Oxford University Press, 2011, pp. 1-44 and Hermann Kulke, ‘The Early and the
Imperial Kingdom. A Processual Model of Integrative State Formation in Early Medieval India’, in
Hermann Kulke (ed.), The State in India 1000-1700, New Delhi: Oxford University Press, 1997,
pp. 233-262. On the brahmanization and the growing economic power of the temple in the South
Indian society more specifically, see Kesavan Veluthat, ‘Patronage and Reciprocation: The Temple
in Medieval South India’, Journal of South Indian History, 1(1), 2003, pp. 7-30. Reedited under
the title “The Temple in South India’, in Veluthat, The Early Medieval in South India, New Delhi:
Oxford University Press, 2009, pp. 61-82; Kesavan Veluthat, The Political Structure of Early Medieval
South India, 2nd ed., Hyderabad: Orient BlackSwan, 2012. First edited at Orient Longman Private
Limited, 1993.

Y. Subbarayalu and M.R. Raghava Varier, ‘Palankuricci kalvettukkal’, Avapam, 1, 1991, pp. 57-69; Y.
Subbarayalu, ‘The Palankuricci Inscriptions’, in S. Rajagopal (ed.), Kaveri, Pr. Y. Subbarayalu Felicitation
Volume, Chennai: Panpattu Veliyiittakam, 2001, pp. 1-6.

See S. Brocquet (Les Inscriptions Sanskrites des Pallava: Poésie, Rituel, Idéologie, 2 vols., Villeneuve d’Ascq:
Presses Universitaires du Septentrion, 1997, pp. 476—477) for the Sanskrit foundation inscription of
the Pallava king Mahendravarman I at the end of the 6th century in the cave temple of Mandagapattu,
near Senji, mentioning this shift from perishable material to stone.

For a 9th-century royal Pallava temple made of a stone base and brick walls, see the Sundaravaradaperu-
mal temple in Uttaramerur (EITA, pp. 92-96). An emblematic example of a local temple made entirely
of stone is the Shiva temple of Tiruttani, in the north of the Tamil country (Valérie Gillet, ‘Gods and
Devotees in Medieval Tiruttani’, in E. Francis and C. Schmid (eds.), The Archaeology of Bhakti 1I, Royal
Bhakti, Local Bhakti, Pondicherry: Ecole francaise d’Extréme-Orient/Institut Francais de Pondichéry
(Collection Indologie no. 132), 2016, pp. 443—494.). S. Swaminathan, The Early Chalas. History, Art
and Culture, New Delhi: Sharada Publishing House, 1998, pp. 194-195 and p. 228, mentions a temple
built in stone by a certain Tirukkarrali Piccan at Tiruvaduturai, to which Parantaka I himself gives 500
kalancus of gold to finish the construction in the 38th regnal year of his reign.

For a rare example of Pallava-period brick temple, see R. Champakalakshmi and A. Swamy, ‘Pallava
Antiquities in Periya Venmani’, Journal of the Madras University, Section A, Humanities, XLI(1-2), 1969,
pp- 129-137, who present the temple of Periyavenmani, in the district of Kanchipuram.

Douglas Barrett, Early Cola Bronzes, Bombay: Bhulabhai Memorial Institute, 1965, pp. 4-18; Douglas
Barrett, Early Cola Architecture and Sculpture. 866—1014 Ap, London: Faber and Faber Limited, 1974.
The work of S.R. Balasubrahmanyam (Four Chola Temples, Bombay: N.M. Tripathy Private Ltd., 1963;
Early Chola Art, Part I, Bombay: Asia Publishing House, 1966; Early Chola Temples, Parantaka I to Raja-
raja I (4D 907-985), New Delhi: Orient Longman Ltd., 1971) is equally invaluable concerning temple
architecture, but is less relevant to our present topic because he does not insist as much as Barrett on the
reconstructions of shrines. When someone claims to have constructed the temple, Balasubrahmanyam
thinks this is related to additions or parts of the monument only while Barrett prefers to consider it as a
claim of reconstruction. In most of the cases, I agree with the latter. See the examples of Tiruverumpur
and Kovilati (SII 7, nos. 499, 501), detailed in Barrett, Early Cola Architecture and Sculpture. 866—1014
AD, pp. 83—85, rebuilt in stone by a certain Cempiyan Vetivelan.

