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Abstract

In An Overview of the Pre-Suppression Society of Jesus in Spain, Patricia W. Manning
offers a survey of the Society of Jesus in Spain from its origins in Ignatius of Loyola’s
early preaching to the aftereffects of its expulsion. Rather than nurture the nascent
order, Loyola’s homeland was often ambivalent. His pre-Jesuit freelance sermonizing
prompted investigations. The young Society confronted indifference and interference
from the Spanish monarchy and outright opposition from other religious orders. This
essay outlines the order’s ministerial and pedagogical activities, its relationship with
women and with royal institutions, including the Spanish Inquisition, and Spanish
members’ roles in theological debates concerning casuistry, free will, and the immacu-
late conception. It also considers the impact of Jesuits’ non-religious writings.

Keywords
Society of Jesus — Jesuits — Spain, 1521-1772 — immaculate conception — probabilism —

Ignatius of Loyola — Spiritual Exercises — Francisco de Borja — Baltasar Gracian — Juan
Bautista Poza — Mateo de Moya — Luisa de Carvajal y Mendoza — women'’s spirituality

Glossary of Frequently Used Terms

Affective spirituality Devotional practices that involve the emotions in
prayer life.
Alumbradismo From the Inquisition’s point of view, this movement’s

meditative practices were more passive than ortho-
dox ones. Practices often varied from one individual

© PATRICIA W. MANNING, 2021 | DOI:10.1163/9789004434318_002
This is an open access chapter distributed under the terms of the cc BY-NC-ND 4.0 license.
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Alumbrado or alumbrada

Aprobacion

Auto de fe

Beata

Calificadores

Casuistry

Cdtedra
Censura

Colegio

Converso

De auxiliis
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to another and from group to group within the move-
ment, so it is difficult to pinpoint a system of beliefs for
all practitioners, but alumbradismo generally favored
mystical contact with the divine over formal religious
ceremonies.

A person who practices alumbradismo. An alumbrada is
a woman who practices alumbradismo.

Literally, approbation. This is one of the terms used for
official approvals of printed texts by the Consejo de
Castilla (Council of Castile).

Literally, act of faith. An often public ceremony in which
the sentences of those found guilty by the Inquisition
were read.

A devout laywoman who led a religiously motivated life-
style. Some beatas were renowned for their visionary ca-
pacities; some took vows as tertiaries.

Assessors who were charged with evaluating the doctri-
nal soundness of texts or ideas expressed by defendants
of the Inquisition.

The study of cases of conscience, which is to say sacra-
mental confession cases, in order to consider both the
individual’s circumstances and decision-making pro-
cess in addition to more broad concepts of morality.

A chaired teaching position at a university.

Literally, censorship. This is one of the terms used for
official approvals of printed texts by the Consejo de
Castilla (Council of Castile); calificadores for the Spanish
Inquisition also sometimes titled their assessments in
this fashion.

Outside of the Society of Jesus’s usage, either a school or
college, including a residential college at a university. In
Jesuit usage and in this narrative, a colegio is any Jesuit
institution that houses Jesuits who have completed their
formations along with those who are still in the process
of formation.

Initially, a person whose family had converted from
Judaism. The term also later came to be applied to those
whose families had converted from Islam.

Literally, on help; the debate concerning the role of
grace and free will in the Catholic Church.
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Holy Office

INluminism

Immaculate conception

Immaculist

Ilusa

Infused contemplation

Inquisition

Junta

Limpieza de sangre

Maculist

Memoriales

Memorialistas
Morisco
Motin de Esquilache

Portada

The Holy Office of the Inquisition. The unqualified term
references the Spanish Holy Office. I will specify when I
refer to the Roman body.

The translation of alumbradismo.

The theological concept that Mary, the mother of Jesus,
was free from original sin from the moment of her
conception.

The point of view that favored the idea that the Virgin
Mary was free from original sin from the moment of her
conception.

Literally, dreamer or naive in contemporary Spanish. The
term was used by the Inquisition for mystics whose vi-
sions were not considered authentic.

The concept that the mind becomes totally centered on
God after being given this ability from the divine.

At times, I employ the unmodified term to reference the
Spanish Inquisition. A 1478 papal bull authorized the
Spanish monarchs to appoint inquisitors. The Spanish
Inquisition was abolished for the final time in 1834. I will
add the adjective Roman when I refer to that body.