I have established the list of temples reconstructed by the Chola queen based on the work of Nicolas
Cane (‘Cempiyan-Mahadevi, reine et dévote: un “personnage épigraphique” du X°¢ siecle’, unpub-
lished PhD Dissertation, Ecole Pratique des Hautes Etudes, 2017), to this day the most detailed and
complete, which has the enormous advantage of providing a corpus of the inscriptions where the
queen appears. Except the temples of Cempiyanmatevi and Anankur, all are sung in the Tevaram. See
Nicolas Cane, ‘Queen Cempiyan MahadevT’s Religious Patronage in Tenth-century South India. The
“Missing Link” between Local and Royal Bhakti?’, in E. Francis and C. Shmid (eds.), The Archaeology
of Bhakti II. Royal Bhakti, Local Bhakti, Pondicherry: Institut Francais de Pondichéry/Ecole francaise
d’Extréme-Orient (Collection Indologie no. 132), 2016, pp. 347-384, and particularly pp. 358-365.
Apart from the works of Cane, to which I would add Nicolas Cane, ‘Temples, Inscriptions and His-
torical (Re)construction. The “Epigraphical Persona” of the Cola Queen Cempiyan Mahadevi (Tenth
Century)’, Bulletin de I’Ecole frangaise d’Extréme-Orient, 105, 2019, pp. 29-60, focusing on historio-
graphical questions, the main studies evoking the temple reconstructions undertaken by the queen are
S.R. Balasubrahmanyam, Early Chola Temples; Barrett, Early Cola Bronzes, pp. 14—17; Barrett, Early
Cala Architecture and Sculpture, pp. 90-119), and the very fanciful M. Arunachalam, ‘Sembiyan Ma-
Devi, the Unsung Royal Saint’, Saiva Siddhanta, 5(1), 1970, pp. 7-23.
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On the formation of eluntaruluvitta and its various meanings, fit for a god, a king, a holy man or a holy
place, see Cane, ‘Cempiyan-Mahadevi, reine et dévote’, p. 211.

(1) sva[sti] $ [| |*] 7 maturantakadevarana 7 “utta|ma*|colarait tiruvayilru| vaytta ‘utaiyapirattiyar
matevatika[larana ~ §7] cempiyan mat[e|viyar tiraimarnattu  tirukku[ra*|nkatu[tulrai  alvarkku
“etuppittarulina ‘ittirukkarra[liyilley munpu [*itevarku candr|atittaval ceytana la[ksa]napati kantu °i- (2)
[v*]vilaksanainkal mittupoka 7 “uttamacoladevarana kopparakecaripa[n]marku yantu 16 “avatu kalmel
[vettinal | |

ARE 1907, no. 357; SII 3, no. 144 (with an English translation). The inscription is no longer legible,

and I thus have to supply the edition as it is given in SII. The translation is mine though, established
after reading it with Pr.G. Vijayavenugopal.
(1) svasti $i7 [| | *] kopparakecaripanmalr*|kku yantu 11 “avatu vatakarai nallarrrnattu tirukkotikavil
mahadevarkku 7 *uttamacoladevarai tiruvayiru vaytta malavaraiyar makilar (2) prantakan matevatikalarana
cempiyan mah|a*|deviyar “iddevarkku munn ittikai[p pataiyalu|lla $rikoyilait tavirttu kallale §7 vimanam
amaippittu “idevarutaiya (3) patikal munpu dharmmattukku [v]ai[t]tu karkalil vettikkitanta “avai vevveru
kallal palav itattilayk kitanta “avai “ellaim ‘inta §7 vimanattin mel mun {built over} (4) “era vettikkolka
‘enru “arulicey vettinapati mun kitanta patikalil “itu ‘oru pati [| |*] komarafcataiyarku yantu 4 “avatin
etir “onpatavatu °a {built over} (5) rukkotikavil mahddevarkku nontavilakkinukku vara {about 10 to
15 letters damaged} jar kututta pon nlrrirupatin {about three letters damaged} ippon mahendrakottir
sabhatyon {built over} (6) licaiyal nicatam nali ney rgjamattantanukku $rilko] {about 5 letters damaged}
[ko]ntu cenru tirukkoyilutaiyar {about 6 letters damaged} kutuppomanom mahendrakottar sabhai {built
over} (7) {glyph} ‘inta &7 vimanattile ‘era vettinamaiyil munnivvajakam vettikitanta tanik|kallal] “upai-
yogam “illamaiyil “atu tavirntatu [| | *]

ARE 1930-31, no. 36; SII 19, no. 292. I have read this inscription in situ but I still give the edition
as it is found in SII because some letters are no longer legible. I have added some comments in curvy
brackets. I established the translation after reading it with Pr. G. Vijayavenugopal. For the donation of
the Pandya Varaguna, along with all his other donations around the Kaveri, see Valérie Gillet, ‘Devo-
tion and Dominion: Ninth-Century Donations of a Pandyan King in Temples along the River Kavéri’,
Indo Iranian _Journal, 60, 2017, pp. 219-283.

Cane, ‘Cempiyan-Mahadevi, reine et dévote’, pp. 489—490.

Cane, ‘Queen Cempiyan Mahadevi’s Religious Patronage in Tenth-century South India’, pp. 369-370.
For the complete text and translation of the poems of the Tevaram, see Digital Tevaram. Kaninit Tevaram.
With the Complete English Gloss of the Late V.M. Subramanya Ayyar (IFP) and Furnished with a Full
Concordance of the Tamil Text. J.-L. Chevillard and S.A.S. Sarma (eds.), Pondicherry: Ecole francaise
d'Extréme-Orient/Institut Francais de Pondichéry (Collection Indologie no. 103), 2007.

Cane, ‘Queen Cempiyan Mahadevi’s Religious Patronage in Tenth-century South India’, pp. 367-369.
There are other examples of temples reconstructed by Rajaraja. See Leslie C. Orr, ‘Introduction’,
in Pondicherry Inscriptions, vol. 1, Pondicherry: Ecole francaise d'Extréme-Orient/Institut Francais de
Pondichéry (Collection Indologie no. 83.1), 2006, pp. i—xxvii., particularly p. xi, for the temple of
Matakatippattu, in the territory of Pondicherry.

See Balasubrahmanyam, Early Chola Art, p. 31; Barrett, Early Cola Architecture and Sculpture, pp. 54;
Veluthat, The Political Structure of Early Medieval South India, pp. 109-110; Y. Subbarayalu, South India
under the Cholas, New Delhi: Oxford University Press, 2012, p. 232; Cane, ‘Cempiyan-Mahadevi, reine
et dévote’, pp. 491-492.

On this family, called the Narakkan family, and its prominence in the temple of Tirumalapati, see Sub-
barayalu, South India under the Cholas, pp. 53—56.

I studied this site in detail and provided the entire epigraphical corpus along with an English transla-
tion. See Valérie Gillet, Minor Majesties. The Paluvettaraiyars and Their South Indian Kingdom of Paluviir
(9th—11th centuries Ap), forthcoming. For an analysis of the Alanturai Mahadeva temple more specifi-
cally and its process of reconstruction, see Chapter 4.