A temporary royal council. Several Spanish monarchs
formed juntas to promote the immaculate conception.
Literally, purity of blood. Statutes were enacted to make
people demonstrate that their lineages were free from
Jewish (and eventually Muslim) ancestors in order to ob-
tain certain positions in Spanish society.

The point of view that believed that the Virgin Mary
was cleansed of original sin at some point after her
conception.

Documents that make a request or ask for a favor from an
authority. This was a common practice in early modern
Spain; many people wrote memoriales to officials.

People who write memoriales.

A term for a person of Muslim lineage.

The Esquilache riots. A series of protests in 1766 that
began in Madrid and became the pretext for the expul-
sion of the Society of Jesus from Spain.

The frontispiece of a printed book. This initial page gen-
erally contains information about the dedicatee in addi-
tion to the title, author, and publication details.



Probabilism

Probabiliorism

Reales Estudios
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A moral theory that allows an individual to choose an option that
favors free will even if another option is more probable in decid-
ing whether a course of action is permissible or not.

This moral theory limits the degree of choice in probabilism.
According to probabiliorism, one must follow the option one be-
lieves is more probable.

Literally, royal studies. A program of university-level courses at
the Colegio Imperial in Madrid.

Relacion An account, often made to inform a person in authority.

Suprema The Supreme Council of the Spanish Inquisition.

Visitador A Jesuit sent by the superior general to inspect a particular
province. (This same position is referred to as comisario in the
Constitutions.)

Vita Literally, life. In the context of this narrative, the term refers to
the life stories of confessees or fellow Jesuits written by members
of the Society.

1 Introduction

The Society of Jesus began in Spain. It was the birthplace not only of Ignatius
of Loyola (c.1491-1556) but also of a number of the early Jesuits. Counting
Ignatius, five of the seven initial members of the order, the “co-founders” as
they are termed, were from Spain.! The other four were Diego Lainez (1512-65),
Nicolas de Bobadilla (c.1509-90), Francis Xavier (1506-52), and Alfonso

1 Manuel Revuelta Gonzalez, “Ignacio de Loyola: El fundador de la Compaiiia,” Historia 16,

no. 191 (1992): 3748, here 44—45. Capitalization follows Brill’s Jesuit Studies house style,
rather than the rules for capitalization in Spanish and other romance languages. House-style
rules concerning capitalization and their divergence from romance-language usage are ap-
parent in the representation of titles of articles and books, the names of journals, and terms
relating to Catholic liturgy.

I do not identify which men are members of the Society of Jesus in the notes or bibliogra-
phy, but on occasion I will do so in my text when this information is relevant. I also generally
eschew the courtesy title of father; however, I employ it occasionally when an individual’s
status as a priest is important to my argument.

I gratefully acknowledge the support of the staff of the Interlibrary Loan Department at
the University of Kansas for obtaining the research materials necessary for this essay. General
research fund allocations 2166082 and 2301038 from the University of Kansas funded the
archival research cited here. The intellectual companionship of my colleagues Isidro J. Rivera
and Luis R. Corteguera always enriches my work. In this case, Luis provided valuable insight
on the Chicago method for an inveterate MLA user and Isidro helped with thorny translation
issues. Elspeth Healey and Kivilcim Yavuz helped decipher the meaning of an abbreviation. I



AN OVERVIEW OF THE PRE-SUPPRESSION SOCIETY OF JESUS IN SPAIN 5

Salmeron (1515-85).2 Beyond the first members, the Jesuits classified as “the
inner circle of first Jesuits” were also Spanish. In addition to the aforemen-
tioned Lainez, Juan Alfonso de Polanco (1517—76), Jerénimo Nadal (1507-80),
and Francisco de Borja (1510—72) all shared this nationality. After the death
of Superior General Francisco de Borja (in office 1565—72) in 1572, the Spanish
monarch King Philip 11 (1527-98, r.1556-98) tried unsuccessfully to lobby for
the election of another Spanish superior general and subsequently attempted
to discredit the order’s governance after his plan failed.*

Some scholars, particularly those interested in a pro-Catholic perspective,
such as Marcelino Menéndez Pelayo (1856—1912), laud Spain for its adherence
to Catholicism, including its status as “the cradle of St. Ignatius.” It is true that
the concerns of the home country of the founder and a number of early mem-
bers were crucial to the young order’s decisions concerning the admission,
and eventual exclusion, of descendants of non-Christians (conversos, literally,
converts), as well as the exclusion of women—with one notable Spanish ex-
ception in the person of Princess Juana de Austria (1535—73). However, such
propagandistic views of history imply unrealistic levels of support for the na-
scent Society in Spain.

also thank Robert A. Maryks, for inviting me to write this piece and for his patience, and Tim
Page for his careful editorial eye. Finally, I thank the reader for Brill for his or her suggestions.