(1) svasti $if kopparakesarivanmarkku yantu 4 “avatu nal [3]25 nal tiruvitai[maru]til devar natakacalaiye
‘ittevar §7 karyyam tiruttak|kata]va tiraimur sabhaiyarum tiruvitaimarutil] nakarattarum [tirukk]
oyilutaiyarkalum teva (2) r kanakku marutan piramakuttanum §7 karyam ara[y*|kinra pticavan kutaiyarum
‘iruttu devarku vlai]ytta poliyhttinal vaitta vilakku “araynta “itattu “inta $r1 koyil karrali [e]tuppatarku
mun poliyattukkup [pirajmanammay °ulla karkal (3) “ellam °atimanai kile “itti kallin pati “etuttukkontu
“ittamaiyil mun pati ‘etutta pati marrina paricey tirukkarralimele kanmel vettikkol[ka*|[ve|nru ‘evak
kanmel vettina pati katupattikal na[n*|tippottarai (4) yar kumarama|r*|ttantannennum vila[kki*|nukku
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vaicca pon 60 m “ipp[o]n ‘irupatin kalaificum kont[ta] tiraimur cavaiy|[a*|r “attakkatava[ta]na ney ‘uri
‘inal vilakku 1 2 m

ARE 1907, no. 199; SII 3, no. 124 (with an English translation); SII 12, no. 59.
This is what the slightly cryptic sentence: “‘inta i koyil karrali [e[tuppatarku mun poliyittukkup [pira|
manammay ‘ulla karkal (3) ‘ellam ‘atimanai kile “itti” seems to suggest. See Balasubrahmanyam, Early
Chola Art, pp. 27-28; Barrett, Early Cola Bronzes, p. 5; Barrett, Early Cala Architecture and Sculpture,
p. 92; Cane, ‘Cempiyan-Mahadevi, reine et dévote’, p. 489, footnote 1204.
On this temple, see Balasubrahmanyam, Early Chola Temples, pp. 39-40, 162-164; Barrett, Early Cola
Architecture and Sculpture, pp. 95-96. Based on architectural and epigraphical observations, the first
assigns a part of the temple to the time of Parantaka I, while the second assigns it to the time of
Uttamachola.
Balasubrahmanyam, Early Chola Temples, p. 39, relates this name to a legend attached to the temple:
Vijaya, which means victory, is also a name of Arjuna, who is said to have worshipped Shiva in this
place. This association goes back at least to the time of the Tevaram of Appar (5.71.8).
It is usually the case, in this period, to find engraved on a shrine donations made to a Mahadeva of a
place: tiruneyttanattu mahdadeva in Tillaisthanam, tiruppalanattu mahadeva in Tiruppalanam, tiruttavatturai
mahadeva in Lalkuti, tirukotikkavil mahadeva in Tirukkotikkaval, etc.
See Noboru Karashima, Y. Subbarayalu, and Toru Matsui, A Concordance of the Names in the Cala Inscrip-
tions, 3 vols., Madurai: Sarvodaya Ilakkiya Pannai, 1978, pp. li-lii; Leslie C. Orr, Donors, Devotees and
Daughters of God, Oxford: Oxford University Press, 2000, pp. 147-149.
See infra pp. 70-71.
On Kolar and the Chola kings, see Whitney Cox, Politics, Kingship, and Poetry in Medieval South India.
Moonset on Sunrise Mountain, Cambridge: Cambridge University Press, 2016, pp. 101-112.
I wonder here if we cannot establish another link with the Paluvettaraiyars of the nearby Paluvur.
Indeed, in one of their earliest inscriptions, one of their titles is karikamattantan, “‘He who is the sun of
the Kanka [country?]|” (see Gillet, Minor Majesties, Appendix 1, #23). I was not able to make sense of
this biruda, since there was no obvious connection with the Gangas. Could this Ampalavan of Govin-
dapputtur, being a Ganga and related to Paluvur, be a manifestation of this otherwise enigmatic link?
On peruntaram, see Subbarayalu, South India under the Cholas, pp. 227-228, 230.