2 Javier Burrieza Sanchez, “Establecimiento, fundacidn y oposicién de la Compaiiia de Jests
en Espaiia (siglo XVI),” in Te6fanes Egido, Javier Burrieza Sanchez, and Manuel Revuelta
Gonzalez, Los jesuitas en Espariay en el mundo hispdnico (Madrid: Fundacién Carolina, Centro
de Estudios Hispanicos e Iberamericanos, Marcial Pons, 2004), 49-106, here 49. When house
style does not have a preference, if historical figures are best known in the English-speaking
world by Anglicized versions of their names, I use them in my text. If this is not the case, I use
the most common version of individuals’ names as determined by house style, the electronic
edition of the Real Academia de la Historia’s Diccionario biogrdfico espariol (hereafter DB~e),
and Jesuit sources.

3 John W. O'Malley, The First Jesuits (Cambridge, MA: Harvard University Press, 1993), 13.

The relatively short length of this essay means that it is not possible to include an exhaus-
tive bibliography. The works referenced are those most salient to my argument and should
be treated as the starting point for the reader’s own research about the Society. Since this
piece is written for an English-speaking audience, I make every effort to cite resources in
English. However, as will become evident, much of the research about the Society of Jesus in
Spain is written in Spanish. For readers of Spanish, see Egido, Burrieza Sdnchez, and Revuelta
Gonzalez, Jesuitas en Esparia, for a history of the order in the Hispanic world.

4 See Javier Burrieza Sanchez, “La Compaiiia de Jests y la defensa de la monarquia hispanica,”
Hispania sacra 60 (2008): 181229, here 206 for a summary of Philip 11’s endeavors in this
matter.

5 Marcelino Menéndez Pelayo, Historia de los heterodoxos esparioles (Madrid: Libreria Catdlica
de San José, 1881), 3:834. All unattributed translations are my own.
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Nonetheless, some continue to maintain a view of the Society of Jesus
in Spain informed by opinions like that of Menéndez Pelayo. For example,
Dale K. Van Kley asserts that, in contrast to more widespread opposition to
the Jesuit community in France, “Spain [...] largely escaped such concentrated
doses of anti-Jesuitism, in part because of the Society’s largely Spanish origin.”
Moreover, Van Kley opines: “[Benito] Arias Montano and [Melchor] Cano did
not an anti-Jesuit school of opinion make.” While it is true that the Spanish
situation differed from that of France, there was opposition to the Society of
Jesus in Spain beyond Melchor Cano (1507/9—60). (Arias Montano’s [1527—98]
opposition to the order is largely a subsequent invention).” Following Antonio
Astrain’s (1857-1928) research, Henry Kamen asserts that Cano and the arch-
bishop of Toledo Juan Martinez Guijarro (1477-1557), who Latinized his name
as Siliceo, “were only part of a wider campaign to discredit the Jesuit order.”®
As the Society in Spain established schools and members taught in them, min-
istered, and wrote, rumors and negative texts, often handwritten works, began
to circulate about the community. Yet, when compared with a number of other
European countries, the appearance of anti-Jesuit sentiment in Spain is admit-
tedly different. Before the mid-eighteenth century, overtly anti-Jesuit texts that
circulated in printed form in Spain were generally prohibited in short order. As
negative sentiments toward the community intensified, printed publications
reanimated critiques of the order from previous centuries. These helped fuel
the tensions that led to the Jesuits’ expulsion from Spain.

The relationship between the Jesuit order and Spain is complex and often
characterized by conflicts with authorities, including Spanish monarchs and the
Spanish Inquisition. Tensions between superiors general, Spanish monarchs,
and popes arose over questions of loyalty, sovereignty, and internationalism.

6 Dale K. Van Kley, Reform Catholicism and the International Suppression of the Jesuits in
Enlightenment Europe (New Haven: Yale University Press, 2018), 59, 61.