On the difficulty of defining a “little king” of a minor dynasty, see Gillet, Minor Majesties, introduction.
Although the Sanskrit and Tamil parts are not exactly similar, this inscription could thus be considered
as belonging to the amphiglossic category, defined by Emmanuel Francis (page 146 of ‘Multilingualism
in Indian Inscriptions with Special Reference to Inscriptions of the Tamil Area’, in Giovanni Ciotti
and Erin MacCann (eds.), Linguistics and Textual Aspects of Multilingualism in South India, Pondicherry:
Ecole frangaise d’Extréme-Orient/Institut Francais de Pondichéry (Collection Indologie no. 144;
NETamil series 7), 2021, pp. 57—-163) as a record in which “one or more discursive spheres are shared
by both languages”. On multilingualism in inscriptions in general, and its many sub-categories, see
Francis, ‘Multilingualism in Indian Inscriptions’. On the use of Tamil and Sanskrit in the epigraphical
context of the Tamil-speaking South, see Leslie C. Orr, “Tamil and Sanskrit in the Medieval Epigraphi-
cal Context’, in M. Kannan and Jennifer Clare (eds.), Passages: Relationship between Tamil and Sanskrit,
Pondicherry: Institut Francais de Pondichéry/University of California, Berkeley (IFP Publications
Hors Série 11), 2009, pp. 97-114; Leslie C. Orr, “Words for Worship: Tamil and Sanskrit in Medieval
Temple Inscriptions’, in W. Cox and V. Vergiani (eds.), Bilingual Discourse and Cross-Cultural Fertilisa-
tion: Sanskrit and ‘lamil in Medieval India, Pondicherry: Ecole frangaise d’Extréme-Orient/Institut Fran-
cais de Pondichéry, (Collection Indologie no. 121), 2013, pp. 325-357.
For the text of the inscription, see #11 of the Appendix. The translation of the Sanskrit part is mainly
that of Emmanuel Francis, while the translation of the Tamil part is mine.
Their copper plates, however, are bilingual (Sanskrit/Tamil), from the 6th century onwards. There
is an important bulk of literature on the use and impact of Sanskrit. I will mention here mainly
Sheldon Pollock, The Language of the Gods in the World of Men. Sanskrit, Culture and Power in Premod-
ern India, Berkeley, University of California Press, 2006, who speaks about the Sanskrit cosmopolis
and insists on the aesthetical power of this language; Emmanuel Francis (Le discours royal dans I’Inde
du Sud ancienne, Inscriptions et monuments pallava (IVeme-IXéme siécles), Tome II, Mythes dynastiques
et panégyriques, Louvain-la-Neuve: Université catholique de Louvain/Peeters (Publications de
I'Institut orientaliste de Louvain, no. 65), 2017, pp. 434—436 and ‘Multilingualism in Indian Inscrip-
tions’), while embracing the theories of Pollock, enlarges them by recognising also the impact of the
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association of this language with the brahmanical communities, one of the widespread arguments
for the success of this language in epigraphy before the monumental work of Pollock. The latter
analyses also the process of vernacularisation, that is, the rise of vernacular languages following a
Sanskrit model, that Francis (‘Multilingualism in Indian Inscriptions’, pp. 81-82) revises based on
the consideration of the Tamil example. For other critics of Pollock based on the analysis of the
Tamil country material, see Orr, “Tamil and Sanskrit in the Medieval Epigraphical Context” and
“Words for Worship’.