7 See Antonio Pérez Goyena, “Arias Montano y los jesuitas,” Estudios eclesidsticos 7 (1928):
273-317, for details.

8 Henry Kamen, The Spanish Inquisition: A Historical Revision, 4th ed. (New Haven: Yale
University Press, 2014), 207, 434n105. The initial volumes of Antonio Astrain’s seven-
volume Historia detail the early opposition to the Society. See especially Astrain, Historia
de la Compariia de Jests en la asistencia de Espaiia (Madrid: Administracion de Razén y Fe,
1912—25), 1:321-40, 1:341-65, Biblioteca Nacional de Esparia, herefater BNE, Biblioteca Digital
Hispanica, hereafter BDH; http://bdh-rd.bne.es/viewer.vm?id=0oooo010528&page=1 (ac-
cessed April 28, 2020). In representing the names of modern Spanish authors, I follow the
orthography used in the BNE’s catalog. In the cases of non-Jesuit historical figures whose sur-
names have variants, when house style does not have a preference, I use the forms employed
by the Real Academia de la Historia in the DB~e.
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Disputes also arose in Spain with other Catholic religious orders over several
theological points, including grace versus free will and the immaculate concep-
tion. Religious orders also jockeyed for position in the Spanish Inquisition, for
designations as royal preachers, and for positions as confessors to the king and
queen. As regalism and other ideological currents like the reform of Catholic
institutions gained ground, the Society was increasingly attacked. In Spain, the
Jesuits’ supposed role in instigating the 1766 protests in Madrid known as the
motin de Esquilache (the Esquilache riots) became a crucial justification for the
order’s expulsion in 1767. A thorough examination of the motives for the expul-
sion would require more space than is available in an overview, but this nar-
rative deliberately avoids presenting a continuous thread that leads from the
order’s early years to the expulsion of the Society from Spain and the Spanish
Empire. This decision was not “philosophically or politically inevitable,” as
Jonathan Wright and Jeffrey D. Burson maintain about the suppression.?

In order to tease out the complicated relationship between the Society and
the home country of many notable Jesuits, this essay references a range of evi-
dence, including historical, theological, and literary details.l® Unfortunately,
due to space limitations, music, science, and art in the Society cannot be given
the attention these topics deserve. Considering the prominent role that writ-
ing played in the order itself and in the scholarly lives of individual members,
texts produced by Jesuits—and in some cases the polemics that surrounded
these works—play a prominent role in this essay. Texts critical of the order
were diligently followed by Jesuits. Even the most cursory foray into the vast
amount of correspondence left behind by Jesuits demonstrates that the order
closely followed the publication of polemical texts about it.!! Their efforts to
respond to them—through written responses or lobbying for the prohibition
of critiques—usually only provoked more ire from their detractors.

9 Jonathan Wright and Jeffrey D. Burson, “Introduction: Towards A New History of the
Eighteenth-Century Suppression in Global Context,” in The Jesuit Suppression in Global
Context: Causes, Events, and Consequences, ed. Jeffrey D. Burson and Jonathan Wright
(Cambridge: Cambridge University Press, 2015), 1-10, here 2. Wright and Burson describe
the inevitability point of view as an “exaggeration” (2).

10  This interdisciplinarity reflects the research approach of the field of Jesuit studies in the
twenty-first century as the most logical means to study an order with connections to a
variety of scholarly disciplines.

11 See, e.g, Cartas de algunos PP. de la Compariia de Jesus: Sobre los sucesos de la monarquia
entre los arios 1634y 1648, ed. Pascual de Gayangos (Madrid: Imprenta Nacional, 1861-65),
for correspondence now housed in the Real Academia de la Historia in Madrid.
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2 Ignatius of Loyola

From classical literature to celebrity gossip websites, stories of dramatic life
changes attract interest. In this context, it is not surprising that the transforma-
tion that Ignatius underwent following leg wounds sustained in a 1521 battle
with the French in Pamplona has been the subject of much attention, ranging
from scholarly analyses such as that of W. [William] W. Meissner (1931—2010) to
fictionalized treatments such as John UHeureux’s (1934—2019) poem.!2 Ignatius
was born around 1491. Relatively little is known about his early life, including
the years he spent at noble courts in Arévalo and Néjera.’® Confined to bed
as he recovered from surgery to repair his injuries, and without his preferred
chivalric novels, Loyola turned to the only available reading material: devo-
tional books. According to Ignatius’s account, “un Vita Christi y un libro de
la vida de los Santos en romance” (a life of Christ and a book about the lives
of saints in the vernacular [Spanish]) accompanied him as he convalesced.!*
Since the late 1800s, scholars have attempted to ascertain precisely which
works Ignatius consumed, both in order to clarify this very salient detail of
the founder’s life and to consider the impact of these works on his writing and
religious practices.!>

2.1 Concerns over Ignatius’s Religious Orthodoxy

As Ignatius transitioned from courtier to religious seeker, he came to the atten-
tion of religious authorities because he shared communalities with groups of
people that were already being subjected to scrutiny because of their beliefs.

12 W. [William] W. Meissner, Ignatius of Loyola: The Psychology of a Saint (New Haven: Yale
University Press, 1992); John LHeureux, “From St. Ignatius Loyola, Founder of the Jesuits:
His Autobiography,” in No Place for Hiding: New Poems (Garden City, NY: Doubleday, 1971),
35-43.

13 Enrique Garcia Hernan, Ignacio de Loyola (Madrid: Taurus, Fundacién Juan March, 2013),
15. I will alternate between Ignatius’s first name and Loyola in my text. In the course of his
conversion, [fiigo began to use the name Ignacio (Ignatius).

When the names of towns and regions in Spain do not have distinct spellings in
English, I maintain the Spanish form, with one exception. I use Aragon instead of Aragén
because this place name appears frequently in the phrase province of Aragon.

14  Ignatius of Loyola, Fontes narrativi de S. Ignatio de Loyola et de Societatis lesu initiis, vol. 1,
Monumenta Historica Societatis Iesu 66 (Rome: Apud Monumenta Historica Societatis
Iesu, 1943), hereafter Fn 1:370.

House style requires modern English-language names for places of publication.

15  See Terence O'Reilly, “Early Printed Books in Spain and the Exercicios of Ignatius of
Loyola,” Bulletin of Spanish Studies 89, no. 4 (2012): 635-64, here 638 for the state of this
research.



AN OVERVIEW OF THE PRE-SUPPRESSION SOCIETY OF JESUS IN SPAIN 9

As a result, Ignatius’s practices were examined by diocesan and inquisitorial
tribunals.

In the first two decades of the sixteenth century, members of a meditative
school called alumbradismo (illuminism) passively waited for enlightenment
from the spirit in their meditative relationship with the divine. This passiv-
ity differentiated illuminism from the more orthodox Franciscan meditation
methods from which it derived. Moreover, many of illuminism’s earliest prac-
titioners were conversos. Beyond the Inquisition’s concerns with potential
backsliding among those who had converted to Catholicism (and their descen-
dants), it is not at all incidental that investigations of private, more personal
spiritual practices, which did not need the intervention of the clergy, became
an area of greater concern once Martin Luther (1483-1546) broke with the
Catholic Church.!® Indeed, some ecclesiastical authorities found similarities
with Ignatius’s meditative methodology and the alumbrados’ techniques.

Ignatius also had connections to Spanish humanism. Although Pedro de
Ribadeneyra’s (1526-1611) biography of Ignatius relates that the founder de-
veloped a negative opinion about Erasmus (1466/69-1536) in Barcelona, this
account has been questioned by scholars. Ribadeneyra’s version seems to de-
rive from an already existing account by Luis Gongalves da Camara (c.1519-75),
which placed the incident in a different temporal moment. In Cdmara’s ver-
sion, during Ignatius’s 152627 stay in Alcala de Henares his confessor sug-
gested that he read Erasmus’s Enchiridion militis christiani (Handbook of a
Christian knight [1503/4]), but Ignatius instead read a more traditional text.
Terence O'Reilly posits “that Ribadeneira, writing in the late sixteenth century
when Erasmus was a persona non grata, altered da Cimara’s account in order
to safeguard Ignatius’ orthodoxy."'” The 1559 prohibitions of Erasmus in the
Indices of Prohibited Books in Spain and Rome meant that many subsequent
Catholics were unlikely to acknowledge debts to Erasmus; this tendency in
Catholic historiography continued for a significant period of time.18

Regardless of whether Ignatius might first have encountered the Enchiridion
in Alcal, then the heart of Spanish Erasmianism, both Loyola and Manuel de

16 Kamen, Spanish Inquisition, 94—97. The beliefs of alumbradismo are too complex to be
summarized adequately here. For the Inquisition’s principal concerns with the move-
ment, see the 1557 Edict of Toledo in Antonio Marquez, Los alumbrados: Origenes y fi-
losofia (1525-1559), 2nd ed. (Madrid: Taurus, 1980), 229—38.