For the Sanskrit inscriptions engraved on the stone walls of the structural temples of the Tamil-
speaking South after the fall of the Pallava dynasty, we may here mention an inscription entirely in
Sanskrit engraved on a 9th-century stone temple at Kotumpalur recording its foundation by a little
king of the minor dynasty of the Irukkuvels (SII 23, no. 129). Another temple of the Kaveri region,
Tiruvicalur, about 15 km south-east of Govindapputtur, was engraved with Sanskrit epigraphs: a bilin-
gual one recording a donation by an individual in the 22nd year of Parantaka I (SII 23, no. 31), and a
Sanskrit one recording a donation by a certain Ciriyavelan who may have belonged to a branch of the
Irukkuvel dynasty, in the fifth regnal year of Sundarachola (SII 3, no. 121). There are a few bilingual
inscriptions on the site of Tiruppattur further South, in the Shivaganga district (IEP 12, 29, 44 and one
unnoticed so far), and renewed explorations of the temples may help uncover a few more.

A community of three thousand Brahmins is known from Chidambaram. See Cox, Politics, Kingship,
and Poetry in Medieval South India, pp. 179, 188—197. But the mention of this community here indicates
that similar ones existed in other places. Another one appears in an inscription from the nearby Palu-
vur, see Gillet, Minor Majesties, Chapter four.

On the word araiyan, see Y. Subbarayalu, ‘A Study of the Araiyan Names in Inscriptions’, in A.
Murugaiyan and E. Parlier-Renault (eds.), Whispering of Inscriptions: South Indian Epigraphy and Art
History: Papers from an International Symposium in Memory of Professor Noboru Karashima (Paris, 12—13
Oxctober 2017), 2 vols., Oxford: Indica et Buddhica, 2021, pp. 3-17.

On the ancient link between the Muttaraiyars and the Cholas, see Charlotte Schmid, ‘Les “rois anciens”
du pays tamoul’, Bulletin de I'Ecole francaise d’Extréme-Orient, 106, 2020, pp. 111-156.

We also find someone probably from the same family donating gold for a lamp in the temple of Tiruc-
catturai: Cholamuttaraiyan alias Cekkilan Cattimalaiyan of Kavanur of the kiirram of Melurkkottam
(SII 19, no. 78). The Kavanur which was in Melur kaztam in the early years of the reign of Uttamachola
was in Paluvur kofram after his tenth regnal year.

The v looks like a vu with a — ¢ before, which is impossible. Perhaps it is intended for a vve.

The §va was forgotten and added above the line.

These letters may have been engraved above the pilaster, because we cannot see them when standing
in front of the facade. Same for the next line.

There are some letters on the ledge of the pilaster, but I cannot read them. It seems shorter though that
what the edition proposes.

The ta was probably forgotten and then added under the po.

SII proposes kalantir.

The line stops here, where we see a crack between the stones. It seems then that the crack was here
originally and that the engravers could not continue engraving on this line.

Line lost under cement.

From this line, the inscription is on the upper part of the base, on the ledges.

The $§i7 was forgotten and added under the line, between the sti and the ko.

Continues on the pilaster, on the southern side.

Swaminathan (SII 32) reads [khyalh.

SII reads sa but clearly it is not.

SII reads ya.

SII reads bi.

This uttama X X (SII reads gram after uttama but I am not sure it is right) is written in smaller letters
and may be connected to the following few lines engraved on the pilaster:

yogi kalamupatu

“iccivayogi

brahmanavo X

vallor[i] “a[puvi]

{unlegible }
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There are a few words added on the pilaster before the line: “aka X na // X X X

First line of the northernmost wall section of the western facade.

SII reads ca instead of fu.

There is a space between the lines 35 and 36. And the writing changes slightly. Is it the same inscription?
The is a line engraved on the pilaster between the lines 50 and 51: bramanar “irupatu

First line on the ledge. The others continue below.

Lines 21 and 22, at the level of the sculpted panels, are misplaced in SII, where they appear as lines 75
and 76.

On the ledge under the miniature panels.

On the round part of the base.

On the lowest part (lotus part) of the base.

Last line on the lotus on this side of the base.

From this line, the inscription is on the southern side of the western base (on the lotus part) and con-
tinues on the western side of the southern base. A sign // marks the change from the western face to
the southern face. I wonder if ARE 1928-29, no. 184 or ARE 1928-29, no. 186, that I could not
locate, do not refer to this inscription since they are dated to the seventh regnal year of Rajaraja.

The ja was initially forgotten and added above.

SII seems to read some numbers.

I cannot locate this line on my pictures.

This line is on the vertical ledge below the wall section.

I cannot read this line on my pictures. It is on the horizontal part below the first ledge.

The following two lines are engraved on the recess, below the first ledge.

These last ten lines are on the ardha-mandapa, on the western side of the niche of the Kalarimurti.
These last five lines are on the lowest part of the base of the sanctuary, on the eastern side.
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