17 O'Reilly, “Early Printed,” 660—61.

18  John W. O'Malley, “Renaissance Humanism and the Religious Culture of the First Jesuits,”
reprinted in O'Malley, Saints or Devils Incarnate? Studies in Jesuit History (Leiden: Brill,
2013), 181-98, here 182. See 182—-98 for an exploration of the Jesuits’ relationship with
humanism.
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Miona (c.1477-1567), his confessor in that city, had a number of connections to
members of the Erasmian movement. And such contacts indubitably aroused
concerns about Loyola’s orthodoxy on the part of the Spanish Inquisition. In
Alcala, Ignatius was friendly with several members of the Eguia family, includ-
ing Diego (c.1488-1556) and his brother Miguel (c.1495-1546), the printer of
Erasmus’s Enchiridion in Spain. (Diego de Eguia and another sibling, Esteban
[c.1485-1551], eventually became Jesuits.)!®

Between 1531 and 1533, after Ignatius left Spain, Miguel de Eguia was impris-
oned by the Inquisition after Francisca Hernandez (fI. late fifteenth century
to early sixteenth century) denounced him as a luterano (Lutheran, the term
the Inquisition used for all those accused of having Protestant sympathies).
Hernandez was a beata (a devout laywoman) in Valladolid who was arrested
by the Inquisition in 1529; she denounced many individuals in the course of
her trial.20

Barring the discovery of additional documentation that currently is not
known to us, our knowledge about the concerns on the part of ecclesiastical
authorities, including the Spanish Inquisition, about Ignatius is imperfect. The
surviving paperwork from Alcald in 1526 is incomplete: records from Salamanca
in 1527, Paris in 1536, Venice in 1537, and also Vicenza in 1537 are missing, as is
documentation on the allegations made in Rome in 1538.2! Whereas Kamen
believes that the Inquisition detained Loyola in Alcala and Salamanca be-
cause of preoccupations over his possible connections to alumbrados and
conversos, Javier Burrieza Sanchez believes that Loyola’s role as spiritual ad-
visor to “mujeres, y de dudosa reputaciéon” (women, particularly those with
doubtful reputations) was the reason for the Inquisition’s interest in Ignatius’s

19  Marcel Bataillon, Les jésuites dans U'Espagne du XVle siécle (Paris: Les Belles Lettres,
2009), 147-50, cited in O’Reilly, “Early Printed,” 660, and O'Reilly, “Early Printed,” 661. See
661n125—26 for Ignatius’s references to the Eguia brothers.

20  See Kamen, Spanish Inquisition, 93—99 for an overview of the Eguia and Fernandez
cases. See Stefania Pastore, “Unwise Paths: Ignatius of Loyola and the Years of Alcala
de Henares,” trans. John Tedeschi, in A Companion to Ignatius of Loyola: Life, Writings,
Spirituality, Influence, ed. Robert Aleksander Maryks (Leiden: Brill, 2014), 25-44, here
38-44, and Luis Fernandez, “Iiiigo de Loyola y los alumbrados,” Hispania sacra 35 (1983):
585-680, here 592-656—and also referenced in note 30—for more details about people
with ties to alumbrado ideas in Ignatius’s circle.

The broad spectrum of practices and behaviors encompassed by the term beata
makes it difficult to define, but Mary E. Giles (1934-2003) offers a functional definition:
“A woman who dedicated herself to God, living by herself or with other women in a com-
munity, sometimes attached to a religious order” (“Glossary,” in Women in the Inquisition:
Spain and the New World, ed. Mary E. Giles [Baltimore: Johns Hopkins University Press,
1999], 377-79, here 377).

21 Garcia Herndn, Ignacio de Loyola, 17-18. See Meissner, Ignatius of Loyola, 127-38 for an
English summary of Ignatius’s encounters with religious authorities in Spain.
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behavior in Alcala.?? From surviving evidence, both the diocese of Alcala
and the Inquisition seemed concerned that Ignatius’s practices were rooted
in Judaism; since many alumbrados were of converso lineage, this might have
been the origin of this line of questioning.?3

A theme emerges from the early investigations of Ignatius in Spain: the
Inquisition was apprehensive about Ignatius instructing others in religious
matters without the benefit of formal training in theology. For this reason,
in Alcal4, the Inquisition forbade him from teaching on religious matters
for three years. The Inquisition in Salamanca suggested that Ignatius pur-
sue further studies b